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Sometimes the Tangut versions are quite different from the corresponding Chinese originals in their
storylines or even in topics. Such fact shows that Tanguts tried their best to make Chinese culture
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Introduction

The concept of filial piety is regarded as the most important moral code throughout Chi-
nese history. By selecting 24 relevant stories from literal records and oral narrations, the
famous compilation Ershisi xiao —1-PUZ% (Twenty-four filial pieties) appeared formally in 95



96

NCTOPUNOTPA®UNA N MCTOYHNKOBEOEHUE

the Yuan era.' Until recent times, various booklets with illustrations and poems have been
used in moral education for youth and in birthday congratulation for aged people. As a
symbol of family prosperity and parents’ longevity, series of brick sculptures concerning
these topics may also be seen on the courtyard walls of many old buildings in China.

Compiling the stories about filial piety began with Liu Xiang %[ (77 BC—6 BC) by his
Xiaozi zhuan % T4 (Biography of filial sons). During a dozen centuries after that, there
appeared more works sharing the same title’. By the end of the 13th c., Guo Jujing 5% )& 4
(or Shouzheng ¥ 1F) had finished a selected compilation of 24 stories, entitled “Ershisi
xia0”.* Sequentially, various editions with different entries and divergent orders appeared
later, but all of them have been distributed only in civilian and have never been adopted in
official government collections.! Perhaps, the concept of the twenty-four filial pieties came
to its pinnacle in the Ming era, because at that time there were lots of folk works recording
different stories on that topic (Osawa 2002). This tradition was carried over to the Qing era.
For example, Gong Mengren & £5{ " saw another edition of Ershisi xiao, in which there are
nearly a half entries different from Guo Jujing’s compilation®. Because most of the folk
stories were spread only in some informal oral narrations, their plots are often different from
the biographies in orthodox Chinese classics. This fact makes the direct sources of some
stories remain unknown. Maybe, the Tangut literature will provide us some information, at
least, information about the relevant stories spreading a little earlier than the Yuan era —
period of the Xixia state.

Resources

In the last quarter of the 12th c., lots of Chinese stories were translated into Tangut. Now
most of them can be seen in manuscripts and xylographs kept in Kozlov collection of the
Institute of Oriental Manuscripts, Russian Academy of Sciences. As far as we know, the aim
of the wide spreading stories in Xixia was to preach the morality of family relationships.

" The word “Ershisi xiao” first appeared in an Ershisi xiao yazuo wen — - DUZEH BESL (S. 7) excavated
from Dunhuang Grottoes (Osawa 2002). Though it is not regarded as the real source of “Twenty-four filial
pieties” in the academic realm, it implies that the stories of filial piety were spread by folk Buddhist public-
ities to a certain extent.

? According to the quotations in Taiping yulan XF-{HI%T, the authors include Xiao Guangji 7 #7%, Shi
Jueshou fifi& 4%, Song Gong 4 etc., but their works were long lost. As a parallel fact, there are many series
of'stone carvings and silk paintings with various topics in the Song-Yuan era, only their amount was often less
than twenty-four.

3 Full name “Quanxiang ershisi xiao shi xuan” 434 .+ Y51, There are also various compilations
published in the Yuan era mentioned in the booklet with illustrations and poems, e.g., Chapter 14 of Xie
Yingfang’s Guichao Gao 4 #.%%, Chapter 5 of Zhang Xian’s Yusi ji K 54E, etc.

* It seems that the concept of “Twenty-four filial pieties” originated much earlier than the 13th c., because
in the Beijing Palace Museum there is a series of 16 brick carvings, 19.5 cm high and 25.5 cm wide each,
entitled the key figures of filial piety. The topics of these carvings dated the Northern Song dynasty are
slightly different from those in the Yuan era.

* The brief catalogue of Gong’s “Twenty-four filial pieties” is recorded in Volume 21 of his work Dushu
Jishu liie 8= 408U, in which the entries of Han Boyu #4167, Liu Yin 21 5%, Tian Zhen [ EL, Zhe E iR,
Cai Gu %4, Lu Yigu % 22485, Bao Shan ffi 111, Zhao Xiaozong ifi# 5%, Wang Wuzi F 1, 1, Yuanjue JG&,
are included instead of Zilu T, Liu Heng 2I{H, Cai Sun #%)JH, Wang Pou £ %, Yang Xiang %%, Wu
Meng %%, Yu Qianlou B4 %, Cui Shannan 411175, Huang Tingjian #% %2 % and Zhu Shouchang k& &
in Guo Jujing’s compilation.
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Sometimes one and the same story is present in more than two versions, showing that these
Chinese stories about filial piety were the most popular legends in Xixia, all of which can be
selected from the following resources:

1. Tangut xylograph Shengli yihai 3237 i (The Sea of Meanings Established by the
Saint)°, compiled by the Xixia government in 1182, proves to be an imitation of Chinese
traditional encyclopedia (Nevskyi 1960: 87-88). According to its contents this compilation
includes five volumes and fifty chapters, but there are only about 50 folios of Volume 1, 2
and 5 left.” As suggested by Gorbacheva and Kychanov (1963: 57), along with some entries
of pure familial moralization, lots of entries in Volume 5 are brief quotations or re-com-
positions from various Chinese classics or folklore, but most of their provenances remain
unknown at that time.

As the most important reference for the present paper, in Chapter 14 there are dozens of
short stories telling about the relationship among family members, which were recognized as
translations from Chinese. Since the compilers and translators always used the phrase
“somebody in the past” for the key figure of most stories instead of transcribing their real
names in Chinese classics, it is difficult to find their originals. Luo (1995) translated the
entire work into Chinese but without providing any annotations to trace their provenances,
while Kychanov (1997) successfully had found a lot of their sources attached to his Russian
translation.® Unfortunately, he did not pay enough attention to the folk legends about
Twenty-four filial pieties, otherwise he would have identified the provenances of more sto-
ries. More than 20 years ago, in preparing to publish a set of clearest facsimiles, Nie and
Huang (2001) also tried to search the sources of those stories, but their report was printed
only in an informal publication’.

2. Tangut xylograph Leilin 5k (Forest of categories) translated directly from Yu Liz-
heng’s T-378 (617-679?), Chinese compilation of the same title, ten volumes of Xixia
government printing in 1181, but only approximately eight volumes left,'” proves to be some
kind of leishu %52 in private compilation (Nevskyi 1960: 86). The book might have been
completed by more than one translator, because Keping has found (Keping 2002) that one
and the same Chinese poem was translated differently in different volumes, though the whole
work has its unified translation style. As a tradition of compiling Chinese leishu, the prove-
nance of each story was mentioned at the beginning or at the end of a relevant quoted passage,
so it is easy to find their sources in Chinese classics. Now we have translation of the whole
text in Russian (Keping 1983) and in Chinese (Shi et al. 1993).

¢ Tangutologists used to indicate the titles in their Chinese translation instead of those in Tangut.

TInv. Ne 143, 144, 145, 684, 2614.

¥ Most of Kychanov’s identifications came from Chinese encyclopedia Taiping yulan X~F-#'% and Cefu
yuangui HFF JG4E, but it seems that he also referred to some Buddhist works. For example, he correctly
pointed out that an entry “Meeting of the deities” in the part of “The seventh month” told about the Buddhist
festival Ullambana, in which the key figure should be restored as Mulian H i, i.e., the Chinese abbreviated
transcription of Sanskrit name Maha-Maudgalyayana (Kychanov 1997: 105, 174), not maoling %% tran-
scribed by Chinese scholars.

? There are few errors in their report. For example, the authors misunderstood the story Liu Yin mengsu
(Liu Yin getting grain in dream) as another story “getting fresh vegetables” with the same character.

" Inv. Ne 125-131, 2625, 6686. For the detailed description, see (Gorbacheva, Kychanov 1963: 40-42).
Some of the entries about filial piety are recorded in the second volume, but only the end of that volume is
preserved nowadays. Fortunately, there is a later revision of the Jin era, Zengguang fenmen leilin zashuo 1
JEE S P HEMOHERS (Various augmented and classified forest of categories) preserved in Jiayetang congshu, in
which one can find more Chinese originals for this topic as complement.
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3. Tangut manuscript Xinji cixiao zhuan FiHE 2% 8 (Newly collected biographies of
affection and filial piety),'' compiled by a Xixia civil official Cao Daole in 1190s, proves to
be a story collection of family education based on Jia fan Z & (Family models) written by
Sima Guang 7] K576 (Nie 2008). Because each biography shows its key figure’s name clearly
in Tangut transcription, it is not so difficult for scholars to find the corresponding Chinese
originals. In the forty-four biographies preserved in its last volume (juan xia),'” thirty-nine
key figures were successfully identified by Keping (1990)," the rests were complemented by
(Nie 2009). Now we have the translations of the whole text in Russian, in French (Jacques
2007) and in Chinese respectively.

4. A Tangut fragment from Lienii zhuan 51| ZC{% (Biography of women), only one single
folio left (inv. Ne 198), on which there are two fragmentary stories, which were identified by
(Nie 2001) and (Matsuzawa 2005) and are coming from Houhan shu 1%

Facsimiles of the abovementioned Tangut materials were co-edited by St. Petersburg
Branch of the Institute of Oriental Studies, RAS, Institute of Nationalities, CASS, Shanghai
Chinese Classics Publishing House and published in volume 10 and 11 of Ecang Heishu-
icheng wenxian B 22 K39 LR (Khara-khoto manuscripts collected in Russia), Shanghai
Chinese Classics Publishing House, 1999 (hereafter EHW).

Tangut stories corresponding to Ershisi xiao

There are fifteen Tangut stories about filial piety corresponding to those mentioned in
Ershisi xiao'*. Here, we try to translate and narrate them in titles and sequence of Guo Ju-
jing’s edition. The Tangut versions of some entries not found in materials available will be
discussed in the next section.

Xiao gan dong tian Z%J%F)) X (Touching Heaven by sense of filial piety)

There are two Tangut versions of the story about the legendary Emperor Shun of prehis-
toric times, which are commonly known as Dashun gengtian K%E#EH (The Great Shun
plowing in the fields)."” One of the versions can be seen in Xinji cixiao zhuan (EHW 10: 127,
Keping 1990: 26; Jacques 2007: 48—49; Nie 2009: 28):

T BRI B EIR. B AR, BT B
fAR R, ARG R AR, R AT A, B
IR 4 & W WA T

&%‘Iiﬁ%m G A, W TR A% Al
i jftj WRMARTAT).” WHAW. RRETBMTLM, W 7 Tk

MG 4.

""'Inv. Ne 616. For the detailed description, see (Gorbacheva, Kychanov 1963: 56).

12 According to the Chinese edition Jia fan, we know that most stories must have been recorded in the first
volume (juan shang) of Xinji cixiao zhuan, but unfortunately, the Tangut edition of that volume is entirely
lost.

" There is merely one single fault in her identification: the name Wang Xiu 1% should be Wang Xiang F
.

4 Of course, in addition, there are also dozens of stories in Tangut which were not included in Ershisi xiao.

!5 Most famous stories in Ershizi xiao have changed their titles in modern times. Comparing with Guo
Jujing’s title, the modern ones look better in their writing style and are commonly known, because each title
emphasizes the name of the key figure and presents more literary flavor by phonetic harmony.
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Yu Xiang was the stepbrother of Emperor Shun. Xiang made a conspiracy together with
his mother. They ordered Shun to repair a granary, and then removed the log ladder and set
[the granary] on fire. They ordered him to dredge a well, and then blocked the entrance [of
the well]. They intended to murder him every day. After that Xiang entered Shun’s room and
saw Shun was playing music on his seat. Xiang was out of breath and said embarrassedly: “I
am here because I miss you.” Shun did not vent anger at him and said: “Well. Every affair
will be managed by me and others.” Because Shun was extremely filial and gentle, the
Emperor Yao gave him his emperor’s post and let him be the Son of Heaven'®.

The story of Shun was first recorded in the initial volume of Shiji'’. The original was re-
composed and shortened by later generations. Besides some dramatic simplification, some-
body changed the storyline of Shun going to visit Xiang into Xiang going to visit Shun.

The other version can be seen under the entry “Becoming a virtuous emperor by filial
piety” in Shengli yihai (EHW 10:257; Luo 1995: 75; Kychanov 1997: 140), in which, as
identified by (Nie, Huang 2001), the key figure is Shun as well. Because the fantastic topic of
“elephants plowing and birds carrying seeds” did not appear in any orthodox classics, we can
believe that the statement came from a certain folk myth:'®

MU, WA, WEEG ARG FRAE B
B, RAAY, MAREEW. WMOEN, BAFE, #ARA.

ME, TRRAMBETE, AT FEUTE.

Somebody in the past was a filial son of his mother, but the stepmother was jealous of him
and intended to find some way to murder him. She tried successively to kill the filial son, but
did not succeed for his morality. [As the filial son] was going to the countryside, elephants
and hogs plowed for him; various birds carried seeds and gathered grain for him. When
Heaven was cruel'’, [he still] served the parents, including his father Gusou®. After hearing
that, the emperor let his two daughters marry him to be empress, and he succeeded to the
throne by his morality.

Xicai yu qin R BEB! (Making fun in multicolor to entertain his parents)

This story is recorded under the entry “An old son respecting his parents” in Shengli yihai
(EHW 10: 256; Luo 1995: 73), in which the key figure proves to be Laolaizi in quotations of
Taiping yulan (Kychanov 1997: 137, 184; Nie and Huang 2001),%' commonly known as Laizi
banyi % ¥ PEAK (Laizi in multicolor clothes).

16 “Son of Heaven” is a traditional Chinese expression for “emperor”.

7 Chinese original: TELEE B E, REES, S04, BRIk, B MRS . gk s, SRR
MR BRSNS HAFINT, 5, 19408, 188 L AEFR g 0F, R It Rl o 1. ZRIE IR, B
MGICT LEOIF R, £ B B8, USR TR, 2 Ls e, S ST 2, 2154
1%, Bl <RRBSEEARS. FEE: R, BHMR . PR L, St s e I a E, e,
(LR - W ARED)

' This topic first appears in Wudu fu F=H (Zhaoming wenxuan W W 3% vol. 5) by Zuo Si (2507-305),
but it is interesting that the statement given below quite corresponds to that in later commentary of Ershisi
xigo: “BX%E, B2 T, PR SUH, BEEE, 400 SRR L, AR 2B, B2y hs. 2 e, o
FEMZ, LIS, FEU =4, IR T .

' “Heaven was cruel” here means “natural disasters” or “turmoil of war”.

*® Gusou, literary meaning “blind old man”, is the sobriquet of Shun’s muddleheaded father.

*! Chinese original: Fili¥# % (F 1) F: ZH 1, A ATEL T, RBHATE, E%77%. BEBOM
AR, By RIR. LS, R SCREZ 0, AEAN R B L CRSPAHIEE 413). Another quotation: S Hj L%

(R ) Bl 3T, ARSI, EE R, R, ARZIK, F LR ST £
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TR AL, RARB. RAMAMM, fMEAGRAAN. SR
Mk, HAMAWTE. ME, HKEwKE RMERR. BTEKM @RAHT7.
An aged son in the past was eighty years old and his parents were one hundred. In order to

entertain his parents, [the aged son] danced as a child. After that, his father died, he held a fune-

ral at a high level. Hearing that, the emperor invited him, but he did not come. He ran away and
concealed into a hill, keeping his filial piety to last without the need for official ranking.

The conventional storyline concerning Laolaisi is that he dressed up as a child by wearing
multicolor clothes (banyi) to entertain his old parents, but this nuclear topic is not empha-
sized in the Tangut narrative.

Luru feng qin 8573 (Serving the parents with deer milk)

This story is recorded under the entry “Dressing up as a deer to serve the old mother” in
Shengli yihai (EHW 10: 256; Luo 1995: 73). It is identified by Kychanov (1997: 137, 184)
and Guo (2017) as the story of Shanzi £ or Shanzi P in Dunhuang bianwen ji 585
4K, which is simplified from a long story in Foshuo shanzi jing.**

L HTA, mAwHE. BMRZIERR, WARMMHE. 4

W, HWMPZWTZEE. ®IKEARM, F TR 0 % A

There was a filial son in the past whose parents were blind. The son pretended a deer by
wearing deerskin and went out to find drinks for his parents. One day an emperor™ went
hunting, and the son was shot by an arrow. The son cried painfully to the emperor, and [then]
his old parents were sent to the palace to be served.

The word “deer milk™ in Ershisi xiao does not appear in any relevant originals, what is
mentioned there is merely “to get drinking water”. Considering quite a different story re-
corded in Ershisi xiao,”* it may be concluded that the “deer milk” most probably appeared in
the Yuan era, in which the key figure was far-fetched to be connected with a person in the
Zhou dynasty. The last sentence about the parents receiving good treatment from the emperor
might be a complement by later narrators to express a good wish.

i

A 24 2

Nie zhi tong xin #7570 (Biting a finger to cause a heart pain)

This story can be seen under the entry “A filial son and a kind mother” of Shengli yihai
(EHW 10: 256; Luo 1995: 73), in which the key figure was identified by Kychanov (Kycha-
nov 1997: 136, 183—184) as Zeng Shen, but by Nie, Huang (Nie, Huang 2001) as Cai Shun.

AT A, RHAE MEMUESAR WRHARD “UHRHRD™ #

M. R, AEIZFL, WMAMR, MEARMER. "B “WHE

Wi, ZWMEW?” WME: R BHRME? MBARLRLD.” &

FEIZACM, TE R

=

BREHF M, Bl SENBI, Wysp R, Sed Bl R FE: L2 N, A2 BLFBL CRPE5E
vol. 474)

** Chinese original: 50 RFFGIE AR, IR S0 M A<, FOMATIHOUK. R B IREAE &, A A8, T
B EN LSRR, £ AR AT BRI, 5 DA, #iat iR BRAGEEST LM, (RN 5 RER— R ST &%
=3B N! (hERRT4E, Taisho TO3, p0440c).

> In fact, this “emperor” indicates the King of Kas7 or Varanast in Buddhist works.

** Chinese original: %S FYEAE 2, QBHES, HEBSRE, BEEIL. B7I0RKER, 250,
NERE T, BUBFLALEL. R WA . 887 BB, Tk,
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In the past, a son supported his mother by selling wood. When the son went into the
mountain to pick up wood, his mother was told three times: “Your son had killed someone”.
In order to let her son to return back, the mother bit her finger in terror; the son felt pain and
took wood back to ask his mother respectfully. The mother said: “Is it true that you have
killed someone?” The son said: “Mama! How can it be true? The criminal has the same
name as me.” The filial son felt pain in his heart because his mother had bitten her finger in
terror.

This story, commonly known as Zeng Shen niezhi W 223515 (Biting a finger for Zeng
Shen), is confusedly recomposed from two irrelevant classics: the story of “biting a finger”
comes from Volume 69 of Houhan shu, in which the aim of Cai Shun’s mother (and not Zeng
Shen’s mother) biting her finger is to pass a message to Cai Shun that there is a guest coming
for urgency.” The story of “killing someone” comes from Volume 4 of Zhanguo ce: when
being told the rumor of “Zeng Shen killed someone” three times, Zeng Shen’s mother be-
lieved and ran away?. The plot of “biting a finger” is not mentioned there.

Luyi shun mu 5 4< A5} (Respecting his mother by wearing reeds)

This story can be found under the entry “A wise son respecting his stepmother” of Shengli
yihai (EHW 10: 256; Luo 1995: 73), in which the key figure identified by Kychanov
(Kychanov 1997: 137, 183) and Nie,Huang (Nie, Huang 2001) as Min Sun in a quotation of
Taiping yulan®’, commonly known as Min Sun yilu FI#E4<E (Min Sun wearing reed
clothes).

MUMBAHTHRE, MARTED. RUMEAB R, WAL #
BHLG, RAW: “ALHFMMTHE. AELLEE.” REWEH

Rk, 7% A2 TE L

In the past, a son of a former wife wore thin clothes, but two sons of his stepmother wore
warm clothes. Seeing [his former wife’s] son wear thin [clothes], the father became angry and
intended to divorce his present wife. The wise and filial son wept and advised the father:
“If you divorce my stepmother, the three sons will be alone and helpless. I cannot bear to
need so.” The father did not divorce the wife. The mother was awakened and treated the three
sons equally.

A vivid original plot is lost in this recomposed version. There /u indicates “floccus flowers
of'reed”, that is to say, in making clothes for the stepson, the stepmother used reed flowers to
immitate cotton, which, of course, could not keep warm. The Chinese original recorded that
his father found Min Sun could not drive the carriage successfully because he suffered from
freezing, but this storyline was removed in the Tangut version.

 Chinese original: /A, 2Rk, B LK ¥F, FRZE L. RFENEAE, S, NERDLOE), 55505,
BRI, REE: < 20k, BWRTR EIL . (R - B,

? Chinese original: % ¥ 15z &, T A\ B 1 [/ 4 EH TR, N5 FREE: B 28N 81
ZBREFL BN Bk AT, R, AEL 2N R AW, By, —ANEZH;
2N LR, BRI . (BRBR - B,

*7 Chinese original: &% () F: [BI4H] OB, B RRE2 HWE, 32 o, KSR 24
2y, I IR SR R, ST 4R, £ 008, 1G B FRIARSR. SRS, BBART C. B0 74, Ji%1
LW WGARIE 2, AR EL: R AT —FE R a0, FHIE R, A7 380 SIS, Jhik. ORCPA'E vol.
413)
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Mai shen zang fu 5 5 %¢5 (Selling himself for burying his father)

This story is recorded under the entry “Selling himself for serving his mother” of Shengli
Yihai (EHW 10: 257; Luo 1995: 75), identified by Kychanov (Kychanov 1997: 141, 186) and
Nie and Huang (2001) as a simplified quotation from Taiping yulan®®, commonly known as
Dong Yong mai shen ¥ 7K E & (Dong Yong Selling himself).

ML, RmmiTe. WAL A, HUMETHE THR
Metiine, WHMEn REELLR WEGMEER. GE: 0
MERMN, BRELD. i&Mﬂl%ﬂk%éﬁﬁ&i *. O RABD: H
MR A AR WAL A Z. T R R %

Someone in the past served his late father faithfully. After that he became poor. When his
mother died, he was not able to serve her [for burrial], so he went to do hard labor. A wise
woman met him on the road and went accompanying him as his wife. The husband said:
“If having woven five hundred pi*® of silk, [we shall be] released.” Within half a day, the wise
woman wove five hundred pi of silk and sent them [to the employer]. The woman said [to the
filial son]: “Because of your filial piety, I came here to help you to pay the debt. I am going
back to the Heaven Palace.” [Then she] went to the sky in clouds.

It is unknown why “burying his father” in Chinese original was changed to “burying his
mother” in Tangut.

Another Tangut version in Leilin is lost. Its Chinese original is preserved in Chapter 8 of
Zengguang fenmen Leilin zashuo (Shi et al. 1993: 255).%° These stories became one of the
most famous legends in various modern dramas, commonly entitled “Dong Yong and the
Seventh Fairy”.

Kemu shi gin %|7KR 31 (Making a wood sculpture for filial serving)

This story can be seen under the entry of a quite different topic “Daughter-in-law violating
her mother-in-law” in Shengli yihai (EHW 10: 261; Luo 1995: 82-83), identified as the story
of Ding Lan (Kychanov 1997: 152, 192; Nie, Huang 2001)quoted in Taiping yulan,”' com-
monly known as Ding Lan ke mu | #i %7K (Ding Lan carving a wood).

AT AMAEM. AAAM AZBTERA NIAEUER. ®
LR A, R AR AT D - “WQM IR IA R E T RIE %R
e, CAEIR. MHRBIN . WMAETE, KAEM FMER,
%ﬁ.wﬂ,mﬂwm,m@,ﬁh Ak WH MAEEE F

WA T AT, RKBEETE.

*® Chinese original: X[\ (&) FI. AT#EEK, TN DARAE, MR, LT, BLIZE, IR E
BE L KEEER L IR MEECR, B DB E DL T RIG SRR, ﬂ%ﬁ*ﬁjl@( TR 2%l
N, RBRZE T < RIRET LA, Eﬂbﬁl?ﬁﬂ%é VIR RRE, THZ N TR, 158, Bk — A
5 ATEANIERE, JiaKE: “BRRZ L. H 22, RATRMZ. AE%T AGFALE G, =
VU, 2SI 2. O EE vol. 411).

** The length unit pi for textile is equivalent approximately to 13.2 m.

3 Zengguang fenmen leilin zashuo was composed by Wang Pengshou F JJ| # in the year 1189. But un-
fortunately, the end of volume 2 are severe fragmentary in Tangut version, except the last two stories of “Yin
Bogi” and “Bao Shan” preserved.

MUEREE GRAEY FL TR, WA AR, DU, AN RAERE, TIZIR RN, SR BUY, S35k, W
& R ARBNIRAZERE B LY, B BIZEBFEARN, RN, LU 2 BRI, SREEAN, BLELHCH
OHL DR, ROR N OANE, BIHEE, HRUE 2. B f& R ORI vol. 414).
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A son in the past served his mother faithfully. His mother died when he was a child, he
carved a wooden statue imitating his mother and served it as a real mother every day. When
he was going to another place, he told his wife: “After | am gone, you must serve [the wooden
statue] carefully as you did previously.” After that the wife caused malice and said: “It is not
a real mother. What is the use of a wooden statue?” She hit the [wooden statue’s] head with a
stick and stabbed [the wooden statue] with a knife, resulting in bossing and bleeding. When
the son came back and worshiped his wooden mother, the mother looked bad with tears in her
eyes. The son looked at it, seeing that there was a bossing on her head and bleeding from the
cutting mark. The son cried sadly and sent his wife away to be a slave.

Here the story is greatly recomposed. The person who maltreats the wooden statue was
changed to the key figure’s wife, instead of a neighbor mentioned in Chinese records. The
original topic is to commend a filial son, but the Tangut version changed it to criticize a
pitiless daughter-in-law.

There must have been another version spreading in Xixia, but now we can read it only in
the Chinese edition Zengguang fenmen leilin zashuo (Shi et al. 1993: 256)*%, which tells that
the key figure’s wife burned the wooden statue accidentally, not hit it with a stick mali-
ciously.

Yongquan yue li 5 ;£ HEE (Carps jumped out from a gushing spring)

This seems the most popular story in Xixia, for in the Kozlov collection there are three
Tangut versions of different contents. The relatively complete story may be found in Xinji
cixiao zhuan (EHW 10: 121; Keping 1990: 20-21; Jacques 2007: 11-13; Nie 2009: 16-17),*
commonly known as Jiang Shi yueli 2558 (Carps jumping out for Jiang Shi).

RMMmmE WMEMFAMRMY. MBERMAH. ZABW HUAEE
AR, Ao . AMA MR AR, R BWw, W
M, WMMARZE AMBEHRAME UZREBMUTATZ, LUK
MurmA M. MAEAM, GHBR ABGHE MR BR
EH, MEMAR, MEMMEH R GRS

~taal

: MR [E %8 4Ralh, M
fh, FEBIME G AAM, FHMAFATMT, WA RN FR, R
fift it % Z e -

Jiang Shi’s wife was the daughter of Pang Sheng in the Late Han era®. Jiang Shi was filial
in nature. His mother was fond of drinking river water, but the river was located some six or
seven /i°° away, so Jiang Shi used to let his wife fetch water. Once on a blustery day, she came
back late and the mother felt thirsty, therefore Jiang Shi was angry and sent his wife away.
The wife stayed at a neighbor’s home, making textiles day and night to serve [her
mother-in-law with] delicacies, asking the hostess to [send it to] her mother-in-law. Many
days passed, [the mother-in-law] asked in surprise and the neighbor told her the truth. The
mother-in-law felt ashamed and let her daughter-in-law back home, the daughter-in-law was
more diligent than before. The mother-in-law also liked to eat fish fillet. For the daugh-

32 The original is quoted from Xiaozi zhuan: T B REE 22, RET, ZIARZREgE 2 . B s DA K gk B,
JEIG 227K

31t can be concluded that the story about Jiang Shi’s wife might have been translated in Volume 2 of
Leilin, because we see its Chinese original in Zengguang fenmen leilin zashuo (Shi et al. 1993: 255-256).

3 The Late Han, also called Donghan 53, 25-220 AD.

%> The length unit i in the Later Han dynasty is equivalent approximately to 400 meter.
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ter-in-law it was hard to get it. Suddenly a spring gushed out beside the house, its taste was
equal to river water, moreover, there were two carps jumping out every day for her to serve
the mother-in-law.

The story comes from Volume 114 of Houhan shu,’® where the Chinese original includes
three storylines, but in Xinji cixiao zhuan there are only two of them selected, i.e.,
an abandoned wife kept serving her mother-in-law and a spring gushed out for children’s
filial piety. Another topic, how Jiang Shi and his wife concealed the information of their son’s
death”’, is omitted in the Tangut story. This story is retained completely in Volume 10 of Jia
fan, the model of the adaptation Xinji cixiao zhuan; it may be suggested that the topic was
removed by the Tangut compiler and translator for it would cause more or less displeasure of
a reader.

All the three topics are present in Shengli yihai, but were adapted into two different entries.
The first can be seen under the entry “Becoming famous for good result of filial piety” (EHW
10: 261; Luo 1995: 82), identified by Kychanov (Kychanov 1997: 151, 252) and Nie, Huang
(Nie, Huang 2001):

St A R, MAFHM, BUNAWMAT. AUBE GHRH

AL HMBEEREML, MMWMWMAT, BHERIR. ANAHR

A WM MAHE: MEWRAD. "AREHR F

MR H. BHAT HAMUARE R, UNRGHEYR, AW

7i & 70

Someone in the past had an old mother who was fond of drinking deep-water and eating
fish, every day his wife fetched deep-water for the mother. One day the wife came late, the
husband was angry and drove her out. The wife stayed at a neighbor’s home, fetching water
according to former schedule and asking the host to send [it to the old mother]. One day the
old mother asked: “Who has sent the water?”” The neighbor host said: “Your daughter-in-law
let me send it.” The old mother regretted and ordered her son to greet [her back]. Because of
the daughter-in-law’s filial piety and morality, a spring of deep-water taste gushed out in front
of the side door, from which two fish came out to provide the mother.

The second entry, “A spring of deep-water taste gushing out”, can be seen in the chapter
“Meaning of daughter-in-law’s formalities” (SHW 10: 258; Luo 1995: 76), identified by
Kychanov (Kychanov 1997: 141-142, 187) and Nie,Huang (Nie, Huang 2001):

MUAAREHEH. GHARE, FHEMAL BEH. FFRY
BARMAE, AT AT MR RUME: AR R

WEGF (% 4B T . “SHARM T 2" IR R %R A
Someone in the past served his parents faithfully. The mother was fond of the taste of
deep-water. The filial son stayed with his mother for daily service. He dispatched his son to

fetch water in the depths, but the son died of drowning in water. The mother asked [where]
her grandson [was], the filial son answered: “He is traveling for studies.” After that the filial

3¢ Chinese original: BV EFEERE, FALRM Wb, FrHRF 2, ERWIUE. REFRITIK, KEE
ANGH, FEEIRRIM MR, B, AR, B, Jeimil . 22587 Ihaka, SR8, 1%, (AL
DUE HIE S, W E Az, i B MARRE, AOREELE W B, B ant, R R I0Es ot R
Wy, ANHCE, MIFCLATEAAE. Wi fafd, SONRERTE, Kb I EALE, Ptttz . &0 2H R,
WRUIT K, &F FH B, o DLIE REZ R (1B« Z5 )

37 Translation from the original: Her son drowned when fetching water far away. The wife worried about
her mother-in-law’s sorrowing, so she lied that he did not die, but was traveling for studies.
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son cried: “Who fetches the water?”*® Because of the filial piety, a spring of deep-water taste
gushed out at the door.

The same story may be seen in inv. Ne 198 as well, though it is too damaged to be read
through (EHW p. 333; Nie 2001; Matsuzawa 2005):

MEHMBAEATMERE: RUMECK, MBDY BEAE: A&

EMMEARMAL, MRFRT MHUERCHE, SFITHERAED R

wE.T WmE: HIEWM.T BHWM, AWM. Mt E R

A, WEIR, FHHU--ERRE.

... Thus [she] asked the neighboring mother in surprise: “Why do you present me fish fillet
every day?” The neighboring mother said: “Your daughter-in-law is staying at my home. She
gets money by making textiles to buy fish for making fillet every day and asks me to present
it to her mother-in-law.” The mother-in-law said: “This is really a filial daughter.” Then [the
mother-in-law] called her back and [the daughter-in-law] thanked her by bowing repeatedly
in front of her. Immediately a spring like river water gushed out in front of the house, in
which [every] day... [for devoting her] mother-in-law.

Here the relevant narration in the original is adapted into a dialogue style in order to make
the story more dramatic.

Huai ju wei qin 1%} 3% 3 (Hiding oranges in clothes for giving the respected one)

This story can be found under the entry “A child respecting the mother” of Shengli yihai
(EHW 10: 256; Luo 1995: 73; Kychanov 1997: 136), in which the key figure identified by
Nie, Huang (Nie, Huang 2001) as Lu Ji in Volume 57 of Sanguo zhi,*> commonly known as
Lu Ji huai ju P 431845 (Lu Ji hiding oranges in clothes).

St E A, BRA, RMEH, FWMBRMERR. WK, 1
4. “AMMARABREEHRT. " Bwmaw, MG 2R,

In the past, a child of six years old served his mother faithfully. He stole food at an official
banquet. The official saw and asked the child. [The child answered:] “I do not escape from
crime for stealing food to enjoy my mother.” The official reported to the chief and then gave
the filial son a high post.

The fact recorded in Chinese edition is that Lu Ji received three oranges from Yuan Shu
and hid them, not a stolen food at a banquet. Besides, the Tangut story is far from the lively
description of the Chinese original, the last sentence must have been added by a certain
adapter. According to historical record, Lu Ji’s high post in later times is unrelated to his
stealing oranges; besides, he is only a child of six years old then.

¥

=1t}

Xing yong gong mu 17}t 5} (Providing mother as a servant)

This story can be found under the entry “A filial son carrying mother on his back” of
Shengli yihai (EHW 10: 256; Luo 1995: 73). Kychanov (Kychanov 1997: 136-137, 184)

*¥ The implicit meaning of this sentence is that Jiang Shi cried merely for nobody fetching water to serve
his mother, not for his son’s death, i.e., mother was much more important than his son in his mind.

39 Chinese original: 454 /3%, WA IUIL R, 7 A%, A1 =4k, FERPME L. Hind F: “BRECIEE %
TRAG T2 B2 B <R ERERE” R RFT 2. (ZBl& « =& « BEGUR).
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presumed that the key figure of this story is Sima Zhi recorded in Cefis yuangui®’, but it seems
that the Chinese original is different from the Tangut entry, so the identification by (Nie,
Huang 2001) as Jiang Ge in volume 69 of Houhan shu should be accepted*'. This story
proves to be the commonly known as Jiang Ge fumu {1.*. 11} (Jiang Ge carrying his mother
on his back) in Ershisi xiao.

SRR . AHLBREMY. REEZRESLZ HREE: 4

RBH, AWM. WAUFw, #H ﬁlﬁﬁ W 7% 1.

In the past, Heaven was cruel. [A son] carried his mother on his back to visit relatives to
find some food. The robbers met him on the road and intended to kill him. The filial son told
them: “I am willing to be killed, but I am carrying my old mother™*. The atrocious robbers
became merciful, gave him money and released him for his filial piety.

Of course, the Tangut version is much shortened by removing the detail that Jiang Ge
entreated the robbers not to kill him.

Wen lei qi mu []75 . % (Weeping at a tomb when hearing thunder)

This story can be seen under the entry “Crying at a tomb when hearing thunder” of Shengli
yihai (EHW 10: 256; Luo 1995: 73). The key figure is identified by Kychanov (Kychanov
1997: 136, 184) and Nie (Nie, Huang 2001) as Cai Shun in Volume 69 of Houhan shu,”
commonly known as Cai Shun wen lei %<)Iii[&] % (Cai Shun hearing thunder).

T A, BTREMRY. i, MTLMMRY, HMAREEE. @

M. HRUFE, BEM, WHEAA.

Someone in the past had a mother who was afraid of thunder when living. After the mother
died and was buried in a tomb, whenever there was thunder in summer, the son moved around
the tomb and cried, so Heaven relented and stopped thunder. Afterwards the emperor heard
about that and granted him an official post, making him being famous all over the land.

According to the commentary in Yuan edition of Ershisi xiao, Guo (Guo 2017) pointed out
that the figure should be Wang Pou from Volume 88 of Jin shu.** Considering that Jin shu
does not tell that Wang Pou had an official position because of his crying at the tomb, one can
believe that Houhan shu should be its real source, though the annotator of Ershisi xiao con-
fused him with Wang Pou.

Ku zhu sheng sun 5217 £: %] (Crying to cause bamboo shoots to grow out)

This story can be seen under the entry “Serving stepmother faithfully” from Shengli yihai
(EHW 10: 258; Luo 1995: 76). The key figure is identified by Kychanov (Kychanov 1997:
142, 187) and Nie (Nie, Huang 2001) as Meng Zong quoted by Pei Songzhi 42 in his

0 Chinese original: =] F§2 7 1%, i N AR, /b 2375, BEALSIN, T8 55 L, FiTH BEE
9958, Z AR 2Rk A, LLT)IZ. 2N “U% MELE AT IED: “pbZE 7, B AR B
ﬂu% Evidently, the key word “carrying the mother” is absent in this quotation.

*' Chinese original: YL %75, 75 B AR, >4, FBUREfE. R L, Aﬁiﬂ‘?i A RERAE,
A, 35 R L 2. S, R BAHS 32, SIUBTESR, 3 25 AT B BRAURK, 4R A
Eﬁ%mT”ZHZ. (1B - VLA,

2 This sentence means “If I die, nobody will carry my old mother”.

# Chinese original: [$0] B T-2E B, A TR, S0 & i, NEEREZ 0 <NEAE I 2202, 545, i
Z BRI, A B R T, (aBlts « M.

* Chinese original: [ 5] BRPE . B, GEHINEIZ L <50 4E0h.” (B5E « FRim).
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commentary to Volume 38 of Sanguo zhi*. The story is commonly known as Meng Zong ku
zhu Fi 55507 (Meng Zong crying at bamboo).

AURUAT, BAME, WRTAR. MDA G EW, LR G
AT ARG AREMET, AARGER, FARGEE B

BRI

There was a filial son in the past whose mother died, and he served the stepmother faith-
fully. The stepmother was fond of bamboo shoots, saying in winter that she wanted to eat
bamboo shoots. Her own son could not find any bamboo shoots, because it was not the right
season, so the stepson cried with tears, then a bamboo shoot grew out in front of him and he
gave it to the mother.

It is unknown why the real “mother” was substituted here by “stepmother” in the Tangut
version.

Wo bing qiu li EAVKK i (Acquiring carps by lying on ice)

This story can be seen under the entry “Ice thawing and fish coming out” of Shengli yihai
(EHW 10: 258; Luo 1995: 76). It is identified as Wang Xiang (Kychanov 1997: 141, 186; Nie,
Huang 2001) in Volume 33 of Jin shu*®, commonly known as Wang Xiang wo bing T-FEE\
7K (Wang Xiang lying on ice)"’.

MU HARBE M. BB, SR IGFURRAEL, RHEURAE
My, RLTTRAT. HWMAE, RERM RARTABD

Somebody in the past served his parents faithfully. The mother was fond of fish filet,
saying in winter that she wanted to eat fish filet. The filial son lay on the ice and informed the
Heaven while crying. Because of the filial piety, the ice split off, two fishes jumped out for
him to provide his mother.

The plot of “lying on ice and crying” proves to be an absurd figment by later generations,
because the Chinese original only mentioned “undressing and cracking ice [with a tool]”.

E hu jiu fu JiZ R L (Saving father by curbing a tiger)

This story can be found under the entry “A filial daughter protecting her father” of Shengli
Yihai (EHW 10: 257; Luo 1995: 74; Kychanov 1997: 137-138), it is identified as the story of
Yang Xiang (Guo 2017) in a quotation of Taiping yulan®, commonly known as Yang Xiang
da hu ¥ +] I8 (Yang Xiang fighting a tiger).

4 Chinese original: (4 [BI56 ALY FI: “SEREREAT. R4, A 1R L. SEAATAR SR, AT A2
H, B RUMERE, (B - 5 - SRS,

* Chinese original: [ AL REFARAE . R IEVKIE, BEMRAR, VKSR 2. VK2 [, SATRE H, FE
Wi, (2« FAEED.

47 Besides, there are two other stories concerning Wang Xiang. The first, in Xinji Cixiao Zhuan, tells about
his younger brother Wang Lan how to protect him from stepmother’s maltreatment (EHW 10: 129; Keping
1990: 28; Jacques 2007: 57-59; Nie 2009: 32-33). The second, in Leilin, tells about Wang Xiang how to
tolerate the stepmother’s maltreatment (EHW 11: 236; Keping 1983: 41; Shi et al. 1993: 62). Both stories
have little relation with the topic “lying on ice”.

* Chinese original: § 1) 1-1: ARG FE A05FAS 1 LS. L0757 /A L RESE, W0 DRI RE 24 pE BT, 4 10U, T2
M~ o0, )5k RS, WD S, CRAP-HIEE vol. 415).
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N

I ]ﬁk

CVX\\

S R R R kL TR IR, RMBM. Wk EH RAEBHE
R, MMESD. MWRHE, BRABAD.

In the past, a daughter and her father went along the road together and stayed in the
mountain. An atrocious tiger intended to kill the father, while the filial daughter suddenly
rode on the tiger and grasped its ears, shouting to the Heaven. As she curbs the tiger by
morality, the father could not be hurt.

The plot “strangling the tiger’s neck” in the Chinese original was substituted by “grasping
the tiger’s ears” in the Tangut version, because a tiger’s neck is too thick to be strangled.

Zi wen bao xie ZU#fI1L (Indulging mosquitoes to be full of blood)

This Tangut story with an identical plot appeared twice in Leilin, but only version that in
Chapter 14 is preserved (EHW 11: 237; Keping 1983: 41, 78; Shi et al. 1993: 64), which
proves to be the story of Wu Meng in Volume 95 of Jin shu.*’

THE 600 W 200 68 A %0 ﬁ_ﬁfﬁnﬁﬁ‘%‘ﬁ% BaBA%, WMEMATLEEMA.
B, W EREDAMAR ML

Wu Meng, also called Shiyun’, was a native of Yuzhang.”' When he was seven years old,
in summer he often hid himself under his mother’s bed. The mother asked him [why he did
so0], [he] answered: “I do so because [I am] afraid that insects and mosquitoes will bite my
mother”.

Suggested by Zengguang fenmen leilin zashuo, there must have been another record of the
same story in Chapter 9 of Leilin (Shi et al. 1993: 256), but its Tangut version is lost.

Other stories proved in Chinese edition

Besides the fifteen narrations above, there are five other stories in Ershisi xiao preserved
in Chinese Zengguang fenmen leilin zashuo and Jia fan. The former presenting the original
compilation of Yu Lizheng’s Leilin is the source of the Tangut version (Shi et al. 1993: 9), the
latter proves to be the basic model of Cao Daole’s composition. Many stories in Tangut
literature are direct translations from Sima Guang’s Chinese narration (Nie 2008), thus ma-
terials from both works are reliable. One can estimate reasonably that the relevant stories
may have been translated into Tangut together with other volumes of Leilin and Xinji cixiao
zhuan, merely the corresponding volumes of the Tangut version are long lost.

Shi shen yi qi T HL5E2S (Picking up mulberries into different containers)

This story is recorded in Zengguang fenmen leilin zashuo (Shi et al. 1993: 255):

SEFFAD, WA, DR, BRERFE. FHRE, K FAHEG. EREH, 7%
Tk RRML, B2, WEE: <ETEL REEE 7 WS, K 4
N B

* Chinese original: S, %% A, ADATFEAT, B HH FANERIS, MWL 2 Cmimite. (58 « S5

% Shiyun +3, recorded in volume 85 of Yunji gigian =% 4, was mistranslated as chuyun /% by
(Shi et al 1993: 64).

*! Yuzhang is an ancient prefecture located in present-day Jiangxi Province.
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Cai Shun, also named Junzhong, was a native of Runan®’. Losing his father in childhood,
he served his mother extremely faithfully. [When the insurgency of] Wang Mang™ had not
been quieted down, a bad famine was full of land. Cai Shun picked up mulberries, putting the
red ones and black ones into different containers. The robbers of Chimei** saw him and asked
him [the reason]. Cai Shun said: “Black ones for mother, red ones for me™>. Robbers were
touched by his filial piety and gave him one dou® of rice to serve his mother.

Qin chang tangyao ' ;% (Tasting medicine decoctions personally)

This story is recorded in volume 4 of Jia Fan:
ST 2, MRS R AR, S0 HANACE, ARAMEA . 2R AR BT E it
When Emperor Han Wendi was the King of Dai,”” Empress Dowager Bo had been ill for

three years. [During that time] Wendi did not blink his eyes and did not unfasten his belt. [He
ordered the servants] not to serve her medicine decoctions without his tasting personally.

Mai er feng mu 11 5175 8} (Burying his son to provide his mother)

This story is recorded in Volume 5 of Jia Fan:

BEIE, K&, w&th A7, =R, BREi. BN “HZA

Aefitan, L. PR, RIS FEAHOE. BORIELT TR, 15

&%

Guo Ju in the Late Han era served his old mother in a poor family. His wife gave birth to a
son. When the son was three years old, [Guo Ju’s] mother often saved [her own] food
to feed him. Guo Ju said to his wife: “because we are too poor to provide [the whole family],
I shall bury the son with you together. We may have sons later, but never have a mother
again.” The wife dared not to disobey him. Then Guo Ju dug a pit of two chi*® deep, he
suddenly found one fir*’ of gold.

Shan zhen wen qin J# il % (Cooling pillow and warming quilt)

This story is recorded in Volume 4 of Jia Fan:
BRI ELE, SO BERE, ARILLE .

Wang Yan, a native of Xihe,*’ served his parents amiably. He cooled their sleeping mat
with a fan in summer and warmed the quilt with his body in winter.

32 Runan is an ancient prefecture located at present-day Zhumadian City.

53 Wang Mang (45 BC-23AD) was the founder of Xin dynasty in 9 AD and failed in 23. Traditional
Chinese historians regard this short period as usurping the legitimate Han emperor’s authority.

% Chimei, literal meaning “Red eyebrow”, was the name of a famous peasant rebel force in Shandong in
18 AD and failed in 27.

*> A mulberry turns black from red when it is ripe.

% Dou is a traditional Chinese unit of measurement, less than two kilograms in Han dynasty.

" Dai is an ancient prefecture located approximately at present day Yuxian County, Hebei Province.
Emperor Han Wendi (reign 180-157 DC) was a king there before he came to the post of emperor.

3% Chi is a traditional Chinese unit of measurement, =~ 22cm.

%% Fu is a traditional Chinese unit of measurement, = 20.5kg.

% Xihe is an ancient prefecture located at present-day Fenyang City, Shanxi Province.
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Chang fen youxin ‘g 3£E-.(» (Tasting excrements worriedly)

This story is recorded in Volume 4 of Jia Fan:

FAPSJOEG HEA [ . BIRRRM), ROfEsidR. By R0, BHudt, MHE
R, A ABEILBE. Whwin—H, B “tmEgl, HEHNLE. 7 5
MR, BSEUNE 2, DRI, O

In Southern Qi®', Yu Qianlou got a magistrate post in Chanling®. Less than ten days after
his arrival in the county, his father, Yi, got sick at home. Qianlou suddenly felt panic with
sweat all over his body, so he gave up his job and went back home that very day. His family
members were surprised at his sudden arrival. Two days after Yi got sick, the doctor said: “To
know whether he is seriously ill, merely taste his excrements being sweet or bitter”®. Yi had
diarrhea, Qianlou took his excrements and tasted, [finding] their taste turning sweet and
soapy, so feeling worried and painful.

As for the last three stories, according to the commentaries of Ershisi xiao in Yuan times: a
story Rugu budai FLI%A & (Lactating the mother-in-law never slackly) tells about the wife
of Cui Shannan #1175 (active in the second quarter of the 9th c.),** Di gin nigi #4¥i355 %%
(Washing his parent’s toilet bowl) tells about Huang Tingjian % i£ % (1045-1105), Qiguan
xun mu B H 1} (Giving up official job to seek his mother) tells about Zhu Shouchang 4%
2% B (active in the last half of the 11th c.). It is evident that the stories might not be known to
Tanguts, because the key figures’ living time is too late to be recorded timely in the Tangut
literature, although Zhu Shouchang might have been a famous filial son at that time.*

All the other stories occurred no later than the 6th c. (Southern Dynasties, 420-589 AD),
in which the only exception is Baili fu mi 1 H. £k (Carrying rice a hundred /i away). The
key figure of this story is Zhongyou i (i.e. Zilu T ), one of the most famous students of
Confucius, recorded in the second volume of Kongzi jiayu. Accordingly, in the past when
Zhongyou served his parents, he often had food of roughage but carried rice a hundred /i
away for his parents. After his parents died, he traveled south to Chu.’® Then he had one
hundred accompany carriages and ten thousand zkong®” of accumulated grain, sat on multiple
blankets and ate from cauldron series. Even though he wanted to have food of roughage and
to carry rice for his parents again, he would not have [the opportunity].®®

In all of the historical records, Baili fu mi was merely an idiom in the quote that Confucius
told his students, without any storylines presented. Maybe this is just the reason why “Car-
rying rice a hundred /i away” was not regarded by later generations as a story of filial piety.
Actually, all the four entries above were substituted by others which spread more widely
beyond Guo Jujing’s Ershisi xiao.

8! Southern Qi was a dynasty from 479 to 502 AD in South China.

62 Chanling is an ancient county located at present-day Gong’an County, Hubei Province.

% This sentence means “If his feces taste sweet, he will be ill seriously”.

1t is noticeable that the stories of Zui Shannan (Cui Guan 4£T) was first recorded in Jiu Tangshu
compiled as late as the year 945. One cannot believe the stories spreading widely in folklore during the next
century.

65 As for the admiring to Zhu Shouchang by his contemporaries, see Osawa (2002).

% The state Chu (?—223 BC.) located at the surrounding area of present-day Hubei and Hunan province.

87 Zhong is an ancient Chinese unit of measurement, = 45 kilograms.

% Chinese original: ¥ HBS 25, # AT 6, ZBIECK 25, BB A%, Mg,
PEIT TR, TS HE, S04 AR, ZITEr. BRAK 223, 2l B0k, AN A3 . (AL 7 5KGR « U8,
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Substitutions in Tangut resources

According to Gong’s collection mentioned above, there are also other stories well known
to people at that time and being regarded as the entries from “Twenty-four filial pieties”, in
which there are six entries being found in Tangut literature. The following titles are directly
translated from Tangut Shengli yihai.

1. An old mother beating her son with a rod

This entry (EHW 10: 256-257; Luo 1995: 73-74; Kychanov 1997: 137) was identified as
the story of Han Boyu (Nie, Huang 2001) in Chapter 3 of Shuoyuan®, commonly known as
Boyu qi zhang {AHTH AL (Boyu weeping for being beaten by rod).

MU MATRE. BATMY, BHBRER. ANURTY, ®H. ZE: M
W%, WERME WMEER: ARZIBUBE, WREGHEWE.
Tsewesn, WMEHD.” WH, HAEHMMETEEN.

In the past, a son lived with his mother. When the mother beat the son, the son received it
with pleasure. But one day when the mother beat the son, the son wept. The mother said: “Tt is
not like [you did] previously. Why do you weep?”” The son said tactfully: “When mother was
young, the rod brought pain, but this time the rod does not bring pain. [The fact indicates that]
my mother is already senile, so I weep for this.” Hearing that, the emperor granted the filial
son an official post.

2. Getting grain in a dream for filial piety

This entry (EHW 10: 258; Luo 1995: 76, 188) was identified by Kychanov (Kychanov
1997: 142) as the story of Liu Yin in Chapter 11 of Soushen ji’’, commonly known as Liu Yin
meng su B|f5% 2 5E (Liu Yin getting grain in dream).

CALH A BTN A M, A% ROh, Wi an. MIa,

HMMmMERANE, “BEAHMEARERL D

A son in the past served his parents faithfully. Meeting a famine period, one night he
dreamed of someone telling him there was millet to the west. Thus, he went to the west and

found a cellar [full of millet], in which there was an inscription on a stone: “Heaven gave the
filial son grain for seven years to eat.”

3. Three trees changing their color

There are two Tangut versions of this topic. The first under the entry “Brothers respecting
each other” (EHW 10: 259; Luo 1995: 78) was identified by Kychanov (Kychanov 1997: 146,
190) as Yin Tang, but actually it proves to be the story of Tian Zhen in Xu Qixie Ji'', com-
monly known as Tian Zhen ku shu H XA (Trees withered for Tian Zhen).

% Chinese original: {18718, RG22, W, HBFEL: “fh & T, RE Wir. A, A9 B <t H
BIAAR, BB, A REZ JIANREAI, & DANE. GREE « @A)

7 Chinese original: [ ZF A AL F [ BRENGHZ H: “PUEE P i, 15951 108, 8
E: “BEE A4, UGFE TR BRE2, Lty GEAIEC vol. 11).

" Chinese original: FUORH I, Jas = NGRS, BB B, MR T —RR SR, SRR =
WY H AR . R RIRG B, SR Kk, BAE Rz, KEE . IRAEAS A, AR MRAS, BB 2875, (RS R L),
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FLAne Al W R 4Ffm, H ARtk & 4472, HBIRBHIR, MRk &

#48.

In the past, when three brothers intended to separate,”” three trees planted in front of the
gate suddenly turned withered. All of the brothers regretted and gave up [the idea of] sepa-
ration. Those trees revived again.

The second version can be seen in Volume 7 of Leilin (EHW 11: 289; Keping 1983: 66, Shi
et al. 1993: 163—164).

i, HGEWRAAHW. P, BRI REF5Z. BRI

fidmme g aent, MABRTBOUED EF. WABEZE. WS AREARL

k. ARNWUHTREE. RAMCHAMELD: “# HRTAHHM, K

HBDRZBED?7  MikwmRedgg, #H6HBOMEELT.

Tian Zhen was a native of Jingzhao.” After their parents died, the three brothers imme-
diately intended to live separately. After dividing up all the houses and properties, there was
only a redbud tree in front of the hall left. The brothers intended to divide it and conferred
with each other in the very evening that they would together cut it down the next morning.
After a night, that tree suddenly withered. The brothers cried and said each other: “Even a
tree showing this, can it be compared with our so-called ‘person’?” They immediately
stopped [the idea of] separation, and the tree became luxuriant again as before.

4. A woman treating the sons equally

This entry in Shengli yihai (EHW 10: 255; Luo 1995: 70; Kychanov 1997: 131) was
identified as Lu Yiguzi in Lienii Zhuan (Nie, Huang 2001), commonly known as Yigu qi zi 3§
1532 (Yigu abandoning her son).

TUMRAHRS, WARE HEE, ASRMAAE BEME. §
GREM CORET, SERTEY, TAIEE BHAE &
RED." RASH WMAWM. ARFRT, W, WA
.

In the past, the child of a former mother was older and the baby of a stepmother was
younger. Meeting unexpectedly with a troop, the stepmother ran away discarding the baby
and holding the elder child in her arms. The troop leader asked why she had done that way.
[She answered:] “The baby is my own son, the elder child is the former mother’s son. Ac-
cording to the mind of equality, I discard my ignorant baby and protect the elder wise child.”
The troop leader was surprised and let the mother and the sons reunite.

Another version can be seen in Xinji cixiao zhuan (EHW 10: 125-126; Keping 1990:
24-25; Jacques 2007: 38—43; Nie 2009: 25-26), which seems more detailed and closer to the
Chinese original in Lienii zhuan.™

72 “Separate” here means “to divide up family property and live apart”.

7 Jingzhao is an ancient prefecture located at present-day Xi’an City, Shanxi Province.

™ Chinese original: % FU0hE, SEF 2@ AL, BB, 256, W R A 58— 5. HH
Bz, B, HH TR ETR . SEBEmwE, fm NBEATANE, AR 5 T i REIR 2 F: .
CEEFTHOE R 1 NG AR 8 2. G| SR, Bl akt ANk, FORE Y SR, A
R T R BT R AR Y W PR E R, T RE R T R &, JIA RN,
WL T B T A RE, HBIEAR, TR L. AR AL T, T2 A “ BT,
AW, LT, AFRM. R AZEMERE, T TMAAET, SmaE, EENEE, RRAGHE,
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%wmﬁ,ﬁ@%ﬁﬁm.%M%%,%%%%% 21 WK 20 AT 1% 7%
fit. W@, @RI, MR RN T T B e SR ?ﬁ
%%MWﬁﬁm:“‘dm@%W? a: CRT T R AT

dic B R . WaANEH . CEEHMUR! REEED ‘iE i

A T AR AR %iﬁ : ‘BMBHMIRIABMAEEL " WA AR

S8 X0 MM LR, %% e B T WA Rk B O TR AL AR A, TR SR
. WA ;‘2 W, AN T R B R G A ﬂT R, e
Wer WA MEM GSEW. ARE G f(‘“‘ . kA4

@ﬁ,@ﬁ%Mﬁ%%,*ﬁZE mﬁﬂﬁﬁww,ﬁm%ﬁwm
AR IRANI. WA RARBE & H A WG LRI
TR MM T L, SRS WMUMHMER SHAMERRED
RH” RABEDWR, ASBEAEWE: BRER. LBH
W, M ABH AL, A AR AR 4, %8 L L Rill TR 4% XA A 4 2
%%mgﬁf B, MFm WRAEMARMEN, MELEK
) -

The King of State Qi’® dispatched a troop to the borders of State Lu’®. Entering the frontier,

[he saw] a woman in the suburb holding one baby in her arm and leading one child by hand.
When the troop approached, she discarded the baby she held, took the child she led and ran
into the hill. The baby [being discarded] went after her crying, but she did not look back. The
general of State Qi asked the baby: “Is that your mother?” [The baby] said: “Yes.” [The
general asked:] “Who is that in her arms?” [The baby] said: “I do not know.” The general
chased her and said: “Stop, that woman! If not, I shall shoot you [by an arrow]!” Thus [the
mother] stopped. The general asked: “The one you hold and the one you abandon, whose
sons are they?” She answered: “This is the son of the humble female servant’s’’ sister’®, the
one being left is the son of the humble female servant. Now I am not able to protect both of
them from the troops, so I discarded [my own] son.” The general of Qi said: “A son is the
most cherished and distressed [by the mother], but now you abandoned him and protect your
nephew. What is the reason?” She answered: “To cherish a son is a personal love, to cherish a
nephew is a moral obligation. If violating morality, discarding nephew and saving my son,
even being fortunate [in success], the monarch of Lu will not need me, ministers will not
support me and the national masses will not be with me. If so, there will be no place for me to
enter, even if [ incline my shoulder; there will be no place for me to occupy, even if I put one
of my feet on the other. For this reason, I discard my son to fulfill morality. If there are no
moralities, how dare I live in State Lu?” At that time, the general of Qi ordered his troop to
stop and dispatched someone to tell the King of Qi: “State Lu cannot be destroyed. When I
entered the frontier, even a woman in the suburb fulfilled morality, knowing not to impair
morality by private benefit, can it be compared with the officials to their royal court? It is
natural [for us] to retreat our troops.” The King of Qi complied with him. Hearing that, the

PR AT B, 2, AU i AT 4%, T B8 AL 0T . 7 RS -, A S 02 MU T AT 28, A
AEME SN B R P42 S ok, NS TR L <BoRmr i, Jh 2R, (b e NH., %0
FrHTAT 8, ALV Ay, TIOR8 R R P2 G5 BB R 2. B R, Tl N A o, 951 2840
Ih. (B s).
> Qi (1046-221BC) was an ancient state located in the present-day northern part of Shandong Province.
76 Lu (1043-255BC) was an ancient state located in the present-day southern part of Shandong Province.
" “Humble female servant”, jiangie, is a self-appellation of humility when a woman talks to others.
78 “Sister” here indicates the wife of her elder brother.

113
—



114
E—

NCTOPUNOTPA®UNA N MCTOYHNKOBEOEHUE

emperor of Lu granted that woman one hundred shu”’ of silk, and gave her the title the “Loyal

aunta s 80

5. Brothers respecting each other

This entry (EHW 10: 259; Luo 1995: 78; Kychanov 1997: 145-146) was identified as
Zhao Xiao (Nie, Huang 2001) in Volume 69 of Houhan Shu®'.

TN, AV, AMAME, BEAE, RWE. AERE. A
FH: CRMALD. AMFE RERDM. BUGEE. H

WEIA %, ol Bl h A T SR ARG, BATE WL

In the past, the Heaven was cruel that people ate each other. When the two brothers went
out together, they met robbers. The robbers intended to kill the younger brother to eat. The
elder brother rushed for being killed: “I am fat enough to be a substitution. Because I love my
younger brother, please kill me for the reason.” The robbers realized and let them go. After
hearing that, the emperor gave brothers chief posts for the brothers’ compassion with each
other.

Another slightly detailed version can be seen in Volume 3 of Leilin (EHW 11: 237; Shi et
al. 1993: 63).%

WRAnE, MBAGARAN MM AR AAT A, RWB, TR
W, RRICZME, MM E%: “wAFM, IiE, kA 4 A% R 4
. RmERED: “RHAMRE AWM. WRMBLRE. Z

EBMMERTR UM M mAmAg, & A s it 78

Zhao Xiaozong was a native of Changping County of State Pei*’. His younger brother,
Li,* was captured by robbers who intended to boil him [to eat]. Hearing that, Xiaozong
caught up with the robbers and told them reverently: “Li is emaciated, while Xiaozong is fat.
You should kill me [to eat] instead of him.” The robbers said to each other: “This guy loves
his younger brother. He is a benevolent guy.” Then they released both of them. Xiaozong
became the Changle Weiwei® during the reign of Emperor Mingdi® of the Later Han dy-
nasty, and Li became Yushi Zhongcheng.®’

Evidently, the above three stories tell about the solicitude between brothers and sisters,
which has nothing to do with serving parents. Maybe in somebody’s mind, serving parents
(xiao %) and respecting brothers (#i {#) were complementary to each other, because in Chi-
nese classics one can see xiaoti as a disyllabic word appeared repeatedly. If, of course, only

7 “Shy” was an ancient unit of measurement for silk, = 5 pi.

80 «Sister” here indicates the sister of the elder child’s father.

81 Chinese original: % =R PIliBWF A .. S K R EL, AAHED, 225040 2 ek iiifs. 22m, B a4
T, El: R AR, AN B0 R, Wk . BERRBHAT, MFEGEICOR, & frh, JGE R
QAR TEECBAE R SR h K, (IR - B,

82 The reason why (Keping 1983: 41) did not translate this passage is unknown.

% This sentence is confusing. According to Hou Hanshu, Changping was the other name (zi ) of Zhao
and Zhao was a native of County Ji (now near Suzhou City, Anhui Province), not a native of County
Changping (now near Xihua County, Henan Province).

8 Li (manner) was the name of Xiaozong’s brother, but it is unknown why the Tangut equivalent word #ia
(to collapse) shows neither phonetic nor semantic connection with Chinese.

% Changle Weiwei was an ancient officer in charge of guarding Changle Palace.

% Emperor Mingdi, Liu Zhuang, reigned 57-75 AD.

% Yushi Zhongcheng is the chief officer of supervisory institution in the government.
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the first two stories, “An old mother beating her son with a rod” and “Getting grain in dream
for filial piety” are qualified to be complements of Ershisi xiao.

Conclusion

Chinese stories entered Xixia through two channels: one is the literary channel as shown
in Leilin and Xinji cixiao zhuan, presenting direct translations from Chinese monuments, the
other is the oral channel as shown in Shengli yihai, presenting translations from Chinese folk
legends spreading in Xixia. Stories in the latter were greatly recomposed in their original
plots or even topics, though we do not know who did that, i.e., Tanguts or Chinese? Or both?
What may be concluded is that the compilers of Shengli yihai concealed the key figure’s
name of every story, in order to tell the readers an illusion that these stories occurred in the
Tangut history, and not in Chinese. It is beyond doubt that such an illusion would make
Tanguts feel gracious in their native culture, though the Tangut titles they gave to the stories
were not as appropriate as the common titles in Chinese. The decade of composing the
Tangut works mentioned above is the most prosperous period of culture education in Xixia. It
was the time when Xixia Emperor Renzong (reigned 1139-1193) showed great enthusiasm to
develop Chinese values and to accelerate the cultural combination between Tangut and
Chinese. By the same consideration, officials of the Xixia government translated many
Chinese classics into Tangut for school teaching and popular reading. The concept of filial
piety proves to be one of the most important topics in various textbooks for Royal School and
primary readers for folk education.

The spreading of the stories concerning filial sons went through a long period of history, in
which most illiterate narrators might, according to their personal preferences, add and delete
the storylines, or even modify the topics of the originals. This fact often results in various
versions of one and the same story, presenting different contexts more and more inconceiv-
able or even absurd, so that it is difficult for contemporary scholars to trace their provenances
one by one. Tangut translations, together with relevant materials in other languages, consti-
tute a complicated appearance of the stories of filial piety spreading in north China, which is
an interesting task for the future.
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Kuraiickue ucTopuu 0 CbIHOBHEH MOYTHTEIbHOCTH
B TAHT'YTCKOM JIUTepaTrype

HE XyHnbunn
CblyyaHbCKUI Negarornyeckmnin yHUBEPCUTET
Yanay, Kntanm

Crtatbsa noctynuna B pegakumio 10.06.2021.

AHHOTauua: bosblloe KOTMYECTBO PACCKa30B O CEMEMHBIX MOPAIbHO-3THYECKUX MpaBUiIaxX ObLIN
pacnpocTpanensl B CpeqMHHOM MMIEpUM M BAOIb Kopuiopa [aHbcy 3agonro 1o oduuuaibHOro
nosiBNeHus «J/IBaanaTy dYeThlpeX WCTOPU O CHIHOBHEW IOYTHUTENBHOCTW» TIpH JuHAcTUH FOaHs.
BonpmuHCTBO M3 HUX NMPOHMKIN B rocyaapcTBo CHCS Kak JIMTEpaTypHBIE 3aIllCH WM YCTHBIE pac-
cka3bl. HekoTopble 13 HUX HEOOHOKPATHO NMEPEBOAMINCH HA TAHTYTCKHH SI3BIK M UCIIONB30BAUCH KaK
MOMYJSIPHBINA MaTepuai Juist 00y4eHHs] MOJIOAEKH MOPAIbHBIM YCTOSM MM KaK MO3APABIEHHUS C THEM
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POKAEHHUS MOKUITBIX JIFofeld. JIOBOIBHO YacTO TAHTYTCKHME BEPCHU 3HAYMTENBHO OTIMYAIOTCS OT KH-
TaflCKMX OPUTHHAJIOB, KaK MO CIOXKETY, TaK M MO TeMaTHKe. DTO yKa3bIBaeT Ha TO, YTO TAHTYTHI CTapa-
TENIBHO a/IaTUPOBAIM KUTACKYI0 KyJABTYpY K CBOEH, IepeckasblBasi TAHIYTCKHE BEPCHU Ha OCHOBE
YCTHBIX PAaccKa3oB, a HE UCTOPUYECKHX (aKTOB. Y TaHTYTOB HE CYIIECTBOBAIO YCTOWYHBOTO TEKCTa
noo0HO «/IBaauaTé YeThIpeM HCTOPHSM O CHIHOBHEH MOYTHTEIBHOCTH», OJHAKO MX BEPCHH O CHI-
HOBHEH MOYTHTEIFHOCTH SIBIISFOTCS MEPEXOAHBIM dTarnoM moct-FOaHbCKoro meprosna.

KnioueBblie cnosa: TaHryTsl, Cucs, QOIBKIOpP, KHTACKUE KIACCUKH, CBIHOBHSISI TIOYTUTENBHOCTD,
MepeBOAbI HAa TAHTYTCKUH A3BIK.
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