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The Jin’gangjing zuan &I EE in Old Uighur
with Parallels in Tangut and Chinese

Abstract: The Jin'gangjing zuan consists of passages abridged from the Diamond Sutra,
a miraculous story concerning a girl, and the Ten Feast Days and the Twelve Calendric
Days. It expounds the merits of chanting this scripture itself. So far, Chinese and Tangut
versions are edited. This paper provides the edition of the texts in Old Uighur attested in
manuscripts of St. Petersburg and Berlin. The comparative study of the texts reveals that
the Old Uighur version is parallel to the Tangut version.
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0. Introduction

The miraculous stories concerning carrying and chanting a Buddhist
scripture such as Saddharmapundarika-siitra, Avalokitesvara-sitra, Ami-
tabha-siitra, Suvarnaprabhasa-sitra have played an important role as sub-
sidiary texts and promoted the popularization of Buddhism in East Asia.

The Diamond sitra (Skt. Vajracchedikaprajniaparamita-sitra; Chin.
Jin’gang banruo boluomi jing 4RI A5 1% {2 ") underlines the merits
that one could accumulate by carrying and chanting the text. Manuscripts
from Dunhuang and Turfan demonstrate that the Diamond sitra was one of
the most influential scriptures through Tang dynasty. Accordingly, dozens of
miraculous stories concerning the Diamond siitra were produced” more and
more. Not only the Diamond siitra but also the Diamond siitra with gathas
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! Among the eight extant Chinese versions Kumarajiva’s translation (T.VIIL.235) was the
most influential one.

? ZHEN 2010: 19-24.
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composed by the Great Master Fu were translated into Old Uighur from
Chinese texts.” The Diamond siitra itself circulated among the Uighurs who
had settled down along the Tianshan mountain range since the ninth century.
Besides, an Uighur fragment of a miraculous story concerning the Diamond
siitra was identified.*

The present contribution aims at reconstructing the Old Uighur version of
an apocryphal Chinese scripture called Jin 'gangjing zuan 4xMIFEEE. 1t in-
cludes a miraculous story and expounds the merit of chanting the text itself.
This scripture was translated into Tangut and Tibetan as well. Although the
title and content are almost the same in all versions, the text itself has some
discrepancies. Concluding in advance, the Old Uighur text best concords with
the Tangut version. Possibly, both versions can be regarded as being translated
from almost the same Chinese text which has not been found so far. The Old
Uighur version can be reconstructed on the basis of the Tangut version.

1. Varieties of the Jin’gangjing zuan

1-1. Chinese Version

It is recorded that the Jin’gangjing zuan widely circulated in China in
manuscripts and prints, especially during the Ming dynasty many copies of
the scripture were printed. However, we know only two Chinese versions
today.

TEXT A: The Jin’gangjing zuan from Dunhuang, it was edited by Fang
1995 based on P.3024v entitled Foshuo jin’'gangjing zuan 754 IFE %L and
S.2565v entitled Jin 'gangjing zuan yijuan 4MI¥EE—2%. The two texts
overlap and complement each other.

Fang 1995 appropriately divided the text into three sections. The first sec-
tion invokes the summons of the Eight Great Vajrapanis® /\ K4:flll and ex-
plains the merits of chanting the Jin ‘gangjing zuan itself.

3 YAKUP 2010; HAZAI and ZIEME 1971.

* ZIEME 1992: 40; ZHEN 2010: 64. A parallel story can be found in the Taiping guangji K-
&L as well as in the Chisong jin’'gangjing lingyan gongdeji 57 4= WIS 82 5 o) 14 50
(T.LXXXYV, 2743). Cf. YAKUP 2010: 217-222.

> This invocation accords to that of the Diamond siitra with gathdas by Great Master Fu.
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The second section narrates a miraculous story concerning the Jin 'gangjing
as follows. In the first year of Tianli KJ&,° there lived a girl of a Liu % family
in Beishan county 4L |LI%%. She died at the age of nineteen and arrived at king
Yama’s court. The king asked her how many good deeds she had accumulated
in her life. The girl replied that she always had carried the Jin 'gangjing next
to her skin. Again the king asked why she had not carried the Jin 'gangjing
zuan. The girl said that the scripture did not exist in the world. Accordingly,
the king sent her back to life and ordered her to write down the sentences of
that scripture. The characters in the scripture amount to 5149 in total,
69 entries of “Buddha />, 51 entries of “Shizun 2, 85 entries of “Rulai
L&, 36 entries of “Subhiiti 3542 and 26 entries of “good men and good
women # % 172 N”. The number of characters and words show differ-
ences in each version. At the end of this section, a gatha for making a vow
originally attributed to the introduction of the Diamond sitra with gathas of
the Great Master Fu {8 K14 fI#E is inserted.’

In the third section, the Ten Feast Days of Bodhisattva Ksitigarbha Hijs{ 3%
piE1+7%5 H and the Twelve Calendric Days for Worshipping the Buddhas +
A&k H are enumerated. The Ten Feast Days were intended to recite the
name of a Buddha or a Bodhisattva on a special Feast Day when a divinity
descends to this world.® The calendric twelve days encourage worshipping the
Buddha at a fixed time and to a certain direction.” One who acts on this in-
struction can remove one’s own countless deadly sins.

The texts of the Ten Feast Days and the calendric twelve days were origi-
nally composed separately as known from Dunhuang manuscripts.'’ Occa-

® ARAMI 2014: 399.

THREW SR, GRS E, FRABELE, ZRPERIRE, LWUER, T s
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8 The Ten Feast days of a month are 1, 8, 14, 15, 18, 23, 24, 28, 29, and 30. For example, on
the 18™ day of a month, when king Yama descends down to this world, one should chant the
name of the Bodhisattva Ksitigarbha.

° The twelve days of a year are 1st day of the 12th month, 8th day of the 2nd month,
7th day of the 3rd month, 5th day of the 5th month, 6th day of the 6th month, 7th day of the 7th
month, 8th day of the 8th month, 9th day of the 10th month, 1st day of the 11th month. The 3rd
day of the the 12th month was omitted in the Jin ‘gangjing zuan. For example, on the 1st day of
the 1* month, the one who worships the Buddha four times at dawn facing to the east can
remove his own sins of two hundred thirty kalpas.

1 The text is edited as T.LXXXV.2850 and ZHANG 2000. ARAMI 2014 classified the Ten
Feast Days texts from Dunhuang into two types. A) the text based on the Ksitigarbha cult H1&g
FpE+75 A, B) the text which places emphasis on chanting the name of Buddha 75 H +75 H
He regards the Ten Feast Days text inserted in the Jin 'gangjing zuan as an intermediary text
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sionally, both texts were copied together in Dunhuang composite manuscripts
together with others.'' Therefore we may assume that they were added to the
original Jin 'gangjing zuan at some time. Interestingly, the Jin 'gangjing zuan
explains that the Ten Feast Days of the month and the twelve days for worship
according to the calendar were collected from one thousand scrolls brought
back from India by Xuanzang %% of the Longxing monastery HE Bl <F."

TEXT B: Beside the Dunhuang manuscript (Text A), another Chinese ver-
sion called Jin’'gang banruo boluomi jing zuan ﬂzﬂ' P U R B AC L was
edited in the Eryao jin’'gang hebi W4 H|{55E, “The collected scriptures
concerning solar, lunar divination and the Diamond-(siitra)”, printed in 1909
together with four other texts." The first and second sections are almost
parallel with Text A, although the second one is more detailed than Text A.
It is explained that, after her rebirth, a girl of the Liu family went to the
Zhongli monastery #Hf=F in Haozhou /! and copied the scripture from
a version carved on the rock. More detailed is the number of words counted in
the scripture. Text A extracts only five words, while Text B fifty-six words.
In addition, Text B lacks the third section of Text A, namely the Ten Feast
Days and twelve days of the calendar for the worship. In concluding remarks
it is explained that this Jin ‘gangjing zuan was abstracted from (the Jin 'gang
Jjing) with reference to the content of the Baoji jing EZFEASE compiled in the
Tripitaka."* Since it is difficult to find such explanation or parallel in the Baoji
Jing, it was presumably cited as a sign of authority.

The plot of the miraculous story about a girl of a Liu family is common
with some stories edited in the Chisong jin ‘gangjing lingyan gongdeji £Fifi4
IFEFERTH{#E T (Pelliot chinois 2094)."° For example, the story No. 9 is as

between A and B. On the other hand, Soymié 1981 thoroughly examined the twelve calendary
days texts from 5Sth to 19th cc. including the Jin 'gangjing zuan.

"' ARAMI 2014: 383.

1 SRR P S — TR N, 5 i B A . Soymié points out that the Longxing
monastery is an error for the Hongfu monastery 5A4% <F according to other Ten Feast Days texts
(SoyMIE 1981: 214).

13 The Foshuo riguang jing 75 B YGHE, the Foshuo taiyang jing B KBS, the Foshuo
yueguang jing it A JEHE, the Foshuo taiyin jing B0 KFEHE. The former two scriptures
concern the solar sphere and the latter two the lunar one. According to the editor, these scrip-
tures mirror the worship of the sun and moon based on folk belief (TONG 2003: 368).

" AR R ET RS N B HY (ToNG 2003: 370).

'> Numbers 4, 5 and 9 of the Chisong jin 'gangjing gongde lingyanji edited in ZHENG 2010:
46-50.




follows. When seven days passed since his sudden death, the monk Lingyou
#44 from Chang’an met with the King of Equal Judgment ‘-4 F. The king
asked him what scripture he chanted while alive. He replied that he had held
the Jin 'gangjing all the time. The king suggested that the scripture held by
Lingyou was as short as one gatha only. Finally he prolonged his life for more
ten years and ordered him to go to the city of Hangzhou /. Accordingly, he
found the inscription of the Jin 'gangjing carved on the rock. The inscription
rightly preserved 62 characters that were lacking in Lingyou’s book. The
scripture in circulation was based on this rock inscription.'

The story about the stone inscription described in the Lingyan gongdeji and
in the Jin 'gangjing zuan is based on the same common plot. However, the
former scripture expounds the merits of chanting the Jin ‘ganjing itself, while
the latter expels that the merits of one recitation of the Jing 'ganjing zuan
equals to three hundred thousand times recitations of the Jin ‘gang jing. In this
point, the two scriptures are contradictory. One may suppose that the Jin ‘gang
Jjing zuan was obviously made after the Lingyan gongdeji.

As to the two extant versions of the Jin 'gangjing zuan, Text B is regarded
as a variant of Text A composed at a later period.17 Indeed, this seems a rea-
sonable hypothesis. As mentioned above, the Jin 'gangjing zuan was often a
target of criticism in the Ming time because of its apocryphal nature. Among
the critics, an essay of Zhuhong #k7% (1535-1615)"® provides us with some
noteworthy information on this problem.

“The Jin’gang zuan: Among the scriptures printed privately, there is the
Jin’gangjing zuan. It praises its own merits as follows: one recitation of this
Zuan excels reciting the Jin 'gangjing ten thousand times. This teaching is a
downright superstition. The Jin 'gangjing expounds the theory of extreme
non-existence. Therefore it has marvellous merits in itself. [The Jin 'gangjing
expounds that] even a single dharma does not exist. The prajiia, the divine
and all things in this world also have the nature of non-existence. Why should
we believe that the numbers of words like “Buddha” or “Subhiti” collected
from the scripture itself possess such merits? As its evil influence, when a
corrupt monk receives an offering [from a follower], he does not chant the

'® ZHENG 2010: 49-50.

"7 TONG 2003: 360.

18 Zhuhong was a Buddhist monk of the Ming dynasty. After a pilgrimage to Mount Wutai,
he returned to Hangzhou and settled at Yunqi ZE4# for forty years. He taught the educated class.
The Gaofeng yulu & WERESk is listed as his main work. Cp. ZHANG 2006: 998.
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whole scroll [of the Jin 'gangjing], but its extraction (zuan) only once. [The
Jin’gangjing-zuan] expounds that there are extreme sufferings in hell. All of
the teachings in this book are false. One should recognize the harmful effects
of apocryphal scriptures as such”.

SIS BAFERS, BEREE, BEE, HmE—E, P
W, M, SRS LA R, GE S ﬁﬁk?% —{H#i?o
TR, HEREH S ﬂu%i%@sﬂjﬁiﬁ? i
EKZEJF IR VR, HopR 2B, AR 1%x)\”%ﬁfi’lﬁo F%ﬁ
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Z%%—ﬁﬂmo

Yungqi fahui Z2BEESE (Jiaxinzang 3581 vol. 33: 75¢).

According to this essay, the character zuan % in the title means to collect
or extract certain words or passages from the Diamond siitra. Taking into
consideration that there is no mention of the Ten Feast Days and the twelve
calendar days, zuan does not designate collected scriptures like Text A, but
only the part of extracted words from the Diamond sitra. Comparing the
number of words extracted from the Diamond sutra in the second section,
Text A has only five words, while Text B has fifty-six. Text B is preferable for
the name of zuan as explained by Zhuhong. In this way, we may conclude that
Text B preserves nearly the entire original text of the Jin 'gangjing zuan.

1-2. Tangut Version

One block print (Tang. 381, No. 6806) and two manuscripts from
Khara-khoto are kept in the Institute of Oriental Manuscripts, Russian
Academy of Science (IOM, RAS)."” Shintard Arakawa edited the block print,
which preserves almost the whole text.”* This print bound in concertina-style
measuring 12.5x6.0 cm, consists of forty-six pages in total including two
picture pages depicting Buddha in sermon to an old monk (Subhiiti?) and a
young girl (the girl of the Liu family?), with five lines on each page.

The title of the scripture is #% #7204 i@l which is a literary translation of the
Jin'gangjingdian zuan WIFEIEE. # (Yja) means “to gather, collect”.
S. Arakawa made a comparison of the Tangut text with two Chinese versions.

19 ARAKAWA 2014: 13.
20 ARAKAWA 2014: 13-24, 409443, plates XCIX-CVI.




The composition of the Tangut text is all the same as Text A. It starts with the
summons of eight Vajrapanis and four Bodhisattvas in the first section, then
follow the miraculous story about a girl of a Liu family and the numbers of
extracted words from the Diamond siitra in the second section, finally the Ten
Feast Days and Twelve Calendar Days are given in the third section. However,
there are differences between the Tangut version and Text A. On the other
hand, the omission or confusion of some words' in the second section is
similar to the story in Text B.*

According to S. Arakawa, the differences between the Tangut Text and the
Text A exist in the Ten Feast Days. Text A merely repeats the expression “On a
certain day when a certain deity will descend to this world, one should chant
the name of a certain Buddha (or Bodhisattva)”, while the Tangut text inserts
an additional verse after that. S. Arakawa pointed out that the Ten Feast Days
with verse is parallel to the inscriptions at the Dazu Baoding shan KX & 18
I in Chongqing EE¥ from the 13th c¢.” This inscription called the Dizang

! Here is one example which ARAKAWA 2014 does not mention. The line in the second
section of the Tangut text goes as follows: 3% 41k 7t i s ik it it 4 7% s R 8 R PR i T
(ARAKAWA 2014: 420, /l. 14-4~14-5): “if there are not a view of self, a thought of person,
a thought of living person and a thought of living”, “namely what I see is”, “three living
bhiksunis”. These are the words extracted from the Jin 'gangjing. To this part, corresponding
lines in Text B are: “#5 A £k, AFH, RAEMH, FHAME», “HEFHER, AR, RER, &
W7, =Z“HEJE” (Z. vol. 08, 370a). There is no counterpart to the words “three living
bhiksunis” at the end of Chinese text. Probably, the Tangut translator or the Chinese copy used
for the translation confused “MEF I, N RARAERZFE R TR as “HRA=F TR
According to Text B, “ =" means the number of times of “tt [.J&” depicted in the
Jin’gangjing.

*2 ARAKAWA 2014:16.

2 Following is the comparison of Tangut text and Dazu inscription:

[Tangut]

On the first day, (two) boys (controlling) evil and good descend (to this world). Who on that
day chants the name of Dipankara Buddha one thousand times, he will never go to the
Sword-Mountain hell. The praise goes:

Hearing it is a Sword-Mountain, one does not want to take hold (it),

Risky and unlikable looking makes his mind painful,

Every feast day, he practices the meritorious deeds,

One should not seek the previous evil worlds.

[Dazu inscription]

A—R&EHh—TE, REJJLHER, BH,

BRI LA T2, eI b ot Lo,
WER QEEmR, % RATRENE,

As to the comparison in detail and differences between the Tangut text and the Dazu in-

scription, see ARAKAWA 2014: 21-22.

.
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pusa shizhairi #iE 175 H is engraved in the relief of the ten kings and
hells, in front of which the followers still chant and dance on the ceremony
today.**

S. Arakawa concludes that the Tangut text preserves a larger and more
consistent version than the Chinese texts. He assumes the existence of another
Chinese version used by the Tangut translator.>

1-3. Tibetan Version

Two Tibetan fragments from Turfan were introduced by A.H. Francke and
later by M. Taube. Zieme identified these fragments with the story of a girl of
a Liu family in the Old Uighur fragment U5058.% Now, we can definitely
identify these fragments with the Jin gangjing zuan which is called rdo rje
gcod pa’i bstus “Zusammenfassung der Vajracchedika” in Tibetan.”” Unfor-
tunately, due to lack of information, we cannot decide to which version the
fragment can be attributed.

[63—1 Recto]™

01 ...Yama, der Herr der... (sprach) zu dem Médchen...
[Text B] 5| R, KT-MHH

02 ...daB du an dem Ort der Menschen geboren bist...
[Text B] —ALIZKE, {EATEhERILE

03 ...darauf gab das Médchen die folgende Antwort...
[Text B] ZZz+2& H Bt LAz

04 ...das ausgezeichnete Buch rdo rje gcod pa...

[Text B] ¥ 52 F7 M AA B AR 2AE, B4 R

05 ...so sprach (sie). Warum hast du rdo rje gcod pa...?
[Text B] K7 E il AR & A e L

Verso

01 ...da Midchen bis zum zweiten Mal...

[Text B] & 7% H

02 ...die “Zusammenfassung” ist nicht in der Welt erscheinen...

24 ARAMI 2015: 47.

2 ARAKAWA 2014: 23-24.

26 ZIEME 2011: 159.

2T FRANCKE 1924: 115, TAUBE 1980: 111-112 (No. 63—1, 2). No. 63-2 is too fragmentary to
identify it in the Jin 'gangjing zuan.

28 FRANCKE 1924:115.




[Text B] st - HEA

03 ...er sprach: Ich will dir (sie) geben.

[Text B] K+ H, #FakEak, FRoEBGIE, FEm

04 ...die Zusammenfassung des rdo rje gcod pa lesen...

05 ...die Worte des Buches rdo rje gcod pa deutlich merken...
[Text B] s a5, MR

2. Old Uighur Version of the Jin 'gangjing zuan

The manuscripts of the Jin 'gangjing zuan in Old Uighur edited below are
kept in the Serindia Collection (SI) of St. Petersburg (IOM, RAS) and in the
Turfan Collection of Berlin (BBAW, Turfanforschung).” The manuscripts can
be classified into four kinds of manuscripts at least. The fragmentary condi-
tion of the manuscripts does not allow us to reconstruct the whole text.

The composition of the Old Uighur text is similar to the Tangut version.
Remarkably, the Ten Feast Days have also the gathas as seen in the Tangut
version only. However, the twelve calendric days of the third section in Text A
and Tangut version have not been found yet.

2-1. St. Petersburg Manuscripts

- SI 1859 (SI Kr IV 346)
- SI 1880 (SI Kr IV 364)
- SI 5070 (SI Kr IV 370)
- SI 5673 (SI 2Kr 51)

These four fragments that belong to the collection of N.N. Krotkov
(1869-1919) who was the consul in Urumqi, were possibly obtained some-
where in the Turfan basin. They are remnants of one and the same manuscript
bound as a concertina. Notably, the very tiny size convenient for carrying
almost perfectly matches the size of the Tangut booklet. Each page measures
15.3x8.5 cm with six lines. SI 1859, SI 1880, and SI 5070 survive as single
pages of the format, while SI 5673 has eleven pages. The words for “Buddha”
or “Bodhisattva” are written in red ink.

% The images of the Berlin manuscripts are available on the web site of the Turfanforschung.

http://turfan.bbaw.de/dta/u/dta_u_index.htm
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In her preliminary study, Tuguseva 1972 published the text and a transla-
tion of SI 5673 and indicated some keywords concerning the content, e.g. Uig.
kimkoki < Ch. &#E, Uig. vaphuaki < Ch. {5¥E#E, and some Dharanis in
Uighur script. SI 5673 is written on both sides, but, as shown by L. J. Tuguseva,
the text of one side (//. 1-65 in Tuguseva’s edition) is inconsistent from one
page to the other. Recycling the manuscript might have caused it. A close
scrutiny reveals stitches sewn with a thread on some folding portions of the
concertina binding. Presumably, the folds of concertina binding almost getting
torn were cut and reinforced by sewing. It is reasonable to suppose that the
order of pages became upset by this procedure.

The text written on the recycled side has not been identified so far, but
contains dharanis, the name of Amitabha, and an essence s/loka from the
Saddharmapundarika siitra,”” while the inconsistent text of the original recto
side can be identified with the Jin 'gangjing zuan. The order of the damaged
pages including SI 1859, SI 1880, and SI 5070 can be reconstructed according
to the Tangut version as follows:

SI5673(10) ...(Lacuna)... SI 1859 ...(Lacuna)... SI5673(9) ...(Lacu-
na)... SI5673(11) — SI15673(1) ...(Lacuna)... SI 5070 — SI5673(8) —
S15673(7) — SI15673(2) ...(Lacuna)... SI5673(3) — SI5673(4) —
SI5673(5) — SI 5673(6) ...(Lacuna)... SI 1880.

Transliteration of the Fragments of the SI Collection
(Concertina Binding)

SI5673 (1)

01 [ Jwnkm’'qlq ‘'mk’k lyk

02 [ ] 'nt’ t'kdwkd’ ,,

03[ 1 //syzl'tk’ ,,

05 pwy’'n "dkw qylyn¢yq kwys nkl'r,,

06 "wtqwr’q ywl nyp tnkryly y’ Inkwqlyq’

S15673 (2)
01 ’mty slwk t’gswtyn swyzl'ywr,,

03 "dkw ‘wykly yrlyq néwcy kwnkwly.,,
04 "wz’ty "'wmwq pwlwp ‘mk’kt’,,

30 ZIEME 1991.




05 nyzv'ny lyq "'wykwzdyn "wyntwrwr
06 twqwz pwylwk lyngw’ I'r "y¢ynt’

SI15673 (3)

01 'wd’¢y "'wyc¢wn,,

02 "'wykws gylyn¢ I'rdyn "wzqwr (q’ly)
03 "’yyq gylyn¢ I'r nynk pwlm’z

04 'v'nty,,

05 tytynyp y’ qwqwlw( syzl'rk’

06 twqwz 'wtwz kwyn twyrt

SI15673 (4)
01 mq’r’¢ tnkry I'r nynk "wql’'n
02 I'ry yyrtynéw k’zkwlwk kwyn

05GC s wylmyst
06 t'myr "wrwnlwq lwq t'm[ ]

SI 5673 (5)

01 twysm’zl'r,,

02 'mty slwk t'gswtyn swyzl ywr,,
03 pwdystv 'q plkwrtm’sy ‘wyz’

04 “tyn t'mys ‘'wl ‘'wt ‘'m "ylyky
05 typ,,

06 'wyd'¢y s'qynt’¢y I'rq’ “'yd'Cy
SI 5673 (6)

01 'wyc¢wn,,

02 G'm’q "’d’ I'rdyn "wzm’qyq,,

03 "wtqwr’q plkwrtwp tnkryly

04 y’Inkwqly d’qy 'wz'ty gy "'ynckw
05 m’nkyk,,

06 t'myr "wrwn lwq I'rd” k’'rylm’kyk
S15673 (7)

01 'wy¢ "wtwz tnkry I'r nynk

02 "'wrwnkwty yyrtynéw k™ y[ ]
03 "wlkwyn "wyz’ t’ysy Cy pwd[_]

53



54

05 'wylmys t” ""qwlwq yyl'n lyq
06 t'mw t’ twysm'zl'r,,

SI15673 (8)

01 tylyn t'rtd’ ¢y t mw pyrl’

02 q'tyldwrm’z G’ vswrm’z,,

03 pyrwk p'r ‘rs’r pw “'zZwnt’,,

04 'wym’k s’qynm’q lyq pwlt’¢y,,
05 kyn “"zwn I'rd’ "wtqwr’q ,,

06 ""qt’lw twnkt’Iw t’kzynm’z,,

SI15673 (9)

01 'wyzwm 'wyz' “yn'nwr mn ‘wntwn
03 'mty ‘wyrytyp ‘wlwq gwt gwlwnm’
04 lyq kwyswswk twt'tr mn pw w

05 kym{dwky swdwr nwnk ’vdym’syn
06 ywq'rw twyrt twyrlwk "wtly

SI5673 (10)

01 'rd’¢y pyr lyw p’qlyq qyz ‘rdy,, "wytrw
02 'wl yz twqwz ykrmy y’synt’ "wyz
03 [ Jwdyp t'kdy 'rklyk q'n nynk

04 "wyskynt’,, 'ny kwyrwp ‘rklyk

05 q'n sn pyr “"zwnt’ §'yw "dkw

06 qylyn¢ I'ryq qyltynk typ “"yytdy
SI15673 (11)

01 kwyn 'wl 'wl kwyn ‘'wyz’ pw pd[ ]
02 d’qy mynk pwrq'n 1'ryq mynk
034t ’t’'s’r ‘'wylmys d’ pwzlwq

04 tmwd twysm'zl'r,,

05 'mty slwk t’qswtyn swyzl’ ywr,,

06 pwzlwq t mw t” ‘rtwq ‘'wl,, ,,

SI 1859 (Kr IV 346)

04 "wzyk "wl,, ’lty []z twyzwn
05 't "wqly twy[  ]r qyzy




SI 1880

01 pwlwr I'r ,, ywkw][ ] mn "wlwq
02 pylk” pylyk p'r'myt q’

03 gylyn¢ lyq ywryq I'rd’ gy t'rynk

04 pylk’ pylyk p'r'myt §’,,

05 ’d’ twd’ I'ryq syzqwrd ¢y y

06 kyd'rt’¢y pylk’ pylyk p’r’'myt

SI15070 (Kr IV 370)

01 tytsw pwdystv 'q mynk q't’

02 ’t’s’r ‘'wylmys t’ tylyn t’rtd’Cy
03 tmwt’ twysm'zl'r ,,

04 'mty slwk t’qswtyn swyzl ywr,,
05 pwdystv "'wywr t'rq'rq’ly,,

06 "wykws t'lym ‘'mk’k [ 1,

2-2. Berlin Manuscript I (Concertina Binding)

- U 3308 (T Il M 227) Recto
- U 3309 (T III M 227) Recto
- U 3310 (T Il M 227) Recto

Three fragments from M (= Murtuk) are identified with the Jin 'gangjing
zuan. These belong to the same concertina manuscript, which preserves eight
pages with continuing page numbers from twelve to nineteen. Each page
measures about 19.5%9.5 m and contains six lines.

Interestingly, this concertina book seems to have been a large volume
consisting of several scriptures that continue on the verso.”' Judging from the
pagination, the Jin 'gangjing zuan is the outset of this corpus. Remaining text
preserves the second section only, i.e. text portions of the Ten Feast Days of
Bodhisattva Ksitigarbha.

Transliteration of the Berlin Manuscript I

U 3309

[12]

05 twyrl[ Tk "wtl|

06 p[ Ir[ Iq “'st” [ Jtw[ ] "wyl

3! This paper deals with only the Jin 'gangjing zuan.
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[13]

01[ In "wz[ ]
02 pyrwk kwyr[  JI[ Jr [ ]
03 ymyz ny,, p'r¢’qwl[ ] pyr t[ ]
04 kwnkwlwk,, q’¢'n ‘rd[ Jkw "w[ Js ‘t'wyz

05 'ty ,,gm’qwn pyrt’k twqzwn[ Jr [  ]kry pwrq'n

06 "wlwsynt’,, kym I'r pyrwk iwynynk” "wn'r @'t "'wqys'r I'r

[14]

01s[ ]z[ ]s’rI'r,, ‘wlswz twypswz pwy n’dkw qylynél][ ]q

02 yy[ Jmys tyrmys pwlwr 1'r ,, mq’kws’r’tnr’sy *'tlq swdwr

03t swyz 'ywr,, 'y s'yw ‘'wn p’¢’'q kwyn I't 'wl,, 'yw 't "'wl "wn
04 p’¢’qkwyn I'r typ tys'r,, "’y p’Sy pyr y nky kwyn "dkw

05 yyq qylyn¢ I'ryq "dy[ JI'd[ ]y ‘wry I'r yyrtyncw k' zkwlwk

06 kwyn ‘w[ ],, 'wl kwyn ‘'wyz’ dyp[ ]kr "'tlq "'n¢[ [I'yw k’lmyS t'n[ ]
[15]

01 pwrgnyqmynk G't" "t's'r[ Jlmyst p[ ] pyéqw t'q

03 “sydylwr py py[ 1qw lwq t'q t "ydy[ Jy'rm'n[ ]y "wl

04 typ,, tykym U'ryn “yyk I'ryn [ Jk[ Jy [ lwyz “"Cyqw t'k t[ ]tyr,,
05 typ,,p'¢’qkwyn I'rtk’ tws[ 1m[ ]qylq'ly 4 tyql'ngw

06 'wl,, "'wynkr’ky qylmys qylyn[ ]t t'rtm’q tyn qwtrwlwr,,

U 3308 (+) U 3310

[16]

01[ 1mq’r’¢ tnkry I'r [ Jynk "'wql'n I'ry yyrtynéw
02 [ ] "wt'cy [ Jr 'ylyky v'ydwry ‘rdyny
03[ ] pwr[ In yq mynk [ Jr,, "wylmys
04 [ Ivtm[ ] tw[ 1I'r,, ,, ‘mty
05 [ Isl lynq’ly §'tyql'nynkl’r

06 [ ] ywlwkyn wzq'y syzl'r ,,

[17]

01[ lg ¢l ]s’r,, G’¢'n

02 [ ] ¢éwmqwlwq p’dqw

03[ Jyzwk syn’qwcy p’k

04 [ lyn "wyz’ pw pdr’klp




05 ]t pwz

06 [ Iyn[ Jyzl'ywr,,
(line 6 of U3308 = line 1 of U 3310)

U 3310

[18]

01 pwzlwq t'[ ]t ‘rtwq wl,, 'wySwm][ [ktw|[ ]kK’k-I'r

02 kympwlq'y [ It’ t'ktwkd "w[ ]Jq ‘yn'[ 1

03 p[ Jrg'nl'ryq 'wq "t'ywp[ ]n’'d[ Iyakl 1]

04 ywl'nyp [ lalyd [ 1dk[] 'w[ ]

05 syzl'r [ Tkwynk' pysy[  lypllk.,. [ ]

06 k'z[ In’wyz’ “pyt[ Jrq’n yq mynk
[19]

01qt "t's’r] ] swykwt Iwk t'mw [ ] twySm’z
02 1'r,, 'mty s[ Jkt Il 1., 7pl 1 t[ Jkry

03 pwrq'nyq,, rt[ Jlwk "wl typ ,, syp

04 'ws’typ [ ] pycql Jtwrw wyzy ‘wk t'kynwr ,,
05 n'nk [ Iwy[  ]ky "ylyky ~d’qy py¢€ylgwlwq
06 t'rq[ ] ykrmy kwyn k™ “rklyk q'n yyrtynéw

2-3. Berlin Manuscript II (Scroll)

+ U 4886 (T I1 908: Zieme 1992; Abdurishid 2010)
+ U 5058 (T III H 504: Zieme 2010)

The fragments U4886 and U5058 are apparently from the same book scroll
so that the verso remained empty. The margin lines were executed in red
colour. Yakup 2010 recognized U4886 as the Jin 'gangjing with gathas of
Great Master Fu. The fragment contains the title of the Jin 'gangjing zuan in
Old Uighur, which allows us to identify the correct source. The dimensions of
the manuscript are not clear, as both fragments are incomplete. Although
U4886 and U5058 were found (or purchased) by the second and third Prussian
expeditions, respectively, it seems to be reasonable to regard both pieces as
belonging to the same scroll.




Transliteration of the Berlin Manuscript II

U4886

01 pyr "wclwq swzwk kwnkwlyn
02 "wqytw t'’kynwrmn pw kymqwky
03 swdwr nwnk “'vdym'[ ]n,, ,,
04 pw nwmwq ‘wqyq'ly swzl'k’ly
05 'wqr'mys swt'm’ty I'r ,, "Snw
06 ¢ "wyp s’qynyp s’kyz "wlwq
07 vrér’p'n I'ryq ,, twyrt "wlwq
08 pwdystv I'ryq ,, nwmw( pyr
09 kwwn 'wqys'r I'r swzl’s’r

10 I'r,, pw mwnt'q "wswq lwq

11 twyzwn I't "wqly twyzwn I't
12 kymqwky swdwr ‘rdnyk "wtwz
13 twym’'n 't "'wqymys pwlwr
14 y’'n’ ym’ pwlwr I'r qwt

15 wqsyk tnkry I'r kynt'r[ ]
U5058

01 "dm’k Iyk *’s[ ]
02 twyzwn I'r [ ]
03 I'r nynk ywt[ ]
04 I'm’k lyk "dkwsyn [ ]
05 qwtlwq "wlwq t[ ]
06 t'y ly “'tlq y[y]l nyn[ ]
07nCyylynt pys'n| ]
08 ’tlg lgwd’ ‘rd’Cy pyr[ ]
09 lyw p’qlyq qyz ‘rdy ,, ‘wytrw
10 'wl qyz twqwz ykrmy y’Syn
L[ Jwyz Gwdwp [ ]d[ ]

2-4. Berlin Manuscript 111

- U5100 (T I TV 59) Recto

The fragment U5100 belonged to a scroll as well but differed from Berlin
Manuscript II. Moreover, the overlapping texts clearly prove this assumption.
U5100 contains a typical passage “[the three hundred] thousand times of
chanting [of the Jin 'gangjing]”.




Transliteration of the Berlin Manuscript 111

uU5100

01[ Jwn I'r "wqly twyzwnl'r
02[ Jvyr’syn ‘'wqyq'ly swyz
03[ Jsnw ¢’ "wyp s’qynyp
04 [ Jrt "'wlwq pwdystv

05 ] 'wqys'r 't swyzl’s’r
06 [ Jtwym’'n 't "wqymys

2-5. Berlin Manuscript IV

- U2246 (T 1 539)

The fragment U2246 belongs to a version in the pustaka format. Each page
has 7 lines, the pustaka hole encircled in red interrupts lines 3 to 5.

Transliteration of the Berlin Manuscript IV

Recto

01[ 17§ pwlw| ]
02 ] 'wltwyz /[ 1€ 'r-[ ]
03[ ] twtm’'m’[ 1/wrynty /[ ]
04 ] ‘wtw[ ] q[ Is'nvyw [ ]
05 yyrtynéwd’ k’zkwlwk kwyn "wl [ ]
06 tnkry [ ]nyqmynk q[ ] "'t's[ ]
07[ Jd¢ytmwd [ Jsm'zl'r: mt| ]
Verso [ Jys[ Jkrmy

01 : "'néwl'yw K'lmys [ ] 't'wyzyn [ ]
02 : tkyrmyl'yw yr[ ]lwq "dkws[ ] [ ]
03:qltyy yrwq "y tnkr[y ]
04 : ywltw][ ] Ur[ Jo’s[ ]t [ Jnmy[ ]
05:[ 1] ‘wym’k [ Jynm'q [ ]
06:[ [yné I't/[ ]z qwrqy[ ]
07 [ In¢ I'r n| Jwim’z [ ]
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3. Reconstruction of the Uighur Text according
to the Tangut version

The manuscripts are arranged according to the order of the Tangut text.
The Old Uighur text below is compared with the Tangut and Chinese versions.
The text is divided into three sections in accordance with Fang 1995. In ad-
dition, for the easy understanding, a section is divided by every feast day or
the content.

+ Tangut Text = The Jin 'gangjing zuan in Tangut scripts (ARAKAWA 2014).

* Text A = The Jin’'gangjing zuan from Dunhuang manuscripts (FANG
1995).

« Text B = The Jin 'gang banruo boluomi jing zuan 4= W|f% 35 % e 5 8 S
printed in 1909 (TONG 2003).

« Dazu Inscription = The Dizang pusa shizhairi HijEEpE+75 H from the
Dazu Baoding shan K2 E TH LI (ZHANG 2000).

Section 1:
Invocation of the Eight Vajrapanis and Four Bodhisattvas
U4886 (T 11 908) US100 (THITV 59)
1 [... toz]ln-14r ogl toziin-lar

02 [kizi1]

001) 01 bir uclug siiziik koniilin [bir uclug siiziik koniilin]

002) 02 ukitu tdgintirm(&)n bo kimkoki
003) 03 sudur-nuy dvdimi[sin ,, ,,
004) 04 bo nomug okigali s6zldagili
005) 05 ugrami$ Suda-mati-lar asnu
006) 06 -¢a 6p sakinip sékiz ulug
007) 07 v(a)érapanlarig ,, tort ulug
008) 08 bodistvlarig ,, nomug bir
009) 09 kiitin okisarlar sdzlésér

010) 10 -lér ,, bo muntag osuglug
011) 11 toziinldr ogh toztinlar [kizi]
012) 12 kimkoki sudur &rd[in]ig otuz
013) 13 timén kata okimi§ bolur
014) 14 yana yma bolurlar kut[lug]
015) 15 w(a)hsik t(&d)grildr kintar[lar]

[ukitu téginiirlar bo kimkoki]
sudur-nun k]avirasin

okigal1 s6z 03 [lagéli]
[ugrami$ Suda-mati-lar a]$nu
-¢a Op sakinip 04 [sékiz ulug]
[vadrapan-larig t6]rt ulug
bodistv 05 [larig nomug bir]
[kiitin] okisar-lar s6zldsar

06 [lar ...]

[...]

[kimkoki sudur drdinig otuz]
tiimén kata okimis$ [bolur]




Translation of the Old Uighur Text

With a fully concentrated pure mind I endeavour to explain the collection of
the Jin’gangjing. Those of pure mind(?) who intend to read and recite this
treatise first thinking and imagining the Eight Great Vajrapanis and the Four
Great Bodhisattvas, then if they read and recite one volume of this sitra, in
this way (it would be equal to), noble men and noble (women!), it is equal to
the recitation of the Jin 'gangjing sttra-jewel 300 thousand times. Further-
more, there will also be [...] good spirits, gods, kimnara][s ...]

Parallels

[Tangut Text 1-1~6-3]

When one recites and carries the Jin 'gangjing zuan, firstly one chants the
mantra with sincerity, which purifies one’s evil karmas, then chants the name
of the Eight Vajrapanis and Four Bodhisattvas, and invokes them and keeps in
mind the mantra at places.

This is the mantra to purify evil karmas: Suli suli maha suli suli svaha.

With great respect I ask for the Eight Vajrapanis. With great respect I ask
for the Blue Vajrapani who removes the troubles. With great respect I ask for
the Vajrapani who avoids the poisons. With great respect I ask for the Yellow
Vajrapani who grants people’s wishes. With great respect I ask for the White
Vajrapani of pure water. With great respect | ask for the Red Vajrapani of
voices. With great respect | ask for the Vajrapani who surely removes the
troubles. With great respect I ask for the Purple Vajrapani of wisdom. With
great respect | ask for the Great Divine Vajrapani.

With great respect | ask for the Four Bodhisattvas. With great respect I ask
for Bodhisattva Vajra-fist il‘_J' A ¥ pE. With great respect I ask for Bodhi-
sattva Vajra-rope 4|53 £ With great respect I ask for Bodhisattva Va-
jra-love 4l %L, Wlth great respect I ask for Bodhisattva Vajra-speech
B .

In this way, if noble men and noble women recite this scripture even one
time, it would be equal to the recitation of the Jin’gangjing three hundred
thousand times. In addition, many divinities watch over them with holy power,
and (noble men and noble women) will obtain the assistance [of the divinities].

[Text A]

FeZARGE \ K &R, ZEEERIEEM], SRRt al, Z55 ke
W, Zsgn BRI, R R, RN, BRERE S
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FJ'J

ET.

Fe3

78

Fe3

ZERE KA, SAGERRRRS, CEEGE/\ K&, Kx  FHES
. BN, FRCANFSE—E, MRS =5, B
[Text B]

Zsig I\ K&, 2B HEREER, ZRiERRAN], 25575 R4,
g AIEKENR, REEREAER], ZEEERRKEAR], RIEEE AN,
A AR AR,

ZEiglUE e, FiaailE e, FifemIZRErE, iz EpE,

HaRIFEE
il ﬁx?ﬁ{ﬁf’%ﬁ “%

M, E5 T, BLNZREEREE &, mESHE =15

&, X?ﬁﬁaﬁﬂﬂué UEE g

Section 2 (1):
Miraculous Story

U5058 (T 111 H 504)

016) 00 [ kiiz]
017) 01 admék-lig "’s[ ]
018) 02 toziin-lar [ ]
019) 03 I'r-nynk yut| s0z]
020) 04 1améak-lig ddgtisin [ ]

021) 05 kutlug ulug t[avgac elinti]
022) 06 taili atl(1)g y[1]l-n1y [yeti]
023) 07 -n¢ yilin-ta bi San

024) 08 atl(1)g arkuda ard4ci bir

025) 09 liu baghg kiz &rdi ,, 6trii
026) 10 ol kiz tokuz y(i)g(i)rmi yasin
027) 11 -[ta] 6z kodup [tag]d[i]

028) 12 arklig han-niy

029) 13 tskintd ,, am koriip drklig
030) 14 han s(8)n bir azunta kayu ddgii
031) 15 kilin¢-lanig kiltiy tep ayitds ,,

32 FANG 1995: 355.

33 TonG 2003: 370.

SI 5673 (10)

01 &rdaci bir

liu baghg kiz édrdi ,, 6trii

02 ol kiz tokuz y(i)girmi yasin
ta 6z 03 [k]odup tidgdi

arklig han-nip

04 tiskintd ,, an1 kortip drklig

05 han s(&)n bir azunta kayu ddgii
06 kilin¢-lang kaltiy tep ayitdi




Translation of the Old Uighur text

(016-020) ...with the protection... noble men... goodness of speaking...
(021-031) In the Blessed Great Chinese Realm in the seventh year of the reign
Dali, there was a girl of the Liu family in the city of Pishan prefecture. At the
age of nineteen she died and arrived at King Yama. When he saw her, King
Yama asked her: “What good deeds did you conduct in your existence (on
earth)?”

Parallels

[Tangut Text 06—2~07-3]

The Holy One (= Buddha?) bestows one, (who recites the Vajracche-
dika-sitra three hundred thousand times), with divine power, and he obtains
the assistance (of the Holy One).

Long ago, in the seventh year of Great Han realm, there was a young girl of
the Liu family in the city of Pishan prefecture. After she died because of
illness at nineteen she went to arrive at the hell. King Yama looked at the girl
and said to her: “What kind of merits and good deeds did you conduct while
living on earth?”

[Text A]

Ko, A —8IR&r, F£Hpgsy e, 2R, REREE
M&+H : T—ACk, EfSRE) L% T4k, R (@l
K0 ) BREEMZTFH « MG (RRFEED ) 073 Tkt R
ZIKJ 34

[Text B]

Bl LA, MRS BIR A, F—-Tusg, RS T, Bt
B, ol B, KA Tk, EDERR) Z+%H : TH
WL, R (R R ER), B4R, | RF-ERH

MRS (BRESED)) L& H @ Tk Bk 2

Section 2 (2):
Numbers of Words Extracted from the Jin’gangjing

SI 1859

3 FANG 1995: 355-356.
35 TONG 2003: 368-369.
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035) 04 uizik ol ,, alt1 [otu]z toziin
036) 05 -ldr ogh to[ztinld]r kizt

Translation of the Old Uighur text
[Eighty-five] entries of “Truly Come”.”® Thirty-seven entries of “Bodhi-

sattva 3 fi£ 7. One hundred thirty-eight entries of “Subhiiti ZH & & .
Twenty-six entries of “Noble men and noble women # % 134 N\

Parallels

[Tangut 11-5~12-2]

Eighty-five entries of “Tathagata 4N%c”, thirty-seven entries of “Bodhi-
sattva 3% i, one hundred thirty-seven entries of “Subhiiti 28 3 & ”,
twenty-eight entries of “Noble men and noble women # 5 -3 4c A\

[Text A]
NN, = NEER, A NED TELNY
[Text B]

NN, A=, UERE, — | S VHEE,
VRS -9 N

Section 2 (3):
Interlude Verses

SI5673 (9) U3309 (T III M 227)
037) 01 6ziim {iz4 manur-m(&)n ontun

039) 03 amt1 Sritip ulug kut kolunmak

040) 04 -hig kisiisiig tutar-m(&d)n bo

041) 05 kimkoki sudur-nun dvdimésin

042) 06 yokaru tort tiirliig utl™ XII 05 tiirl[ii]g utlf1 ...]
U3309 (T III M 227)

Pagination: [iki y(i)g(i)rmi]

043) XI1 06 p[ ][ lq [ Jtw[ ] asra /// @ic | ]

3% One of the expressions of Tathagata 413k,
37 FANG 1995: 356.

38 TONG 2003: 369.

3% ABDURISHID 2010: 64, fn. 160.




Pagination: ¢ y(i)g(i)rmi

044) XIII 01 [yollar-ti]n oz[gurgay ]

045) XIII 02 birok kor[sér]l[4]r [bo bizin dvrilmikimizni ogratig]
046) XIII 03 -im(i)zni ,, baréag[un] bir t[4g Oritgdy ... bodi]

047) XIII 04 koniiliig ,, kacan drd[in]gii 6[ni birdr birdr] t[ii§] 4t 6z
048) XIII 05 -l4ri ,, kamagun bir tdg tugzun[la]r a[bita td]gri burhan
049) XIII 06 ulusinta ,, kim-lar birok kzinind onar kata okisar-lar
Pagination: tort y(i)g(i)rmi

050) XIV 01 s[6]z[l4]sér-14r ,, ulsuz tiipsiiz buyanddgii kilin¢-[lar1]g
051) XIV 02 y1[g]Jmi§ termi$ bolur-lar ,, (...)

Translation of the Old Uighur Text

1, by myself, rely on the Buddhas from ten directions.

Now I make a great vow and hold this Collection of the Jin’gang jing.

Upward, I shall repay with the four kinds of indebtedness.

Downward, I shall rescue from the three evil sufferings.

One who hears and sees will make his mind to the enlightenment.

I will repay until the end of this body.

Hopefully we will be born in the Sukhavatt together.

If one recites this scripture every day ten times, one will have collected
limitless merits.

Parallels

[Tangut 15-2~15-4]

Countless Buddhas from ten directions!

I genuflect and make a great vow to the supreme one of the three worlds.
I shall hold this Jin 'gang jing.

Upward, I shall repay four kinds of indebtedness.

Downward, I shall rescue from three evil sufferings.

[Text A]

FEw =0, BHKH506, BAILRE, SRERRE, L@uER,
TS8R, AR AR, BEEERL, Wy, RAEMRSEE, —
BB, A .Y

40 FANG 1990: 356.




Section 3 (1):
The Ten Feast Days of Bodhisattva Ksitigarbha with Praises

051) XIV 02 (...) m(a)hakoSaratn(a)rasi atl(1)g sudur
052) XIV 03 -ta sozldyiir ,, ay sayu on bacag kiin-lér ol ,, kayu-lar ol on
053) XIV 04 bacag kiin-lar tep tesdr ,, (...)

Translation of the Old Uighur Text

... In the MahakosSaratnarasi-sitra it is said: There are the Ten Feast Days
every month. What are the Ten Feast Days?...

Parallels

[Tangut 16-3~16—4]

The Dazang Baoji jingdian explains that there are great Ten Feast Days
every month.

[Text A]

No parallel.

[Text B]

PEASEE, RSy

<First Feast Day>

053) XIV 04 (...) ay bas1 bir yan kiin d4dgii

054) XIV 05 ayig kilin¢-larig adi[rtla]d[a¢]1 uri-lar yertin¢ii kézgiiliik

055) XIV 06 kiin o[l] ,, ol kiin iiz-a4 dipark(a)r atl(1)g anc[u]layu kdlmis
td[yri]

Pagination: bes y(i)g(i)rmi

056) XV 01 burhan-1g min kata atasar [6]lmis-td b[1] bicgu tag

058) XV 03 asidiliir b1 bi[¢]gu-lug tag-1 idi yarman[maguluk] ol

059) XV 04 tep ,, tikim-ldrin dyik-larin [ko]rs[d]r 6z acigu tdg tetir ,,

060) XV 05 tep ,, bacag kiin-larkd tus[us]-m[ak] kilgal katiglangu

061) XV 06 ol ,, ogréki kilmis kilin[¢]-ta tartmak-tin kutrulur ,,

1 ToNG 1990: 370.




Translation of the Old Uighur Text

The first day of the beginning of the month is the day that the boys who
distinguish the good and evil conducts walk around the world. On that day,
if one recites the name of the Tathagata Dipankara one thousand times, one
never falls to hell of the mountain of knives even after his death. Now, the
$loka says with the verse:

Hearing that nobody can climb the mountain of knives,

and if one sees its heights and quicksand,* it is as if oneself feels pain.

One meets with the Feast Days to train oneself,

one can escape from keeping up the evil deeds conducted in the past time.

Parallels

[Tangut 16—-5~18-1]

On the first day, (two) boys (controlling) evil and good descend (to this
world). Who on that day chants the name of Dipankara Buddha one thousand
times, he will never go to the Sword-Mountain hell. The praise goes:

Hearing it is the Sword-Mountain, one does not want to take hold (it),

Risky and unlikable looking makes his mind painful,

Every feast day, he practices the meritorious deeds.

One should not seek the previous evil worlds.

[Text A]

—RAEHEEE TR, SERHS

[Dazu Inscription]

H—H, &Eth— T, TEE)J ISR, FEH -

%ﬁ“\ﬁ LA T, RN R (o o

BETE B e, SRR, -

1)

<Eighth Feast Day>

U3308 (T I M 227)

Pagination: [alt1 y(i)g(i)rmi]

062) XVI 01 [sdkiz kiin] m(a)hara¢ t(2)gri-lir-nin oglan-lar1 yertin¢ii
063) XVI 02 [kézgiiliik kiin ol ,, ol kiin {iz]4 otaci-lar eligi vaiduri drdini

*2 The Old Uighur word dyik can best be explained as a variant of dyiik “quicksand”
(ED 271b), it only approximately corresponds to Chinese xianjun [l “steep and dangerous”.

* FANG 1995: 356.

* ZHANG 2000: 360.




064) XVI03 [ ] burhan-1g mir [kata atasa]r ,, 6lmi$
065) XVI 04 [-td sanci]v tam[u-k]a t[liSm&z]-14r ,, amt1
066) XVI 05 [Slok takSutin sozldyiir ,, 6gdli] s[ak]ingal1 katiglaniglar ,,

067) XVI06 [ ] yiiliigin ozgay-sizlar ,,
Pagination: [yeti y(i)g(i)rmi]

068) XVII 01 [ 1q ¢[omur]sar ,, kacan
069) XVII 02 [ ] comguluk batgu

070) XVII 03 [-luk drméz ,,] (...)

Translation of the Old Uighur Text

[The eighth day] is [the day] that the son of Maharaja Deva walks around
[the world. Who, on that day, chants (the name of)] Bhaisajya-raja-vaidarya-
(Vajra-prabhasa) Buddha one thousand times, [he does not fall into the
Samjiva] hell after his death. Now, [the $loka says in verse:]

Practice [to think] and contemplate [Bhaisajya-raja-vaidiirya Buddha]!

You will escape from*’ [the hardship of sufferings in the hell of hot water].

If you sink..., when...

You will [not] sink...

Parallels

[Tangut 18-2~19-3]

On the eighth day, the Prince descends to (this world). Who chants the
name of Bhaisajyaguru-vaidiirya-vajra-prabhasa Buddha one thousand times,
he will never go to the Pot-Boiling hell.

The praise goes:

Who encourages a person (with virtue) to chant the name of Bhaisajyaguru,

He does not run between the pain of Pot-Boiling and the urgency.

How could he take deliverance after going to among (the pain and ur-
gency).

Don’t transmigrate through the wrong (place) in the evil paths.

[Text A]

J\BEE, KT FH, IR

[Dazu Inscription]

(1 \) B A SBAT BB i T, RS R,

* The word ywlwkyn = yiiliigin can be best explained as translation of Chin. [f1] xiang.
“ FANG 1995: 356.




R B S EE R, S R,
VEAEB PTG I, RYETR LR T

<Fourteenth Feast Day>

U3308 (T III M 227)

070) XVII 03 [(...) tort y(i)g(i)rmi kiin 6]ziig sinaguci bag

071) XVII 04 [yertincii-d4 kédzgiliik kiin ol ,, ol k]iin {iz-4 bo b(a)drak(a)lp

SI 5673 (11) 01 kiin ol ,, ol kiin {izd bo b(a)d[rak(a)lp]

072) XVII 05 [-daki min burhan-larka mip kata atasar 6lmis]-td buz

SI 5673 (11) 02 -dak1 min burhan-larig min 03 kata atasar 6lmis-dé buz

073) XVII 06 [-lug tamu-da tiSmaz-14r amti Slok takSut]in [s]ozl4dytir ,,

SI5673 (11) -lug 04 tamu-da tiiSméz-ldr ,, 05 amti §lok takSutin s6zlayiir ,,

U3310 (T III M 207.502)

Pagination: sékiz [y(i)g(i)rmi]

074) XVIII 01 buzlug ta[mu]-ta artuk ol ,, i§tim[4]k to[ymaklig &m]gék-l&r

SI 5673 (11) 06 buzlug tamu-ta artuk ol ,, ,, SI5673 (1) 01 [UiStimik
tlonpmakl(1)g d&mgak-lar

075) XVIII 02 kim bolgay [an]ta tdgdiikdd umug 1na[g sizlark]a

SI 5673 (1) 02 [kim bolgay] anta tigdiik-d4 ,, 03 [umug nag] sizlédrks ,,

076) XVIII 03 burhan-larig ok atayu buyan dd[gt kilinc|ig k[iisaplar ot-
gurak]

SI 5673 (1) 04 burhan-larig una atayu 05 buyan ddgii kilincig kiiséglar 06
otgurak

077) XVIII 04 yolanip [t(2)grili yalpyu]k-lida a[nta &]dg[ii] o[run-ta tuggay]

SI 5673 (1) yolanip t(8)yrili yalyu]k-li-ka

078) XVII 05 -sizlar [ ,,] (...)

Translation of the Old Uighur Text

The fourteenth day is the day that the chief who presides over the life
[walks around the world]. On that day, those who chant the name of one
thousand Buddhas in the Bhadrakalpa time, they never fall to the iceberg hell
even when he passes away. Now, the sloka says with a verse:

The Iceberg is the most (painful) among hells. It is the pain of cold and
freeze.

Who would become the refuge for you when you reached there?

47 ZHANG 2000: 360.
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You should chant the Buddhas to seek the meritorious good deed.
Definitely setting out in/to the (world of) human and heavenly beings, you
will be born in pleasant place there.

[Tangut 19—4~20-5]

On the fourteenth day, the Emperor who manages the order descends (to
this world). Who chants the name of thousand Buddhas of the Bhadrakalpa
time, he will never go to the Iceberg hell.

The praise goes:

Above all, the Iceberg hell is the most painful,

It is difficult to rescue from there after arriving at,

Just earnestly chant the names of the Buddhas and seek the merits!

The human beings and heavenly beings create the paradise.

[Text A]
WA, wa R, SEE-Tm

[Dazu Inscription]

(00 BT — T8, RSk,
HE TR TEK,  SRIKRRER E AR,
BGEMRINTE, FREWRATRAEY

<Fifteenth Feast Day>

U3310 (T III M 207.502)

078) XVIII 05 (...) [bes y(i)g(i)rmi] kiin-ki bes y[ol drklig]i b[d]g [ ]

079) XVIII 06 [kazgiiliik kiin ol ,, ol kii]n {iz4 abit[a tinri bu]rhan-1g min

Pagination: tokuz y(i)g(i)[rmi]

080) XIX 01 kata atasar [ ,, 6lmistd b1 bicgulug] sogiit-liig tamu-[ka]
tiSméz

081) XIX 02 -lar ,, amt1 §[lok] t[akSutin s6zldylir ,, 48i]d[mék] ,, ab[it]a
t(a)yri

082) XIX 03 burhan-1g ,, a[rtukrak artuk kii¢]liig ol tep ,, sip

083) XIX 04 usatip [b1] bicg[ulug sogiitliig tamu yan]turu 6zi 6k taginir ,,

084) XIX 05 ning [ ] t[z4]ki eligi adaki bicilguluk

085) XIX 06 tark[ 5] ()

B FANG 1995: 356.
4 ZHANG 2000: 360.
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Translation of the Old Uighur Text

(The fifteenth) day is the day that the (General of the Five Existences walks
around the world). Who, on that day, chants (the name of)] Amituo [#FE
Buddha one thousand times, he does not fall into the Sword-Trees hell (when
he passes away). Now, the Sloka says with the verse:

(To listen to the name of) Amituo Buddha is the (most powerful),

Breaking the Sword-(Trees hell),

It returns and he takes [its results] by himself

His hand and leg on... never be cut soon.

Parallels

[Tangut 21-1~22-2]

On the fifteenth day, the General of the five paths descends to (this world).
Who chants the name of Amituo [i[ifiFZ Buddha, he never will go to the
Sword-Trees hell.

The praise goes:

Hearing that the merit of Amituo is superior to others,

Any nicks could not be found in the Sword-Trees.

What one did by himself returns to himself, and furthermore one takes (its
result) by himself.

At that time, one should not stop moving his hands and legs.

[Text A]

AR, TOERE, SEEEE.

[Dazu Inscription]

(A +F) B &BTmPesh T, NEERE R,

MR mberm R, [ 1@ JTH T,

HIEEEES, L IRFmIL 1>

<Eighteenth Feast Day>

U3310 (T IIT M 207.502)

085) XIX 06 (...) [sgkiz] y(1)g(i)rmi kiin-k& drklig han yertincii
S15070

086) 01 titso bodistv-ag min kata

S0 FANG 1995: 356.
ST ZHANG 2000: 361.
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087) 02 atasar 6lmis-t4 tilin tartdac
088) 03 tamu-ta tiSmézlar ,,

089) 04 amt1 §lok takSutin sozldyiir ,,
090) 05 bodistv uyur tarkargali ,,
091) 06 tikis talim dmgak-[larig] ,,

SI 5673 (8)

092) 01 tilin tartdac1 tamu birla

093) 02 katildurmaz kavS§urmaz ,,
094) 03 birdk bar drsér bo azunta ,,
095) 04 6mik sakinmak-lig boltacr ,,
096) 05 ken azun-larda otgurak ,,
097) 06 agtalu toptalu tdgzinméz ,,

Translation of the Old Uighur Text

(The eighteenth) day is the day that the King Yama (walks around) the
world. (Who, on that day, chants (the name of) Dizang Bodhisattva one
thousand times, he does not fall into the hell of removing tongue when he
passes away. Now, the $loka says with the verse:

The bodhisattva is able to remove many sufferings,

[The bodhisattva] does not let [beings] mix and unite with the hell of re-
moving tongue.

If there is one who thinks about [the Bodhisattva] in this existence defi-
nitely,

In the later existences, he is never revolved rolling about.

Parallels

[Tangut 22-4~23-4]

If one chants the name of Bodhisattva Ksitigarba, he never goes to the hell
of removing tongue. The praise goes:

“The Bodhisattva is able to relieve many sufferings.

Why does one see the hell of removing tongue?

At present, one who calls the name of the Buddha

Never suffers in the later existences”.

[Text A]
B, BRERT TR, S

52 FANG 1995: 356.
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[Dazu Inscription]

[I0I0 10 Thnsle—Ti, A Husk,
PR EARHERE, BRI,
SO0 TR, R e — T

(Bt B, A FRTA g,

AL, SRR L.

<Twenty-third Feast Day>

SI15673 (7)
098) 01 ¢ otuz t(a)yri-lar-nin
099) 02 urugut yertinCii-ké e[nér]

102) 05 6lmis-td agulug yilan-lig
103) 06 tamu-ta tiiSméz-lar ,,

SI5673 (2)

104) 01 amt1 §lok takSutin sézléyir ,,
106) 03 ddgii 6gli y(a)rlikancuéi koniili ,,
107) 04 uzatt umug bolup dmgakti ,,
108) 05 nizvani-lig 6glizdin tntiiriir

109) 06 tokuz boliik lenhua-lar icinté

Translation of the Old Uighur Text

The twenty-third. General of Heavenly beings descends to the world. Who,
on that day, chants (the name of) Mahasthamaprapta Bodhisattva one thou-
sand times, he does not fall into the hell of poisonous snakes when he passes
away. Now, the sloka says with the verse:

The mercy of that Bodhisattva is wide and huge.

Always, he becomes the refugee in the pains

and makes us to release from the river of defilements.

Among the lotus flower with nine layers of leaves

53 ZHANG 2000: 361.
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Parallels

[Tangut Text 22—-3~24-5]

On the twenty-third day, the Heavenly Great General descends (to this
world).

If one calls the name of Bodhisattva who attains the great power
(= Mahasthamaprapta) one thousand times, he never goes into the hell of
poisonous snakes. The praise goes:

“The mercy mind of the Bodhisattva is wide and huge.

It always becomes the refugee in the pain,

And makes us cross the river of defilements.

We are born among the lotus flower with nine layers of leaves

How can we dare to do after seeing the poisonous snakes?”

[Text A]

TH=R7E, RKWEE TR, aRshEERE

[Dazu Inscription]

(A =+ Z) R ARSIk T8, FEEmn, 2e

ERERARE RS, ROmH AN E,

JUSEAE I A 4y, FRlE S BB AR,

<Twenty-fourth Feast Day>

U2246 (T 1 539) Recto

110) 01 [ ]z-ka bolu[ ]
111) 02 ]Joltoz] kilin]¢-lar1| ]
112) 03[ ] tutmamak[tin ]Jturinti-[lar]

Translation of the Old Uighur Text

... becoming... the nature... deeds... to hold...

Parallels

[Tangut 25-5~26-3]

The body is cut into pieces, the millstone does not stop.

Receiving the punishment, one cannot explain its distresses.

Now I want to ask. For what reason, do I get this body?

Why did I not keep away from committing sins in the former lives?

34 FANG 1995: 356.
55 ZHANG 2000: 361.




[Dazu Inscription]
S PEREIZ RIS, kIS RN E RS,
B RO AT, SRR IR,

<Twenty-eighth Feast Day>

U2246 (T 1 539) Recto

113) 04 [sdkiz] otu[z]-ka [tay] San viu [kun]
114) 05 yertinc¢iida kazgiilii[k] kiin ol [ol kiin 1iz& viro¢an]
115) 06 tgri [burhan]-1g min k[at]a atas[ar 6lmistd ]

116) 07 | ]déci tamu-da tiiSmazlar: amti [$lok takSutin]

U2246 Verso: kimkoki sékiz ygrmi

117) 01 : anculayu kdlmis-[nin] 4t’6zin [koriip]

118) 02 : tagirmildyii yr[uk]-lug ddgiisi [in¢a]

119) 03 : k(a)lt1-1 y(a)ruk ay t(d)yri[nin]

120) 04 : yultu[z] -lar ara[sin]ta tinmi[$i tag]
121) 05 : bu[rhan-larig] 6mik [sak]inmak [udaci ti¢lin]

ST 5673 (3) 01 udaci iiciin ,,
122) 06 : i[kis ki]lin¢-lardin [o]z-gurga[li]

ST 5673 (3) 02 ks kilinc-lardin ozgurgal
123) 07 : [ay1g kili]n¢-lar-n1[n] bolmaz a[vanti]

SI 5673 (3) 03 ayig kilin¢-lar-nig bolmaz (3) 04 avanti ,,
124) SI 5673 (3) 05 titinip yaguguluk sizlarka

The translation of the Old Uighur Text

On the twenty-[eighth] day. It is the day when TaySanviu[kun] (= A [LIJFf
#) is walking on the earth. If [on that day] one calls the divine [Buddha
Vairocana] a thousand times, one will after dying not fall into the... hell. Now,
[in verse:]

[Seeing(?)] the body of the Tathagata, the [essence(?)] of his goodness
shining around is [like] the brilliant moon appearing among the stars. Because
of thinking of the Buddha for the release from many evil deeds the evil deeds
are not the reason. [The body] is torn to pieces and one should approach to
you.
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Parallels

[Tangut Text 27-5~29-2]

On the twenty-eighth day, the lord of Taishan descends (to this world). If
one calls the name of Vairocana Buddha one thousand times, he never goes to
hell of sawing. The praise goes:

The merits of Tathagata is originally perfect and bright,

As if the white moon increased between a large numbers of stars.

One just praises the Buddhas and seeks the merits.

How can the cutting by a saw approach to you?

[Text A]
“HINEEE, KILEE TR, &SR

[Dazu Inscription]

(A =)\ B A0 T, N EESaR R,
WA TR RIEI,  HANEA H IR,
{HRRERRZAESR, SRR M H R A

<Twenty-ninth Feast Day>

SI 5673 (3)
125) 06 tokuz otuz kiin tort

SI 5673 (4)
126) 01 m(a)harac t(&d)nri-lar-nin oglan
127) 02 -lan yertincii kazgiiliik kiin

130) 05 kata atasar 6lmis-ta
131) 06 tdmir orunluk-lug tam[u-ka]

SI 5673 (5)

132) 01 tiiSmaz-lar ,,

133) 02 amt1 §lok takSutin sozléyiir ,,
134) 03 bodistv-ag b(d)lgiirtmisi {izd
135) 04 atin atamis ol ot 4m eligi
136) 05 tep ,,

137) 06 6dici sakintaci-larka aydaci

3 FANG 1995: 356.
3T ZHANG 2000: 362.




SI 5673 (6)

138) 01 iiciin ,,

139) 02 kamag ada-lardin ozmakig ,,
140) 03 otgurak b(&)lgiirttip t(2)gri-li
141) 04 yalguk-li-daki uzati-ki encgii
142) 05 ménig ,,

143) 06 tdmir orun-luk-larda kérilmékig

Translation of the Old Uighur Text

Twenty-ninth. This is the day that the sons of Heavenly Great Kings walk
around the world. Who, on that day, chants [the name of] Bodhisattva
Bhaisajyaraja one thousand times, he does not falls (to) the Iron Grounded
Hell when he passes away. Now, the §loka says with the verse:

One calls the Bodhisattva as Bhaisajyaraja by his appearance.

Because [Bhaisajyaraja] calls out to one who thinks about [him],

To escape from all danger, longtime-peacefulness to appear certainly in [the
existences of] the heavenly being and human being, [and] to be spread out in
the Iron Grounded [Hells]...

Parallels

[Tangut Text 28—1~29-2]

On the twenty-ninth day, Four Heavenly Guardians will descend (to this
world).

If one calls the name of the Bodhisattva Bhaisajyaraja one thousand times,
one never goes to the Iron Grounded Hell. The praise goes:

“The name of the bodhisattva is Bhaisajyaraja.

If one calls the name (of Bhaisajyaraja),

One is able to remove even the most evil sins.

(If) one obtains human form and always has a peaceful mind,

The Iron Grounded Hell will disappear forever.”

[Text A]
LB, WRETR, &gErEpE

58 FANG 1995: 356.
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[Dazu Inscription]

(H =7 BASEE4E FERE T, A MESUR IR,
ERERASREEE, SR B,

E g L, (R4 e

Section 3 (2):
Interlude passage

SI 1880

144) 01 bolur-lar ,, yiikii[niir]-m(&)n ulug
145) 02 bilgé bilig paramit-ka

146) 03 kilin¢-lig yoriglardaki térin

147) 04 bilgi bilig paramit-ka ,,

148) 05 ada tuda-larig sizgurdaci

148) 06 ketdrtaci bilgé bilig paramit

Translation of the Old Uighur Text

They become... .

I venerate the Mahaprajfiaparamita.

I venerate the Prajfiaparamita of the depth in the action progress (i.e. the
Bodhisattva path).

I venerate the Prajiiaparamita that melts and removes difficulties.

Parallels

[Tangut Text 31-2~31-5]

The Mahaprajfiaparamita (/B3 i # J #& %), the Prajiaparamita which
removes difficulties (ZEFRAET I 5%, the Prajfiaparamita of concentration
(R TE X I ¥ ), deeply conducted Prajfiaparamita (421 TAX A I %), the
Prajfiaparamita of wisdom (B2 fE5).

[Text B]

A NE—R, MEGRRE =B, BRI . (TR
T UM R TR MRS MR . R BGRE . R
B, RO, FERE R

39 ZHANG 2000: 362.
0 TonG 2003: 370.




4. Notes

005 Suda-mati-lar: < Skt. suddhamati “pure minded”. Possibly, it renders
the noble men and noble women.

006007 scikiz ulug v(a)érapanhg: Chin. ba jin’'gang J\ 4. Tang. ¥ %
i (Li 4602, 0152, 4735).

014-015 kutlug w(a)hsik t(G)yriléir kintar-lar: Text B refers to only shen .

016-017 [kiiz]-ddmdik-lig: Chin. youde shenming jiahu XA5FHFNNGE in
Text B.

018 toziin-Icir: Chin. zhongsheng i 22 in Text B.

022-023 taili atl(1)g y[1]lnwy [yeti]n¢ yilinta: Uig. taili < Chin. dali KJ&:.
Probably, in the Tangut one translated the /i /& as a year 4% (Li 3318).
H. Arami pointed out that the Tianli K& in Text A is also a misreading. We
can reconstruct the regnal year, which is fragmentary in the Uighur text,
according to the Text B.

023-024 bisan: Chin. beishan t1L1 in Text A, while pishan WL in Text
B. S. Arakawa suggests the Tangut character ¥ (Li 1427) is used for the
character pi filt. In Uighur-Chinese pronunciation, both 4t and H{ are tran-
scribed as py.

024-025 liu baghg kiz: Chin. liushi niizi 2|77, The story of the same
girl can be seen in the Jin 'gang banruo boluomi jing ganyingzhuan 4=W\{% 2
W R B R ME L as follows (X87, No. 1632, 489¢):

BINES, EMCILBIN S, RHETER, S0k, Aaeilic =%, %
B, AMEERRE, [FZEHEN, SR -EreEmsk, &, AFET
B, EDEEATAN TR, mIRROR T, Fm i SR R AR
Frsfecde, REMCER, BIH, BEZASTE, M AZ, HMAEARE, 2%
Mmek, WH, HIESWGE L, BEEAN, FE5k. NEuehh, K&
R IEEE, FEAC H AR RS, RMH R, ERERT A, XRHEE, F81
Lo WoRkRkE, KRR, EEA, BIEMINGF s, Mg AR BE )
A E B ONFR I TR IR — RS (EE R PR e LA RS ORTS, Wa
A, RENEE, #RE. 25, REEskoR, FufdHH, ZH, FERLCRIT
o AMERE, DEME, BEIEAR, REKM, KH, HEEE=E,
LIFA SRR, MATE, WERH, RRGE-, BUIELA], SO 5)
TR, LREAEEH, A1 a0 i B DA R B R AR e
RIGIRAGE, KNG, RWHER, HEEAR, SR, % FAEH
FE, AN BFERERREE R, KBEH, FIUEAMERRR, B

79
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T T, WE—ERERAL, AW TN T, TEmFELELD, 45 a#E
EOBEZE, A A IR, Rt EER R R, ARG A,

028 cirklig han: Skt. yama-raja. Chin. yanluowang €l T. Tang. F5EEIF
(Li 4660, 4710, 3830).

051 m(a)hakosaratn(a)rasi atl(y)g sudur: Skt. *mahakosaratnarasi-siitra.
Such a name of a siitra does not exist. It must be a literal translation of the
Dazang Baoji jing K EARAS in Text B as well as i % 28 45720 4k (el B Fl
FEHh « Li14456,4730, 5655, 1259, 0437, 4343) in the Tangut text. The name of
this siitra reminds us the Dabaoji jing KEFEFE (T. 310). The Uighur and
Tangut texts explain that the Ten Feast Days is extracted from the Dazang
Baoji. However, the Dabaoji jing does not refer to the Ten Feast Days. This
problem still remains unresolved.

055 dipank(a)r: < Skt. Dipankara. Chin. dingguang fo 7&Ye4f. Tang. X B
% (Li 2833, 4573, 2852).

056057 b[1] bicgu tag-lig tamu: Chin. daoshan deyu JJ\LIHISEK. Tang. #
HRET(LI 5037, 4871, 0726, 1786).

059 tikim: “danger”. Cp. birdr iidtd turur siz tikim idiz sdpirtd (AY VIL
16b): BOAE IR ER (T16n0665 p0437al4). Tang. Bl (Li 1111, 0464)
“danger”.

068 ¢fomur]sar,, kacan...: FEAEPE F TG (Text B).

069-70 comguluk batgu-luk drmdz: “Don’t transmigrate through the wrong
(place) in the evil paths” (Tangut Text). 715 Lk (TextB). Considering
both passages, the lacuna could be filled by the negative auxiliary verb. Tang.
W IR ik 22 B B (Li 3351, 0020, 2983, 2952, 1735, 5937, 0726) “Don’t
transmigrate through the wrong (place) in the evil paths”.

070 oziig simaguci bdg: Chin. siming &4, Tang. %% (Li 3614, 3266.
Literally translation of Chin. siling 7]47). The character 2 might be caused
by misreading of ming as ling.

071 b(a)drak(a)lp: < Skt. bhadrakalpa. Chin. xianjie & #). Tang. % fi
(Li 3294, 4740).

072-073 buzlug tamu: Chin. hanbing deyu FEVKHISR. Tang. 5%k BRI
(Li 3177, 3358, 0726, 1786).

075) kim bolgay anta tigdiikdd umug inag sizldrkd: This passage is parallel
with Tangut passage %l kI ZLZEZE (Li 2019, 2983, 2679, 1906, 2776,
5173, 2144) “It is difficult to rescue from there after arriving at” rather than
the passage in the Dazu inscription =5 [KI##% ¥4 “Supposedly, it must be
due to facing to the divine spiritualties all in the buff”.
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077-078 yolanip t(G)yrili yalyuk-lida anta ddgii orun-ta tuggay-sizlar: The
passage “(the world of) heavenly and human beings” is common in the Uighur
and Tangut texts, while there is no parallel in the Chinese text.

078 yol drkligi bcig: Chin. wudao jiangjun T8 5. Tang. Wik #% 2K
(Li 1999, 0020, 1531, 2805). The lacuna can be reconstructed according to the
Shiwang jing +F#4E in Old Uighur: bes yol drkligi éon luin wang (atl(1)g)
bdig. See RASCHMANN 2012: 212.

080 b1 bicgulug sogiit-liig tamu: Chin. jianshu deyu @I Sk, Tang. # %
BRI (Li 5205, 5814, 0726, 1786).

083 yanturu ézi 6k tiginiir: Chin. BAEH #7312 H 5. Tang. 1% 7 11 20 7
#h (Li 1245, 5113, 1245, 1100, 3101, 1245, 3159) “What one did by himself
returns to himself, and furthermore one takes (its result) by himself.”

086 titso bodistv: < Chin. Dizang pusa MK 35 0%, Tang. %i #kfh 41 (Li 2627,
4730, 5906, 3574).

092 tilin tartdact tamu: Chin. bashe deyu i & #1Jik. Tang. 41 [B BT
(Li 3190, 1893, 0726, 1786).

097 agtalu: Passive of agtar- “to revolve, turn”. See ROHRBORN 2010: 27
agtal-.

098 t(d)yri-lir-nin uruguty: Chin. tiandajiangjun KK 2. Tang. F2 ik %
%% (Li 3513, 4456, 1531, 2805).

100-101 tai-$i-¢i bodistv: Chin. dashizhi pusa K23 pE. Tang. 1% 2%
fith 4t (Li 4456, 5307, 1599, 5906, 3574) “Bodhisattva who seizes great
power”.

102-103 agulug yilan-lig tamu: Chin. dushe deyu "¢ H5K. Tang. T ALEL
fis (Li 0080, 0008, 0726, 1786).

110-112 These lines correspond to the last two stanzas of the §loka of the
24th day, but it is impossible to give exact equivalents.

113 tay $an viu [kun]: Uighur pronunciation of Chin. taishanfujun K [LKF
7, Mid. Chin. t"ai san piu kiuen. Tang. T%R4 % (Li 4456, 4871, 3782,
5306).

114 [viroc¢an]:. < Skt. vairocana. The reconstructed sentence kdzgiiliifk]
kiin ol [ol kiin iizd virocan] seems to be too long to fill the lacuna. The o/
repeated twice might be omitted.

116 [ Jddici tamu: The passage can correspond to Chin. jujie deyu $fiEH
%k “hell of sawing.”

121-122 udaci iiciin iikiis kilnc-lardin ozgurgali: Chin. nian neng chu
duozhongzui [NREFRZFRIE. Tang. FRBEATBARMIZE (Li 3317, 0968, 2852,
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5870, 2748, 4587, 0105) “One just praises the Buddhas and seeks the merits”.
The Uighur passage corresponds well with Chinese text. However, the Tangut
translation may be a mere simplification of the expression.

123-124 ayig kilinc-lar-my bolmaz avanti ,, titimip yaguguluk sizldrkd
“[the Karmans] do not become the causes for the evil deeds. [The body] is torn
to pieces and one should approach to you”: Chin. jujie wuyou ganyoungjun 9%
fit % FH 5 2 “There is no reason to execute the sewing for you.” Tang. #&
LR AT 22 4% (Li 5019, 4008, 5688, 0433, 2628, 4950, 3693) “How can the
cutting by a saw approach to you?” The first passage in Old Uighur might
correspond to wuyu HEFH .

126127 m(a)haraé t(G)yri-lir-nin oglan-lari: Chin. sitianwang VUK 7T,
Tang. 2% (Li 3228, 0510, 3830). Only the Uighur text refers to the sons of
Heavenly Great Kings. The reason is obscure.

128 ot dm eligi bodistv: Chin. yaowang pusa %
(Li 3612, 3830, 5906, 3574).

142 tiimir orunluk-lug tamu: Chin. tiechuang deyu $8K HUJK. Tang. 7% #
BATH (Li 4995, 2397, 0726, 1786).

136-142 The Uighur translates the passage of //. 129—133 as accusative,
while the Tangut text does not translate so. However, the accordance of the
words suggests that the original Chinese passage for both was the same.

143 bolur-lar: According to the corresponding passage in Text B (A A
F4, WMEARIKE =1+ 54) and the Old Uighur text (/1. 12-13), the
missing passage could be reconstructed as [kimkoki sudur drdinig otuz tiimdn
kata okimis] bolur-lar.

143—-148 The order of the names of wisdoms in the Old Uighur text accords
with Text B rather than with Tangut.

143-144 ulug bilgd bilig paramit: Chin. mohe banruo boluomi FEFIM AT
PR, Tang. BRARTG K ZNBEZE (Li 4737, 0685, 0776, 4983, 5685, 4710,
1339). < Skt. mahaprajiiaparamita.

145-146 kilinc-hig yoriglardaki tiriy bilgd bilig paramit. Chin. shenxing
banruo boluomi FATHEATIE #E 5. Tang. w4k 2N BE 2% (Li 4693, 3844,
0776, 4983, 5685, 4710, 1339).

147-148 ada tuda-larig sizgurdaci ketdrtici bilgd bilig paramit. Chin.
xiaozai banruo boluomi 15 S5 WX I HEER. Tang. W2 4 2 PR 2 (Li 2444,
1585, 0776, 4983, 5685, 4710, 1339).
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5. Comparative Analyses

The title of the Old Uighur version is named kimkoki sudur-nuy dvdimdisi
“The Collection from the Jin gangjing” (U4886 and SI 5673). Undoubtedly,
this is literary translation of the Jin 'gangjing zuan 4%, Besides this
appellation, the variant form kimkoki sudur-nuy kavirast in U5100 with the
same meaning proves that there were two recensions at least. Although the
Tangut text translates jing &£ as jingdian FEHL, it does not contradict our
supposition.

If the character zuan “%=” in the Chinese title rightly designates the second
section only, which consists of the collection and extraction from the Diamond
sitra as explained by Zhuhong, there is a high possibility that the text which
preserves original text of the Jin ‘gangjing zuan is the Text B printed in 1909.

As seen above, the Text A from Dunhuang and the Tangut text are equally
devided into three sections: 1. Invocations of the Vajrapanis and Bodhisattvas.
2. Miraculous story and the words abstracted from the Jin’'gangjing. 3. The
Ten Feast Days and Calendric Twelve Worship Days. Although the Old
Uighur text does not preserve the Calendric Twelve Worship Days, we can
expect that it will be found in the future.

Concerning the Ten Feast Days in section 3, the Tangut, the Old Uighur
texts, and the Dazu Inscription consist of prose and Gathas, while Text A has
only the prose section. Presumably, as its origin, the Ten Feast Days was a
separate scripture as Text A, then the Gathas were added to the prose, and later
the Ten Feast Days with Gathas were inserted in the Jin 'gangjing zuan or
applied to the Dazu Inscription.

The prose section of Tangut and Old Uighur texts starts with a set phrase,
i.e. 1. the day of a lunar month, 2. a god descends to patrol the world, 3. one
who calls the name of a Bodhisattva or Buddha one thousand times, 4. he
never goes to hell. Text A explains 1, 2, and 3, on the other hand the Dazu
inscriptions merely mention 3 and 4. The reason why the Dazu inscription
does not mention the day of the lunar month and the names of officers and
gods who patrol the world seems to relate with the composition of the figures
on which the texts are written. The inscriptions are accompanied by the Ten
Kings, i.e. Chin. shiwang -+ ., respectively, whereas, the officers in the
Jin'gangjing zuan do not accord with the names of all ten kings.®’ The Dazu
inscriptions intentionally do not record the names of the officers because the

' Some kings among the Ten Kings are depicted in the Jin 'gangjing zuan, i.e. the king
Yama Raja [#]## F and the General of the Five Paths i /% 5.
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texts should accord with the figures of the Ten Kings. As H. Arami pointed out,
the Dazu inscriptions reflect the situation that the cult of the Ten Kings was
interwoven with the Ten Feast Days.”

Comparing the Gathas of the Ten Feast Days, the Tangut and Old Uighur
texts rather agree each other than to the Dazu Inscriptions: cp. Fourteenth and
Eighteenth Feast Days. On the other hand, there are also some discrepancies
between the Tangut and the Old Uighur texts. This can clearly be seen by an
example from the First Feast Day.

Old Uighur

Hearing that nobody can climb the mountain of knives,

and if one sees its heights and quicksand, it is as if oneself feels pain.
One meets with the fast days to train oneself,

one can escape from keeping up the evil deeds conducted in the past time.

Tangut

Hearing it is the Sword-Mountain, one does not want to take hold (it),
Risky and unlikable looking makes his mind painful,

Every fast day, he practices the meritorious deeds.

One should not seek the previous evil worlds.

Dazu Inscription

[ER T LA e, W B i Lo,

BETE 0 BEm, fuRATREEE,

Comparing the first stanza highlighted, the Old Uighur text agrees with the
Dazu inscription rather than with the Tangut. But most of such discrepancies
seem to be due to mistranslation or different ways of translation. On this point,
the Jin’'gangjing zuan texts are unique materials to compare the translation
technics between Tangut and Old Uighur.

6. Concluding Remarks

As examined above, we can add two more versions of the Jin 'gangjing
zuan to the three versions known so far. The chart below shows the correlation
between the five versions based on our results.

Comparing the Uighur version with the Tangut one, it is difficult to regard
them as the same text, because they exibit some specific discrepancies. Still
the two versions match in composition and passages, especially, in the de-

62 ARAMI 2010: 177-180, ARAMI 2015: 46-47.




scription of the Ten Feast Days. Therefore we may assume that both versions
were translated from a Chinese version belonging to the same branch, which
became the focus of lay people’s worship in the North-Western region of
China stretching from Khara-Khoto to Turfan. The attribution of the Tibetan
version is an open question.

Chinese historical records tell us that Uighur Buddhist monks contributed
to the Buddhist activities in the capital of Xixia.”> On the base of this testi-
mony, it has been assumed that there were Buddhist interchanges between the
West Uighur kingdom and the Tangut-Xixia kingdom. Even though D. Matsui
demonstrated the existence of Tangut-Uighur bilingual Buddhists using a
Tangut fragment for writing some Uighur scribbles,’* we have no information
on specific Buddhist texts that give evidence to the interchange or influence
between Uighur and Tangut Buddhists.

Although the Jin 'gangjing zuan does not go this far either, we were able to
demonstrate that Uighur and Tangut Buddhist texts can complement each
other. Hopefully, further cooperation between specialists of Uighur and
Tangut Buddhism and/or language will lead to a greater understanding of the
relationship between these two.

Correlation Diagram of the Jin'gangjing zuan

Ten Feast Days

Twelve Worship Days \

Dazu Inscription

\4

Tangut Version

Original Text *=Text B (1909)

Uighur Version

[ Text A (Dunhuang) J .2 -

Tibetan Version

83 According to the Xixia shushi jiaozheng Vi 5 #F 17 edited by Wu Guangcheng “3J#
Ji% in 1825, Uighur Buddhist monks expounded Budhist scriptures at the Gaotai monasteries 5

B =F in Xingqgingfu BLEF/F. The lectures were recorded with Tangut scripts. YANG 2003: 476.
8 Martsui 2012.
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Abbreviations

T: Taisho Shinshii Daizokyd K IE BT KHRAL.
Z: Zokuzokyd rH ks,
Li: Li Fanwen 1997.
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