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Abstract: The paper introduces three fragments of an Oirat manuscript of the Sungdui, or
“Collected Dharani”, preserved at the Institute of Oriental Manuscripts. The fragments
became part of the collection of the Russian Academy of Sciences in the 18th c., but had
not been described until 2022. The manuscript is of special value, as only three other
specimens of the Sungdui in Clear Script have been accounted for (these three
manuscripts are preserved in Ulaanbaatar, Mongolia). The St. Petersburg fragments
come from a manuscript that was created between 1748 and 1795, presumably, in the
Kalmyk Khanate. The dates were established based on the watermark found on the paper
of one of the folios, and an inscription that was left on the same folio by Johannes Jihrig,
the first scholar to catalogue the Mongolian and Tibetan collection of the Academy.
In this paper, the text of the folios is published along with a commentary on the content
and possible origin of the manuscript.

Key words: Oirat literature, Clear Script, fodo biciq, Zaya pandita, Sungdui, Johannes
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The Institute of Oriental Manuscripts preserves three folios of an Oirat
manuscript of the collection of ritual texts known as the Sungdui. These
fragments had been stored as unlisted materials of unknown provenance
until 2022, when they were identified and obtained a shelfmark (Mong.
Q 5146).

The title Sungdui (Tib. gzungs bsdus or gzungs 'dus; Mong. sungdui /
tarnis-un quriyanggui; Oir. gzungs bsdus) literally means ‘collected
dharani’. Its versions contain over a hundred texts of different genres, both
canonical and non-canonical, predominantly shorter dharani-sutras used
in ritual practice. The Tibetan tradition of putting together text collections
of similar content and function goes centuries back: the earliest counterparts
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of the Sungdui (miscellanea of smaller volume) were discovered in
Dunhuang and Tabo,' while the archetype of the Sungdui as it is known
today formed in the early 17th c. The latter was compiled by the Tibetan
scholar Taranatha (1575-1634) and served as a basis for the later versions in
the Tibetan and Mongolian languages (the earliest xylographs date back to
the 17th c. as well).” The Sungdui circulated in a number of xylographic
editions and numerous manuscripts in both Tibetan and Mongolian
(a comparative catalogue covering its multiple editions was published by
Alexander Zorin as part of a book dedicated entirely to the study of the
Tibetan Sungdui tradition).’

The Oirat translation of the Sungdui is not widely spread. According to
the biography of the creator of Clear Script Zaya pandita Nam mkha'i rGya
mtsho (1599-1662), it was translated into Oirat by one of his disciples —
Erke Corji.* The latter is mentioned in the same source as the leader of Zaya
pandita’s disciples after the death of their teacher, and plays a noticeable
part in the narrative of the biography that refers to the years 1662—1689.° His
authorship is confirmed by the colophon of the Sungdui, published in full by
the Mongolian scholar Kh. Luvsanbaldan, which states that Erke Corji
Ogqtoryuyin llayugsan Biligtii translated the volume on the request of éiyizeng
ombo bKra' shis rGya mitsho (the identity of the patron has not been
established).® A postscript to the colophon states that the volume contains
translations by Zaya pandita that were completed by Erke Corji and two
other lamas — rab 'byam pa 'Jam dbyang and Thar bzang dge slong.” Based
on the years following the demise of Zaya pandita during which Erke Corji

! HARRISON 1996; KOLLMAR-PAULENZ 2013: 881; ZORIN 2021: 22-23.

* ZORIN 2021: 30-31.

* ZORIN 2021: 147-292.

* RADNABHADRA 1999: 66 (no. 22 on the list).

> RADNABHADRA 1999: 88—102.

® Oir.: aljiyas igei iiyizeng ombo bkrasirgya mco duradugsan-du:: erke congkapa-yin Sajfin
arban ziig-tii delgerekii-yin tula: erkeciiiid omog-tu erike (sic!) cos rze ogtoryuyin ilayugsan
biligtii orciulbai:: (‘the persistent iyizeng ombo bKra' shis rGya mtsho reminded, and Erke
Corji Ogqtoryuyin llayugsan Biliqtii translated [the Sungdui] in order to spread the faith of the
great Tsong kha pa in the ten directions’). See: LUVSANBALDAN 2015: 272-273 (no. 41).

" Oir.: xutugtu-yin ese orciulugsan gziings bsdiis-yin dutuugiyini giiyicen erke cos rje
erkelen giirti mergen dka bcu rab 'by'm pa jam dby’ng xoyor keletii tarbéang dgeslong
biigiider xamsan: t6bddiyin kele-éce mongyoliyin kelendii orciulun: tégoskebei: (‘to complete
the parts of the Sungdui that were not translated by the Xutugtu, in a joint effort Erke Corji
Erkelen Giirii Mergen dka' bcu, rab 'byam pa ‘Jam dbyang and Tarbcang dge slong’ finished
[the work], translating from Tibetan into Mongolian’). See: LUVSANBALDAN 2015: 272-273.




is known to have been active, the translation can be dated to the period
between 1662 and 1689.

The only specimens of the Sungdui in Clear Script listed in academic
publications are three manuscripts preserved in Ulaanbaatar, Mongolia. They
were studied by Kh. Luvsanbaldan and described in his seminal book The
Clear Script and its Monuments, first published in 1975. According to
Luvsanbaldan, two of these manuscripts (one of them incomplete) are
preserved at the Mongolian National Library, while the third one belongs to
the collection of the Institute of Language and Literature.® Apart from the
colophon of the Oirat translation, the publication provides a list of the texts
contained in it. The texts are numbered consecutively, but the original
designations of the sections within the Sungdui are not reproduced, so the list
does not fully reveal the original structure of the volumes. Moreover, the list
includes only 99 texts, while in the Tibetan and Mongolian textual traditions
the Sungdui contains over 150 texts (over 170 in certain editions).” As the
manuscripts preserved in Ulaanbaatar could not be accessed in the course of
my work on this paper, the differences between the list published by
Luvsanbaldan and the other Sungdui editions cannot be explained here. The
list is referred to below as the only source of information on the content of
the Oirat Sungdui versions.

This makes the fragments from the fund of the Institute of Oriental
Manuscripts the fourth specimen of the Oirat Sungdui that has been
accounted for so far. The three surviving fragments come from a manuscript
written in black ink on handcrafted 18th c. Russian paper. Each folio has
double foliation: the consecutive numbering of the folios in the whole
volume and the numbering inside each section of the Sungdui, the section
itself marked with a letter of the Tibetan alphabet and an abbreviated title in
Oirat or Tibetan. To follow is a description of the folios. The transliteration
of the text and facsimile are given at the end of the paper. As the texts are
preserved in fragments, and, at the same time, are rather well-known, a
translation from Oirat is not provided here: references to other translations of
the same texts are given below.

¥ LUVSANBALDAN 2015: 207. Luvsanbaldan does not mention the shelfmarks or inventory
numbers under which the manuscripts were preserved in 1975. Oirat manuscripts of the
Sungdui are not listed in the catalogues of the respective collections. See: Mongol ulsyn
tindesnii nomyn san 2020; GERELMA 2005.

® KOLLMAR-PAULENZ 2013: 884,
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F. 188, section a, Oir. karagiyin eke, f. 2.
Size 16.5%41 cm (See Pl. 3, 4).

The Oirat title of the section refers to the Tibetan gza' yum, full title —
gza' rnams kyi yum zhes bya ba'i gzungs (Skt. grahamatrka nama dharani),
‘The dharani of the Mother of Planets’, a short astrological ritual text
(dharani-sutra) dedicated to the deity Grahamatrka, included in the Tibetan
and Mongolian Kanjur.'"’ This sutra is not mentioned on the list of texts
translated by Zaya pandita and his disciples, and 1 have not found any
evidence of its Oirat or Mongolian translations circulating outside larger text
collections. It is not mentioned in the content of the Oirat Sungdui published
by Luvsanbaldan.'' The surviving fragment contains the introductory part of
the text, which begins with the enumeration of bodhisattvas (starting from
the name of Ratnaketu) and ends with the first words of the planets’ speech
addressed to the Buddha.'?

F. 291, section che, Oir. unal namancilaxu, f. 2.
Size 16.5%x42.5 cm (See PL. 5, 6).

The Oirat title of the section refers to the Tibetan byang chub ltung
bshags, full Tibetan title — byang chub sems dpa'i ltung ba bshags pa,
‘The Bodhisattva’s Confession of Downfalls’ (its Oirat equivalent is bodhi
sadw’-yin unal namancilaxu). This text is one of the most popular short
sutras — a confession prayer that circulated in numerous copies and was
included in the Tibetan and Mongolian Kanjur (there are differences
between its canonical and non-canonical versions). Its canonical title is
‘The Noble Mahayana Sutra of the Three Heaps’ (Skt. arya triskandhaka
nama mahayana sutra; Tib. 'phags pa phung po gsum pa zhes bya ba theg

'"To locate the text in the Mongolian Kanjurs see: LIGETI 1942—1944: nos. 344, 638;
KAS’IANENKO 1993: no. 243. For the translation and history of this text see: MAK 2018.

' The only text on this list connected with planets is no. 21 — the dharani titled ‘The Sutra
of the Secret Adversary of the Planets’ (Oir. karig odun niyuucayin tengsen esiirgeciiqci-ni
sudur kemekii toqtol). This most probably corresponds to another ritual text included in the
Sungdui known under the short title ‘The Mother of Stars’ (Tib. skar yum), one of its longer
titles being ‘The Sutra that averts all the harm [caused by the] stars’ (Tib. skar ma ngan pa
thams cad bzlog bar byed pa'i mdo).

12 For the translation of the corresponding fragment from Tibetan by Bill M. Mak see:
MAK 2018: 248-249.




pa chen po'i mdo; Mong. qutuy-tu yurban coyca neretii yeke kolgen sudur).”
In Mongolian and Oirat translations it is also known under the popular title
‘Illustrious Sandal’ (Mong. coytu candan; Oir. coqtu zandan)."* This text
was translated by Zaya pandita. In the content of the Oirat Sungdui
published by Luvsanbaldan, this text is listed under no. 38. It is not marked
as Zaya pandita’s translation (presumably, because it has no colophon in the
Sungdui manuscripts preserved in Ulaanbaatar), but the text on f. 291 fully
corresponds to his translation. The fragment in question contains the larger
part of the text, from the homage to the Completely Victorious Buddha and
up to the very end."

F. 310, section ju, Tib. sdud pa, f. 11.
Size 17.5%43.2 cm (See PL. 7, 8).

The Tibetan title of the section (‘Summary’) is an abbreviation of phags
pa mdo sdud pa, or shes rab kyi pha rol tu phyin pa sdud pa tshigs su bcad
pa (Skt. prajiiaparamita ratnaguna samcayagathd), ‘The Verse Summary of
the Prajndaparamita’ — one of the shorter sutras on prajiiaparamita
(‘perfection of wisdom”) in verse (the Oirat translation is prosaic), included
in the Tibetan and Mongolian Kanjur.'® It is not mentioned on the list of
texts translated by Zaya pandita and his disciples. In the content of the Oirat
Sungdui published by Luvsanbaldan, a text under the same title (Oir. xutugtu
biligiyin cinadu kiiriigsen xurangyui siiliig) is listed under no. 2.
Luvsanbaldan mentions the title of the translator (presumably, based on the
colophon) — olon xubitani zégiiyin cuulyan cenggeqci metii, which can be
translated as ‘the red lotus of the fortunate ones’.'” The full sentence from

B To locate the text in the Mongolian Kanjurs see: LIGETI 1942-1944: no. 1041;
KAS’TANENKO 1993: no. 773.

' For the description and translation of the Oirat version see: MIRZAEVA & DOLEYEVA
2020.

!5 To locate this fragment in the translation by Saglara Mirzaeva and Aisa Doleyeva see:
MIRZAEVA & DOLEYEVA 2020: 62-69.

' For the description of the textual tradition of the Prajidparamitd Ratmaguna
Samcayagathd in several languages see: YUYAMA 1976. To locate the text in the Mongolian
Kanjurs see: LIGETI 1942—1944: no. 767, 638; KAS’TANENKO 1993: no. 542.

'7 LUVSANBALDAN 2015: 207. The literal translation of the title from Oirat is ‘resembling
the one that gives joy to the swarm of bees of the fortunate ones’, where the phrase ‘giver of
joy to the bees’ is a metaphor for the red lotus (Tib. bung ba dga’ byed). See: KOWALEWSKI
1849: 2420.
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the colophon is not cited, and it is not clear whether the title belongs to the
translator into Oirat or Tibetan (I have not found evidence of this title used
to describe Zaya pandita or other Oirat lamas). In the Tibetan and
Mongolian traditions, the ‘Verse Summary...” is divided into eight chapters
(Tib. skabs; Mong. jabsar). The Oirat fragment on f. 310 belongs to
Chapter 8, starting from the words uttered by the Buddha on practicing the
six perfections (paramita) and up to Subhiiti’s plea to grant the teaching that
saves from suffering.'®

The numbers of the sections to which these three texts are assigned
(a, che, ju) coincide with those found in the two main lineages of the
Sungdui textual tradition," giving no ground to presume that the version
copied in our manuscript was different from them. Its concordance with the
three manuscripts preserved in Ulaanbaatar remains to be confirmed (the
structure of Luvsanbaldan’s list is different). The page numbers show that
the three folios come from one and the same volume, and there is no
indication to whether this manuscript had a second volume (the Sungdui is
often divided into two volumes, but it is not always the case).

The text is calamus-written, with a thinner pen on ff. 188 and 291, and
a thicker one on f. 310. The handwriting styles differ as well: the hands on
ff. 188 and 291 are characterized by the tendency to ‘curl’ the tails, and a
rather insignificant difference between thin and thick lines compared to the
hand on f. 310. This only confirms the obvious: this voluminous manuscript
was copied by several different scribes. The orthography of the text does not
deviate from classic Oirat used in Buddhist manuscripts.

The text is written on handcrafted paper typical of the 18th c., with visible
chain and laid lines (chain lines 23-26 mm apart; 10 laid lines per 10 mm).
In the lower part of f. 310, there is a fragment of a watermark: a letter
combination and an emblem (see PL. 1). Although only the upper part of the
watermark has survived, it can be identified as the combination of three
Russian letters 5103 and the coat of arms of the city of Yaroslavl —

'8 For the English translation of the fragment see: https://edharmalib.com/lib/ekangyur/
ekprajna (the text was translated from Tibetan and Sanskrit by Karma Gendun Chopel and
corresponds closely to our Oirat fragment). In this translation, the corresponding piece
belongs to Chapter 14 ‘Equality’ (Sanskrit: aupamya): this division into chapters comes from
the Sanskrit text (which has 32 chapters) and does not coincide with that of the Tibetan text
(eight chapters).

1% ZORIN 2021: 233 (no. 81), 241 (no. 124), 242 (no. 130), 260 (no. 74), 264 (no. 116), 266
(no. 128).




a walking bear holding a halberd on an escutcheon with mantling on both
sides (the surviving part shows only the legs of the animal and the lower part
of the escutcheon). The letter combination stands for fHpociasckas Gabpuxa
3ampanesnosa ‘The Yaroslavl Mill of Zatrapeznov’ — the famous textile
mill founded by the merchant Ivan Zatrapeznov in 1722. Throughout its
history of papermaking, the mill used a range of watermarks with variations
of the Yaroslavl coat of arms and different letter combinations. This
particular type of the coat of arms (with elaborate mantling) paired with the
letters 5103 was used in the years 1748—1751.*° This allows to date the
manuscript, making the year 1748 its terminus post quem.

PIL. 1. Watermark on f. 310.
Tracing by Liubov I. Kriakina, Chief Conservator at the IOM, RAS.

F. 310 bears another detail that helps to date the manuscript and casts light
on its history: on the recto side, in the upper left corner there is an
inscription made by a European hand (see Pl. 2). The text is arranged in four
lines and can be read in the following way:

1 Schiliiktii 2 Schiiliiktii

4 Schiiliiktii Chuttitktu

Jansriah Geta kigdt
biii.

| // ijgj R,
4 ’/J AL Gl
\\/5‘“7*“7” Goin by ,;

(M

i

PL 2. Marginal inscription on f. 310.

20 See: KLEPIKOV 1978: 326-237 (no. 3 in the table).
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PL. 3. Sungdui, f. 188 recto, section a, Oir. karagiyin eke, f. 2. IOM, RAS, Mong. Q 5146.
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Pl 4. Sungdui, f. 188 verso, section a, Oir. karagiyin eke, f. 2. IOM, RAS, Mong. Q 5146.
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PL. 5. Sungdui, f. 291 recto, section che, Oir. unal namancilaxu, f. 2. IOM, RAS, Mong. Q 5146.
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PL. 6. Sungdui, f. 291 verso,
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PL 7. Sungdui, t. 310 recto, section ju, Tib. sdud pa, f. 11. IOM, RAS, Mong. Q 5146.
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Pl. 8. Sungdui, f. 310 verso, section ju, Tib. sdud pa, f. 11. IOM, RAS, Mong. Q 5146.




28

The text is a transcription of a Mongolian (possibly, Oirat) sentence.
The handwriting and the specific manner of transcribing Mongolian words
leave no doubt that the author of the inscription was the German scholar
Johannes Jahrig (1747-1795), the first specialist in Mongolian employed by
the Imperial Academy of Sciences.”’ I suggest that Jihrig transcribed the
following Mongolian phrase: [ Siliigtii 2 Siiliigtii 4 Siiliigtii qutuytu sancay-a
gata kiged bui.:

This is a sentence from a garcay (table of contents) of the Sungdui that
lists four texts that make up section ju. The first three texts — ‘One Verse’,
‘Two Verses’ and ‘Four Verses’ (Tib. thigs su gcig pa / thigs su gnyis pa /
thigs su bzhi pa) are short poems that praise the Buddha, the Teaching, etc.
The fourth one is the ‘The Verse Summary of the Prajiaparamita’, i.e.
the very text that is written on f. 310. Presumably, Jahrig copied this
sentence from a Mongolian Sungdui when he was attributing the text on this
folio.”> He was probably not familiar with the Sanskrit title of the text
(samcayagathd) which resulted in its awkward transcription. The way he
spelled gatha suggests that the source he was copying from was in
Mongolian, not Clear Script: in Mongolian this word is usually spelled as
gata, and it is not possible to distinguish between a and e (in Oirat they are
rendered by two different signs).

If Jahrig was indeed trying to identify the text on the folio, it means that the
manuscript came into his possession in fragments, not as a complete volume.
This assumption is further corroborated by the fact that each of the three folios
has a heavy crease in the middle, which shows that they were folded in half
and stored like that for a long time (a complete pothi volume would be too
thick to fold). It is unlikely that Jihrig, who was very well familiar with
Mongolian book culture, would fold pothi folios in this manner, damaging the
text. However, similar ways of handling fragments of Tibetan and Mongolian
books were typical of 18th c. Europeans who were not acquainted with these

2! The inscription was compared to Jihrig’s handwritten works preserved at the Archive of
Orientalists, IOM, RAS, in particular — his works on Mongolian and Oirat writing (Fund 21,
Inventory 1, Unit 3). He used the same system for transcribing Mongolian and Oirat. A few of
its distinguishable features can be observed in the spelling of the word Chiittitktu: duplication
of consonants, using the letter # to render the short vowel u (the same in bii), and the
combination c/ to render the k% sound. Another typical example is the spelling of the word
kigéd as kigdt.

22 For example, in the Peking blockprinted edition of 1727 this sentence looks like this:
nigen siliig-tii: qoyar siliig-tii: dorben siliig-tii: qutuy-tu sanzay-a gata kiged buyu:.




cultures.” It is possible that the fragments were discovered by travelers or
scientists in the areas populated by Oirats and brought to St. Petersburg where
Jéhrig studied them as part of the Mongolian collection of the Academy (he
was employed by the library from November 1773 until his death in 1795).
Neither a Sungdui, nor its fragments are mentioned on the list of Mongolian
books compiled by Jihrig (and published after his death),** but it is known that
not all the materials kept at the Academy at that time were listed there (in
particular, Jahrig did not mention the fragments of the Kanjurs brought from
Dzungaria, although he had studied them).”

The fact that the manuscript was written on Russian paper suggests that
the Kalmyk Khanate was its likeliest place of origin. However, no indication
to its possible provenance has been discovered.”® As for dating the
manuscript, the year of Jahrig’s death establishes the ferminus ante quem,
thus limiting the possible period of its creation to 1748—1795.

Transliteration

[188/2 recto — a — karagiyin eke] bodhi sadw" maha sadw” padmayin
oki kigéd: / bodhi sadw® maha sadw® niyuur delgerenggiii kigéd: / bodhi
sadw’ maha sadw® padmayin ziireken kigéd: bodhi / sadw" maha sadw"
padmayin nidiin kigéd: bodhi sadw® maha / sadw” zaluu mafizusri kiged:
bodhi sadw® maha sadw® mayida/ri terigiiliten bodhi sadw’-yin xuvaraq-
noyoud-y&r kurélen / 0mono xaraqéi-du nom {iziililiigsen bui:: yeke
bayiyuu/luqc¢i Cimegeyin zandamani kemekii terilin-du buyantai / kiged:
zabsar-tu buyan-tai <kigéd> eclis-tii buyantai kigéd: / udxa sayin kigéd:
ligeyin iire sayin: ese xolicogson: / oyoto arilugsan: oyoto Sudulugsan nom
iiztiiilbei:: / tende ociro pani nokod teden-dii xarad: bosun / 6boriyin ridi
xubilyan-yer adis-tidlen: ilayun / t6gésiigsen-dii zoun mingyan olon-to ergin
tiiledéd: / morgdén nidiini 6mond soubai: omog-luya seltes / zabilal sayitur
diilediin: nokod teden-dii yaxalin xarad: / ulir alixai 6boriyin ziireken-dii

2 For example, some folios of books that were discovered in abandoned Dzungar
monasteries in the 18th c. and delivered to Russian and European collections were folded or
rolled up. See: ZORIN 2015: 162.

 BUSSE & JAHRIG 1796.

> BAIPAKOV et al. 2019: 233.

% For a description of other manuscripts of unknown provenance that were delivered to the
Imperial Academy of Sciences in the 18th c. see: SizovaA 2022.
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talbid: ilayun togii/siigsen-dii eyin kemén ayiladxabai: ilayun togdsiigsen /
tesiiSi tigei rahu: tesiiSi iigei dirsiitei: dogsin / sedkil-luya togiisiigsen:
kilinggiyin kiling diirsiin terigiiliten / xamuq amitani kéndn iiilediigi:
deérelken iiilediiq¢i: / 6gkii bulan iilediin: zarim ed idé bulan iiilediin: /
zarimdu amini bulan {iledkii: u[r]tu nasutu amitani / zarimi axuradxan
tiiledkii bui: tere metii xamuq amitan/-du xorlon kondn iiilediiqéi tede-
noyoudiyin tula-da: [188/2 verso] ilayun togiisiigsen inu nomiyin ziiyil ali-
yér xamuq / amitan-du sakuusun bolxuya nomlon soyirxo: ilayun /
togiisiigsen inu zarliq bolboi: ken-dii cu ¢&i inu / 6ro36nggiii dliskeqsen-yer
xamuq amitan-du tuslan / iiyiledkiiyin tula kigéd: yeke niyouca-&ce cu yeke /
niyouca togiinCilen bolugsan-du ayiladxan iiyilediigsen / sayin sayin: toiini
tula masi sayitur ¢ingna sedkil-dii / barin iyiled: karaq tesiisi tigei diirsiitei
masi kiling/-tii kige€d: masi ayoulyan iiyilediig¢i-noyoud-yer / takixu kiged:
takil barica kigéd dabtan 6goiilekiii sayini / niyouca-gce cu yeke niyouca bi
inu nomlomui: / tedeni takixula takil bolun: xor iyiledkiile xor / tyiledkii
kig&d: rahu tere biikiini 6gkii kigéd: / yambar bayasxu bolxu kigéd: tenggeri-
noyoud kigéd / asuri: kiimiin buyu youn kige€d: klusud: xur (!) 6giliqci/-
noyoud kigéd mangyus: kiimiin-noyoud kigéd kiimiin busu: / dogsin yeke
Jibxulangtu kiged: kiling amurliulun iiyile/diiq¢i téiini: niyouca tarni-nuyoud
kigéd takil / terigoiiteni: ulamjilagsan metii nomlon iyilediimiii: / tende
ilayun togiisiigsen togiinilen bolugsan $aky’-muni / inu ziireken-&ce
oro$0nggiii teyin cenggekii kemekii / gerel tiigén: rahu-noyoudiyin oroi-du
0r6siqson / bui: tende toiini saca naran terigiiiiten xamuq rahu / bosdd: ilayun
togiistigsen togiinéilen bolugsan / $aky*muni-du tenggeriyin youmani takil-
noyoud-y&r / takin iiyiledéd: namancilan 6bdduq sogodiin alixa / xabsurun
iiyilediin: ilayun togiisiigsen-dii eyin kemén

[291/2 recto — che — unal namancilaxu] tdgiincilen bolugsan teyin darun
odugsan coqtu miirgiimiii: / tdgiinCilen bolugsan biikii-ece geyigiiiiliin
iyilediiq¢i coqtu / miirgiimiii: tégiin¢ilen bolugsan erdeni padma bér teyin
darug/¢i coqtu miirgiimiii: togilincilen bolugsan dayini darun sayitur /
dousugsan burxan erdeni padma-du sayitur sougsan oulayin / erketii xan
burxan-du miirglimiii:: tede terigiiliten arban ziligi/yin xamuq yertiinciiyin
oron-du ilayun tdgiisiin iilegsen / tdgiinCilen bolugsan dayini darun sayitur
dousugsan burxad / ali kediii soun-yin talaxui xamuq ilayun togisiligsen
burxad / namayi ayiladun soyirxo:: mini ene tordl kiged teriiin eciis / tigei
tordl-ece orcilong-du orc¢ixui xamugq torol / oron-du niiiil kilince tiyilediigsen
iiyiledkiiiiliigsen iiyile/diigsen-dii daxan bayasulcaqsan buyu: takiliyin ed




buyu: / xuvaragiyin ed buyu: arban ziigiyin xuvaragiyin ed / (*bulagsan
bu)layaqgsan bulaxui-du daxan bayasulcaqsan buyu / tabun zabsar ligei iiyile
iiyilediigsen tiyiledkiiiiliigsen / iyilediigsen-dii daxan bayasulcaqsan buyu:
arban xara / niiiiliyin tiyileyin mor z6b abxui-du orogson orou/lugsan oroxui-
du daxan bayasulcagsan buyu: zayani tiiyid/ker ali tiiyidiigsen-y&r bi
tamuyin amitan-du toroki buyu: / aduusuni to6r6l oron-du tordkil buyu:
biridiyin / oron-du toérokii buyu: kizar kes$otlin oron-du térokii / buyu: ¢ingxa
buruu-du térékii buyu: urtu nasutu tengge/ri nertii torokii buyu: erketen
dotou bolxu buyu: buruu / iizel barixu buyu: burxan irekiii-dii bayasxan iili
iyil(*edk)iii / zayani tiiyidker ali bui: tede biigiidei-gi ilayun t6gosiin /
tilegsen belge bilig bolugsan: nidiin bolugsan gere¢i bolug/san: kemjil
bolugsan: ayiladugsan {izeqsen tedeni nidiini / emiine gemsin namancilamui:
iilii darun ilii nuumui: xoyisi/docu tasulun biin {iyilediimiii: xamuq ilayun
togiistigsen / burxad namai ayildun soyirxo: bi ene tordl kiged [291/2 verso]
terilin eciis tigei tordl-&ce orcilong-du orciqui busu / torolti 6qlikd yadaba cu
adousuni torol / oron-du toroqsodtii nige emkii id€ ogligseni buyani /
iindiisiin ali bui kigéd: mini Sagsabad sakigsan buyani tindii/siin ali bui: mini
ariun yabugsan buyani indisiin ali bui kigéd: / mini amitani oyoto
bolbosuruulun iiyilediigsen buyani {indii/stin ali bui: mini dédii bodhi<-du>
sedkil oiiskegsen buyani iindii/siin ali bui kigé€d: mini dére tigei belge
biligiyin buyani {indiisiin / ali bui tede biiglidei-gi nigen-dii xuran yulidxan
neyildiilji / dére tigei dedii tigei: deédiiyin dédii blamayin blama-du oydto /
irokiii-bér dere iigei sayitur dousugsan bodhi-du oydto / irdn iiyilediimiii:
ndqeigson ilayun togiisiigsen burxan/-noyoud yamaru oyoto irdgson: iré 6diii
ilayun / tdgiisiigsen burxan-noyoud yamaru oyodto irdkiii / 6diigé sougsan
ilayun togiisiigsen burxan-noyoud (*yamaru) / oyoto irdn iiyilediigsen
togiin¢ilen bi (*cu oyoto) irén / iiyilediimiii: xamuq kilince &bord 6bord
namancilamui: buyan/-noyoudtu daxan bayasulcamui: xamuq burxadtu
duradun zalba/rimui: bi dére ligei belge biligiyin d&dii erkini olxu / boltuyai:
kiimiini dedii ilayugsan aliba 6diigé souqcin kiged: / aliba n6q¢iqson kiged
togiincilen iré 6diii erdem magqtag/daxui kizar iigei dalai metii biiglidedii:
alixa-bén xamtudxa/ji itegemii:: beyeyin yurban zilyil iyile: keleni
(*dor)bon / ziiyil tyile: ali sedkiliyin yurban ziiyil iiyile: arban xara / niiiili
0bord 6boré namancilamui:: terigiiiileSi tigei-(*€ce 0dii)/ge kiirtele: arban
niiiil kig€d tabun zabsar iigei: sedkil nisvanisi/yin erkér bolugsan: xamuq
kilince namancilan iyilediimiii: / tacangyui urin mungxagiyin erkér beye
kelen kigéd togiincilen / sedkil-y&r cu mini kilince iiyilediigsen ali bui: tede
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biigiidei/-gi bi 6boroé 6boré namancilamui: miirgiin takin namancilan: daxan /
bayasun duradun zalbarigsan: buyan iiciiiiken mini yambar xuraqsan: /
xamugi dousugsan yeke bodhi-du irémiii:: ::

[310/11 recto — ju — sdud pa] kemén zarliq bolboi:: 0gligé kiged
Saqgsabad koli/cenggiii kiged <togilincilen> kicénggiii: samadi biliq bodhi-du /
oyoto zorin lyiledkii: bodhiyin coqco-du / Sunun dédii-dii barin bu iyiled
kemeén: teriiin liyi/letii toiin-dii teyin kemén iiziiiiliin lyiledkii:: tere / metii
yabudal sayitur aq¢i ogiiiileliyin sara-noyoud: / amitani ibel kiged 6mé sadun
kigéd oron miin bui: / §iitén kigéd noyod tib kigéd oyoto uduridug/¢i udxa
kiiseq¢in: todorxoi iiyilediig¢i zula/-yin dédii nom Ogiitilekiii-dii ilii
endoiireq¢i / min:: yeke aldar togilisiigsen-noyoudiyin berke / iyileyin
zemseq UyiledCi: coqco oron kiged / téron tligekiii-noyoudiyin zemseq busu:
yurban / k6lgdni xuran medekiii-&ce xayacan oyoto barixu / tigei: iilii urban
kelberil iigei bolun endiiiirel tigei / (... ... ... ... *luya) t6gosiin / tuurbil
iigei: damnal xdmoi xoyor sedkil-&ce / xayacan udxa-luya togiisiigsen: biliq
baramidi / sonosdd iilii damnaq¢i: busudtu iilii ontoyu/dan xaril tigei-dii
meden iyiledkii:: uduridug/¢i-noyoudiyin giin nom ene iizekiiye berke: ken
cii / iilii onon olxu {igei boluyu: toiini tula tusalan / iiyilediiq¢i 6ro$6nggiii
togiistigsen bodhi olug/¢i ene: amitani coulyan ken medekii kemén sedkiliyin /
dayibalyan bayadxan iiyiled:: amitan-noyoud inu / oron-du bayasun oron-
noyoudi kiisekii: barildu / oroSin mergen busu yani mungxaq xarangyui
metilis: / olon iiyilediiq¢i nom inu oron baril tigei bui: / teyikiile yertiincii
terigiiten-luya temecel bolugsan / miin:: oqtoryuyin oron inu uryuxu ziiq
kigéd / baroun ziiq: togiincilen Singgekiii ziiq kigéd zdilin / [310/11 verso]
ziigiyin Cinaduyin zaxa kizalasi ligei: dédii kigéd / dorodu arban ziiq kediii
bui-noyoudtu cu bui: / 6bord tigei bolun ilyal bolxu {igei:: ndqcigsoni / tere
¢inar ali ir€ Odilyin tere Cinar: 6diig€di/yin tere Cinar ali dayini daruqsani tere
¢inar: / nom biikiini tere Cinar ali ilayuqsani tere Cinar: / nomiyin tere Cinar
xamugq 0ilin-dii ilyal {igei:: sayi/bér odugsani bodhi 6bord nom-luya xayacal /
bolugsan: ene inu bodhi sadw” ken nige olxui kiiseq/¢in: / arya-luya togiistin
biliqg barimidtu barildu/xu:: uduriduqéi biliq tigei bolxula olxu bol/xu busu::
zoun tabin bere beyetei nige yeke {beye/tei} $6bdiin: bolugsan tdiini Ciber
dalab¢i barag/dan jilya kii¢lin tigei bolugsan: tere inu yucin / yurbani oron-
&ce 'Jambutib ende: 6bor / inu doéiilikiilé tere inu buuran gemtei bolxu / miin::
ilayugsan-noyoudiyin tabun baramid 6iini / cu: by“d kraq kraq olon kalab-tu
biitén iiyile/diin: yertiinciidii kizalasi tigei ayui yeke ir6l / nasuda Siitiigsen
cu: arya ligei bilig-€ce xaya/caqsan miin Sravaqtu unaxu:: burxani kolgon /




Olin-dii mayad yarxui kiiseq¢i ken: amitan biikiin/-dii sedkil teqSidiin eCige
ekedii xuran medekil / kigeéd: tusalaxui sedkil kigéd asaraxui sedkil/-yer
nomoyodxon iiyiled¢i: temecel iigei bolun / z616n iige dgiiiilen iiyiledkii::
yertlinciiyin ite/gel-dii batu oron subuti oyoto ayiladxabai: / erdemiyin dalai
nisvanis tigeyin temdeq iiziiiiliin / soyirxo: yeke kiicliten yambarcilan xarin
urbaxui / iilii boluqci: tere metii erdemiyin ziiq todii/keni ilayuqsani esi
iizlililiin soyirxo:: 6bord

Special Signs

(...) texttorn out or erased

<> text written in as correction

{} text crossed out by the scribe

*) text reconstructed based on other sources
[1] grapheme left out by the scribe

Additional Signs in Oirat

¢ A z A d « n w? 4
7 ™ J - i p w }.-.1 o
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