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pundarika), Seishi Karashima describes a Bf 1 (kai-shi) as “a man, who is on the way to
enlightenment”. The term Bf 1 (kdi-shi) is generally accepted to be an older translation of
W (pu sa; Bodhisattva). The question remains as to why the words B 1= and [ are
distinguished in Dharmaraksa’s version, even though both meanings are Bodhisattva.
How was a Bodhisattva understood when Dharmaraksa made his translation in 286 CE?
In this study, I will present the characteristics associated with these usages, and examine
the differences between Sanskrit manuscripts (Central Asian manuscript SI P/5 and Gilgit
manuscript No. 44 in Delhi collection) and manuscripts in other languages, such as
Tibetan. Then, I will present my hypothesis that the root of the difference is related to the
rendering of Bodhi-saTTva as Bodhi-saTvan.
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According to Jan Nattier,' in Sengyou’s categorizations in his early
sixth-century work, the Chu sanzang ji ji [H =j&s22E] , he treats terms
found in sources contemporary with one another as if they belonged to dif-
ferent periods: &5 (old) £€ [ELFE] [fusa] /R Bt [kai-shi] or T (new)
€ [ | [pua sa]* However, this categorization by Sengyou is only seen from
the perspective of characteristics of the Chinese language, and not from the

U NATTIER 2008: 6 1. 2.
2T Taishoshinshudaizokyo [ RIEHE KAL) The Chinese Buddhist canon, vol. 55
no. 2145, 5als.
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content of the Saddharmapundarika itself. As is generally known, the
Saddharmapundarika has been translated into many languages throughout
different periods from 3 CE to 18 CE. In this study, [ will examine charac-
teristics associated with the term “Bodhisattva” in the Saddharmapundarika
using older and newer Chinese translations, as well as in Sanskrit manuscripts
and, if necessary, Tibetan translations.’

Part 1. What does the term Bf 1: mean?

Saddharmapundarika, Chapter 1

(1) One who reveals the Buddha-yana (f#3€): Verse 23.

Dr’ (Dharmaraksa: “2753#) T 64c08:

EAENE LB oy 2 B SRR N LR, Sy RIS A R .

Kj® (Kumarajiva: M5 EEFET) T 3a20:

M RAFEWEY: AR E AR L, B fE.

CA (IOM RAS : SI/P5)" 18b6:

pasyamy ahu bodhisatva: pravisitva vira® girikandaresue vibhavayanta ima
buddhayanam

Ga (NAI)’ 5a5:

pasyamy aham obodhisatvam pravisya vira girikandaresue vibhavayamto
imu buddha jiianam

KN (Kern Nanjio)' 12.1:

3 Research on Tibetan and Nepalese manuscripts in Saddharmapundarika has already been
discussed in detail by many researchers. This paper uses very few Tibetan and Nepalese
manuscripts. The reason is: “Probably in the 7th century and later, the old Buddhist literature
was remodeled and written down in Sanskrit before the Tibetans introduced it into their country
through translation”. WINDISCH 1917: 120. “The Nepalese, as Hodgson found, held the Tibet-
ans in high esteem in religious matters”. BROUGH 1948: 339.

* Dr: Dharmaraksa’s translation Zheng fa hua jing IEVE3EXS, Taishoshinshudaizokyo vol. 9,
no. 263.

5 The very fact that this B 1= is interpreted as preaching the “Buddha-vehicle” [f#E3]
distinguishes him from other “Bodhisattvas”.

% Kj: Kumarajiva’s tranlation Miao fa lian hua jing [Hbi53EHE4E ], Taishoshinshudaizokyo
9: no. 262.

" CA: Sanskrit Lotus Sutra Manuscripts from the Institute of Oriental Manuscripts of the
Russian Academy of Sciences [IOM RAS] + Soka Gakkai * Institute of Oriental Philosophy.

8 PW: (Bohtlingk and Roth Grosses Petersburger Worterbuch), vira (m.): Mann; esp.
a powerful man; hero.

° Ga, Gb, Ge: Gilgit Lotus Sutra Manuscripts from the National Archives of India
[GMNALI] - Soka Gakkai * Institute of Oriental Philosophy.

© KN: H. KERN & B. NANJIO. eds. Saddharmapundarika. Bibliotheca Buddhica X,
1908-1912.




pasyamy ahu bodhisattvan girikandaresu pravisyanti dhirah '' |
...vibhavayanto imu buddha jianam

I (the Buddha) have seen some Bf 1= who are brave [J</E/5355] (Dr/Kj)
[wra] (CA, Ga), reveal [vibhavayat]' (CA, Ga) [43BFELTE] (Dr) (except
Kj EME: consider) this Buddha vehicle/path [vana] [ 3€/##1&] (Dr/Kj and
CA) / Buddha-knowledge [jiigna] (Ga, KN). Yet, it is said in Chapter II that
Buddha knowledge is possessed only by Buddhas.

(2) One who comprehends (i#) the unexcelled correct and true Path
(¥ | 1FEH), and achieves (Ji%) the supremely correct Bodhi (& 1E%),
has a Buddha-name, and attains (%) true and correct Bodhi (% E%&):
KN 21.13

Dr 66b11: 1% [P 1) a8 B Rl kR e 5, R THEDq
Bk ] EESIEE.

Kj 4b03: AMERRIEALRE A HES H Fﬁaﬁm o TR, TR TR,
BREL TV5 5 Z BERa (i el 7 e — 35 — B PE.

CA 29al: srigarbho bodhisatvo mahasatvo mamanantarad anuttara
samyaksam bodhim abhisambuddhyatie vimalanetro nama tathagato’rham
samyaksambudddho loke bhavisyatie

Gb " 7a8: érigarbho bodhisatvo maman antaram  anuttaram
samyaksambodhim abhisam bhotsyate (b1)///

KN 21.13: $rigarbho bodhisattvo mamantaram anuttaram samyaksam-
bodhim abhisambhots yas te vimalanetro nama tathagato ’rhansamyaksam-
budddho bhavisyati||

After Buddha’s (candrasiryapradipa) extinguishment, this B 1+ (CA add
mahasatva) is called Srigarbha [ 1 /%] (Dr/Kj) and is given the name of
a Buddha, called Vimalanetro [BESGH5/75 5] (Dr/Kj). What is noteworthy
here is Kj’s use of the transliteration [Z%FEF{IIE] (tathagata) instead of
[anke].

Saddharmapundarika, Chapter 111
(3) One who attains / will attain true Bodhi (£ & :): KN 60.4

"U'PW: dhira (Ndhar): constant, firm.

2 PW: bhii — vi causative. to reveal, to show; vibhavayan (= prakasayan); to perceive.

1t is generally considered that there are three types of Gilgit manuscripts (Ga, Gb, Ge).
The author is particularly researching the specificity of Ga, but some parts of Ga ms. are
incomplete.
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Dr 73b08: Fﬁu‘%ﬁ %“ﬁéﬁ%, BHiLaL (LS REERETR), FLERBE LHEK

e E J#% ($oc), [MAE K] LHI1 (samtap), {FTREL
PJTT ks &EM& (bhrasta) 2142 &5
Kj 10c02: FT LA AR, 314, B A0 215, R ¥ et efh, [imfhs
RgrE] B IEE(Soc), K (bhrasta) i 42k HE &0 F..

Why is this so? Since long ago I have followed the Buddha, heard teachings
of this kind from him, and seen bodhisattvas being assured of becoming
buddhas while I and others were not included in such matters—and I have felt
extremely distressed that I would not be able to attain the immeasurable
knowledge and insight of a tathdgata [J. Logan]'®

CA (IOM RAS SI P/5) 64b5-65a2 (pl. 1):

qvw B quvws ST G GITATHTA G~ T
% 3"'§$ ﬁvv nvsﬂ'%veﬁ =3 &

vnvstgéyqvw—;&"Qlﬁ!’: & 3& '33"2"5’
! ywvfﬁ'ﬂﬂ*“‘w g‘?vd%‘&x‘i‘""&"?
hg%wswvjl‘viwww;&vnw

Pl. 1 from IOM RAS/Soka Gakkai/IOP

1

' This Bodhisattva-vehicle [ %3] (Dr: 73b09) in example ) is found only in Dr. There is
no equivalent term in other texts. What is important is that Kj does not have the term [F£F#E3%] but
it is sometimes uses the translation as [+ F#3&] (Bodhisattva-path). Furthermore, the contents of
the [ = 3] (three vehicles) first mentioned in Chapter 111 are as in the following Chinese transla-
tions: (Dr: 76a7) [ M - %% - FEEEZE, P& = FM1{L] (Sravaka-Pratyekabuddha-
Bodhisattva-Path) similar as in Sanskrit and Tibetan, while only (Kj: 13b9) [ =€ : & - FE3k
il - B3] (Sravaka-Pratyekabuddha-Buddha-Vehicle). cf. KARIYA 1983: 258 n. 79; cf. Ma-
TSUMOTO 2010: 271ff. “Since Bodhisattva seeks the Buddha knowledge, but Bodhisattva does
not seek the knowledge of Bodhisattva, the term Bodhisattva-yana [ZEFE3E] is established
later than Buddha-yana [{A3€]. However, it is thought that this term was coined when it came to
be understood as a path of Bodhisattva-carya [EEFEfT] (Bodhisattva practice), the path to
Bodhi”, KARASHIMA 1993: 170f. There are many views that the term Buddha-yana [{A %]
(Buddha-Vehicle) came first, and later transformed into the Bodhisattva-yana [ F%3%] (Bodhi-
sattva-Vehicle). Dr’s use of [3£§%%] in example 3 is unique, and his use [#i/.CMF Y= HETE)
in Chapter IV (81a19) corresponds to Bodhisattva-S§abda (name with Bodhisattva) in CA, Ga, and
KN 110.6. It can be assumed that Dr [ %3] (Bodhisattva-yana) was one of the [ = 3] (three
vehicles) and already had the concept of [Bodhisattva-yana]. However, it should be judged from
this study that this concept is the path leading to Bodhi/Buddha (vehicle) i.e. [—3E] (one vehicle),
and not the path used by Dr as the path to Bodhisattva.

'3 There is no Sanskrit equivalent here. The meaning is “not succeed [#Z1#] to the instruc-
tion of the Bodhisattva-yana [T/~ E13%]” This is a free translation by Dr.

16 LoGaN Joseph’s Flowering Lotus of the Wondrous Dharma Siitra, [forthcoming].




tat kasya hetor asrutva caiva tavad bhagavann aham idam evariipam
(6)bhagavantah santika dharmam tad anyepi bodhisatvan drstva
yenagatedhvani buddhanamadheya-vya(7)karanena (= Kj: %52 1E6#)
vyakryamte bodhisatvanam ca me bhagavann anagatedhvani buddha-
namadheya-vyaka (1)rana-§abdam (=Dr: ff & f#) Srutvatirevaham
bhagavamn®* $ocamy atireva paridevayamy atireva samtapyami a(2)ho
brastosmi evariipa tathagatajianadarsanan*'’

The reason [why Sariputra is amazed] is, Bhagavat, first of all, I had not
heard (asrutva) a dharma such as this (idam) [while] near the Bhagavat.
Thus (tad), [I] saw others (anye), who were BodhisaTTvas/ others who will
attain Bodhi'® who (ve) will be given by prophecy the name of a Buddha in the
future, and O Bhagavat! when I heard a voice that was a prophecy to the
Bodhisattvas about their future designation as Buddhas, O Bhagavat! I felt
separated (bhrasta) from the Knowledge of the Tathagata — and I am so sad
(Soca), so grieved (paridiv), and so tormented (samtap).

Gb'’(GMNAI) 19b8-9 (pl. 2):

tat kasya hetor asSrutvaiva tavad aham bhagavann imam evamriipam
bhagavatontika(9)d dharmam tad anyan bodhisatvan drstva bodhisatvanam
canagatedhvani buddhanamam srutvativa Socamy ativa santapye bhrastosmy
evamriipat™ tathagatajiianadar§anat*

The reason [why Sariputra is amazed] is, Bhagavat, first of all, I had not
heard a dharma such as this (imam) [while]near the Bhagavat. Thus (tad),
I saw other BodhisaTTvas/others who will attain Bodhi; and hearing the
name of the Buddhas those Bodhisattvas will have in the future, I felt sepa-
rated (bhrasta) from the Knowledge of the Tathdgata. I am greatly grieved
(suc), greatly tormented.

7% = virama.

'® From the previous examples (D @), it will be understood that in the case of the translation
of B, the explanation is given using adjectives used for Buddhas rather than for Bodhi-
sattvas in general. From this point onwards, the Sanskrit corresponding to this B will be
compared by adding different meanings as bodhisaTTva [bodhisattva]/ bodhisaTvan [will
attain bodhi]. The reason I apply my hypothesis here is that the root of the difference lies in
the meaning of saTvan rather than the inflexion. If we read bodhisaTTva as bodhisaTvan, the
inflexion requires bodhi-saTvanah. However, many manuscripts have different inflexions.
Look at CA’s [anye]. When used as a demonstrative pronoun for [Bodhisattvan], [anyan]
would be correct according to classical Sanskrit inflexion.

19 Ga 24a8 /// (24b1) vamriipam bhagavato (*)ntikad dharmam tad anya bodhisatvarh drstva
bodhisatvanam canagate (’)dhvani bu[ddha]///

The right side of the manuscript is damaged and needs about 35 syllables.

20 KN add. tathagatajiianafgocardjianaldarsandat|
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Those who will receive the title of Buddha in the future (CA adds the pre-
dictions [vyakarana]) refers to other BodhisaTTvas, as Dr translates “other
[£2BH 11,7 and are those who attain / will attain Bodhi (£ & &) [bo-
dhi-saTvan]. In Sanskrit, it is only expressed as having attained the title of
Buddha [buddha-nama)], but if we read the word BodhisaTTva as attaining
Bodhi, it is the same as the understanding of [Bf 1:] by Dr.

Chapter III begins with Sariputra’s expressing his joy at the words of the
Bhagavat, who said, “Even sravakas will become a Buddha™' in Chapter II.

In meaning (3) above, [tat kasya hetoh] expresses the reason why Sariputra
is delighted. The problem is that Sanskrit [Skt.] and Tibetan [Tib.] differ from
both Chinese translations. In the Skt. and Tib.,** Sariputra says, [asrutva]
“I had not heard”,” and both Chinese translations say, []] “I had heard”—
Dr: “Constantly from Buddha, I heard teaching [{£]”, and Kj: “Since long
ago I heard from Buddha_such a teaching like this [FE 7k REa0&1%4]”.
Therefore, Dr and Kj insert the reason, “it has not been bestowed [~ %] upon
us [F£%%] i.e. [Sariputra] and those with him”. Dr explains that what Sariputra
heard from Buddha is the guidance of Bodhisattva-vehicles [V 5 1
712" Kj seems like a kind of the same interpretation; [Z142-1%] is the teaching
for Bodhisattvas, since his translation “us” [$%%] means $ravakas, apart from
Bodhisattvas.

[Chin.]

1. I heard such a teaching, i.c., the guidance of bodhisattva-vehicles —
[Dr: (57 {({LEREE#ETE )] / teaching for bodhisattvas [Kj: Z7E4]) —
from the Buddha.

2! Chapter II, verse 133: “On beholding such worthy sons of Buddha (I said): Thy doubts
also will be removed, and these twelve hundred (disciples) of mine, free from imperfections,
will all of them become Buddhas.” (Kern’s trsl.). Even in Chapter I, scholars’ opinions are
divided: (MATSUMOTO 2010) says that the Prose of Chapter II has the oldest ideas, and
(KARASHIMA 1993) says that the Verse of Chapter II has the oldest ideas. For me, no unified
thought can be discerned from the 145 gathas. However, if Sariputra himself is a “Sravaka,” we
have no choice but to choose the pleasing teachings on “Sravaka” that are preached in the
Verse.

2 Tib. D (MS. of Derge Kanjur, No. 113, vol. 51, mDo de, Ja.) 24b =&ar 5
q’i‘“'SF'@R"RWNQQG'“}@\W’W@:NQJ: (saw). .. N:N‘é&@'&éqm:ﬁ&'ﬁ (heared)] c@@'@a&\rq
(such dharma) 7 S AS ARN AN RRA] N'ﬂﬁgﬂ_] (not heard.) Same for Tib. Hem 34a6 (MS. of
Hemis I Kanjur, He 58.1, mDo de, pha).

2 “For when, before I had heard of this law from the Lord”. Kern trsl. KERN 1884.
Saddharmapundarika, or The Lotus of the True Law. Oxford: Clarendon.

2% This plural form expresses the distinction among Bodhisattvas-yana by Dr.
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2. I saw the other Bodhisattvas [Dr: £5Bf 1:/ who will attain Bodhi [Dr: =&
545/ / I saw Bodhisattvas who have a prophecy of becoming a Buddha [Kj:
B R/

3. However, I [Sariputra] was not bestowed [Dr/Kj 77/ in that matter —
I felt that I had lost [2K:] the wisdom of the Tathagata.

As a result, now I am delighted since I heard such a teaching (in Chap-
ter II).

[Skt./Tib.]

1. I had not heard (asrutva) such a teaching — i.c., that $ravakas will
become Buddhas, from the Buddha.

2. However, | saw other Bodhisattvas who have the prophecy of becoming
a Buddha (CA) / who received the title of Buddha (Ga).

3. I felt so sad that I was far from the knowledge of the Tathagata.

As a result, now I am delighted since I heard such a teaching (in Chapter
10).

Comparison between [Chin] and [Skt. Tib.]

The reference of [1. such a teaching] is different. From the view of text
flow, [1. such a teaching] refers to the whole of Chapter II. However, [1. such
a teaching] [Dr {570 (L& EpETE] / Kj 20/&214] in Chinese refers to the
teaching for Bodhisattvas only. Then [2. other Bodhisattvas] with the title of
Buddha does not appear in Chapter II, because there is no need to preach the
Buddha’s teachings to those who have the title of Buddha. Therefore, in my
opinion, the inference contained in the phrase “other 3 1-”, as distinguished
from the Bodhisattvas mentioned in Chapter II, is that of having already at-
tained Bodhi.

(4) One who attains / will attain Bodhi (£ % I 1F &2 j5): KN 60. 10

Dr 73b15: Fraflifis, KIS, 5B LR B, B2 85— ansieq)il
SR bR R 28, FRAFFTE M AR AT T, REA DASH . MESR 251 &l
B A, B

Kj 10c07: FrLlEAnr: 35T R F i it Ik sk R #5 20 1 — 30 — 5184, W
LIRSRIMAFEEML. IhF5, A7 ERE B AT, IR fhi£EE(by chance),
155 MEEGE. TR At B2k #& B sa i F il s

Why is this so? If we had waited for your teachings with regard to that on
which attainment of the full dynamic of ultimate enlightenment is founded, we
surely would have had the Great Vehicle with which to gain emancipation.
But we did not understand that you were skillfully expounding with means that
were appropriate for us then. When we first heard the Buddha's teachings, we
immediately took them to heart, focused our minds on them, and attained a




realization. World-honored One! I have spent long days and nights intensely
questioning and struggling with myself. [J. LOGAN]
CA (IOM RAS SI P/5) 65b3—66al (pl. 3):

i?wxvq °Q§$§$:e§sgwwgﬁ4w§ﬂ$"‘4 33?"3“"&'4 %
%w&w { \CV%W'MQVWVXQQaWQ§
{chwq =3 yw&vwinm&,iﬁx des
awgq%qwfvswcwwdlwuﬁ& m&wvw«#&
“mv%ﬁ%ﬂﬂé ?
wa;wwfrﬁwwwﬁchécwwv \9 11’@'
o ; 3 from IOM RAS/Soka E}:kz;l/‘lgP_——___ -

tat kasya hetoh saced bhagavamn asmabhi pratiksitobhavisyat samutkarsiya
dharma(4)desanaya bhagaovata desyamanayas yad idam anuttaram
samyaksambodhim arabhya te(5)bhi§ *’caiva vayam bhagava-dharmebhir
(=Kj X3E?) nirya bhavema: yat punar bhagavan asmabhir **anuprarthika
te(6)su bodhisatva-dharmesu sandhabhasyam bhagavatam ajanamanais
tvaramanaih prathamabhanite(7)naina”’ tathagatasya dharmadesana $rutva
udgrhita bhavita cintita manasikrta so (66al)ham bhagavan atmaparibhasaya
evam bhiiyisthataram ratriditasany atinamayami

Why is this so? [Why is this not the Buddha's fault?] If, Bhagavat, we had
waited (pratiksita) for “the most excellent exposition of Dharma to be shown
by the Bhagavat,” then, we would be liberated (nirya) by none other than
“those Dharmas of the Bhagavat” which aim, namely, for anuttaram
samyaksambodhim. Moreover (yat), although the Bhagavat desired
(anuprarthika) these BodhisaTTva-dharmas for us,/ desired the dharma
of attaining Bodhi (bodhi-salvan) for us (tesu bodhisatvadharmesu), and
moreover (punar) if the Bhagavats’ purposeful intention is [what was being

2 tebhis< te+ebhis = taih

2 PW: prarthya adj. what someone (instr. gen.) desires. (WATANABE 1966-71: 99) says,
“When we did not seek [anuprarthika] the Bodhisattva Dharma”. However, anuprarthika is
not [an-uparthikal]; it is [anu-prarthika] (anu-pra-arthin) instead. Regarding the Prakrit form of
[prarthita] (KARASHIMA 1993: 189 (14) states that it is [prasthita]. There is no question that the
singular suffix -ika in [anu-prarth-ika] (one who is desired) refers to Bhagavat, even if it is
interpreted as [prasthita] (set forth).

2" _bhanitenaina< -bhanite+anaina (anena).

33
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expressed] we didn t know it. [At the time] “the first preached by him (anena)”
we hastily heard as it was “the Exposition of the Dharma by the Tathagata,”
and we caught, imagined, thought, and took it to heart. As such, I spend most
of my time day (ditasani read divasani) and night criticizing myself.

Gb*® 20a2-5 (GMNAI) (pl. 4):

tat kasya hetoh saced bhagavan asmabhih pra(3)tiksitah syat
samutkarsiki * dharmadesana katha yamano yad idam anuttaram
samyaksambodhim arabhya tesv eva vayam bhagavan dharmesu niryatah
syur *° yat punar bhagavan®' asmabhir anupasthitesu *> bo(4)dhisatvesu
sandhabhasyam bhagava‘coje'lnarne'malir33 atvaramanaih prathamabhasita eva
tathagatasya dharmadesana $ruta®® udgrhita > bhavita cintita manasikrtae
soham bhagavann dtma pari(5)bhasaya’’eva bhiiyisthena ratrndivany”’ ati-
namayamie®

Why is this so? [Why is this not the Buddha's fault?] If we had expectations
that the Bhagavat would express “the most excellent exposition of the
Dharma,” that is, with Anuttarasamyaksambodhi as the aim, [then] Bhagavat,
we would have emerged from “those dharmas”. In other words (yat punar),
[we are] not grasping the Bhagavat's purposeful intention, what the
Bhagavat first preached when the BodhisaTTvas were not present (anupast-
hita)/ to those whose desire for Bodhi (bodhi-saTvan) was incomplete (anu-
pasthita), was carefully (Gb: atvara-) / hastily (Ga, KN: tvara-) heard by us
as “the exposition of the Tathdgata'’s Dharma,” and we received it, pondered
it, and took it to heart. I spend most of my time day and night criticizing myself
for that.

28 Text corresponding to this passage in Ga manuscript is incomplete.

2 of. samutkarsikim dharmadesanam KN.

30 ¢of. syama (Optative. Ist. plural) KN.

3V ¢f. bhagavann KN.

32 PW: stha “anupasthita unvollstindig (incomplete) Sat. Br. 2. 3, 1, 13”. ¢f. (EGGELING
1882: 330) said 2, 3. 1, 13: tad etad anupasthitam agnihotram “Hence that Agnihotra is
unlimited”. The author believes that PW: unvollstindig (incomplete) fits better than EGGE-
LING: unlimited. agnihotra offerings are used in the sense of being incomplete, that is, not all of
them are there.

33 Ga 24b5 obhagavato janamanais tvarfaj//ll.

3* KN Srutvo.

* KN adds dharita.

KN bhasanayaiva (-bhasana f. singular. Instrumental).

3T KN ratrim divany.
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The expression [anupasthitesa bodhisattveyu] (Kern’s translation:*® at the
moment of the Bodhisattvas not being assembled) is one of the important
discussions in Chapter II1.* However, [an-upasthita] is just one example
throughout Saddharmapundarl'ka,40 and there is no translation into either
Chinese translation. In Tibetan, it is gzga aFgnmx [byang chub sems
dpa’] (bodhisattva) [ma tshogs par] (assembled*"), but in Tibetan, it is usually
translated as [upasthita]: [fie bar lhags] (IV v.19), [iie gnas] (XVII v. 4), [iie
bar ’ongs pa] (XXIV v. 10), the word [fie] (near) is used. This may not be
considered as the negation [upasthita] as [fie bar mi]. As we have seen in
example (3, the use of [antika] is an example of the use of the fixed phrase “I
heard the Dharma while near the Bhagavat.” Furthermore, the Tibetan
translation “when the bodhisattvas were not present”,42 and Kern’s translation
cannot explain the point in time when Bodhisattvas were not present. Thus,
the use of “Bodhisattva” in examples 3 and @ above is surprising.” Looking
at the contents of Chapter I, 1,200 $ravaka(s), 80,000 bodhisattvas and other
living beings have already gathered before the Buddha. In the verse, the
sravaka(s) and bodhisattvas are mentioned as those who seek Bodhi. In
Chapter II, Buddha-knowledge (jfiana) and Buddha-vehicle (yana) are men-

38 KERN, J.H. Saddharmapundarika, or The Lotus of the True Law. Oxford: Clarendon.

3% What is the meaning of “Bodhisattvas not being assembled”? (KARIYA 1983: 250 n.6) says,
“Before the emergence of [Maha-yana] and [Bodhisattva-yana]. The temporal order in which
the two vehicles of [Sravaka-yana] and [Pratyekabuddha-yana] were mentioned first, and then
the [Maha-yana/Bodhisattva-yana] appeared”. This view probably stems from historical
thinking. According to the traditional interpretation, the [Maha-yana] is later than the
[Sravaka-yana] (the Vehicle of the Disciples). However, in the Text, before Chapter III,
Bodhisattvas are already mentioned. If one thinks of it as a continuation of the story, the idea of
“Bodhisattvas not being assembled” feels like it does not follow the flow.

40 SP Index (Index to the Saddharmapundarikasiitra -Sanskrit, Tibetan, Chinese-. Tokyo
1985-1993.) p. 45.

1 accumulation; ‘kinds’ of perception. JASCHKE, Heinrich August. 4 Tibetan-English Dic-
tionary. 1881. (Reprint, Kyoto, 1993.) p. 451.

2 «If we had stayed when the Bhagavan was teaching the excellent Dharma, commencing
with the highest, complete enlightenment, then, Bhagavan, we also would have been liberated
in that Dharma. Also, Bhagavan, when the bodhisattvas were not present, we did not under-
stand the Bhagavan’s teaching that had an implied meaning. We immediately heard...”
https://84000.co/collections/kangyur cf. Tib. Hem 34b5: byang chub sems dpa’i ma tshogs par
(MS. of Hemis I Kanjur, mDo de, pha).

4 ¢f. MATsUMOTO 2010: 35. According to Matsumoto’s philosophical critical research,
“the verses in Chapters II and III were also established later than the prose part in III, and the
prose part in III is based on the [Maha-yana] thought, that is, the discriminatory idea that
[Eka-yana] = [Maha-yana] inherited the position”.




tioned significantly. Then verses 8—17 say, even $ravaka(s), pratyekabud-
dha(s), avaivartika-bodhisattva (below example ©) cannot reach the realm
(visaya) of the knowledge of Buddhas (verse 17). However, the final verse
part contradicts that by saying that both $ravaka(s) and bodhisattvas will be-
come buddhas. In other words, both $ravaka(s) and bodhisattvas seek Bodhi.
This is the result of the Buddha’s work in his exposition of the Dharma
[dharmadesana]. If we also consider the manuscripts, the sentence “Bodhi-
sattva were not present” does not exist in CA ms. The word corresponding
to the negative term [an-upasthita] (Ga) is [anu-prarthika] (CA). This
singular form [anu-prarthika] does not correspond to bodhisattvas [tesu
bodhisa‘[vadharmesu],44 i.e., the plural form — that is, there is no negative
connotation. This is the same for both Chinese translations. For comparison:

[Chin]

1. The Bhagavat's impartial mind inspires respect in him [P 1], and he
receives the Tathagata’s first instruction [ZN2KKF)I#L] and attains Bodhi [#:%
HE FIER.ZE].

2. Although we [Sariputra] follow this and base [&37] ourselves on it.

3.

4. ...we do not aspire [JfE] to it (Bodhi) constantly [$H%4].

As a result (Dr): he criticized [ H #!l35] himself.

1. We [Sariputra] thought that we would attain Bodhi [t b #522 7 — %

= EHE)
2. ...by attaining liberation through a Mahayana [ KXE].
3

4. But at that time we did not understand the skilful means [ /7{#]. When
we first heard the Buddha’s teachings [f#1%], we immediately accepted them.

As a result (Kj): he criticized [ H %] himself.

[Skt.]

1. If we had waited for his exposition of dharma [dharmadesana] with the
aim of Bodhi [anuttara samyaksambodhi]. (CA/Gb)

2. Thought that we had attained liberation through the dharmas of the
Bhagavat [bhagava-dharmebhir]. (CA)

4 This reading is unique to the CA manuscript. cf. example @. In the KN edition, bodhi-
sattva-dharma exists only in Chapter XIV in KN 309.6, as it also exists in the Gilgit manu-
scripts (Ga) and CA ms. In addition, bodhisattva-dharma also appears in Chapter IV of the CA
manuscript only, while the corresponding reading in Gilgit manuscripts (Gb) is esu dharmesu,
and in KN it is buddha-dharmesu. Although it is difficult to determine which reading is correct,
it would be clear that the CA manuscript reading prefers bodhisattva(dharma) to Buddha
(dharma).
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3. What the Buddha desired [anuprarthika] was aimed at the Bodhisattva
dharma [bodhisatvadharmesu] (CA) / When the Bodhisattvas were not pre-
sent [anuptasthitesu bodhisatvesu] (Gb)

4. Not understanding the intentions of the Buddhas / the Buddha (CA/Gb),
heard hastily that what was “first preached” was “the Tathagata’s exposition
of Dharma” [tathagatasya dharmades$ana]. (CA/Gb)

As a result (CA/Gb): he criticized [atinamayami] himself.

Interpretations are already divided between the two Chinese translations.
CA-2 and Kj-2 are slightly similar. CA-2 says: ‘1 thought I had attained
Bodhi through the [Dharmas of the Bhagavat] (it means Kj-2 Mahdayana?),
without knowing that it was meant to be CA-3 [Bodhisattva’s Dharma]’.
Perhaps the CA explains that “those Dharmas of the Bhagavat” are
[Bodhisattva’s Dharma] and sandhabhdsya. However, there are no texts
other than the CA that have the interpretation a Bodhisattvadharma. This is
also clear from a comparison with the Gilgit manuscript.

The context is easier to understand if 2 and 4 are connected, as Chinese
translations do. In other words, in Gb: ‘We thought it was a Dharma to Bodhi,
but it was the exposition of the Dharma [dharmade$ana] by the Tathagata’.

Now, let me interpret Gb-3 based on my hypothesis. The first is presented
as bodhisaTTva and the second as bodhisaTvan.

[bodhisaTTva]

(1) We expected it to be the exposition of dharma to lead to Bodhi.
(4) Hastily heard it as the exposition of the Dharma by the Tathagata, without
knowing that it was (3) by intention when the Bodhisattvas were not present
[anupasthitesu bodhisatvesu].

[bodhisaTvan]

(1) We expected it to be the exposition of Dharma to lead to Bodhi.
(4) Hastily heard it as the exposition of Dharma by the Tathagata, without
knowing that it was (3) by intention for people whose aspirations for bodhi
were incomplete® [anupasthitesu bodhi-satvesu].

According to the above, being incomplete in the aspiration for Bodhi can be
interpreted to mean being a $ravaka, i.e. Sariputra. This “aspire” [saTvan >
\san] suggests 4. Dr [Ji] in the Chinese above. This is because it is under-
stood in SP that a $ravaka was seeking Nirvana but not Bodhi [anuttara
samyaksambodhi].

45 See note 32 anupasthita.
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Saddharmapundarika, Chapter X

(5) One who became a Tathagata

Dr 100b14: 7525 )\ S, TR 96 3 B =15, o 2 10 5 s 20 U ¥

In the first half of Chapter X, “S 45K iH*” (Dr: 99a25-100b13) Dr’s
translation only, this content said that “the crown prince [#5] (shan gai) who
gave a memorial service to King of Medicines Tathagata [%% £ 41%], and
after the extinguishment of King of Medicines Buddha [%% Ff#i] he will be a
preacher of the siitra named King of Medicines Tathagata [%%F21%K], and
lead [BH4L] all the people of the world.” As a result, Chapter X, “%% B+
which follows that text refers to the King of Medicines Tathagata who became
a Buddha and is distinguished from other Bodhisattvas.

Saddharmapundarika, Chapter XII (Dr/Gb/KN): Chapter XIII (CA/Kj)

(6) One who comprehends [#] the Dharanis [34#4#F], who preaches [5#]
the never retrogressing Dharma wheel: KN 270.8

Dr 106¢15 (XIT): f* 25 i )\ (80 & T, BREEMRREEE il T8
WYL | PR T B A R

Kj 36b08 (XIIT): i 25, 1 J\ - 0 o fih 5 35 R A [ 2l S5 D,
BERBTIE BB B TR R PEREE.

IOL San™ 489v8-490 (XII) (pl. 5, 6):

atha khalu bhagava [ye]na tany asiti(1)bodhisatvakotinayutasatasahasrani
dharanipratilabdhanam* bodhisatvanam mahasatvana[m]m avaivarttika-
dharmacakkra-(2)pravartaka-bodhisatvam [ma]hasatvam tenavaloka[ya]ti
sma atha khalu te bodhisatva: ...

*% Cf. MAEGAWA 2015: 157.

T This word is used in only two instances. In Chapter XV, Kj’s [FTHE#EE-H#1] (42b21) is
thought to be a transliteration of [avaivartya-bhiimi] (stage of never-retrogressing). Although
Dr translates it as [/NiE#4-Hi] (113b18), Kj’s translationin Chapter II is as [ iB-3% ]
(6a16) for [avaivartika bodhisattval].

8 Photo by IDP International Dunhuang Programme. https:/idp.blLuk/collection/. This cor-
responding Reading in CA (SI P/5, SI P/10) cannot be found. Although, Toda, Hirofumi in
Saddharmapundarikasiitra Central Asian Manuscripts, Romanized Text. TOKUSHIMA 1981: 133
shows. “atha khalu bhagavam yena tany asitibodhisatvakotinayutasatasahasrani pratilabdhanam
bodhisatvanam mahasatvana avaivartika-dharmacakra-pravartaka-bodhisatva-mahasatvas
tenavalokayati smal| atha khalu te bodhisatvah.” It is not known which manuscript he used.

4 Hoernle without number; edition Wille, Klaus. “Weitere kleine Saddharmapundarika-
sutra-Fragmente aus der Sammlung Hoernle (London)” Indica et Tibetica 35, SWISTTAL-
ODENDORF 1998: 248: 2 /// [h] (a) sr[a] + <<dharant>>[p]r(a)tilabdhanam bodhi + /// dharani
is inserted interlinearly.




Gb (GMNALI) 74a4 (X1I):

atha khalu bha(5)///++++++[$1]tim bodhisatvasatasahasrani
dharapipraoti labdhanam bodhisatvanam avaivartya-dharmacakra-
pravartakanam tenavaloka yamasa:)) atha khalu te bodhisatva mahasatva...

KN 270.8 (XII):

atha khalu bhavagan yena tany asitibodhisattvakotinayutasatasahasrani
dharanipratilabdhanam bodhisattvanam avaivartikadharmacakra-
pravartakanam tenavalokayamasa| atha khalu te bodhisattva mahasattvah...

Thereafter the Lord looked towards the eighty hundred thousand Bodhi-
sattvas. BodhisaTTvas who were endowed with Dharani and were able to
move forward the never-retrogressing Dharma wheel. Thereafter the Lord
looked towards the eighty hundred thousand Bodhisattvas. They were en-
dowed with Dharani, achieved(saTvan) Bodhi, and were able to move for-
ward the never-retrogressing Dharma wheel.

In the Gilgit manuscript, the number of Bodhisattvas is the same as 80,000
[[$1]tim...$atasahasrani] Bodhisattvas in Chapter I, which explains the char-
acteristics of Bodhisattvas. For this part, Dr translates; 1) [55%/\ & (80,000)
AR B (never retrogressed), B{EME | IEE 28] and 2) [RMERFIE
(comprehends Dharma of a magical formula™) 5 KFEEF, & R IR #E#A
#ifi] (63a15, in Chapter I). As seen in (6) [/\ /&% & ] is more than 80,000.
Dr may have distinguished the characteristics of the Bodhisattvas who never
retrogressed [~iE#5]" and (6) [BH 1] who have comprehended Dharani [#2
FF] and also preach the [~ iR #1451

Saddharmapundarika, Chapter XIV(Dr/Gb/KN): Chapter XV(CA/Kj)

(7) One who obtains the Great Path (% Ki#): KN 309. 4

Dr 112a21: [FEERER TR, (a22) 4] XA B hh a8 I (B JE Al 1
PRI, BT, SR, BERRRIE B AT, 1R (kulaputra) B K+
LR, R T T M.

0 K ARASHIMA’s Dictionary. A Glossary of Dharmaraksa’s Translation of the Lotus Sutra.
The International Research Institute for Advanced Buddhology Soka University, Tokyo 1998.

5! «“The Bodhisattva confirmed that he will become a Buddha and attain complete enlight-
enment, and who will never turn back from that state”. WATANABE 1966—71: 106.

52 Although there are many terms, [+ K] appears over 100 times in Dharmaraksa’s
Guang zan jing (GZJ) [Y6iE#E] Taisho No. 0222, Vol. 08, (147a—16b), they can be found in
Chapter 3 [last] [1T722/h 25 — T (156a). Unfortunately, this part is not in the scope of ZAcC-
CHETTI’S [2005] very detailed annotated translation. According to his research, Chapter 1 in the
GZJ portion is entirely made up of phrases shaped in the form “the Bodhisattva Mahasattva
who wishes to [do or achieve a certain thing]” should train himself in the prajiiaparamita
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Kj 41b02: FAEREE M RAGIHEL 1 =51 = HR T, BUbn SRk
B, SR OB ENE R HaA P i SR R T U 22 .

1 taught, nurtured, instructed, and guided these_bodhisattvas in this Saha
world after I attained the full dynamic of ultimate enlightenment. I disciplined
their hearts and minds, and caused them to awaken a will for the Way. All of
these bodhisattvas have been living in the realm of space beneath the ground
of this Saha world. [J. Logan]

CA (IOM RAS SI P/5) 296a7:

mayai (1)/// ++ ajita bodhisa(tva ma)hasatva sarve iha sahe lokadhatav
anuttaram  samyaksam  bo(2)[dhijm abhisambuddhya sama[da]pita
anuttarayam samyaksambodhau parinamita maya (3)eva ajita ete bodhisatva
atra bodhisatvadharmesu paripacita nivesitae (4)pratistha
pitaoparisamsthapita anuttarayam samyaksambodhaue avataritah
(5)[pa]ribodhitas ete cajita bodhisatva mahasatvae sarve iha sahayam lo-
kadha(6)tau hesti-m-akasadhatuparigrahe prativa+nta///

Ga (GMNAI) 112b7:

mayaiva te ajita sarve te bodhisatva mahasatva asyam sahayam lokadhatav
anuttaram samyaksambodhi(8)m abhisambudhya ** samadapitanuttarayam
samyaksambodhaue pari namita mayaiva te kulaputra®* asmim bodhisat-
vadharme paripacitah pratisthapitah nivesitah parisam stha(113a)pita:
avataritah paribodhita: ete cajita bodhisatva mahasatva: asyam sahayam
lokadhatav adhastad akasadhatu-parigrahe prativasate smae

Ajita! Indeed, ever since I realized anuttaram samyaksambodhim in this
Saha world, all of those great Bodhisattvas have been established and de-
veloped toward anuttaram samyaksambodhim. By me, O kulaputra! They are
the ones who have been fulfilled (pari-pac), inspired (pra-stha), entered into
(ni-vis), stimulated (parisam-sthd), and crossed over to (ava-tar) and awak-
ened (pari-budh) in this BodhisaTTva Dharma / Dharma of attaining
(saTvan) Bodhi. And Ajita! These Bodhisattva Mahdasattvas filled and re-
sided in the realm of space beneath the ground of this Saha world.

(ZACCHETTI 2005: 45). He called this “textual module,” and says it allows the text to easily
give sections and modify them by repeating, adding, or removing. If my hypothesis allows, in
this module in Chapter 1, the subject is Bodhisattva Mahasattva [P 1#], which is con-
tinued in Chapter 3 [first] [1722 50 55 —_E]. And after the training in Chapter 3 [first] i.e., in the
prajiiaparamita, the Bodhisattva Mahasattva [EVEEEFIHE] will be called [BH 1=K+ in
Chapter 3 [last].

33 KN added samuttejitah sampraharsita.

B Although we can read kulaputra as a Vocative, the following sentences describe it as a
Nominative. However, CA interprets only this kulaputrd as bodhisattva.




Usually in SP, [kulaputra] (people of good intent) is used as a vocative case
to express an audience. In Chapter X1V, it is necessary to distinguish between
Bodhisattvas who rose and emerged from beneath [f&#EBE XK1= %] (Dr)
and Bodhisattvas such as Maitreya [5& &he AN 4] (Dr). Therefore, after the
Buddha called 4jita (Maitreya), the former became vocative as kulaputra [/%
). The problems are: 1) The following bodhisattva-dharma [ RR K8/
ZE1EE] (Dr/Kj) is the Sanskrit word that only appears here throughout
Saddharmapundarika.” 2) Both Chinese give the translation of way [i&], no
translation of dharma [{£], despite the many translations with [ F#£7%]. The
first problem can be attributed to the fact that in the second half of
Saddharmapundarika, the term “Bodhisattva” gradually becomes more
prominent. Of these, a unique interpretation of the CA manuscript can be seen
in (4). The strong tendency towards the term “Bodhisattva” is accompanied
by the flowering of Bodhisattva thought in Khotan.*®

Saddharmapundarika, Chapter XIX, XXII, XXVI

They are all Bodhisattva Mahasattvas (8) who give statements for Bodhi-
sattva practice (9) who acquire Samadhi 10) who acquire the total command
of wondrous capabilities

Chapter XIX (KN 377.12):

This is the Bodhisattva Mahdsattva Sadaparibhiita (Never Belittle Bo-
dhisattva’’)

Dr (XIX) 122¢23: {fifrsh 2 B4Rk, HBH £ R b b e iEE 05
152, fEiA 2 H: sE B ESE1E2 B 5.

(9) Chapter XXIII (KN 435.11):

This is the Bodhisattva Mahasattva Gadgadasvara (Wondrous Sound
Bodhisattva)

Dr (XXII) 128b28: & pebiab i b a2k E . [ BIARG
ZBRIERE.

Chapter XX VI (KN 472.1):

55 SP Index: 743.

«Khotan was a major center of Mahayana studies... That Buddhism flourished there in
the ninth and tenth centuries we know from Khotanese sources... it is not surprising that vir-
tually all the surviving literature is Buddhist in content and that even the secular documents are
usually in some way colored by Buddhism”. EMMERICK 1979: 5. Cf. See note 14 KARASHIMA
1993: 170f.

57 This translation is given in LOGAN Joseph’s Flowering Lotus of the Wondrous Dharma
Sitra, [forthcoming].

43



44

This is the Bodhisattva Mahdsattva Samantabhadra (All-embracing
Goodness Bodhisattva):
Dr (XXVI) 132¢22: &P 4= HOR A R SR L.

From the above examples, Dr’s distinction between [ 1- kai-shi] and [3%
[#% Bodhisattva] should be clear. The origin of the idea of “Bodhisattva” is still
difficult to elucidate,™ but the meaning that appears in the translation [kai-shi]
is the same for all of the previous examples (1) to 10). That is, someone who
attains Bodhi and is certain to become a Buddha. The author compared the
Sanskrit word corresponding to [kai-shi] as meaning “Bodhisattva” [saTTva]
and “obtaining Bodhi” [saTvan] using both interpretations. As you can see,
Dr has distinguished Bodhisattvas who attain Bodhi by calling them [kai-shi].
In this way, a [kai-shi] is one who can attain Bodhi. The meaning of obtaining
Bodhi, reaching Bodhi, and attaining Bodhi can be said to correspond to the
meaning of [saTvan] from Vsan.

Part 2. saTTva from Vas (participle sant) or saTvan from \san

In Central Asian manuscripts and Gilgit manuscripts from the 5th to 7th cc.,
[saTTva] is always written as [saTva]. The same is true of the older Nepalese
manuscripts after the 11th century.” The redactor in the edition had no doubt
restored the [saTva] written in manuscripts to [saTTva] by convention. Even by
convention, [tatva] is also written as [tattva], but since there is no word [tatvan],
we will not discuss it here. The Pali [satta] is due to the phonology with -tta as
an assimilation of -tva.® In the Pali dictionary PED®' [satta] is explained: “(cp,
Vedic sattva living being, satvan ‘strong man, warrior,” fr. sant),” (1) m. a

58 <] believe that the idea of a Bodhisattva was conceived in response to the Buddha’s pre-
diction of the Dipamkara (JA%{A#%7C). Shakyamuni who obtained the prediction sought
Bodhi and attained Buddhahood, and he knows this himself, but he is not yet a Buddha. He is
distinguished from those who have not received the prediction. The word “Bodhisattva” may
have been coined out of necessity for this distinction... However, the combination Shakya-
muni-Bodhisattva was not used much in the Record of the predictions of the Buddha”.
HIRAKAWA 1968: 170.

% However, there is no need to prove it strictly from the manuscript, since the proofreader
will never doubt the word, Bodhisattva.

8 PISCHEL § 298 Suffix #ta = -tva. PISCHEL R. Grammatik Der Prakrit-Sprachen. Karl J.
Triibner, Strassburg.

S PED (Pali English Dictionary. Pali Text Society. London 1921-1925.)

62 Regarding the dictionary differences about the root of satvan; In PED: satvan is derived
from Vsant (atthi, being, existing). The root is the same as in GW (GRASSMANN, H.G.
Grassmann Worterbuch zum Rig Veda. Harrassowitz. Wiesbaden 1873): satvan explained from
Vst (as, sein, existieren). However, the meaning of the root and satvan is completely different.




living being, (2) nt. soul.”® The Rg-veda dictionary GW: “Vsan is divided into
two: ‘acquire’ and ‘gift,” especially where gods are the subject. It is difficult to
decide between the two, since according to the Vedic view, obtaining from the
gods also results in giving”.** It is possible that \san was also considered the
actual notation, especially in the Gilgit manuscript. Accordingly, [ do not think
that the sense of [saTvan] (warrior) as a noun is not used as much as Har DAYAL
states.®® I think that the meaning of Vsan, to “acquire,” was strongly retained in
[saTvan]. Vsan also has the additional meaning of “reach your goal happily,
achieving what you desire”.®® In other words, Vsan was probably constructed as
a -van suffix adding /t/: and was mostly understood as agent-words, adjectives,
nouns and action-nouns.®” Language changes from moment to moment, de-
pending on the region and the times. It cannot be said to be used in Buddhism in

GW’s usage of satvan is: [rv01.173.05 tam u stuhindram yo ha satva yah siro maghava yo
rathesthah | Diesen Indra preise, der ein Soldat, der ein freigebiger Held, der ein
Wagenkampfer ist, (Praise this Indra, who is a soldier, who is a generous hero, who is a chariot
warrior).] In this example, satva and maghava both use the suffix -van. And satvan is an ex-
pression of praise to Indra. It seems unlikely that a word expressing such strength could be
derived from the Vsat (being). According to PW: satvan is derived from Vsan (win, obtain). I
agree with this.

%3 [(2) neutral. soul] of Pali satta is the same as Ardhamagadh satta, but Ardhamagadhf also
includes the meaning of strength equal to satvan. Ardhamdagadhi Dictionary vol. 4 (Muni
Ratnacandraji. An lllustrated Avdha-magadht Dictionary. Probsthain & Co. London 1977:
567): satta (satva) neutral. (1) The four immobile souls viz the earth etc. (2) Being, (3) Enthu-
siasm, (4) Prowess, strength. In Jainism, which flourished at the same time as Buddhism, satta
is a neuter noun, and it is also an important word from Jainist thought. Especially, (1) means
Non-souls. All existing things are roughly divided into souls and non-souls, and the latter is
further divided into four types: conditions of motion, conditions of rest, void, and matter, and
together they are called “the five masses of existence”. YAJIMA 1987: 184.

% GW p. 1465 \san: Der Begriff spaltet sich in die zwei: ,,erlangen” und ,,schenken®, und
bisweilen, namentlich wo Goétter Subject sind, hélt es schwer, zwischen beiden zu entscheiden,
da nach vedischer Anschauung das Erlangen von Seiten der Gotter auch das Schenken zur
Folge hat.

5 DAYAL 1932: 4-9. He analyzes the existing theories on the word Bodhisattva, especially
sattva, into seven categories. “Now [bodhisatta] in the Pali texts seems to mean ‘a bo-
dhi-being.’ But [satta] here does not denote a mere ordinary creature. It is almost certainly related
to the Vedic word [satvan], which means ‘Krieger,” a strong or valiant man, hero, warrior”.

5 GW p. 1465 san: 1) acquire [A., once, 416.7, partitive gen.] 2) to acquire, capture, win
through battle [A.]; 3) to obtain something [A.] from someone [L., Ab.], to receive it as a gift;
4) Receive good things (without obj.); 5) reach your goal happily, achieve what you want;
6) give something [A.] to someone [D., once (1018,10) L.]; 7) give [A.]; 8) Give well, donate
(without obj.).

8 WHITNEY: § 1169. WHITNEY W.D. A Sanskrit Grammar. Breitkopf and Hirtel, Leipzig
1879. cf. MW p. 1465 Vsan: san in a compound for \sat. (MONIER William. 4 Sanskrit-English
Dictionary. The Clarendon Press. Oxford 1899.)
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the same sense as it is used in the Rg-veda. Confusion between the double
meanings of bodhisattva, [saTTva], and [saTvan] may also have been the cause,
as might be expected from the differences found in Dr's translations.

The following usage examples are from Saddharmapundarika, Chapter VII
and illustrate the difference in usage and different interpretations of [saTTva]
and [saTvan] from Vsan.

[Ga (GMNALI) 71b2]

tatah [sa] desiko tam purusam visrantam viditva tam rddhimayam
nagaram anta[rdha]payeyam antardhapayitva ca tan purusann evam vaded
agacchamtu bhavamtah satva abhyase sa maharatnadvipah idam tum maya
mahanagaram yusmakam visramanartham abhinirmitam iti

Therefore, the guide, knowing that the people (purusa) have rested: [I
(=guide)] will make the magic city disappear, and after it has disappeared,
[he] will say to the people. “Go ahead! sirs, Obtaining (salvan) is near, this
great treasure island,” but this, which is a great city, was made by me to give
you rest”.

[KN 188. 8]

tatas tan sa desiko visrantan viditva tad rddhimayam nagaram antardha-
payed antardhapayitva ca tan purusan evam vadet| agacchantu bhavantah
sattva abhyasanna esa maharatnadvipah| idam tu maya nagaram yusmakam
visramanartham abhinirmitam iti||

After a while, when the guide perceives that their fatigue is gone, he causes
the magic city to disappear and says to them: 'Come, sirs, there you see
(saTTva) the great Isle of Jewels quite near, as to this great(!) city, it has been
produced by me for no other purpose but to give you some repose.’ [Kern trsl.]

Throughout this parable, purusa is used to refer to travellers. The word
“see” in Kern's translation is not in Sanskrit. Regarding the reading of Ga, I
think [maha] (great) is used to emphasize the Great Treasure Island
[maha-ratnadvipah] and Great Magic City [maha-nagaram], the same as CA.
In this parable, there is no conclusion of arriving at Treasure Island. This is
because Treasure Island is Buddha-knowledge [Buddha-jiiana]. To obtain that
great Buddha-knowledge they were made to see a great Magic City in order to
rest.

% Which means “To reach the treasure island is near”.




Saddharmapundarika, Chapter VII, Verse 79 can be considered as the
meaning of the Vedic word [saTvan] as a noun mentioned by Har DAYAL®.

[Ga (GMNAI) v. 79]

yatha vayam lokavidi bhavema yathaiva tvam sarvajinanam uttama: ime ca
satva bhavet’” sarva evam yathaiva tvam vira-m-anantacaksuh

How shall we [sramanera] become knowers of the world, as if we were the
highest of all living beings, like you? And shall they (ime) all be so vigorous
(saTvan), as brave, and with infinite eyes, as you?

[KN 193.1 v. 79]

yatha vayam lokavidii bhavema yathaiva tvam sarvajinanam uttama| ime ca
sattva bhavi sarvi eva yathaiva tvam vira viSuddhacaksuh

‘That we may become sages, knowers of the world, such as thyself art, O
supreme of all Jinas, and that all these beings (saTTva) may become such as
thyself art, O hero, O clear-sighted one.' [Kern trsl.]

In the following example, the term Bodhisattva is intentionally omitted.
This is because what the Sravaka seeks is the knowledge of the Tathagata, not
the knowledge of the Bodhisattvas.”'

[Ga (GMNALI) 70b2]

ca mama  parinirvrtasyanagatedhvani  $ravaka  bhavisyantie
bodhisatvacaryam ca $rosyanti® na cavabhotsyantee kim capi bhiksavah...

And at the time of my Parinirvrta in the future, [they] will become Sravaka
and [will] hear the deeds of those who attain Bodhi.”* On the other hand, they
will not realize [Bodhi].

% DAYAL 1932: 7. (7) “Sattva” may mean satvan “strength, energy, vigour, power, courage”.

™ From my research, there are many cases where KN [bhavi] corresponds to Ga [bhave] as
a singular form. This third-person singular of Ga [bhavet] will also validate my research.
Regarding [ime] and [satva], occasionally the verb will agree with the noun-predicate when
adjacent to it, instead of agreeing with the subject. cf. Sanskrit Syntax § 27, 2. SPEUER, J.S.
(Sanskrit Syntax. Motilal Banarsidass, 1886 (Reprint, Delhi, 1998). According to the CA, after
[bhavet], it is read as [evam], not [sarva].

I See note 14, KARASHIMA 1993: 170f.

"2 This translation is for [bodhi-saTvan-caryam]. Because only Ga does not have an object
of the verb [avabhotsyante] (to realize). KN, CA, and Ge 3a8 (Seen note 73) have an object,
which means that we do not realize that “we are bodhisattvas”. However, this object term is
not found in either of the two Chinese translations. [Dr 92b12: & 2K K i, sk A %5 & 226 13
(Sravakayana), AR AERE. % 2 2 2 (bodhisattvacarya?), TEHES, 1T ERE]
In future lives, those who become Sravaka through intent to learn the sravakayana. Later, they
are unwilling to listen to the Bodhisattvas s teaching, will not understand the wisdom of Buddha,

and will not practice the Bodhisattva(?). [Kj 25¢13: FRIBJE & A2, 2 26 -2 . TRk
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[KN 186.3]

ye ca mama parinirvrtasyanagatedhvani §ravaka Dbhavisyanti
bodhisattvacaryam ca $rosyanti na cavabhotsyante bodhisattva vayam iti|
kim capi te bhiksavah...

And those who shall be my disciples in future, when I shall have attained
complete Nirvana, shall learn the course (of duty) of Bodhisattvas, without
conceiving the idea of their being Bodhisattvas. And, monks... [Kern trsl.]

Saddharmapundarika, Chapter V11, Verse 81

Although [saTvan] does not appear in the following example, it is given to
show the intentional omission of the word Bodhisattva in only the Ga”
among Gilgit manuscripts. Ga v. 81 has only two sentences, “a” pada and “c”
pada. Many verses in the Gilgit manuscripts have skipped readings due to the
repetition of the same letters. However, there are no similar words here. In this
context, its verbs [prakasayi] (v. 80) and [dar$ayi] (v. 81) are considered to be
causative aorist form.”* As the prose shows, the process by which Jina leads
the princes to such a state and creates such a situation is ‘depicted’ by the
princes’ gradual shift from persuasion to conviction.” In other words, the
timing of the monologue is during the explanation given by Buddha, and not
when the princes are in action.

The reasons for the lack of the word Bodhisattva in Ga are as follows:

1) In prose, princes are called Bodhisattvas when they preach the
Saddharmapundarika at their respective Dharma seats (KN 182.9).

2) Verses 80 to 83 (KN 193.3-8) are scenes in which Jina explains Bodhi to
the princes, so it would be impossible to explain that Jina is a yatha Bodhi-
sattva.

EHRER, B AEELE, Ko REEFEIAT] along with those who will be
shravaka-disciples in the future after I have left this shore. Following my extinguishment there
will also be followers who will not have heard that sutra, and they will neither know nor be
aware of the practices of bodhisattva. (J. Logan). The Chinese translation (and KN) suggests
that after becoming a §ravaka, he becomes a bodhisattva. However, the conclusion of the text
continues, “Through producing their concepts of parinirvana possessed by the §ravaka, they
will attain parinirvana”. In conclusion, the word bodhisattva does not seem to be necessary.

3 ¢f. Ge: GNOLI 1988. “The Gilgit Manuscript of the Saddharmapundarikasitram” Istituto
italiano per il Medio ed Estremo Oriente, Roma, 1987. Ge 4a7 (verse. 81) hetu sahasrair

vidubodhisatvar). Since CA 186a7 has only “a” pada (verse. 81) hetu sahasrair upadarsayanta.
This CA reading further reinforces the Ga reading. Moreover, it strengthens the work of the
author who argues in favor of the specificity of the Ga reading.

™ of. KSG § 424ff. KIELHORN, Franz. A grammar of the Sanskrit language. 1888.

75 This represents an aspectual function that I discussed. https://komazawa-u.repo.nii.ac.jp/
records/2033918
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[Ga (GMNALI) 73a2]

SO caj-jino asayu jiiatva tesam kumarabhiitana tathatmajanam* prakasayi

uttamam agrabodhim drstantahetiinayutair anekai:)) ||80]|

hetii sahasrair upadar$ayamta: bhiitam [ca]rin dar$ayi lokanatho ||81])

idam eva saddharmasupundarikam vaipulyasiitram [bha]ga[va]n uvacah

And, knowing their intentions, by means of many myriads of parables
(drstanta) and causes (hetu) the highest superior enlightenment was ex-
plained (prakasayt) by the Jina for his own young sons [80]

By making [the young sons] see (upadarsayamtah) by means of thousands
of causes, The Protector of the World has shown (darsayi) true practice. [81]

This is the True Lotus Sitra of great extent, delivered by the Blessed One.

[KN 193.5 v. 81]

s0 ca jino asayu jhatva tesam kumarabhiitana tathatmajanam®*| prakasayt
uttamam agrabodhim drstanta kotinayutair anekaih ||80]|
carim dar$ayi lokanatho yatha caranto vidubodhisattvah ||81||

idam eva saddharmasupundarikam vaipulyasiitram bhagavan uvaca)

And the Jina, considering the wish of his sons, the young princes, explained
the highest superior enlightenment by means of many myriads of kotis of
illustrations. [80]

Demonstrating '’ with thousands of arguments and elucidating the
knowledge of transcendent wisdom, the Lord of the world indicated the
veritable course (of duty) such as was followed by the wise Bodhisattvas. [81]

This very Sitra of great extension, this good Lotus of the True Law, was by
the Lord delivered. [Kern trsl].

Conclusion

The term BodhisaTTva does not have the meaning of being a Buddha. If the
term bodhi-saTvan (attains / will attain Bodhi) existed first, it would have the
same meaning as becoming a Buddha. In light of this, the meaning of bo-
dhi-saTvan [Bf 1], which expresses the person who is certain to become a
Buddha in the future, i.e. someone who attains Bodhi, was probably concealed

76 Both padas are the same Tristubh metre.

" Kern uses [the Lord of the world] as the subject and agent of this present tense [upadar-
sayanto]. However, this present tense is plural, and the persons who are acting, the ones who
had to see it, were Princes [kumarabhiita].
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in the term bodhi-saTTva [3%F#], until the term bodhi-saTTva came to have
its distinct characteristics.

What is important in Saddharmapundarika is “Buddha knowledge” [Bud-
dha jfiana], and the way to that attainment is expressed as “Buddha vehicle”
[Buddha yana]. “Buddha vehicle” indicates a way toward Bodhi rather than
merely toward nirvana.

In Dr, [BH] is used to mean guiding (someone): [B#{L] for [vinaya] (lead-
ing), [BH3&] for [paripac] (bringing to maturity). For this reason, Dr [Bf 1],
refers to someone who leads like a Buddha. Even in the [Y¢###%¢] 7 Guang
zan jing, translation of the Larger Prajfiaparamita, from the same period as the
Saddharmapundarika, the distinction between [ %] (great bodhi-
sattva) and [BH 1] (one who attains Bodhi / is certain to become a Buddha) is
clear across its Chapters.

In the editions we currently use, it is customary for saTva to be seen as
saTTva, so it is unlikely that we will ever find an example of usage based on
\san. However, in the CA manuscripts, which are written as saTva, there is a
strong tendency toward the use of Bodhisattva.”” Looking at the title of the
Saddharmapundarika,® the words “instructing Bodhisattvas” [bodhisatva-
vavadam (Ga)] in Gilgit and Nepal manuscripts have all become “creating

"8 Taisho vol. 8 no. 222.

" DAYAL 1932: 11. “There are three yanas or ‘ways’, which lead an aspirant to the goal. The
third yana was at first called the Bodhisattva-yana, but it was subsequently re-named
maha-yana. The other two yanas were spoken of as the Hina-yana. In the later treatises, the
term Bodhisattva-yana is very rare, as maha-yana has taken its place. This is sometimes
called the Tathagata-yana”. Although his research refers to Sanskrit (KN) and some Tibetan, in
his statements we see several terminological developments (unfortunately his example for
Tathagata-yana shows mahd-yana only). Still, the last term, Tathagata-yana is not found in SP.
Cf. KARASHIMA 1993: 154ff.; MATSUMOTO 2010: 282ff. However, the following only appears in
the CA manuscript: [trflyam parinirvanam va anyatra tathagatayanam eva tathagata-
parinirvanam eva (VII, CA 181al)] there are not three Parinirvana, neither the other
Tathagata's vehicle nor the other Tathagata's Parinirvana. Before this proposition, CA says
[ekam evetad yanam yad idam tatathagataparinirvanam (CA 180b7)] There is only one vehicle,
the Tathagata's Parinirvana.That is, CA interprets is [One vehicle = Tathagata's Parinirvana)
and states that it was implied (slica) by [tathagata yana]. Still, there are also additions in other
places that can only be known through CA's interpretation. In other words, a whole translation
based only on CA would be necessary.

80 [saddharmapundarikam nama dharmaparyayam sutrantam mahavaipulyam bodhisattva-
vavadam sarvabuddhaparigraham] v. 1. ®saddharma pundarikam @ dharmaparyayam ®siitram
(CA) / sutrantam (G) @ mahavaitulyam (CA) / mahavaipulyam (G) ®bodhisatvotpadam (CA)
/ bodhisatvavavadam (G) ®sarvabuddhaparigraham) this sentence appeared in Chapters I, I,
VII, and XX in SP. especially ® G means “instruction for Bodhisattvas,” while CA means
“creating Bodhisattvas”.




Bodhisattvas” in CA [bodhisatvotpadam]. On the other hand, in the Gilgit
Manuscripts, where the word saTva is also written, the inflexion of van-stem
is used when (Bodhi)saTTva (a-stem inflexion) has been omitted because it
does not match the context.®’ HIRAKAWA®? states the Abhidharma Maha-
vibhasa Sastra (T1545), and Abhidharma ko$abhasya (T1558) which are like
encyclopedic works on Abhidharma, do not mention the [Bodhisattva-yanal].
Even though these treatises were created after Saddharmapundarika, the
Saddharmapundarika itself has existed throughout many years in various
linguistic texts. In this way, there is a large amount of linguistic material
available. Since there are regional and chronological differences in the inter-
pretation of saTva between the Gilgit manuscripts from the 6th to 7th cc. and
the CA manuscripts from the 7th to 10th cc. when Bodhisattva ideas were
dominant, what is imperative is individual comparison and understanding.
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