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Abstract. The present paper introduces seven new manuscript fragments that have been
identified with the Sanskrit Buddhist text — the Lotus Sutra (Skt. Saddharmapundarika).
Until quite recently these fragments have had no pressmark and were revealed among the
unregistered materials of the Serindia Collection (IOM, RAS). The fragments represent
different parts of seven pothi-type leaves of paper containing Sanskrit text in South
Turkestan Brahmi script, which was used for recording Buddhist texts in the 8-9 cc. AD in
Khotan — the largest center of Mahayana in Serindia (the Eastern part of Central Asia
within the current borders of Xinjiang). Seven fragments bear clear similarities in terms of
paleographic and codicological features (type of script, size and shape of graphemic
symbols (aksaras), number of lines and line-spacing, paper characteristics etc.). Given the
express similarities, it is reasonable to assume that all the fragments could belong to one
and the same manuscript. Furthermore, it was revealed that two new fragments almost join
with those kept under the pressmarks SI 1934 and SI 6584 and represent altogether two
relatively complete pothi leaves. After the identification and investigation these seven new
fragments were assigned the inventory number and the pressmark SI 6781. This paper
includes description of the fragments SI 6781, transliteration, comparison with the
corresponding text of the Petrovsky manuscript (the most complete Central Asian copy of
the Sanskrit Lotus Sitra), English translation, and facsimile of two fragments.

Key words: Lotus Siitra, Nicolai F. Petrovsky, Sanskrit manuscripts, Serindia Collection
IOM, RAS

Sanskrit written monuments found in the 19-20 cc. in the oasis city-states
of the Tarim Basin of the so-called Serindia (the historical and cultural area
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of Central Asia, spanning the present-day Xinjiang Uyghur Autonomous
Region of China) constitute the core of the tradition of Northern Buddhism.”
Sanskrit manuscripts from Serindia are of great scientific significance for
the study of the ancient and early medieval history of the Northern branch
of Buddhist tradition, which as a result of its historical spread and
advancement took root among indigenous peoples of Russia. Since Central
Asia was able to retain Sanskrit written heritage, which was almost
completely lost in its original home, India, Serindian manuscripts represent
essential historical sources for the reflection of the early development of
Northern Buddhism.

The Serindia Collection of the Department of Manuscripts and Documents
of the Institute of Oriental Manuscripts of the Russian Academy of Sciences
(IOM, RAS) contains an extensive collection of Central Asian Buddhist
written monuments in Sanskrit. It includes over 600 storage units, which
appeared to be Sanskrit manuscript fragments from Khotan, Kashgar, Kucha
and other centers of the Buddhist culture of Serindia. In the Serindia
Collection the Sanskrit texts, which are currently most thoroughly classified
in terms of contents, are presented in the manuscripts written in the South
Turkestan graphic variations of Indian Brahmi script, which were used for
recording texts in the Southern oases of the Tarim Basin. The oasis city-
states were located along the branches of the Great Silk Road. The Southern
Silk Route, and primarily its major Buddhist center Khotan, is considered to
be the circulation area of the most part of the manuscripts which today
compose the Sanskrit part of the Serindia Collection.

Sanskrit manuscripts from Khotan acquired by the Russian travelers,
scholars and diplomats in the late 19th — early 20th cc. were written on paper
in South Turkestan Brahmi subtypes (dating back to the second half of the first
millennium AD) and in terms of textual repertoire reflect the popularity of
Mahayana sitras in the Southern Serindia. As far as one can judge from the
Sanskrit segment of the Serindia Collection, the most popular Mahayana text
in Central Asia was the Lotus Sutra (Skt. Saddharmapundarika), which
significantly exceeds the other Buddhist works in terms of the volume of
preserved manuscripts and the number of copies.

2 Southern Buddhism in the tradition of Theravada, which functioned in Pali language, spread
from India to Ceylon and Southeast Asia, and Northern Buddhism, represented by schools of
three directions (Northern Hinayana (or Sravakayana), Mahayana and Vajrayana), was originally
diffused through the Sanskrit and Prakrit manuscripts outside Hindustan throughout Central Asia
and established itself in Nepal, Tibet, Mongolia, the Far East, and regions of Russia.




According to the latest data, the Sanskrit part of the Serindia Collection
includes more than 30 storage units,” which contain manuscript folios and
fragments of Saddharmapundarika-sutra. A significant part of the Sanskrit
Lotus Sutra texts has already been thoroughly investigated and published,
however some written monuments are still not introduced into science.
Moreover, it is likely that by this moment far from all fragments of this Stitra
are identified in the Sanskrit collection of the IOM, RAS. The manuscript
examined in this paper confirms that some of the texts may be revealed
among the materials that have not yet been registered.

At the last count the Serindia Collection includes 664 storage units of
Sanskrit manuscripts, which are registered in the inventory-books stored in
the Department of Manuscripts and Documents of the IOM, RAS. However,
among the Sanskrit manuscripts discovered in Serindia and brought to
St. Petersburg, a large number of fragments still remains unprocessed,
unrestored, unorganized and unregistered. These are mainly small and tiny
fragments held at the Department (cabinet 119, shelf numbers [-V) in
various boxes, folders, envelopes with handwritten materials set aside for
restoration and inventorization. As revealed relatively recently, there
survived seven fragments, which preserved fairly large excerpts of the
Sanskrit Lotus Sttra and, judging by external characteristics, these fragments
belonged to the same manuscript copied presumably in the 89th cc. AD in
Khotan. After its identification and investigation, the manuscript was
assigned the inventory number and pressmark SI 6781.

Perhaps, the most honorable place in the Sanskrit part of the Serindia
Collection is occupied by a true pearl of the Institute’s collection — the
famous Kashgar manuscript of Nicolai F. Petrovsky (hereinafter — the
Petrovsky manuscript). This Buddhist manuscript rarity represents the

3 At the time of writing this article it can be stated that, the Sanskrit texts of the Lotus
Stitra are represented in the Serindia Collection by 35 storage items, containing various
number of folios or fragments: SI 1886/1 (1 fragment); SI 1925 (321 ff.); SI 1927 (78 ff.);
S1 1933 (1 fragment); SI 1934 (3 fragments); SI 1935 (20 ff.); SI 1936 (1 fragment); SI 1937
(32 ff.); ST 1938 (5 fragments); SI 1939 (21 ff.); ST 1940 (1 fragment); SI 1941 (2 fragments);
SI12077 (1 fragment); SI 2092 (2 fragments); SI 2093 (5 fragments); SI 2098 (2 fragments);
SI 3000 (2 fragments); SI 3002 (2 fragments); SI 3013 (1 fragment); SI 3025 (7 fragments);
SI3030 (2 fragments); SI 3044 (2 fragments); SI 3330 (1 fragment); SI 3332/3 (2 fragments);
SI3631 (1 fragment); SI 3693 (1 fragment); SI3694 (3 fragments); SI 4517 (1 fragment);
S14519 (1 fragment); SI 4645 (1 fragment); SI 6584 (1 fragment); SI 6780 (10 fragments);
SI 6781 (7 fragments); SI 6783 (3 fragments); SI 6784 (3 fragments).

* The extensive part of this manuscript was acquired by the Russian Consul General in
Kashgar Nicolai F. Petrovsky (1837-1908), who made an essential contribution in assembling
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largest Central Asian copy of Saddharmapundarika in Sanskrit. The
Petrovsky manuscript has reached us almost in its entirety (over 400 leaves)’
and forms the basis of the Central Asian version® of Lotus Siitra. Thanks to
its completeness it serves as the main source for investigating and
identifying the Central Asian Sanskrit manuscripts with the text of Lotus
Sttra. The vast majority of Sanskrit Lotus Siitra manuscripts in the Serindia
Collection coincide almost verbatim with the corresponding passages in the
Petrovsky manuscript. The same applies to the fragments SI 6781, which, as
has been revealed, quite clearly follow the text of the Petrovsky manuscript
(see Table 1).

Description of the fragments

Obviously, the fragments SI 6781 compose a single copy of the Sanskrit
Saddharmapundarika-sttra and possess quite a similar set of codicological
and paleographic features. They were copied in black ink on very pale brown
laid paper (6-7 laid lines in 1 cm)’ with 6 lines on each side and the same
distance between lines (1.4—-1.5 cm). The fragments are written in South
Turkestan Brahmt script, have the same ductus of writing (attested by size
and shape of graphemic symbols — aksaras) and, judging by the paleo-
graphy, date back to ca. the 8-9th cc. AD. Moreover, according to textual
and external similarities two fragments SI 6781 fit together with the other two
fragments in the Serindia Collection (kept under the pressmarks SI 1934® and

the Sanskrit manuscripts of the Serindia collection. Among the subcollections which
constitute ‘Sanskrit division’ of the Serindia Collection the Petrovsky subcollection is the
largest (including more than 300 storage units).

> Apart from 399 folios and fragments kept in the Serindia Collection under the pressmarks
SI 1925 and SI 1927 about 60 leaves of the Petrovsky manuscript are stored in the other
repositories of the world and 12 leaves are considered to be missing. For more detailed
information see: ToDA 1981: XII.

® The prevalence of the Lotus Siitra over a vast geographical area, in India and Central
Asia, led to the formation of several versions. There are two currently known Sanskrit
versions: Central Asian and Gilgit-Nepalese. For more details regarding Sanskrit versions of
the Stitra. See: MESHEZNIKOV 2022: 37-40.

7 Laid paper — type of paper produced by using a laid mould (generally of horse-hair
threads placed side by side), so that it contains laid lines pattern, which is visible when the
pothi folio is backlighted.

8 SI 1934 includes three fragments of the same manuscript of the Sanskrit Lotus Siitra.
Among them the fragment No. 2 — hereinafter SI 1934(2) — joins with SI 6781.




SI16584)° and altogether they represent two almost complete pothi leaves.
From an evaluation of the available information about the dimensions of
fragments and the number of aksaras to the line (55-60 aksaras per line)'
the size of the entire pothi folio in this manuscript can be calculated as
having originally been 9x57 cm.

Fragment SI6781(1) + SI 6584 (Pl. 1, 2). The fragment 6781(1)
measures 8.9x16.1 cm and belongs to the left part of the folio, which
preserved the left margin (1 cm), pagination (“218”) and the traces of
decorative circle (diameter: 2.7 cm; distance from left edge: 13.5 cm) for
marking a binding hole. The fragment SI 6781(1) and the fragment SI 6584
(9%30.1 cm) occurred to be the parts of one and the same leaf and after
restoration they form the relatively complete pothi folio with both margins
preserved. Judging by the number of missing aksaras (defined through the
corresponding text of the Petrovsky manuscript), the lacuna between
fragments measures 12—17 cm. The determined length of the line along with
the size of margins makes it clear that the dimensions of the complete folio
were, as already mentioned, 9x57 cm.

Fragment SI 6781(2) 9%15 cm in size represents the left part of the folio,
however left margin (1 cm) is preserved partially, and pagination is missing.
The traces of the decorative circle can be seen at a distance of 13.5 cm from
the left edge (diameter cannot be measured).

Fragment SI 6781(3) + SI 1934(2) (Pl. 3, 4). The fragment SI 6781(3)
measures 8.9%13.8 cm and presents the left part of the leaf, containing the
partially preserved decorative circle with a diameter 2.7 cm. It has been
found to be close to the fragment SI 1934(2) (8.7%34.3 cm): both fragments
are the two almost joining parts of one and the same pothi leaf in total
dimensions of 9x57 cm.

Fragment SI 6781(4), which measures 5.9x11.7, preserves the central
part of the leaf. The upper edge of the folio (seen from the recto-side) is
missing, so that the fragment bears only 4 lines of writing on each side. The
external characteristics are similar to those of the other fragments SI 6781:
very pale brown paper with 67 laid lines in 1 cm, South Turkestan Brahmi
script, line-spacing with 1.4-1.5 cm.

% The manuscripts SI 1934 and SI 6584 have been published before. See: Pamiatniki
indiiskoi pis 'mennosti 1985: 137-139; MESHEZNIKOV 2020.

' The fragments under study clearly follow the text of the Kashgar manuscript of
Nicolai F. Petrovsky. With the help of the text of the Kashgar manuscript it is possible to
calculate the number of missing aksaras on the lines and to estimate the length of the entire
line for those pothi leaves, to which belong the fragments SI 6781 as well as the fragments
SI 1934 and SI 6584.
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Fragment SI 6781(5) in size 9%x27.9 cm preserves the left half of the leaf;
however, the left margin (0.8 cm) is damaged, and the pagination is missing.
There are several lacunas on the edges and at the center of the fragment. The
traces of the round circle are drawn at a distance of =13 cm from the left
edge (diameter cannot be measured).

Fragment SI 6781(6) is the left part of the folio, 9x28.6 cm. The left
margin is completely missing. The traces of circle are preserved (in the 3rd
line, when seen from the recto-side).

Fragment SI 6781(7) measures 8.6%20 cm and belongs to the right part
of the folio. The upper edge (when seen from the recto-side) is damaged.
The right margin (0.8 cm) is partially preserved.

Folios and lines
Fragments under study in the Petrovsky Lotus Sutra chapters
manuscript
XVII
ST 6781(1) + SI 6584 335b(3) — 337a(5) Anumodanapunyanirdesa-
parivartah
SI6781(2) 341b(7) — 343a(5)
ST6781(3) + S11934(2) 343a(7) — 344b(6) XIX
SI6781(4) 346b(5) — 347b(3) Dharmabhanakanrsamsa-
parivartah
ST 6781(5) 351a(3) — 352b(2)
ST 6781(6) 357a(7) — 358b(7)
XXVII
SI6781(7) 451b(3) — 453a(2) Samantabhadrotsahana-
parivartah

Table 1. Contents of fragments.

Conclusion

The Sanskrit manuscripts of the Serindia Collection IOM, RAS are unique
sources for studying the history of spread of Buddhism and original Buddhist
texts outside India. The Sanskrit Early Medieval texts of Mahayana siitras
have come down to us in a rather fragmented and scattered condition
through manuscripts found in different subregions of Serindia and, primarily,




in Khotan. In this regard, the study of unregistered materials of the Serindia
Collection is of exceptional importance: in addition to more than 600 storage
units registered in inventory-books, the Sanskrit part of the Serindia
Collection includes a large number of unregistered manuscript fragments
containing extensive blocks of new information. This applies, in particular,
to the seven new fragments SI 6781 examined in this paper. Being pretty
recently revealed, these fragments were textually identified with the Sanskrit
Lotus Siitra. The analysis of external characteristics (in terms of codico-
logical and paleographic criteria) allowed to assume that the fragments
composed a single copy of Lotus Sutra and, moreover, fit together (almost
like puzzle pieces) with two other Sanskrit fragments stored under
pressmarks SI 1934 and SI6584. The introduction of new Sanskrit
fragments into science allows, on the one hand, to fill in the existing lacunas
of the Central Asian Sanskrit version of Lotus Stitra and, on the other hand,
gives grounds to confirm the readings of previously investigated manuscripts
of this Satra. Thus, published fragments provide valuable material for
solving the source problems related to the studies of Lotus Sutra and
contribute to the advancement of the research of the Sanskrit written heritage
of the Mahayana tradition.

Transliteration of the fragments, English translation, the corresponding
text in the Petrovsky manuscript are provided below.

Transliteration, correspondences, and English translation

Symbols used in the transliteration

() — restored aksara(s)

[1 — aksara(s) whose reading(s) is(are) uncertain

<> — omitted (part of) aksara(s) without gap in the manuscript
{} — superfluous aksara(s) or a danda

+  — one lost aksara

— one illegible aksara
— illegible part of an aksara

/Il — beginning or end of a fragment when broken
|| — double danda
*  —virama

*  — punctuation mark

11
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— visarga (h) used as punctuation

¢ — avagraha

b — jihvamuliya (visarga’s allophone that occurs before the consonants
ka, kha)

O — decorative circle

S16781(1) + SI 6584" (in italic)
F. 218
Recto

1. sahagatasya puratah sa pirvako da // — /// Salabhisamskaras
cafrlha[t]v[a](p)r(a) +++ nasahagatas ca punyabhisamskarah Satimam
a-

2. pi kalan nopaiti sahasrimam api $at(a) /// — /// tifm]am api kotisatimam
api kotisahasrimam api kotisatasahasrimam api ko+

3. nayutasatasahasrimam api kala O /// — /// (pai)ti gana[n](@m apy
upanisam api nopaiti * evaprameyam ajita * e+

4. samkhyeyam so ‘pi tavat pamcasatima O /// — /// .. vati * ya ito
dharmaparyaya +++ (e)kagatham api ekapa .. ///

5.pi $rutva ‘numodeti kah punar vado ‘jita [y](o) /// — /// .a .. [Sru]tva
canumodet™ ato ‘pra ++++ tasyaham punyabhisams(k)a ///

6. my asamkhyeyataram yas tu khalu punar ajite[ma] /// — // .. va
kuladuhitda va svagrhfaln niskramitva viharam gac(ch)et* ///

The Petrovsky manuscript 335b-336a: asya ajita
punyabhisamskarakusalabhi(sam)skarasya anumodanasahagatasya puratah
sa pirvako danasahagata{m}h punyabhisamskaras{ya}
kusalabhisamskaras ca arhatvapratisthapanasaha(gatas ca
punyabhisamska)'> rah §atamam api kalan nopaiti * sahasrimam api
kal(an /// — /// )m api kotisahasrimam api koti§atasa(hasrimam /// — ///

' The Russian translation of the fragment SI 6584, its transliteration and correspondences
with the other Lotus Stitra texts were published earlier. See: MESHEZNIKOV 2020.

12 Some parts of the Petrovsky manuscript are missing because of the folios being dama-
ged, presumably, due to fire. The restored parts are given in the brackets in accordance with
the text of H. Toda’s edition of the Petrovsky manuscript (ToODA 1981). The symbol “/// —
/I[” is put further to indicate the unrestored lacunas. In addition, due to the presence of
numerous gaps in the Petrovsky manuscript, the critical edition of the Lotus Sutra text (KERN
& NANJIO 1908-1912) was taken into account, when translating the fragments SI 6781.




sa)hasrimam api kalan nopaiti * sa(m)khy(am /// — /// upanisa)m api
nopaiti « evaprameyam ajita e(vasamkhyeyam /// — /// pamcasatima)kah
purusah paramparaya(h) punyam prasavati ya it(o // — /// ) ekagatham api
ekapadam api Srutva ‘numodeta kah punar vadah ajita yo mama
sammukham imam dharmaparyayam s$mayat* Srutva canumodet* ato
‘prameyataram tasyaham punyabhisamskaram vadamy
asamkhyeyataram yas{ya} khalu punar ajitemasya dharmaparyayasya
$ravaparthaya kulaputro va kuladuhita (va) svagrhan niskrramitva
viharam gacchet

Translation"

Oh, Ajita, the previous accumulation of merits and strengthening of
good roots associated with supplying all sentient beings with pleasurable
things and establishing them in Arhatship does not fetch even one
hundredth part, one thousandth, one hundred thousandth, one ten
millionth from the amount of merit and roots of virtue acquired through
joyful acceptance of the teachings of Lotus Sitra. It cannot even be
compared by calculation, counting, comparison or secret teachings. Oh,
Ajita, so great and incalculable are the merits attained by even the fiftieth
person in the series, who hears just a single line from this Sutra and
joyfully accepts it. How much more then is the merit of the first person who
hears this Siitra in my presence and accepts it with joy? Oh, Ajita, I declare
that the accumulated merit of such a person will be even more
tremendous and incalculable. Oh, Ajita, if a young man or a young lady
of a good family, leaving home, goes to a monastery in order to hear this
Stitra. ..

Verso

1. tva tatra vihare muhiirtamatram api imam dhar(ma) /// — /// (sa) ajita
kulaputras tan matrafk]ena punyabhisamskare[na] [kjr(t)[e] ///

2.tena jativitivr(t)to dvittye samucchraye /// — /// [la]bhi bhavisyaty
asvaratha ++++ (th)anam sivikayanaln]. ///

3. vayananam sarsapayananam su O /// — /// nanam labhi bhavisyati
safc][e] + (p)[u] +++ dharmasravane muhartamaftjr(a) .. ///

13 Hereinafter the translated text in bold letters shows passages directly preserved in
published fragments.

13
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4. nisidet* nisiditva cemam dharmaparya O /// — /// dapaye(t)*
asanasamvibhagam ca kuryad aparasya satvasya sa tena [p]. +

5. masana samvibhaga kusalamilena /// — /// .. t[i] < [S]akrdasananam
brahmdsananam cakrravartirajasananam simhasafnaj-

6. nam labht bhavigyati ¢ sacet khalu pun(a) /// — /// (ra)sya purusasyaivam
vaded dfgla(c). ++ [v]at tvam bhoh purusa saddharmapaundarikam
nama sutram

The Petrovsky manuscript 336b—337a: sa ca gatva tatra vihare
muhiirtamatram api imam dharmaparyayam $rnuyat* utthito va -
nissanno va sa ajita kulaputras tammatrakena punyabhisamskarena
krtenopacitena jativitivr(t)to dvitiye atmabhavapratilabhe gorathanam
navayananam  sarsapayananam  sukhayananam  divyanam ca
vimana(y)a(nanam labhi bhav)isyati ¢ sacet punas tatra dharmasravane
muhiirtamatram api ( /// — /// dharmapa)ryaya(m) Srnuya(t*) parasatvam
va nisida(payed /// — /// apara)sya satvasya sa tena paramasana ( /// —///
punyabhisam)skarena kusalabhisamskarena labhi bhavisya(ti /// — ///
ca)krravartirajasananam simhasananam labhi bhav(isyati // — ///) ajita
tatra kascid eva purusah aparasya purusasyaivam vaded agaccha tava(t)
tvam  bhoh  purusa saddharmapundarikam nama  sitram
dharmaparyayam $rusva

Translation'

and there hears this Siitra for even a single moment, whether standing
or sitting, then, Ajita, through the mass of merit attained from this action
that person after the end of his present life, at the time of his second
existence will become a possessor of carts yoked with bullocks, horses
and elephants, palanquins, ships, light and beautiful carriages, heavenly
vehicles, aerial cars. If that person sits down at a place where the Dharma is
taught even for a moment to hear this Siitra or invites another person to
sit and listen or shares with him his own seat, by the merit of goodness
attained through that action he will gain seats of Indra, of Brahma,
thrones of a Cakravartin. Oh, Ajita, if that person says to another person:

' This excerpt from the Petrovsky manuscript (336b—337a) had been translated earlier by
me when studying another Lotus Siitra fragment in the Serindia Collection (pressmark
SI3693), which partially overlaps the text examined in this paper. For more information
about the fragment SI 3693. See: MESHEZNIKOV 2022.
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“Come and hear the Dharmaparyaya called the Lotus Satra of the True

99

Law”...

SI 6781(2)
Recto

. /// s[o] [bh](o)nty apiirvakah ye(na)[s]ya vi ///

./ m(*) 3" sumerum meru sarve ca cakkravadam[§]ca ///
. te viro ma(m)sacaksu ‘sya edrsa * 5 na O///

. /11 .. kta yah kulaputro va ku[l](a)++[i] ///

. $a[yi]syati * svadhyayis[yla(t)[i] ///

. Suddham sa tena $uddhapari. ///

AN DN AW~

The Petrovsky manuscript 341b—342b: astau gunasatas ta(sya /// — ///
bhot)i caksu(h) suddha(m) v anavilo : (2) sa mamsacaksu(sa /// — ///)
sarva(m) santarabahiram* (3) sumerim meru sa(rvams$ ca /// — /// ye
canye pa)rvata ghustah samudrra(ms) capi pasyati 4 yavad avi(ci /// — ///)
sarvam sa paSyata viro mamsacaksu ‘sya edrsa(m) 5 na tavan divyacaksu
‘sya ( /// — ///') capi vindati * mamsacaksusya visayo bhoti edr§ako laghuh 6
| punar aparam sahtatasamitabhiyukta'® yah kulaputro va kuladuhita va
imam dharmaparyayam udgrhnisyati ¢ dharayisyati < vacayisyati °
desayisyati * paryapunisyati * samprakasayisyati « svadhyayisyati likhisyati
tebhis tathartpe(bhi)r dvadasabhi(h) $rotragunasatebhi ¢ S$rotrendriyam
samanvagatam bhavisyadi suddham pariSuddham bhavisyati supariSuddham
sa tena Suddhaparisuddhena $rotrendriyena ya iha drsahasramahasahasre
lokadhatau samantena vividhas §abda niscaranti tan sarva(ii) cchrnoti

Translation

2) The organ of vision [of a young man or a young lady] will be endowed
with 800 good qualities, by which it will become excellent, clear, spotless.
3) With the carnal eyes given by parents that person will see the entire world
within and without. 4) Meru, Sumeru, Cakravada, and all other mountains,
forests, seas. 5) That person, the hero, will see everything from the lowest
hell of Avici up to the summit of existence. Such will be his carnal eyes. 6)

!5 The numbers inside the text indicate stanzas. The Petrovsky manuscript preserved the
same numbers.
1 Scribal error for satatasamitabhiyukta.
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Although that person does not have divine vision, for he has not yet
acquired it, his carnal eyes will be such as described.

Moreover, Satatasamitabhiyukta,'’ a young man or a young lady of a
good family, who proclaims, preserves, recites, teaches, understands,
explains, preaches, copies this Sutra, will attain 1200 good qualities of the
ear, by which that person’s organ of hearing will become pure and spotless.
Through such perfect ears that person hears all kinds of sounds emitted in
the triple-thousand great thousand world...

Verso

1. vad 1vici'® mahanarakam .. ///

2. $a[bda] va ajasabda va ///

3./// [t](a)hasabda va * ghanda ///

4. st[r|1sabda va purusasabda va « da O///

.....

6. /// bda va * asurasa(bd)[a] va ga ///

The Petrovsky manuscript 342b—343a: hestimena yavad avici(m)
mahanara(kam upar)imena yavad bhavagrram santarabahirena tad yatha
hastisabda va (/// — /// $abd)a va pattisabda va go$abda va ¢ ajasabda va
(//l — /// sabd)a va $okasabda va bhayasabda va (bh)ai(ravasabda /// — ///
pata)hasabda va ghanthasabda va hasya(sabda va /// — /// $a)bda va
vadyasabda va nanarutasabda v(a /// — /// daraka)sabda va darikasabda va
dharmasabda va adharma(sabda va /// — /// )Sabda va balasabda va
vijiiusabda va aryasabda va anaryasabda (v2 mano)jiiasabda va
amanojiiasabda va devasabda va nagasabda va yaksasabda va
gandharvasabda va asurasabda va garudasabda va

Translation

from the lowest hell of Avici up to the summit of existence, within and
without, namely, the sounds of elephants, horses, bullocks, cows, goats;
voices of people, the sound of carts, the sounds of weeping and wailing, of
horror; the sound of conches, drums, and bells; the sound of laughter,
singing, dancing, talking, and crying; male and female voices, the voices of

'7 Satatasamitabhiyukta (Skt. ‘Forever Diligent’) — the name of bodhisattva.
18 Scribal error for avicim.
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boys and girls; sounds of righteousness and unrighteousness, of happiness
and suffering; voices of ignorant and wise men, of noble and ignoble;
pleasant and unpleasant sounds; sounds of gods, nagas, yaksas, gandharvas,
asuras, garudas. ..

SI 6781(3) + SI 1934(2) (in italic)
Recto

1./// bda va v(a)yusabda v[a] (agni)/s/(a)bda va udakasabda va
mahasamudravegasabda va gramasabda va nagarasabda va jana-

2./// (b)[d]a va bhiksunisabda va u(p)a(sika)/s/(a)bda va upasikasabda va
Sravakasabda va pratyekabuddhasabda va bodhisatvasabda va ta-

3./// yavantah kecit ttO // — /// [llo +++ (Sa)bdaniscaramti
santarabdahirena * tan sarvan tena prakrtena parisuddhena srotre-

4./// .. na ca tavad divyam §roQ) /// — /// nam va rutani Srnoti * tesam tesam
<ca> sa[t]v +++ ni paribudhyati * tesam te-

5./// tani vibhavay(a) /// — /// sam tesam satvanam rutani srunvaftjo na
tasya bo(dhisa)tvasya taih sarvasabdaih sro-

6. /// [bh]uya tisthati .. /// — /// sam vyakaroti na casya smrtir u..+[nyja(t)i
eva rupas savatasamita 19

The Petrovsky manuscript 343a—344a: mrgasabda va vayusabda va
agnisabda va - udakasabda va mahasamudrrasabda va gramasabda va
nagarasabda va janapadasabda va bhiksusabda va bhiksuniSabda va
upasikasabda va upasikasabda va sravakasabda va
pratyekabuddhasabda va bodhisatvasabda va tathagatasabda va
yavantah Kecit trsahasramahasahasre lokadhatau $a(bda n)i(Scarant)i
(s)antarabahirena -+ tan sarvams tena prakrtena pariSuddhena
srotren(dr)i(y)e(na /// — /// divya)m Srotram abhinirha(ra)ti * tesam ca
tesa(m) ca satvanam ru(tani // — /// ru)tani paribuddhyati « tesam ca
tesa(m) ca satvanam (rut)a(ni // — /// te)sam satvanam rutani
Srunamanasya na ta(s)ya (/// — /// abhi)bhiiyati (ti)sthati « na ssmmuhyati
akamksa(manas$ ca // — /// vya)karoti na casya smrtir upaha(m)nyati °
evamriipam sa(tatasamitabhiyukta)

19 . . =
Scribal error for satatasamita...
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Translation

sounds of animals; sounds of wind, fire, water, ocean, villages and
cities; voices of monks and nuns, lay men and lay women, disciples,
pratyekabuddhas, bodhisattvas, and buddhas; as many sounds as are
uttered in the triple-thousand great thousand world, within and without, all
of them that person hears with his natural pure ears. Although that
person has not yet acquired the divine ear, he perceives the sounds of all
those living beings, catches and distinguishes them through his natural
organ of hearing. The ear of that bodhisattva is not overpowered by
hearing all these sounds. And if required he may utter all the sounds
without mistakes and without his memory being harmed. Oh,
Satatasamitabhiyukta, such is...

Verso

1. /// bodhisatvasya ma(ha) /// — /// [d]ivyam srotram abhinirharati * idam
a(vo)cad bha[g](a)van idam vaditva sugato ‘thapa-

2. /// sta || srotrendriyam t(a) /// — /// t* vividhams ca yena srunatiha sabdan
iha lokadh[a](t)[a]ya asesato ya 1 ha-

3./// [§](r)noti $abdan rrathana O /// — /// na sughosakanam vinana vediina
ca vallakinam* (2) gitir manojiiam madhuram srno-

4. /// [t]i tatra vira : maQO()[u].. /// — /// ($a)bdajm] bh. ++ te yam ca yato
yatas ca 3 devana ca divya Srnoti Sabdam gitisvarani madhura ma-

5./// na ca te rutani tatha dari(kanam a)p(i) darakanam* 4 ye parvatesveva
guhanuvast karavirakah kokila krrovica morah tahi paksi-

6./// .. safi ca val[g](u) (Sru)nattha S$a(bdan 5) [n]arakesu ye vedana
vedayanta : sudarunam bhiksma karoti Sabdan* ahara duhkhaih
pratipidita

The Petrovsky manuscript 344a—344b: (tasya bodhisa)tvasya
mahasatvasya S$rotrendriyapratilabho bhavati ¢ na ca tava(d) d(i)vya(m)
(Srotra)m abhinirharati idam avocad bhagavan idam vaditva sugato
‘thaparam idam avocac cha(sta) ¢ Srotrendriyam tasya visuddha bhoti
anavilam prakrtikam ca tavat* vividham$ ca yena $Srunpatiha §abdan iha
lokadhatiiya aSesato ye * (1) hastina asvana $rpoti $abdan rrathana
gaunanam ajedakanam* bhiremrdangana su{g}ghosakanam vinana
vaidiina ca vallakanam* (2) gitim manojiiam madhura(m) S$rnpoti na
casya so rajyati tatra vira * manusyakota $rnoti $abdam bhasa(m)ti te




yam ca yato yata§ ca 3 devana ca divya Srnoti Sabdam gitisvarani
madhura(m) manaujiia(m) : purusana istripa ca te rutani tatha
darakanamm api darikanamm* 4 ye parvatesv eva guhanuvasi
(kala)virakah kokila krrofica morah tahi paksino bhonti ca jivajiva(ka
/Il — /// $abda)n* 5 narakesu ye vedana vedayanti : sudaru(nams ca
/Il — /// par)ipidita va ye preta kurvanti tathai(va §abdan*) (6)

Translation

the organ of hearing, that the bodhisattva-mahasattva acquires, although
that person does not have the divine ear. Thereupon, Bhagavan, the
Sugata, the Teacher, added:

1) The natural organ of hearing of that person becomes pure and
spotless; through it he hears all kinds of sounds in this world without
exception. 2) Sounds of elephants, horses, carts, cows, goats, sheep,
drums, musical instruments, lutes, and flutes. 3) That person, the hero,
hears sweet and pleasing singing without being attached to it. He hears
innumerable kinds of human voices, being able to distinguish one from
another. 4) That person hears the voice of gods and divine sounds. He
hears pleasant and sweet tunes, voices of men and women, boys and girls.
5) He hears the cries of the inhabitants of mountains and caves, the
lovely sounds of cuckoos, cranes, peacocks, pheasants, and other birds.
6) He hears the terrible cries of pain and horror from the hells, and the
sounds of spirits suffering from hunger.

SI 6781(4)
Recto

3. /// bh(i)gandhan n(a).. ///

4. /// nam api vividhanam vi ///

5./// (n)[a]m api gandham ghrayati vi ///
6. /// tmabhavagandham ghrrayati « ///

The Petrovsky manuscript 346b—347a: surabhigandha nanaprakarani
(gandhav)i(krtisatasahasrani) yany ekasthanasthitas sa bodhisatvas sarva(ni
/Il — /// a)pi vividhanam vividhatmabhavagandha(n ghrrayati /// — ///
a)Svanam api gandhan ghrrayati gona(nam api /// — /// vivi)dhanam
tiryagyonigatanam praninam viv(i)dh(anam /// — /// atmabhava)gandhan

19
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ghrrayati « darakadarikatmabhava(gandhan) ghrr(ayati dirasthanam a)p(i)
trnagulmausadhivanaspatimam gandhan ghrrayati

Translation

That bodhisattva smells and distinguishes all manifold hundred-thousand
sweet-smelling fragrances while remaining in his standing-place. That
person discerns diverse scents coming from the bodies of different sentient
beings such as elephants, horses, cows, goats, and various creatures. He
smells the scents issuing from the bodies of men and women, boys and
girls. Even at a distance he smells the odor of grass, bushes, herbs, trees.

Verso

1. /// » samhryate na sammuhyati * ///
2./// .. [m]amjusakamahamamjiisaka ///
3./// (t)isahasranam gandh[a]m ghra ///
4.//1 .. sak[r]asya .. ///

The Petrovsky manuscript 347a—347b: sa tan(i // — /// ) gandhani
ghrrayati ¢ bhiitam gandham vindati * na ca tebhir gandhebhi ¢ samhariyati
na sammuhyati sa iha sthita§ caiva devanam gandha(m) ghrrayati e
tad yatha  paracitrakasya  kobidarasya  gandhan  ghrrayati
mandaravamahamandaravana(m) mamjusakanam mahamamjasakanam
puspanam gandhan ghrrayati : agarucimanam tagaructrnanam
candanactrnanam na(na)vi{vi}dhanam divyanam curnavikrtisahasranam
gandhan ghrrayati * sa tani {ni} gandhani ghrrayati namani caisam janati
gandhani caisam ghrrayati ¢ devaputratmabhavanam api gandhan ghrrayati ¢
tad yatha $akrrasya devendrasy atmabhavagandhan ghrrayati tam ca janati ¢

Translation

He smells all these kinds of scents. He apprehends those smells as they
truly are, without being confused and bewildered by them. Although that
person stays here [on earth], he smells the divine fragrances of celestial
flowers of paracitraka and kovidara trees; mandarava and great mandarava,
maiijiisaka and great maiijiisaka flowers; he discerns aromatic powder of
aloe, sandalwood and thousands of other kinds of divine powders. He
distinguishes their names and smells all these fragrances. He smells and
knows the fragrance of the bodies of the gods, such as Indra, the chief of
gods.




SI 6781(5)
Recto

1. ramamti [y]e ca tahi deva /// — /// ghrr[a]yati d[e].. ///

2. ya devakanya bahupu+++[t]a amuktacailabharanah .[v]+ ///

3. pa[r]e + deva brahma mah(a)(b)r(a)[h]Jma vimaCnavarinah tam$ ca(p)[i]
+ndh[e] ///

4. ++papannams$ ca apiirvaka(m)§ ca ¢ [gh]rraCnendriyam 1drsa tasya
bh[o]t[i] yo //

5. +[h] sthita camkrrame va ¢ uddesasvadhya..++ ca bhiksavo tan sarva so
jalll

6. tksamiile * gandhe(na) + (j)anati bodhisatvo amuk(o) ‘[t]r(a) (bhiksu)r
asukah sthitebhi 26 ///

The Petrovsky manuscript 351a—351b: udyanabhiimim ca tathai(va /// —
/// prasada)$r(e)stha ca tathaiva janati ramamti ye ca tahi (// — ///') (20)
(//l — /I/ ga)ndha(m) gandhena sau janati devaputran* yo yatra karma
kurut(e s)th(ito va $rnoti) sa gacchati yatra va ‘pi 21 ya devakanya
bahupuspamandita  amuktac(e)labharana(h)  svalamkrtah  ramanti
gacchanti ca yena yena gandhena te jana(ti) bodhisatvah 22 yavad
bhavagram upare ca deva brahma mahabrahma vimanacaripa * tams
capi gandhena tahim prajanate sthita(ms$) ca dhyane atha vyutthita(m) va 23
abhasvaran janati devaputran*$§ cyutopapannam$ ca apiirvakams$ ca
ghrranendriyam 1drsa tasya bhoti yo bodhisatva ida stitra dharayet* 24 ye
keci bhiksti{n} sugatasya $asane abhiruktartipa(h) sthita camkrrame va °
uddesasvadhyayarata(s) ca bhiksavo tan sarva(m) so janati bodhisatvah
15 (=25) ye sravaka bhonta ji(nasya putra vi)haramti ekasani vrksamiile :
gandhena so janati bodhisatv(ah /// —/// 26)

Translation

20) [By the power of the faculty of smell] that person is able to find out
about heavenly gardens, the gods’ assembly hall of Sudharma and the
excellent Vaijayanta-palace; that person knows about gods, who enjoy
themselves there. 21) Staying here [on earth] he perceives the smell of
gods and knows by the scent, what they are doing, whether they are
standing, listening, or walking. 22) That bodhisattva knows through the scent
about the divine maidens decorated with a variety of flowers, jewels,
garments, ornaments; and he knows, where they take pleasure. 23) By the
power of smell that person perceives the gods, Brahmas, the great

21
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Brahma moving on the celestial cars all the way up to the summit of
existence; he knows whether they are entering meditation or leaving it. 24)
He recognizes the deities of the Abhasvara-heaven appearing, disappearing,
previously unknown. This is the organ of smell of the bodhisattva, who
preserves this Sutra. 25) That bodhisattva knows all monks who are
diligently applied to the command of the Sugata in their walks, who are
intent upon teaching and learning. 26) That wise person recognizes the
disciples among the sons of Buddha, those who live under trees; by the
smell that bodhisattva knows, that such and such monk is staying in such
and such place.

Verso

1.+ ye dharma praka++{t]i gandhena so janati [b]o(dh)[i](sat)[v]ah 27
yasmim disa ///

2. +ghamadhye gandhena tam janati dharmarajam 2(8) ++ p[i] satva ‘sya

srnonti dharmam $ru ///

.+ ya tatra edrs$a 29 eta(d)[r]C8o ghrranabalo ‘sya bhoti na ca ta ///

4.va(s)ya [30] punar aparam sa[ta](ta)samiCtabhiyukta yah kulapu(tro)
[va] ///

5. $ayisyati * paryapu +++ prakasayisyati ¢ likhis[y]at[i] .. ///

6. bhavisya][t]i * suparis(u) /// — /// [§]Juddhena ji.. ///

W

The Petrovsky manuscript 351b—352b: ye bodhisatvah smrtimamti
dhyayina u(dd)e($a /// — /// dha)rma prakasayamti gandhena sau janat(i
bodhisatvah 27 /// — ///) dharma(m) (praka)$eta hitanukampak(ah /// — ///
lokana)tham* (28) ye (capi) satva ‘sya Srpau(m)ti dharmam ($)ru(tva
/Il — /// jana)t(i) bodhisatvah sugatasya parisa iyam adya (sarva) (29)
(ed)r(sam /// — /// s)ya bhoti na ca tava divyam bhavate ‘sya ghrranam
purvamgamas tasya (/// — /// di)vyasya ¢ ghranasya anasravasya 30 || punar
aparam satatasamitabhiyukta yah kulaputro va kuladuhita va imam
dharmaparyayam udgrhnisyati ¢ dharayisyati * vacayisyati * deSayisyati
paryapunisyati samprakasayisyati ¢ svadhyayisyati likhisyati tebhis
tathartpebhir dvadasatir jihvagunasatebhir jihvendriyam samanvagatam
bhavisyati $Suddham pariSuddham bhavisyati {Suddham pariSuddham
bhavisyati} supariSuddham sa tena SuddhapariSuddhena jihvendriyena
bodhisatvo mahasatvo yad yad eva rasam $a(ya)yisyati yad yad eva rasam
jihvendriyena upaniksipsyati * sarve te rasas tasya bodhisatvasya
(mahasatvasya) jihvendriye(na) (d)i(vyam ma)harasam {adhi}moksya(m)ti ¢




Translation

27) By the scent that bodhisattva knows, if other bodhisattvas have a
good memory, absorbed in meditation, intent upon teaching and learning,
diligent in preaching the Dharma to assemblies. 28) Wherever the Sugata,
the great Sage, kind and compassionating, being honored, teaches the
Dharma to the assemblage of disciples, that bodhisattva recognizes him by
the scent as the King of the Dharma. 29) Here, on earth, that bodhisattva
knows the whole assembly of the Sugata and perceives, if the sentient
beings hear the Dharma and rejoice in it. 30) The faculty of smell of that
person is such as this, although he has not yet acquired the divine smell.
His natural organ of smell is prior to the pure, divine one.

Furthermore, Satatasamitabhiyukta, a young man or a young lady of
a good family, who proclaims, preserves, recites, teaches, understands,
explains, preaches, copies this Saitra, will attain 1200 good qualities of the
tongue, by which that person’s organ of taste will become pure and perfect.
All that this bodhisattva-mahasattva comes to taste with his pure faculty of
tongue, all flavors that he puts down on his tongue, will yield heavenly
savor.

SI 6781(6)
Recto

1. /// thaiva vaidiiryamant sunirma[la](h) +++ [r$a]no bhoti ca sarvapraninam
yah siitra dhareti i.. ///

2./// (s)[ya] drSyate ¢ sau tu svayam pasya /// — /// ..riSuddhakayasy iyam
evarupam* 2 .. ///

3. /// [a] pretatirascayonisu O /// — /// $yamti hi tasya kaye 3 .e ++ manas
ca/ll

4. /// meruh kaye /// — /// 4 buddho ‘pi so pasyati a.. ///

./// .. tasya yata drSyati sa ///

6. /// ya[h] k(u)laputro va kuladu ///

W

The Petrovsky manuscript 357a— 358a: pariSuddha tasya bhavate
‘tmabhavo yatheva vaidiiryamayi sunirmalah priyadarS§ano bhoti ca
sarvaprraninam : ya(h) siitra dhareti i{n}dam hy udaramm* (1) adarsa
mrraste yatha bimba drS$yate loka ‘sya kayasmi tatha ‘sya drSyate ¢ sau tu
svayam pasyati no ca anye pariSuddhakayasy iyam evarapam* 2 ye

23
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lokadhattiya ihasti satva manusyadevasuraguhyaka$ ca  na{na}rakesu va
preOtatirascayonisu pratibim(ba) dr§yamti hi tasya kaye 3 devavimanas
ca bhavagra yava(c ch)aila(m /// — ///)a « himavan sumeru$ ca mahams ca
meruh kaya(sm)i (// — /// (4) /// — /// pa)§yani atmabhave sasravaka(m)
buddha(sutams /// — /// caikak)a gane ca ye dharma prakasa(yanti 5 /// —
///) lokadhatu  na ca tava so divyata pra(p)t(a /// — /// 6) || punar aparam
satatasamitabhiyukta yah (k)u(laputro va kuladuhita va) imam
dharmaparyayam udgrhnisyati ¢ dharayisyati  vacayisyati desa(yis)ya(ti)
paryapunisyati ¢

Translation?

1) His body becomes entirely pure, perfectly clear, and excellent, as if
made of a cat’s-eye gem; that person, who preserves this Siitra, is an
utterly pleasant sight for all sentient beings. 2) As everything reflects on
the surface of a mirror, so the world’s image is seen on his body. He alone
sees it, while no other beings do, such is the perfection of his body. 3) All
sentient beings of the world, humans, gods, demons, spirits, hell’s
inhabitants, hungry ghosts, animals are reflected on that body. 4) The
aerial cars of the gods which reach as high as the summit of existence, the
mountains Cakravada, Himalaya, Sumeru, Mahameru are reflected on that
body. 5) He sees the Buddhas in his body, likewise the disciples and other
sons of Buddha, the Bodhisattvas who live a solitary life, and those who
teach the Dharma to the assembly. 6) Such is the perfection of his natural
body, which reflects everything in this world, even though that person has
not yet attained the divine body.

Furthermore, Satatasamitabhiyukta, a young man or a young lady of a
good family, who proclaims, preserves, recites, teaches, understands

Verso

1. /// ()i svadhyayisyati « likhis[y]a ///

2. /// .ena pariSuddhena manendr([i] ///

3./// syati * sa tam /// — /// [d]arambanam masam api ///

4./// d dharmam bhasati so ‘sya smr() +++ [m](o)sam gacchati * na
sammuhya +++ ni kani ///

%% The text of the fragment SI 6781(6) partly matches the text of the Lotus Sttra fragment
SI 3694, which was studied in the aforementioned paper (MESHEZNIKOV 2022). Thus, the
translation of this excerpt was picked from that paper.




5./// [n]iruktayo va sarvams tan dharma /// — /// [s]amsyandayati * yavanta$
ca kecit tr[s](a).. ///

6./// [s](a)tvanam bodhisatvas cittaca(r)[i].. ++ nditani prajanati -«
ifjitamanyi[t]ap[r]a ///

The Petrovsky manuscript 358a— 359a: samprakasayisyati °
svadhyayisyati < likhisyati tebhis tathartpebhi{s}r dvadasabhir
manaskarmagunasatebhir manendriyam samanvagatam bhavisyati °
suddham  parisuddham bhavisyati supariSuddham sa tena
suddhapariSuddhena manendriyena pratilabdhena ya(di) ekagatham api
$rosyati tasya so bahvartham paribuddhyisyati * sa tam paribuddhva tam
nidanam tadarambapam masam api dharmam deSayisyati * caturmasam
api samvatsaram api tam dharmam desayati yam ca so kificid dharmam
bhasati so ‘sya smrti na sampramosam gacchati na sammuhyati * yani
kanicil lo(ki)kani lokavyavaharani loka(bh)a(sy)a(n)i lokamamtrani

lokaniruktim va sarva(m)s ta{m}n dharmanu{pa}(nay)e(na /// — ///)
kecit trsahasramahasahasre loka(dhatau /// — /// sarve)sam tesam satvanam
bodhisatva < cittacari(ta // — // manyi)taprapamcita jhasyati

pra(vicinisyati /// — ///)

Translation

explains, preaches, copies this Siitra, will attain 1200 good qualities of
the mind, by which that person’s mental organ will become pure and perfect.
Through his pure mental organ hearing even a single verse [of the Lotus
Siitra], that person comprehends its immeasurable and limitless meaning.
Having thoroughly understood the meaning of what he heard, in accordance
with it that person thereby preaches the Dharma for one month, four
months or one year. The Dharma, that such a person preaches, will not fade
from his memory, will not be forgotten. That person converges all
ordinary, everyday statements, advice, explanations with the rules of the
Dharma. Whatever living beings exist in the triple-thousand great
thousand world in any of the six states of existence, that bodhisattva will
know the course of their thoughts, understand and distinguish their
intentions, inclinations, fallacies.
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SI 6781(7)
Recto

1. /// nipa[ta](m) gam(i)[s]yat(i) sa i[t]. [c]y ///

2. /// bodhisatvaganaparivaro ‘psarah kotina ///

3. /// laduhitra va ayam saddharmapundari[k](o) [dh](arma)[p](a)(r)y(2)-
4. /// yitavyah satkrtya namaskartavyah imam bhagavan dharma-

5./// ..s tesam kulaputranam gunanu$amsa bhavisyanti ¢ tasma-

6. /// .ndariko dharmaparyaya iha jambudvipe pracarisyati

The Petrovsky manuscript 451b—452a: na ca durgativinipatam
gamisyati sa

itas c(y)avitva tusitanam devanam sabhavyatayam upapatsyati yatra
ti(stha)ti ~ maitreyo  bodhisatvo =~ mahasatvo  dvatrin§advaralaksano
bodhisatvaganapariv(a)ro ‘psaraketinayutasatasahasraparivrtapuraskrto
dharmam desayati tasmat tar(h)i (pandi)tena kulaputrena va kuladuhitraya
va ayam dharmaparyaya(h) satkrtya{m} likhitav(yah satkrtyo)ddestavyah
satkrtya{m} pathitavyah satkrtya cintayitavya{m} < satkrtya{m}
bhavayitavya{m}h satkr(tya manasika)rtavya{m}h imam bhagavan
dharmaparyayam likhitva uddisitva svadhyayitva ¢ cintayitva (bha)vayitva
manasikrtva  evaprameyas tesam  kulaputrapam  gunpanusamsa
bha(visyam)ti tasmat tarhi bhagavann aham eva tavad imam
dharmaparyavam adhisthahami ¢ mama bhagavann adhisthanenayam
saddharmapundariko dharmaparyaya iha jambudvipe pracarisya(ti)

Translation

[A young man or a young lady of a good family] will not fall into a state
of unhappiness and frustration. That person will move towards the gods in
the Tusita-heaven, where resides Bodhisattva Maitreya, who is endowed
with 32 characteristic marks of a superior person, who is surrounded by an
assembly of Bodhisattvas, by a retinue of hundred thousands of myriads of
kotis’' of heavenly nymphs, and preaches the Dharma. For this reason, a
wise young man or a wise young lady of good family should devotedly
copy this Lotus Siitra, devotedly declare, devotedly recite, devotedly teach,
devotedly promote, devotedly honor it. Oh, Bhagavan, by copying this
Sitra, declaring, preaching, teaching, promoting, remembering it, a young
man of good family will acquire immeasurable good qualities and

2l Koti — ten millions.
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benefits. Oh, Bhagavan, therefore, I myself*> will protect this Satra. Under
my supervision this Lotus Siuitra of the True Law will be distributed here
in Jambudvipa-mainland.

Verso

1. /// karam pradasit* sadhu sadhii samantabhadra yatra hi nama

2. /// grhitenadhyasayena * evacintyasamgrhitena ci-

3./// ..sya bodhisatvasya mahasatvasya namadheyam dharayisyamti ¢

4. /// $akyamunes tathagatasyarhatah samyak(s)amb(u)(ddha)[sy]a(nt)i-

5. /// ksambuddhasya dharmam desayatah sadhukaram anu.. ///

6. /// [rha]ta sam[y]ak[s]amb(u)d(dh)e[n]a ¢ tesam m(@)r(dhn)i [p]a(n)[i](h)
(pra) ///

The Petrovsky manuscript 452a—453a: atha khalu bhagava(i)
cchakyamunis tathagato ‘rhan samyaksambuddhah samantabhadrrasya
bodhisatvasya maha(satva)sya sadh(uk)aram pradasit* sadhu sadhu
samantabhadra yatra hi nama tvam evam bahujanahita(ya) (pratipanna
e)vac(i)ntyagunadha(rmebhih saman)v(agato ‘si)
mahakarunasamgrhitenadhyasa(ye)na . evacintyasamgrhitena
cittotpddena * yas tvam svayamm eva tesam sitrantadharaka{m}nam
adhisthanam kurvasi * ye kecit kulaputra samantabhadrrasya bodhisatvasya
mahasatva(sya) namadheyam dharayisyamti veditavyam $akyamunis
tebhis tathagato ‘rhan samyaksambuddho drsta (i)ti ayam ca
dharmaparyaya{m}s tasya bhagavatah $akyamunes tathagatasyarhatah
samyak(s)am(bu)ddhasya santikac chruta(h) $akyamuni§ ca tebhis
tathagato ‘rhan samyaksambuddhah pijito bhavisyati ($akya)munes
tathagatasyarhatah samyaksambuddhasya dharmam desayati
sadhukaram anupradatto bhavi(syati anumo)ditas cayam dharmaparyayam
bhasyamano bhavisyati ¢ bhagavata sakyamunina ca ta(thagate)(n)arhata
samyaksambuddhena tesam miirdhni panih pratisthapitam bhavisyati *

Translation

Thereupon, Bhagavan Sakyamuni, Tathagata, Arhat, Fully Enlightened
Buddha praised Bodhisattva-mahasattva Samantabhadra: “Very well,
Samantabhadra, inasmuch as you, endowed with inconceivable qualities,
disposed to profound compassion, having accomplished inconceivable

22 This is referred to Bodhisattva Samantabhadra (Skt. ‘Wholly Auspicious’).
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intentions for the benefit of a great multitude of people, by yourself will take
under protection those Siitra-preachers. The young men of good family, who
will honor the name of Bodhisattva-mahasattva Samantabhadra, should
know that they have seen Sakyamuni, Tathagata, Arhat, Fully Enlightened
Buddha, that they have heard this Sutra in the presence of Bhagavan
Sakyamuni, Tathagata, Arhat, Fully Enlightened Buddha, that they will
have paid homage to Sakyamuni, Tathagata, Arhat, Fully Enlightened
Buddha, that they will have applauded the preaching of this Sutra by
Sakyamuni, Tathagata, Arhat, Fully Enlightened Buddha, that they will
have rejoiced this Siitra. The hand of Bhagavan Sakyamuni, Tathagata,
Arhat, Fully Enlightened Buddha will caress their heads.

References

KERN, Hendrik J. & NANio, Bunyo 1908-1912: Saddharmapundarika. Ed. by Prof. H. Kern
and Prof. Bunyiu Nanjio. St. Pétersbourg: Impremerie de I’Académie Impériale des
Sciences. (Bibliotheca Buddhica; X).

MESHEZNIKOV, Artiom V. 2020: “Novyi fragment sanskritskoi Saddharmapundarika-sutry iz
Khotana” [New Fragment of Sanskrit Saddharmapundarika Sitra from Khotan]. Oriental
Studies 13(3): 620-628.

MESHEZNIKOV, Artiom V. 2022: “New Fragments of the Sanskrit Lotus Sitra in the Serindia
Manuscript Collection (IOM, RAS)”. Written Monuments of the Orient 2(16): 36-57.

Pamiatniki indiiskoi pis’mennosti iz Tsentral 'noi Azii. Vyp. 1. Izdanie tekstov, issledovanie i
kommentarii G.M. Bongard-Levina i M.I. Vorob’evoi-Desiatovskoi [Indian Texts from
Central Asia. Vol. 1. Publication of texts, study and commentaries by G.M. Bongard-Levin
and M.I. Vorob’eva-Desiatovskaia]. Moscow: Nauka, GRVL, 1985.

TopA, Hirofumi 1981: Saddharmapundarika sitra: Central Asian manuscripts. Romanized
text. Edited, with an introduction, tables and indices by Hirofumi Toda. Tokushima:
Kyoiku Shuppan Center, Ixi.




