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2.2 Bilingual
2.2.1 Sanskrit — Tocharian A

26 SI6378/13 (B/0e3 mudpa)

Part of a folio of unknown format, inscribed on both sides apparently by
two different scribes with (a) Tocharian A text(s), of which remains of 5 to
6 lines are preserved. The scribe of side A used a calamus, that of side B a
brush.

Provenance: Tajik Ming 0y, coll. by Berezovsky, in 1905-1907.

Size: 12.8 cm % 13.8 cm.

Language: Tocharian A’ with a quotation in Sanskrit”.

Undetermined

A
Pl. 26-1: SI 6378/13 A

3 Partly in verses.
*S. B 04.




Transliteration

01 [..]sul[ T x$[1/[1° nt’ surma ri-s mra cam [ ] x [...]

02 [...] Imé® e ka pu pda’ ri-k [...]

03 [..] x[+]x1[ ] ga-rb" ma lIse pnam'® tsu « [...]

04 [...] *pa Imem wa kma-ts * 1 tma''$a 1ta'>skmam éka ta rm[ ] [...]
05 [..].."° [...]

B
Pl. 26-2: SI 6378/13 B

*0r: o.

¢ Or: o.

" 1[a]nt is also possible to form 1[a]nt Sumeris mracam ‘on the head of King Sumeru’ (in
TUMSHUKESE & KoNow 1935: Text VIII, there is metioned the coronation of King Meru =
Sumeru).

80r: Im[o].

° The aksara is misshapen.

00r: ptam.

"' Or: nma.

12 Or: Ina.

13 Unusable traces.




Transliteration

01 [..].."[..]

02 [...] x nt[ ] pa ltske-s lyu ta rta'” ka slu ne x [...]
03 [...] xi'*dc''kra-$" || 208 pinx[]"[...]

04 [..] x ye na” pi sarasvati[...]

05 [...]1 *[Iv[][*] ya muwarsa X [...]

06 [..]...cdxllyTx[..]

Commentary

A 01 su rma ri-s mra cam: Erroneously for Sumeris mracam ‘on the
summit of Sumeru’. However, the presumed superscript r- in rma might be a
very idiosyncratic diacritic -e, cf. line 4. Accordingly, sul[as]$[i] l[2]nt ‘king
of the mountains’ can be restored from the preceding remains.

A 02 [ Jlme: Probably [$pa]lme or [$pa]lme[m] ‘superior, excellent’ as in
A 04.

e ka pu nda ri-k: ekapundarik is also attested in A156 (=THT 789)
al, where it is supposed to mean ‘very best’;*' if so, equivalent to preceding
spalme(m). But due to the lacking context the elephant of king Prasenajit
cannot be excluded here.”

A 03 [+] xr[ ] ga-rb": Perhaps [ca]ndr[a]garbh or [va]jr[a]garbh, both are
names of a Bodhisatva.

pnam tsu: Perhaps °p namtsu, PPP of nas- ‘to be’. Preceding méilsep
is unclear.

A 04 xpa lmem wa kma-ts: Certainly [§]palmem wakmats, both meaning
‘superior, excellent’, s. A 02.

tma $a Ilta skmam: tmasal taskmam, inferior spelling of tmassil

taskmam ‘comparable to this’, attested several times.*

4 Unusable traces.

5 Or: ma.

0r: [1i x.

7 Virama with trema.

'8 Virama with trema; the sibilant not written through the special sign. Below, a sign look-
ing like the numeral ‘9’.

P 0r: tx.

2 0r: ta.

2l DTHTA 2009: 71a.

22 BHS-D 1953: 153b.

3. CEToM. Words s.v. taskmam.




(@)

$ka ta rm[ |: Should rm[ ] stand for m[ Je (see line 1 above), $ka-
tampeyum or $ka-tampesi (~ Skt. dasabala-) ‘posessing the ten strengths’
would be an obvious restoration.

B 02 pa Itske-s: paltskes, gen. sing. of péltsék ‘thought, mind’.

Iyu ta rta ka slu ne: lyutar takdslune represents the well attested
syntagm lyutar nas-/tak- ‘to be superior’ which excludes the possible reading
nakéslune, nak- ‘to blame’. Lyutar takdslune is the causative counterpart of
lyutar naslune ‘the being superior, superiority’ and is attested here for the
first time.”*

B 03 xi-fic kra-§ || 28: Obviously the end of a verse. The additional sub-
script numeral ‘9’ might be a separate numbering of verses within a chapter
while 28 could refer to the number of verses from the beginning of the text.
Kra$ is variant of or mistake for kram$ ‘the good ones’, nom. pl. m. of kasu
‘good’. The preceding [ ]ific is most probably 3rd pl. prs., e.g. trinkific
‘(they) say’. The same sequence, verb + krams, in the end of a pada also
occurs in A 2 (= THT 635) a 1 ktankefic krams$ : ‘the good ones traverse’;
A 9 (= THT 642) a2 pilkac krams$ : 1 || ‘look, o good ones’.

pi nx [ ]: Most likely pintwat or a derivative of it is to be restored.

B 04 yenapi sarasvati ‘whereby even Sarasvati’: The only occurrence of
Sanskrit in the text and no evidence for a true bilingual text; perhaps an iso-
lated quotation.

B 05 ya mu: yamu ‘(having) done’, nom. sg. m. PPP of yam- ‘to do’

wa rsa: warsa[ |, case form of or adjective (-si) derived from wars
‘dirt, impurity’.

2.2.2 Sanskrit — Tocharian B

27  SI6378/12 (B/6es mndpa)

SI 6378/12 continues immediately the lines r01-r03 and v05—v07 respec-
tively of the bigger fragment SI 2996/1, s. pl. 26-1 and 26-2. It is now clear
that the preserved fragments form part of the folio left to the string-hole area
which interrupts the lines 03—05 and a major part of which is broken away.

2% A 54 (=THT 687) b 2.




SI2996/1 (B/120-1) has been edited in CEToM.* The edition comprises
transliteration, transcription, English translation of the Tocharian part, phi-
lological and linguistic comments. Another edition (transcription, notes and
full Sanskrit text) was published by H. Ogihara.*® Therefore we can limit the
editing of SI12996/1 to the transcription of those lines to which the so far
unpublished SI16378/12 contributes. The text of the latter is highlighted in
the transcription.

Provenance: Tajik Ming 0y, coll. by Berezovsky, in 1905-1907.

Size: SI 6378/12 oo S12996/1 8.1 cm % 10.3 cm.

Joining: SI 6378/12 oo ST 2996/1.

Language: Sanskrit — Tocharian B bilingual.

Udanavarga, cf. UVSKT (ED. B) XXXI 32b-39d

Recto
Pl. 27-1: SI1 6378/12 oo SI1 2996/1 R

2 https://www.univie.ac.at/tocharian/?m-sib1201. CEToM uses the older press mark SI B
120(1).
* OGIHARA 2016: 232-234.
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Transliteration

SI 6378/12

rO1[...] hatah kusida: xe]...]
102 [...] va*’ pi s@t ksmam x x* [...]
103 [...] Iska® O [...]

Transcription

r01 [...]A[ ] « sadaiva samkalpahatah kusida<h> : se[k ...]

r02 [...] 32 sthiilan vitarkan atha vapi siksm™a m [...]

r03 [...] vitarkayan vai satatam vitarkam ¢ palskd-© [namane ...]

Commentary
r01 [ ]4[ ]: So maybe with Ogihara (2016: 232) or else [ [?], certainly
not with CEToM [ Jy[ ] and tentative restoration of snai maiyya ‘without
strength, energy’ as inconvincing translation of Skt. nirasah ‘without (false)
hope, expectation’. In case of [ ]/i[ | one might consider *snai-pidkwalfie
‘without confidence’, in case of [ ]£[?] *snai-pdrmank ‘without hope’.
sadaiva: CEToM has sadaivam. There is no anusvara visible, Bern-
hard® also reads sadaiva.
kusida<h>: Principally <:> could represent visarga or punctuation.
We decided for pausa form (with restored visarga®') followed by the punc-
tuation mark at the end of the pada. Bernhard’* has adopted the sandhi form
kusido.
se[k] ‘always’, translation of Skt. sada ‘id.’.

%7 The aksara is partially preserved on SI 2996/1. The diacritic <-3> seems to be added by
another hand.

28 Traces of one or two aksara-s.

% The aksara is partially preserved on SI 2996/1 (s. P1. 27-2). The readings Isk (CEToM 1. ¢.)
and uncertain [ks (Ogihara 1. c., with note: “scribal error”) are outdated. The ligature Iska is
only found here.

SO UVSKT (ED. B) 1965-1968: XXXI 32c.

31 Visarga is often omitted in Central Asian manuscripts.

32 UVSKT (ED. B) 1965-1968: XXXI 32c.
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r03 pélskd[namane]: As translation of Skt. vitarkayan ‘thinking, reflect-
ing’ Ogihara's restoration of pilskdnamane™ ‘id.” is certainly correct, while
CEToM suggests ungrammatical pélskemane.

Verso
Pl. 27-3: SI1 6378/12 o0 S1 2996/1 V

Transliteration

SI 6378/12

vOS[.. 1Al TP -]

vO6[...] ye’ santueka[Ja[...]
v07[...] ra : snai e nka lile sai [...]

Transcription

v05[...] pélsko enku sdp * yudhyeta maram prajfia- o [yudhena...]
v06]...] kdrsormem 38 sambodhya*’ngesu yesan tu « ki[ J4[...]
v07[...] ¥’ anupadanam asrit"a <h>:>* snai-enkiliie sail...]

33 Elsewhere attested palskédnamane, KRAUSE 1952: 261; MALZAHN 2010: 721.

3*The main part of <j> is on SI 2996/1.

35 Part of <y> and trace of <e> on SI 2996/1.

36 The ms reads °dhya.

370Or virama dot as Ogihara (o.c. note 7) takes it, in any case the end of the TochB transla-
tion. According to Bernhard's edition the following Skt. excerpt should read canu® (cat+anu®),
not anu®. The main function of ca was to prevent sandhi between the preceding °jya and anu®




Commentary

06 Kka[ ]a[...] Here one expects the translation of sambodhyanga- ‘mem-
ber of enlightenment’. Perhaps ki[rs]d[lfiesse] ‘pertaining to knowledge’
might be restored.

07 snai-enkéliie ‘without grasping or clinging to existence’ corresponds
to Skt. anupadana- ‘the non-clinging to existence’. Bernhard's edition had
accepted anupadayam against the varia lectio anupadanam of ms AD61
(SHT 449 fol. 61r5 = idp SHT 449/11). The “sonst nirgends belegte” (else-
where not attested) substantive anupadaya- was questioned in SWTF 1994—
2018 (I 65) and even “should be abandoned” according to Ogihara.*® As to
anupadayam, M. Balk," like Pauly before him*', convincingly advocates the
well attested negative gerund an-upadaya ‘not taking up, not clinging to’;*
the following nasal m is used in prevocalic position to avoid a hiatus or san-
dhi” and was later misunderstood as case ending. Thus, a new noun anu-
padaya- was born, which was mostly replaced by the usual anupadana-.

sai[...] The TochB verb translating Skt. a-$ri ‘to betake one's self,
resort to’ may have been saim yam- ‘to take refuge’.

28  SI3717/4 (Kr VII/1)

Tiny fragment of a folio, presumably of potht format, just big enough to
recognize traces of carefully written Tocharian B. But the sequence of
aksara-s in AO1 can hardly be TochB, but easily Sanskrit, which leads us to
suspect that the text is bilingual. The mention of the Gautama indicates a
Buddhist topic.

Provenance: Turfan, coll. by Krotkov around 1907.

(> °jyanu®) resulting in metrically unwelcome loss of a syllable. It is not clear whether ca was
forgotten here or was part of the preceding excerpt or we are dealing with a text variant with-
out ca implying, however, hiatus without sandhi. The latter is attested by ms AD61 (SHT 449
fol. 6115 =1idp SHT 449/11) -jya an- (not quoted by Bernhard).

38 Cf. above comm. on r01 kusida<h> :.

** OGIHARA 2016: 233 note 8.

40 Uv (BALK) 1988: 471.

“UVSKT (ED. P) 1960: 248 note 6.

2 2an-upadaya, SWTF 1994-2018: 1 65b.

4 BHS-GR 1953: 35b § 4.59.




Size: 3.5 cm x 2.8 cm.
Language: Bilingual(?) Sanskrit(?)** and Tocharian B.

Undetermined Buddhist text

A
Pl. 28-1: SI3717/4 A

Transliteration
01 [..]xs[]time][...]
02 [...] ne ntse gautal...]

Transcription
01 [...]s[a]time[...]
02 [...]nentse gauta|m- ...]

B
Pl. 28-2: SI3717/4 B

Transliteration
01 [...] x = ai sam7ie [...]
02 [..]yiekla[...]

Transcription
01 [...] x = aisamrie [...]
02 [...])y1<Kkla[...]

Commentary

A 02 contains some case form or derivation of Gautame*, preceded by a
genetive on -ntse (samanentse?).

B 01 aisamsie ‘wisdom’ is the only complete form.

B 03 kla[ ] might be part of klawi ‘fame’, but there are other options.

4 A 01 is rather Skt. than TochB.
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29 SI3717/6 (Kr VII/1)

Fragment whose bizarre shape is similar to that of no. 22, which allows
the conclusion that they were deposited together at the same site. Both sides
are carefully inscribed with formal NTB, alternating between Sanskrit and
Tocharian B translation; remains of five to six lines are preserved.

Provenance: Turfan, coll. by Krotkov around 1907.

Size: 4.4 cm x 5.7 cm.

Language: Sanskrit — Tocharian B bilingual.

Buddhist

A
PlL. 29-1: SI3717/6 A

Transliteration

01 [...]$x>xm[]][...]

02 [...] * ra ska re te ki nfie [...]

03 [...] X e yse Imem ne [+ +] [[?]e[...]
04 [.]xt[]esvab[1[1es[ ] [...]
05 [...] xi ske ma ne [...]

Transcription

01 [...]8x>xm[][...]

02 [...] * raskare tekinfie [...]

03 [...] X « yselmenne [+ +] /[?]e [...]
04 [...] x t[ ] svabh[ap]zs[a] x [...]
05 [...] xiskemane [...]




B
Pl. 29-2: SI3717/6 B

Transliteration

01 [.]xt]xx[..]

02 [..]*kat'ayaepelaikfJe xe[...]

03 [.]xs[ 1A 1[It ¥lie « x [--]

04 [...]x[++] xxeparsatsies anun[ ]yal...]
05 [..] xrisrave*s[]«k[?]e x[...]

06 [.J1[1[...]

Transcription

01 [..]xt[]xx[..]

02 [...] » kathaya  pelaik[n]e[ss]e [...]

03 [..]1xs[17[ 11t 1 1iie « x [...]{

04 [..] x [+ +] x xe parsa(n)ssiie »’anun[a]yal...]
05 [... pa]risraves[u] * A[?]e % [...]

06 [...J111[--]

Commentary

A 02 riskare tekiiifie ‘vehemently sick’, both lexemes well attested.*®

A 03 yselmenne: Loc. pl. of yselme ‘(sexual) pleasure’.*

“Oor[In[].
4 Or: vai.
0r: [In[ ].
“ DTB22013: 578 and 321.
4 DTB22013: 564.

15
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A 04 svabh[ap]ts[a]: ‘by self-nature’, Perlative of the loan word svabhap <
Skt. svabhava-.”” Only one loop of the following grapheme is visible, which,
however, could belong to an <u>. This recalls the word sequence THT 197a2
svabhaptsa upeks warpaliie ‘by self-nature, the sensation (Skt. vedana-) of
indifference (Skt. upeksa-)’. There it is about the status of indifference in rela-
tion to the sensations of happiness and sorrow. This problem might also have
been dealt with here, which could speak for an Abhidharma text.

A 05 xiskemane: PPrMP of an *-sk-stem, the root is unclear.

B 02 kathaya e« pelaik[n]es{s]e [...]: TochB ‘dharma-’ clarifies that
katha- (here instr. sg.) ‘telling’ is shortened from or stands for dharmakatha-
‘dharma preaching’.

B 03 ... liie: The preserved graphemes point to rittaliie, abstr. of the verb
ritt-, here because of the presumably preceding genitive (-[nt]s[e]) meaning
‘to be suitable for’.’!

B 04 péarsa(n)ssiie: First attested nomen abstracti from pérsantse ‘resplen-
dent’,” type astarfie ‘purity’ « astare ‘pure’.

anun[alya[...]: A form of the verb anu-ni ‘to bring near, to concili-
ate’” or the derived noun anunaya- ‘conciliatory; conciliation, friendlyness
and sim.”.**

B 05 [pa]risraves[u]: Etymologically parisrava- means ‘flowing, stream-
ing’, but in Buddhist Sanskrit “it seems used in the sense of parisraya = Pali
parissaya, difficulty, trouble”.”® In this sense and in the same case as in our
manuscript, viz. loc. pl., the word is attested in AVDH 1992: 31.9 [a]ntaraya-
parisravesu vya[tha] ‘pain on the occasion of obstacles and troubles’.” It is
even tempting to consider whether the fragment contains excerpts from the
cited stitra since B 04 anunaya- also belongs to its lexis.

»53

**DTB?2013: 794. CEToM s.v.

ST DTB? 2013: 11 580.

*2 DTB? 2013: 402.

> MW 1899: 34a.

> MW 1899: 34a; BHS-D 1953: 28a; SWTF 1994-2018: 1 63a.

55 BHS-D 1953: 332a; cf. SWTF 1994-2018: 111 99a.

% Likewise, but largely restored, in o.c. 33.9 in connection with avyatha- ‘absence of
tremor’. — Interestingly, the Tibetan translation has thos na ‘on hearing,” indicating that the
Sanskrit original read parisrava- or that parisrava- was interpreted as parisrava-.




30 SI3716/3 (Kr VII/1)

Left upper/lower corner of a folio, presumably of potht format. Traces of
two lines on A and one line on B.

Provenance: Turfan, coll. by Krotkov around 1907.

Size: 2.5 cm x 5.5 cm.

Language: Sanskrit — Tocharian B.

Undetermined

A
P1.30-1: SI3716/3 A

Transliteration
02 [T > [...]

-01 va » kra fikai Af[ ] % [...] 6\'{6%‘ 1 o

B
Pl.30-2: SI3716/3 B

Transliteration
01 praxa[+] xe[...]

Commentary

The only certainly identifiable word is TochB krankaififi[ ] ‘pertaining to a
chicken’, so far only attested as an attribute of wemssiye ‘excrement,
dung’.”® Unfortunately the qualified substantive is lost. A-01 va can not be
or belong to a TochB word. It is Skt. va ‘or’ or the end of a word which
points to a bilingual text. Another Skt. word might be BO1 prasa[+]xe
though a loan word is not excluded here.

37 Or: [?]n[ .
¥ DTB22013: 229; CEToM s.v.

17



Fragment with similar damage as no. 22 and no. 29 and therefore from the
same place of discovery as the latter. Both sides are carefully inscribed with
formal NTB, alternating between Sanskrit and Tocharian B translation; re-
mains of four to five lines are preserved.

Provenance: Turfan, coll. by Krotkov around 1907.

Size: 4.0 cm x 4.2 cm.

Language: Sanskrit — Tocharian B bilingual

Undetermined

A
Pl.31-1: SI3717/5 A

Transliteration

01 [...][Jdux[+] %[...]

02 [...] xnae*samemx [...]

03 [..]x<palyx[][+]ykam[..]
04 [..] % lai”[...]

05 [...]1x[...]

Transcription

01 [...][]du x [+] x [...]

02 [...] X na*samemX [...]

03 [..] x * pilyx[ ] [+] ykam[s- ...]
04 [..]x1ai®[...]

05 [...]x[...]

% Or to be read after 90° with clockwise rotation: x [ Jai.
8 Or to be read after 90° with clockwise rotation: x [ Jai.




B
Pl.31-2: SI3717/5B

Transliteration

01 [..]xx"[..]

02 [...]JtarSauna [+ +] x x[...]
03 [...] X praha pam [...]

04 [..]0 le[...]

Transcription

01 [..]xx[...]

02 [...] tarsauna [+ +] x X][...]
03 [...] X prahagam [...]

04 [..][le[--]

Commentary

A 01 Probably Skt.

A 02 TochB samemX makes no sense; if -e was corrected to r-, one could
suppose sarmampa (for sirmampa), comitative of sarm, ‘(together) with the
cause’, which would be in accord with restored Skt. [pratya]yena.

A 03 While the restoration of TochB pélys[alfie] ‘(lit.) burning, torture,
ascesis’,” is relatively clear, TochB ykam[s-] may be part of a form of the
substantive ykamse ‘aversion’ or of the verb ykamsaiifi- “to be disgusted’.”

B 02 TochB tar$auna ‘deceptions’.®*

B 03 Skt. prahapam ‘abandonment; exertion’.

32 SI3717/7 (Kr VII/1)

Fragment of a folio of pothi format. Part of the upper/lower edge has been
preserved, as well as part of the string-hole area that interrupts the second
and third lines from the top/bottom. The number of lines should have been
four.

1 To be read after 90° counterclockwise rotation.
2 DTB22013: 1 404; CEToM s.v.

% For both s. DTB? 2013: 558.

% DTB22013: 303 s.v. tarsi*.
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Provenance: Turfan, coll. by Krotkov around 1907.

Size: 4.8 cm x 5.7 cm.

Language: Sanskrit — Tocharian B bilingual.

Undetermined

A
PL. 32-1: SI3717/7 A

Transliteration

01 [..]xmasalle*na® pal..]
02 [..]©Osmitzi]..]

03 [...]©Oma?2l..]

Transcription

01 [...Jmasélle * na pa]...]
02 [...] © smit [...]

03 [..]©®ma2[..]

B
Pl. 32-2: SI3717/7B

Transliteration

01 [...1®© xpy[]].--]

02 [..][]sa ® lie*p[][...]

03 [...]t"[ ]ye yam® « re ki x[...]

Transcription

Ol [..]*py[ ][...]

02 [..Jlaep[]][...]

03 [...]t"[ lyeyam e reki x[...]

% Or: ta?
% Or: ye.




Commentary
A 01 [ Jmasélle: Restoration to ger.I of yam- ‘to do, make’, yamasille, is
trivial.
na pa[ |: Negation na and an undeterminable subsequent word.
In case of reading ta instead of na almost certainly a form of tap- ‘to heat
etc.” or some deverbal noun from this root.
A 02 [ ]smiti: [a]smizi ‘] am’ (asmi) followed by the particle iti marking
the end of direct speech.
B 02 [ ]sdliie: TochB abstract noun of some verb.
B 03 [ Jt"[ Jyeyam: Probably Ist sing. opt. prs. act. kathayeyam ‘I might
tell” which is well compatible with the beginning of the TochB rendering.
reki ‘word, command’®’ translates a lost Skt. word.

2.2.3. Sanskrit — Uyghur

33 SI3715/3; S1.3715/7 (Kr VII/1)

Two matching fragments from a Chinese scroll with the text of Bodhiruci’s
translation of the [Maha]ratnakiita (T 310). The right end forms a gluing
edge. The gluing must have been intact when a piece of unknown width was
cut out of the scroll to write on the blank reverse. For this purpose, the sheet
leaf was turned over the lower / upper edge and rotated 90° clockwise. After
the Varnarhavarna® another work of the famous Buddhist poet Mﬁtgceta,ég
Prasadapratibhodbhava,” is now attested in the Uyghur literature.

Provenance: Turfan, coll. by Krotkov around 1907.

Size(s): SI 3715/3 3.8 cm x 5.0 cm; SI 3715/7 3.9 cm % 8.0 cm.
Joining: SI 3715/3 o SI 3715/7.

Language(s): Chinese (recto), Sanskrit — Old Uyghur bilingual (verso).

% DTB22013: 585.

% On Varnarhavarna HARTMANN & MAUE 1991; MAUE 2002B.
% On Matrceta HARTMANN 1987: 12ff,

" On the Prasadapratibhodbhava HARTMANN 1987: 23f.




Recto Verso
PI1. 33-1: SI 3715/3 © SI1 3715/7 R P1. 33-2: SI 3715/3 o SI 3715/7
(reconstruction)
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T 310 XI 260c17-18.

Prasadapratibhodbhava (= Satapaiicasatka) of Matrceta
verses 28-29 (= 2.2-3)

Transliteration

01 [..]0" " "-t+ictimicikamy[]x][.]

02 [...][]a* kyo ni eya wri $i-i uyu zya * tva yi * se ntya * ni st"a nga ta
tyu xyu [...]

03 [..] x nita e e-l fi-i * stva ya xe x [+] xya * su ca ri tai-r * eya d"g;yu
ktla-ficlal | ruy[ ] % [...]

04 [..] x x tu pxa-k lari’®-n « te * syani-n 3 x [...]

"I The shape and position of the <-ii> leave no doubt about <b"->.
2 Or: A1l




Transcription

01 [...”]bhdat « ictin i¢ikm[ak ...]

02 [...]a  koni avriSin iz4 * tvayi * senté * nisthangata tii[z]i [...]

03 [...] n7 ta- * el(t)in * -s tvaya se[ni ii]z4 * sucaritair - 4dgi kilin¢lar
i[z4 ...]

04 [...]si- tupraklariy « te * sinin 3 X [...]

Translation

01 (Skt.) was ¢ (Uygh.) the entering inside

02 (Skt.) ... (Uygh.) by your honest conduct ¢ (Skt.) in you, (Uygh.) in
you ¢ (Skt.) having arrived (Uygh.) complete...

03 (Skt.) (was) lead (Uygh.) you carried * (Skt.) by you (Uygh.) by you *
(Skt.) by good actions, (Uygh.) by good actions

04 (Skt.)..., (Uygh.) your impurities * (Skt.) your, (Uygh.) your 3

Sanskrit text with translation

For convenience and better understanding of the fragment the complete
text and translation of the two §lokas are presented.” The preserved parts of
our ms. are marked as follows:

bold Sanskrit only
underlined Uyghur only
bold underlined Sanskrit and Uyghur.

(a) hetusv abhiniveso ’bhiit (b) gunanam na phalesu te |
(c) tena samyakpratipada (d) tvayi nisthan gata’* gunah || [2] (=28)

(d) ShB: tvayi nistham guna gatah (Ms. A); SHT 709v1: [...] + guna gatah
28; SHT 224rx (IDP 224/1): [...] s{th]an gata guna [...]; SHT 440v5: nisthan
ga[t]a g[u ...]; Pell. Skt. bleu 168vc [...] nisthan gatam [...]; SHT 519 fol. 3r4

7 Underlying text established by Shackleton Bailey=ShB [PPUSKT (ED. SHACKLETON
BAILEY) 1951: 54f.], various readings provided by K. Wille. The translation is by Shackleton
Bailey (PPUSKT (ED. SHACKLETON BAILEY) 1951: 157).

™ Or: nisthangata. For the interpretation as compound may speak the inner sandhi
(m+g>ng), parallel formations of the type paramita- ‘gone to the opposite shore’ and perhaps
also the excerption as a unit by the Uyghur translator. But the text variant nistham guna gatah
could only arise from the interpretation as syntagma nisthan gata.
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(IDP 519/2): nisthagata (gu)nah 2 (read nistha<m>gata?); ShB Ms. H
(= H.149.x.17 = Or.15011/13r5; ed. Hoernle in Hoernle, MR: 64): nistham
gat[a] guna 28; Or.15004/42v3: [...] x yi nistham gat[ ]| + [...]; SHT 356v2
(IDP 356/1): nig[th]a + + guna 28.

(b-) Your (a) devotion was to the causes (-b) of virtue[s], not to their re-
sults. (c) Therefore, by means of your perfect way of conduct (d) the virtues
attained in you their culmination.

%

(a) tathatma pracayam nitas (b) tvaya sucaritair yatha |

(c) punyayatanatam praptany (d) api padarajamsi te || 3 (=29)

(a-b) You raised yourself to such a height by good actions that (d) even
the dust of your feet (¢) became a receptacle of merit.

*

Commentary

01 i¢tin icikm[dk] is a felicitous rendering of the not preserved Skt.
abhinives$a- liter. ‘entering’, usually metaphorically ‘devotion, adherence’,
accordingly Uygh. i¢ik- ‘to enter’ and especially ‘to capitulate, submit’.”
Uygh. ictin ‘inside’ reflects the Skt. preverbs abhi-ni-.

02 koni avrisin iiza: koni ‘upright, honest’ renders Skt. samyak- as in koni
tiiz(iini) tuymak ~ Skt. samyaksambodhi-. Awri3 ‘behaviour, conduct’’®, here
equivalent of the rather sophisticated Skt. pratipad-, is possibly a calque of
TochA spartwlune (~ TochB sparttalyfie) ‘conduct’ from spartw- (~ TochB
spartt-) ‘to turn, behave’, as Uygh. dvri§ from &dvir- ‘to turn’, cf. also the
parallel syntagmata ‘conduct’ + ‘make, do” A (= THT 886) 253 a 5 spart-
wlune yatir”’ ‘leads his life’ — MaitrUigT 1 p.112 1.17 adgii dvris kilur
‘leads a good life’. The Tocharian for its part imitates the Indian pattern
vrtti- et al. ‘conduct’ ~vrt- ‘to turn’.”®

sentd: The Brahmi spelling confirms -e-”° as against -i-;* also acc.
seni in 1. 03.

> Cf. GOT 2004: 495.

7 Not in ED 1972; cf. GOT 2004: 271; UW? 2010-2021: 1.2, 347.

" In a passage from the end of chapter 11 of the Maitreyasamitinataka.

8 Another calque based on the (artificial) equivalence of the roots Skt. vrt- and Uygh.
avir- is Uygh. dvris as rendering of Skt. itivrttaka-, a literary genre of stories (virtually) end-
ing with the words itivrttam ‘thus it happened’.

" E.g. ED 1972: 831b.




tii[z]ii ‘complete’ is the beginning of the translation of Skt. nistha-
‘completion, perfection’.

03 el#(t)in: From the Sanskrit it is clear that eltiy can not be imperative
pl., but must be the preterit form elt(t)ig ‘you (sing.) carried’. The Uygh.
translator has transformed the Skt. passive sentence ‘your self was lead’ into
‘you carried yourself’. The Skt. agentive instrum. tvaya ‘by you’ survived in
the Uygh. seni®' iizd ‘by you(rself)’, beyond the Sanskrit emphasizing that
the action happened without outside help.

04 tupraklarm: tuprak ‘dust’, rendering the Skt. equivalent rajas-, here
not used metaphorically as e.g. in TT VIII A 7 f. Skt. vigataraja(h), Uygh.
tar[1]A[m]1$ toz tuprakliglar ‘those whose (moral) impurities: have gone
away’.

sinin: The gen. has -4- as usual, opposed to acc. and loc. s. above 1.
02 ad senta.

34 SI2965/1 (B/29-1); SI 2965/2 (B/29-2)

Two perfectly fitting fragments (s. pl. 34-2) are part of a Chinese scroll
containing Kumarajiva’s Paficavimsatisahasrikamahaprajnaparamita (T 223)

or his Mahaprajiiaparamitopadesa (T 1509), for the reconstruction s. pl. 34-1.

Of the height of the scroll, whose upper edge is almost reached at the highest
preserved point, 15 of about 26 cm remain, from which it can be concluded
that the scroll has not been cut in half horizontally before being re-used, as is
often the case. The scroll or a piece of unknown width was turned over the
upper/lower edge and rotated 90° clockwise. The blank reverse was used to
write on a bilingual Sanskrit— Uyghur text which presents excerpts from
Sttra-s of the Samyuktagama.

Provenance: On ba§ Ming 0y, coll. by Berezovsky, in 1905-1907.

Size(s): SI 2965/1 11.5 cm % 8.6 cm; SI 2965/2 10.2 cm x 8.1 cm; after
joining: 15 ¢cm x 15.4 cm.

Joining: SI2965/1c0 2965/2.

Language(s): Chinese (recto), Sanskrit — Uyghur bilingual (verso).

%0 E g ATOGR 1974: § 189; GOT 2004: 192.
81 Cf. 1. 02 ad senti.
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Samyuktagama

Recto
PI. 34-1: SI 2965/1 o 2965/2 R (reconstruction)

N
[}

72

E R = |

#E e

-ErE,‘ i\% % V‘.
ﬁt; ;}F‘ 8 y,%
oz o ok EX
S AL El

B oelztma ==

2| x| B b | BE

BRI EORR e AR

S| =S| H | & Bk| 5| #

BRI BR| B | = | BE| B &

R BR | — | B &

B || BR B W1 = | #

B | B — | | k| E

=\ E| | = #| A

BRI =TIkl k1B

T 223 VIII 18a8-12 or T 1509 XXV 735a18-23 (with var.)

Verso
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Transliteration

Ol [.]ke[ Tm[ ][ TAL] [?0g:[ 1% [+] % [...]

02 [..]asi-g; te-p * ta trd sva da ma la xe® [...]

03 [...] x lama sadya * ta $i-g; tu Su-x [...]

04 [..] x**va® x® gy [+ + + +] x 2% ma ha b"a ttyo zly[ ] g1yo 0**« @
kta nam ¢ xi [...]

05 [...] pra pam ca * a zya ryu-r * a zu tu tiia kKlam ma ra® 1a-hk" tu tiia
qya ryu-r’’ ca ks[ ] « kyo-z myo”" « ru pa nams[ 1m][...]

06 [...] pyo tam pa Imi $po Isa rla-r « ta’* tta”yo « o lo 13 77i”* ki fiyu-n «
samyojatiepagiieyar[]][...]

07 [...] xi kyo tryo Imf $fii-1** ca ksu ra nye sam * &[?]o [...]

08 [...]17°° xo x”" vi ca®® ran[ Ja” ri ka yam [...]

Transcription

1 [..]kr[aJm[ ]t k[ar]g[a] [+] > [...]

[...] aS1g tep * tatrasvadam alab[dhv]ai[va ...]

[... §]ailam asadya e« tasig tusu[p ...]

[...] x catu[r- + + + +] x <4> mahabut t6z];6,g 61 * "0 ktanam * xi [...]

EENELVS BN\

82 0r: [774] 1.

8 Or: incomplete -ai.

84 Vertical stroke as separator?

85 Or: ca? If so, clearly different from ca in l. 05 prapamca, caksu][ ], 1. 07 caksur; s. comm.

8 Blurred, possibly crossed out: [+].

87 The perfectly preserved aksara is ambiguous. It might be p'u or hu, which are, however,
meaningless in this context, or else the improperly executed number 6, or a misshaped 4.

8 Without virama stroke.

8 Error for: gju.

% Virama dot lacking or lost.

! The form of <m-> is unusual.-Original <-u> has been subsequently changed to <-y->.
So perhaps <mu> corrected to <myo>? The dot above could be part of the vowel diacritic
-0 or the virama dot belonging to the preceding -z.

°20r: na.

% Or: nna, tna, nta.

% Certainly, incomplete rr- because simple 1- can be excluded.

% The presence of the virama stroke is uncertain though.

% Only a small but significant remainder: the long hasta represents <I>, the slash branch-
ing off from it <-T>, cf. <Im®> in the preceding line.

°7 Two options: p- or s-.

% Or: ci va.

2 0r: [ Ja.




5 [...] prapamca<h> ¢ az driir * azu tutiiaklanma<g>uluk tutfiak Aariir
caks[u]<h> « k6z md * r'0i p"a nams[a]m...]

6 [... to]potan balmis bolsarlar « tat tayo(h) * ol olar ikiniiy * samyojati *
bagi ar[ir ...]

7 [... at] kotrolmisnin caksur anyesam  '6'[zi ...]

8 [...Ka]l i [m]gop[a]vic a ran[t]arikayam [...]

Commentary

The manuscript shows some remarkable features. Regarding paleography,
it should be noted that the virama dot and virama line are sometimes lacking.
As a result of scriptio continua words appear connected, 04 mahabut t6z1[6]g 61,
05 az_ériir, tuthak _ériir, 06 balmi§_bolsarlar, ol _olar_ikiniin. The linguistic
characteristics are as follows: There is met with (1) persevering vowel as-
similation in 05 k6z mo, 07 kotrol- and (2) the unusual genet. suffix -nUy
after unrounded vocalism, 06 ikiniin. Tutfiak versus usual tutyak and abl.
suffix +tAn vs. + tIn count as archaisms.'®

1-3 The first three lines of our ms. belong to the final stanzas of the Siitra,
which survives under number 246 in Gunabhadra’s Chinese version of the
Samyuktagama [= SA] (T 99 II 59a3-b7), 59b2—7.""" The notoriously free
Chinese rendering does not reflect the wording of the original and is there-
fore text-critically irrelevant. It is supplemented by two Pali stanzas'*> which,
although belonging to a different tradition, harmonise better in wording with
the fragmentary Sanskrit version:

1 medavannafi ca (va Sn) pasanam vayaso anupariyaga

2 ap‘ ettha mudu vindema api assadana siya
3 aladdha tattha assadam vayas’ etto apakkame (°mi Sn)
4 kako va selam asajja nibbijjapema Gotama (°mam Sn) ti

(1) A crow circled a stone which looked like fat (2a) (thinking:) “Perhaps
we shall find something soft here; (2b) perhaps there may be (something)
sweet.” (3a) Not obtaining (anything) sweet, (3b) the crow went away from
there. (4a) Like the crow having attacked the rock (went away disappointed),

(4b) we (i.e. Mara) will go away from Gautama (after having unsuccessfully
attacked him).'"

10 £ GOT 2004: 174.

101 Another shorter variant is found in Stitra 1092 T 99 II 286¢17—19, cf. CHUNG 2008: 77.

12 SN (ED. PTS) Vol. I 1884-1898: 1245.¢; SN (RE-ED. PTS) Vol. I 1998: 272 verses 504—
505; SN (ED. PTS) 1913: verses 447-448.

103 Tr. after Norman SN (TR. PTS) 2001: 53.




1 [..Jkr[a]m] ]t k[ar]g[a]: At the beginning of the Sanskrit part must
have been excerpted the equivalent of Uygh. k[ ]g[ ], the completion of
which to karga ‘crow’ only became evident after the identification. Coinci-
dentally, the relevant passage is completely preserved in SHT V 1441rl:
vayaso ‘nuparakrame, which according to the editors is to be completed to
anuparakramet. The combined preverb anu-para-, however, is rarely used
and never attested with kram or any other verb meaning ‘to go’, while anu-
pari-kram-/gam-/ga-/i- ‘to go around’ occur regularly, so too in the parallel
Pali versions, anupariyaga ‘went around’. Doubts are also expressed by
SWTF,'™ which tries to do justice to anu-para- with the translation “zu-
fliegen auf [fly towards](?), drauflosgehen [go at](?)”. Another difference is
the hypothetical optative compared to the narrative aorist in Pali, which
might have a good equivalent in Skt. *anuparyakramit, for example. Neither
the Chinese while paraphrasing nor our manuscript, which has been de-
stroyed at the crucial parts, are informative on these points.

2 afig tep: Uygh. tep ‘(literally) saying’ marks the end of direct speech
act or thought and often corresponds to the Skt. iti (Pa. iti, ti). In our case,
the thought of the crow remains unmarked in the Pali text (1. 2). Assuming
the same in the Skt. version, Uygh. tep is added for clarification; the same
effect is achieved by the Chinese translator through £ ‘think’. Uygh. aSig
‘food (acc.)’ may also be explanatory, since at least in Pali such a noun is
missing. The Chinese translator has & ‘food’, but before and not within the
quotation of the crow’s thought. Without the Skt. original, we cannot know
whether with Uygh. tep the thought of the crow is completed as a whole or
only the first part of his reflection. In the first case, the accusative aSig as
object of a transitive verb would indicate that Pa. 1.2 pada b (with the
intransitive verb as- ‘to be’) would not be present in the Skt. original or
would have exchanged places with pada a.

tatrasvadam alab[dhv]ai[va]: The excerpt is undoubtedly the equiva-
lent of Pa. 1. 3 pada a: aladdha tattha assadam ‘without getting/having got an
agreeable taste’; accordingly, the restoration of alabdhva (Pa. aladdha)
‘without taking, or getting/ having taken, or got’ is certain. To complete the
pada, it must have been followed by a two-syllable word beginning with i or
e, the initial sound of which is contracted with the final a of alabdhva to e
(a+i) or ai (at+e). The reinforcing particle eva is the most likely candidate.

104 SWTF 1994-2018: 1 502b.
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3 [$]ailam asadya: Equivalent of Pa. 1. 4 pada a: selam asajja. The res-
toration of $aila- ‘stone, rock’ had already succeeded with the help of Uygh.
tasig ‘stone (acc.)’ before the parallel was found. The trace of diacritic upon
the aksara preceding la could easily be part of <-ai>. Asadya is formally the
absolutivum (or gerund) of the causativum a-sadaya- from a-sad- ‘to sit
(down)’, often like the causative in the meaning ‘to meet, to approach (also:
with physical or verbal violence)’. The context shows that ‘having attacked
(with the beak)’ is meant, which the Uygh. translator renders by the neutral

tuSup ‘meeting with’. The accusative (tasig) in place of the usual da-
tive (taska) is seemingly due to the Sanskrit model.

4 catu[r-]: The first aksara looks more like va, but the only way to make
a meaningful connection with the Uygh. rendering is ca. If read and com-
pleted correctly and taking into account the Uygh. text, this should be an
excerpt from Siitra 248, the equivalent of [ )£ (59b24). In consequence,
the numeral 4 was also conjectured for the Uygh.:

<4> mahabut t6zl[6]g 61 ‘the form having the 4 great elements as
basis’.

"0 ktanam: ‘of the said (pl.)’ without an obvious localisation of the
excerpt. No presumption about the Uygh. equivalent is possible since no
word with the meaning ‘to say’ has an i/1 in the first syllable.

5 prapamca<h>: On a secure basis rests the assumption that this ex-
cerpt is connected with the Chin. Siitra 249. The Pali parallel'” proves this
with the several times occurring papafica-. Edgerton remarks that “pra-
pafica ... is a word which in Pali and BHS is very hard to define ... Northern
translations are unusually bewildering.”'* The Uygh. translation az driir is
greed’, though somewhat surprising because commonly used to render Skt.
trsna “(lit.:) thirst; craving’ and raga (lit.:) colour; passion’,'”” may be con-
nected with an exegetical tradition which perhaps also appears in the
Lankavatarasiitra (ed. Suzuki) 186.8f. jalpaprapaficabhirata hi balas ... jalpo
hi traidhatukaduhkhayonis ‘fools delight in jalpa and idle fancies (?...) ... for
jalpa is the source of the misery of the universe’.'”™ When agreeing with
Edgerton (1. c.) that “[t]his [i.e. jalpa-] seems more naturally to mean desire

15 AN (eD. PTS) 1885-1900: 161ff.
16 BHS-D 1953: 380b.

197 Cf. UW? 2010-2021: 11.2, 103ff.
198 Tr. Edgerton BHS-D 1953: 239b.




than (idle) talk”'® one is inclined to think that the same is true for prapaiica-
which then would form together with jalpa- a synonym dvandva comparable
with lobha-jalpa- “greed,” (l.c.). The Uygh. translator continues with an
alternative rendering:

azu tutiaklanma<g>uluk tutiiak ériir. There is undoubtedly a refe-
rence to Pa. appapaficam papaiiceti''® (nominalized *appapafico papaiico),
which e.g., Bhikkhu Bodhi''' renders by “one proliferates that which is not to be
proliferated” and further explains (o.c. 1710 fn. 881): “The Pali word papafica
suggests mental fabrication, obsessive mental construction, and deluded concep-
tualization, which the commentaries say arise from craving, conceit, and wrong
views (tanha, mana, ditthi)”. The Chinese translator Gunabhadra takes a similar
view, using 2= ‘empty words’(60a19) and FZ{5'"* “(lit.:) empty (and) false
(scil. concepts, words)’ (60a20). As expected, due to the preceding az
‘greed’, the Uyghur gives a different interpretation for *aprapaficah pra-
paficah. Tutfiak and the denominative verb tutiaklan- are obviously corre-
sponding with elsewhere attested tutyak'" and tutyaklan-. Tutyak seems to
be a nominal derivation from tut- ‘to hold, grasp, seize’ and is understood as
‘grasping, Skt. upadana-; grahana-’.'" Clauson'" took the extraordinary
suffix -yak as “[s]ec(ondary) f(orm) of ... -yok” “with an early example of
the sound change -o- > -a-”. But the per se artificial derivation cannot ex-

19 Suzuk1 1932 — Internet versions: http://lirs.ru/do/lanka_eng/lanka-contents.htm, http:/
www.buddhistische-gesellschaft-berlin.de/downloads/lankavatarasutrasuzuki.pdf), however,
translates: “The ignorant are delighted with discoursing and false reasoning [but] they are
unable to raise any great intelligence towards truth (tattva), discoursing is a source of suffer-
ing in the triple world, while truth is the extinguisher of suffering.” jalpaprapaficabhirata hi
balas tattve na kurvanti matim visalam | jalpo hi traidhatukaduhkhayonis, tattvam hi duhkha-
sya vinasahetuh || The Chinese translation supports Suzuki, s. the following fn.

10 AN (ED. PTS) 1885-1900: 16155

TSN (TR. PTS) 2000: 540.

12 «Appears in the Chinese renditions of Larkdvatdra-siitra attributed to Gunabhadra
[T 670] and Siksananda [T 672] as a translation of the Sanskrit word prapasica” (DDB s.v.).

"3 M. Erdal (p.c. 20.12.2019) invitingly considers that what was read tutayak (U IT 1911:
6, 9-10) so far and declared “mis-spelt (or mistranscribed)” by Clauson (ED 1972: 462b)
might be read tutnyak thus being directly comparable with the Brahmt spelling. Accordingly,
WILKENS (2021: 763b) with “tutayag} — tutilak — tutyak”.

" ED 1972: 462b; OTWF 1991: 515; UW? 2010-2021: IL1, 47 s.v. adkanmak: Abhi a
41b4 tutyak tegii¢i savta adkanmak tutyaklanmak tep yoriig ol “im Wort ‘tutyak’ liegt die
Bedeutung das ‘Greifen’, das “Nehmen’ ” (tr. UW? 2010-2021: L.c.). Tutyak is elsewhere also
dyadically connected to az ‘greed’, as in our manuscript, cf. WILKENS 2021: 93b seq.

"ED 1972: 462b.
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plain fi (> y). The word remains morphologically obscure. The form tutyak-
lanmak of the denominative verb tutyaklan- stands for Skt. upadana as
well.""® The rendition of tutfiaklanmaguluk tutfiak would then be ‘the grasp-
ing of what should not be grasped’.

caks[u]<h> * k6z mo: The combination of the partly preserved Skt.
and Uygh. parts lead to the respective lexemes for ‘eye’. Uygh. mo, if read
correctly, can hardly be anything other than the enclitic interrogative particle
mU, which is subject to synharmonisation and appears here fully assimilated
to the -6- of koz.

r i p a nam s[alm[yogah] ‘the bond of the forms (visible objects)’.
It is tempting to restore samyogah and connect this excerpt with the previous
one: ‘is the eye the connection to the forms?’ If so, we can see in it the cor-
respondence to the initial question of Siitra 250: AR¥EHE (60a29) “is the
eye connected to the form?’ or vice versa. Then the same is asked for the
other 5 senses and their objects.

6 Properly understood, the connection between sense organs and their
objects can be compared to that which exists in a team of two oxen: What is
‘yoke and harness’ (it 60b6) in the latter is ‘longing and desire’ (K&
60b5) in the former. The excerpts of line 6 belong to the oxen simile.

[to]potan balmi§ bolsarlar ‘when they are attached from the head’.
The restoration of top0o- ‘top; head’ is certain because there is no other noun
ending in -6pd. The preclassic abl. suffix +tAn does not show the expected
front vocalism.

ol olar ikiniip ‘that, of these two’: The Uyghur disambiguates the
ambiguous Skt. spelling which must accordingly be read tat tayo(h) ‘id.”. —
Noticeable is the rare realization +niiny of the genitive morpheme +nXp in
unrounded milieu.'"”

samyojati « bagi ar[ir ...] (Skt.) ‘binds together’; (Uygh.) ‘is the bond
of’. The Uygh. part could be united with the previous phrase: ‘that is the
bond of these two’, but the Skt. syntax contradicts because in this case ‘these
two’ would have to be in the accusative as the object of samyojati.

16 For the equivalence cf. U I 1911: 11,24 az kilin¢ tiltaginta tutyaklanmak bolur. tut-
yak tiltaginta kilin¢ bolur. “From trsna- comes upadana-. From upadana- comes bhava-
(Uygh. liter. ‘action’).” Erdal (OTWF 1991: 515) tries to do justice to the intransitive value of
the composite suffix +lan- by translating ‘to get befallen by upadana’.

"7.Cf. GOT 2004: 169.




7 At the end of the short Sutra (60b17ff.) it is said that the eye of the
Exalted One does not give rise to longing and desire when seeing forms,
unlike the eye of other beings, which is why the Exalted One teaches libera-
tion from longing and desire.

[at]: kotrolmiSnin ‘of the Bhagavant’, liter. ‘of the one whose name is
exalted’.
caksur anyesam « £'6'[zi ...] (Skt.) ‘eye of others’; (Uygh.) ‘eye of’.

8 [Ka]l'i [m]gop[a]vic'a ran[t]arikayam: ‘in the Kalingopavicara’''®
From the beginning of the Stutra 252, the Upasenasiitra, which was appar-
ently very popular in Central Asia and has also been transmitted sepa-
rately,'"” part of the very detailed indication of the Upasena’s whereabouts.
Here and in the British Library fragment Or. 15009/662 a3'* its spelling is
Kalingo®, which is preferable to Kalimko® in Waldschmidt’s manuscript,
1423, 1.3: kalimko® (= idp SHT 61/1 r3).

35 SI2965/3 (B/29-3)

Fragment from a scroll with the Chinese translation of the Saddhar-
mapundarika by Kumarajiva (T 262) or Jianagupta and Dharmagupta
(T 264). The free reverse was used to write a bilingual Sanskrit — Old Uy-
ghur text on containing a piece of grammar, possibly on sandhi rules.

Provenance: On bas Ming Oy, coll. by Berezovsky, in 1905-1907.

Size: 6.0 cm % 5.7 cm.

Language: Chinese (recto), Sanskrit — Old Uyghur bilingual (verso).

'8 The exact meaning and closer localisation of the place, which has so far only been
documented in the Upasena-Siitra, is unknown. The Chin. has ME{4T & according to
WALDSCHMIDT 1967: 334 ‘im Spazierbereich von Kalinka / 1989: 186 ‘at the walking place
of Kalinka’.

"9 On the Central Asian Skt. manuscripts and the parallels in other languages and their
editions, see CHUNG 2008: 77-79. On p. 78 1.14, entry Sitra 252 BL Or.: 15009/662
(=H.149.x.11) verso.

120 Digital photo sub: http://idp.bl.uk, search value: Or. 15009/662.
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Recto Verso
P1. 35-1: SI 2965/3 R (reconstruction) Pl. 35-2: SI 2965/3 V
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T 262 IX 56a8—11 or T 264 1X 191a2-5

Transliteration

01 [..]xnI-ney[]take][...]

02 [...] xkaree~s$ausi-k]..]

03 [..Jupadiligia[]i[...]

04 [..]rkemle gityaesa[?]v[]][...]
05 [...] x x si-x x[...]

Transcription

01 [...]Jnly * y[a]thakr[amam ...]
02 [...] x kare  Sa uzik [...]

03 [...] upadiligla[r]z [...]

04 [...]Jr kenlegta « sa[r]v[a- ...]
05 [...] x [ulzi[k] * [...]




Commentary

01 The Uygh. gen. is certain, the restoration of Skt. yathakramam, or
yathakramena ‘in due succession’ quite likely.

02 x kare * $a uzik: (Skt.) ‘before the letter [ ]’, (Uygh.) ‘the letter, or
aksara 8a’. x is definitely not part of <§> and thus Uygh. Sa uzik does not
translate x kare. The sttra could have been something like ‘before the letter
(-kare) [X the letter Y changes into] the letter §’. This sandhi rule would be
of the type Katantra I 5,1 visarjaniya$ ce che va Sam ‘visarga (changes) into
§ before ¢ or ch’. x might in fact be the right loop of <c">.

03 wupadihgla[r1 ‘those of [ ] which have [...] upadi’. The loanword
upadi is a crux. Under the premise that we are concerned with a grammatical
text on sandhi, borrowing from upadhi- BS ‘fundament (of the worldly exis-
tence)’'*! is out of place as well as upadhi- ‘specification’ which is used as
grammatical terminus technicus,'”” but not in the context of sandhi rules.
A suitable etymon, but formally difficult because of the final -i, would be
upadha- ‘the penultimate letter, or sound’.

04 r kenlegti “in [...] with final r’. The interpretation is hypothetic.

05 The preserved traces are well compatible with <u si-k> in line 2.

36 SI3716/7 (Kr VII/1)

Fragment from a scroll with Sanghabhadra’s Chinese translation of either
Nyayanusarasastra[?] (T 1562) or Abhidharmapitakaprakaranasasanasastra
(T 1563). The free reverse was used to write on a Sanskrit — Old Uyghur
bilingual text.

Provenance: Turfan, coll. by Krotkov around 1907.

Size: 3.2. cm x 8.2 cm.

Language(s): Chinese (recto), Sanskrit (?) — Uyghur bilingual (verso).

12l SWTF 1994-2018: 1 384.
122 RENOU 1957: 109.
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Undetermined

Recto Verso

Pl. 36-1: SI 3716/7 R Pl. 36-2: S13716/7V
(reconstruction)
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fr]
T 1562 XXIX 349b17-18 or T1563 XXIX 788al1-12.
Transliteration
123 _ — 124

01 [..]*amopa'® yate'™ « x tyo zyu'” myo Ityo x[...]
02 [...][ Jam * mya i lya yim [...]

123 Or: ha?
124 Or: ne.

1250r: zZyuin.




Transcription
01 [...] * atmopayat<i> s dtdziim 61t [...]
02 [...]Jam e minilayin [...]

Translation
01 (Skt.) the self approaches, (Uygh.) my self died
02 (Skt.) may I[...], (Uygh.) may I be happy!

Commentary

01 Skt. excerpt and Uygh. translation individually are not clear, the com-
bination of both helps to exclude some readings, but leads to no conclusive
understanding. After Uygh. ‘my self died’'*® one would expect something
like Skt. *atmapayatah ‘the self has gone away’. But o in atmo® only admits
of upaya- ‘to approach (scil. death?)’. Next difficulty is final <te> which
cannot be taken as PPt., but must be 3rd sing. Pr. middle, maybe erroneously
for act. -ti.

02 From the Uygh. it appears that Skt. [...]am is the remainder of the 1st
sing. opt. prs. act. on -yam (athematic) or -eyam (thematic). Several verbs
come into question, tus-, and inter alia.

2.2.4 Tocharian B— Uyghur

37  SI3715/1; SI 3716/4; SI 3717/1 (Kr VII/1);
SI 3754 (Kr VIII/6-3)

It was Ogihara who established that the fragments listed were taken from
a Chinese scroll with Dharmaraksa's translation of the Paficavimsati-
sahasrika Prajfiaparamita (T 222). The first three fragments form an almost
complete series; the fourth fragment follows at a greater distance (see pl. 37—
1). A longer strip was cut from the lower edge of the scroll. Length and
width cannot be determined. Nothing indicates that this strip was cut up any
further; it served as a scroll again. After it had been turned over the long

126 51t6, usually 6lti, with persevering assimilation 6 - i> 6 - 6.
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edge and rotated 90° counterclockwise, the blank reverse was used to write a

bilingual on, in which individual words from a Tocharian B text were trans-

lated into Uyghur. So far, no text known from elsewhere could be recog-

nized in the incoherent words; preterital verb forms might indicate a narra-

tive text.

Provenance: Turfan, coll. by Krotkov around 1907.

SI3715/1 15.1em x 7.8 cm; SI3716/4 88cm x 6.9cm;

SI13717/1 3.6 cm X 4.7 cm; S1 3754 8.7 cm X 8.7 cm.

Size(s)

SI3715/1 +3716/4 + 3754 +3717/1

ining

Jo

Chinese (recto), Tocharian B — Old Uyghur bilingual

Language(s)

(verso).

Published in: OGIHARA 2018: e31—€35.

Narrative text?

Recto

PL. 37-1: SI 3715/1 + 3716/4 + 3754 + 3717/1 R (reconstruction)
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T 222 VIII 163b12ff. [b11—17, DM] (Ogih.)




Verso

37.1 S13715/1

Pl. 37-2: SI3715/1 V

Transliteration

01 [...] xyukya' ni " xr[ 1" e e k[ 17 [...]

02 [..] % *sisga” yaguhom]..]

03 [...]1gjaliesa-rkearkasindal...]

04 [..]1[ ] rtgrya"* li » wa wa ntsa fie * b"yo zci'>® ¢ x [...]

27 Or: rkya.

2 0r ti.

129 Or: o[ ]; 11 O.

1300r: k[ ] O.

131 Or: mg;a 0, 5214, bglﬁ
132 1kya O.

13 gci 0.
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40

05 [.JA 1" ki[]i[+] * te sam va'> ra'*®  ya rri kci'?” « 0 x [...]
06 [...]1[1s[][ca. 5 aks. ] -r spa rtta fie » mo 7io-"* [...]

07 [...] xi*lyo™ xu'* [2]kx « x"*" tti gici « lu wa kwa rxe'* [...]
08 [..][]a'* 1 éki rtti » parsa-nte x[...]

09 [..]*yyu'**-nu'* rmi-s kyu syam sa'* g:1[ 1" [...]

10 [...]pa"** 1[2]e tt[ 1'* « to Ki ma-k « §a-k"" + se"'-g1 « wa la x [...]
11 [...] "ya[ca. 6 aks.] x x ka fiin[ 1" [...]

Transcription

01 [...Ja kéa ni xr[ 1" « ek][...]
155

02 [..]x[*+] x xes1§ga > yaguhon]...]

03 [...]Jlgal1 » sark * arkasinda [...]

04 [...]I[ Jrtgdli « wawantsafie * bozCi ® X [...]

05 [...] X X ki [+ +] * te samvara * yarikci* o [...]
06 [...]s[ ca. 5 aks. ]r sparttafie * mono[ | [...]

B340r: x o5 s[2][ ] O.

352 0.

136 br: nu?

137 phei O misreading.

138 [ Jo O. No trace of a subscript; the virama stroke is well visible.

139 Or: 1po O.

1404 Jornt[ ] O.

" t4i 0.

"2 0r n[ Je, n[ Jai , t[ Jai O. The second consonant of the ligature may be s.

1434

44 Though only a small loop of the basis sign is preserved Ogihara was most probably
right to determine it as y- If need be, s- would be another, but fruitless option.

'35 Or: ru (only theoretically as initial r- “was a sound entirely foreign to the Turkish lan-
guage”, ED 1972: 780a).

146 4 not excluded, cf. comm.

Y 0r: [-gr , KL 1, R

8 0r: ya?

1% Or: nt[ ]. The vowel is -a or —a’.

150 0Or: §i-k; $a-k O. A vowel diacritic, either -a or i, is sufficiently clear as well as -k
though it is different from that in 1. 03 (sark); the rival -n can be excluded.

131 5@ not excluded.

1524 (.

150r:t[]0.

15 For possible alternative readings s. translit.

135 Or: mga, bga.




07 [..] xi«lyo[ Juk[ 1"« f[iJtig¢i » luwa kwatse]...]

08 [...]Ja i8Kirti * parsant * X [...]

09 [...] yiin urmis kiisén sag'’ [...]

10 [...] pal[?]e tta » tokimak  $ak'>® « s1g'™ « wald x [...]
11 [..]ya[ca.6aks.] x x kafiin[ ]'°[...]

Commentary
01 [ Jii k& ni xr[ ]: Unclear.
ek ... ] or erk[...]: Both alternatives admit of various restorations.

02 s1 §ga ya gu hon [...]: One could try to analyse the series of aksara-s
into si3gay'®' ‘will swell’, agug (acc.) ‘poison’, on ‘ten’. But the resulting
sequence of words appears to be senseless.

03 [..Jlgal: Converb on +gAll'® from any verb stem with final 1 and
back vocalism, e.g. kilgali, kil- ‘to do’.

sark ¢ arkasinda: Uygh. ‘on (+da) the back (arka) of (+1n)’ clarifies
that TochB sark'® represents the obl. used in local sense. By and large in
accordance with Ogihara.

04 [...]I[ Jrtgali: Again (s. 1. 03) converb on +gAll, this time better de-
terminable; there are only three verbs attested which match the preserved
sequence of consonants, viz. bélgilirt- ‘make manifest’, kiliirt- ‘to bring’,
oliirt- ‘to get so. killed’.

wawantsaiie « boz&i: Uygh. boz¢&i'®, nomen actoris (+¢1)'% from boz
‘cotton’, means ‘weaver of cotton cloth’'®® and would perfectly correspond
with TochB wawantsa (younger variant of wapantsa'®’) ‘weaver’. The

165

136 Ogihara reads uninterpreted Ipo #[ ] [?]k[ ].

57 Or: cag, ¢/sag[ 1, &/sak, ¢/sakl ].

8 Or: §ik.

159 Or: sag?

100r: [ ] 0.

' The alternative readings, simga®, sibga®, are completely uninterpretable.

162 ATUGR 1974: § 233.

' DTB? 2013: 740.

1% Ogihara's reading bogéi and his attempt of interpretation can be discarded without dis-
cussion.

165 For the productive suffix and its semantics s. GOT 2004: 110ff.

1 Or “seller of cotton cloth’, ED 1972: 390a.

"7 DTB? 2013: 626.




TochB derivation on -ifie, either abstract formation'® or adjective, is not
included in the Uygh. rendering.

05 te samvara * yarikéi: As already seen by Ogihara, the Uygh. yarikéi
is nomen agentis (+¢I) from yarik ‘(body) armour’'®”, thus meaning ‘ar-
mourer’.'”” The TochB part is difficult in itself. Ogihara acceptably defined
te as nom./obl. ntr. of the pronoun se ‘this’ and did not try to make sense out
of what he read samsara. The here favoured reading samvara looks like the
Skt. lexeme ‘restraint, control, discipline’. Admittedly, it would be surpris-
ing to see the word in its Skt. form while it occurs elsewhere in TochB habit
as samvar;'"" therefore, perhaps samvar a°, <-a> belonging to the following
word.'” In addition, there is an obvious asymmetry between the TochB ex-
cerpt and the Uygh. rendering. If at all, samvar and yarik are connected by
the way of allegory, ‘armour’ standing metaphorically for ‘discipline’ just as
for ‘endurance’ in the “Gleichnis vom Wagen (chariot-simile)”.'” Yariké
might accordingly be abridged from *sanvarlig yarik¢i ‘someone who makes
discipline his armour’. If so, the adjective TochB samvar<a>[sse-] “consist-
ing of discipline” might be considered.

06 [...]Jr sparttafie » mono|[n ...]: Both phrases are incomplete. In TochB
sparttafie (<°alfie)'’* one recognizes sparttaliie'”” ‘behaviour’, without the
correct a-diacritic in the first syllable. The Uygh. equivalent is lost. Slightly
damaged, but easily restorable is Uygh. monon, the gen. sing. of bo ‘this’,
monun'’®, here with persevering assimilation o—u > 0—o. The TochB coun-
terpart is lacking.

18 Thus Ogihara; DTB? 2013: 627 refers to parallel abstract wapamtsune in TochA s.
OGIHARA 2010: 866.

% Cf.n. 173.

" ED 1972: 962 b provides evidence from non-Uygh. texts.

7' DTB? 2013: 733.

'72 For an alternative see below.

17 The chariot simile, belonging to the Samyuktagama, is attested in the Skt.-Uygh. bilin-
gual TT VIII A 32-37, analysed by WALDSCHMIDT 1955: 10ff. The parts of the brahmayana
‘the best of the (wordly) cars’ are compared with the constituents of the dharmayana ‘the car,
or vehicle of doctrine’. Inter alia, the latter is described in 1. 35f. as titiksa-varma-sannaho
‘whose coat of mail is endurance’, Uygh. sdrinméklig yarik lizd yariklanmi§ &driir ‘it is ar-
moured by the armour consisting of endurance’.

174 On this development PEYROT 2008: 64—65, referred to by Ogihara.

'3 The formation is described by Ogihara as gerundive II (corr.: I) of spirtt- “to turn (itr.)’.

176 Cf. <mo fiu-n> in TTVIII G 59, remarkably also spelled with .




07 lyo[ Juk[ ] * f[i]tig¢i: The Uygh. nomen actoris (+&I)'”" from titig
‘mud, clay’ occurs in a list of workmen and may mean “Ziegelhersteller”' ™
(brickmaker) or “a man who makes mud walls”'” or generally ‘someone
working with clay’. For the restoration of the TochB part it is no help that
kérkalle is known as equivalent of Uygh. titig."® As to our -uk-, deverbal
nomen agentis on -uki comes to mind, which would perfectly correspond
with Uygh. +¢I. Since the -uki-formation is derived exclusively from *-s-
and -sk-presents, the suffix should be preceded by -(s)s-.'®' Palacographi-
cally justifiable is lyo[psJuk[i] from lup-, laup- which forms the -s- present
lup-s/s-. Thus *lupsuki would be expected from which the attested form
deviates in the root vowel and in the palatalization of the I-. The former, -o-
< -au-, could be transferred from the causative, the latter could be due to the
influence of the semantically similar lyu- ‘to rub’.'*> The semantic side is rela-
tively unproblematic: ‘one who smears (scil. clay)’ can very well be someone
‘who works with clay’. The close relationship between ‘clay’ and ‘to smear’ is
based on the matter and is linguistically shown by the fact that words for clay
can be derived from a root ‘to smear’, such as the Germanic *laima/on >
German Lehm, English loam from *h,leiH- ‘to smear’, cf. LIV* 277.

luwa looks like the obl. sing. of luwo ‘animal’. The rest is unclear;
kwats (cf. DTB2 1 254) e[...] is too uncertain. But if kwatsi could be read,
perhaps nebenform of kautsi, infin. of kau- ‘to kill’.

08 isKirti: Principally possible i$ kirti ‘work entered’ makes poor sense.
Therefore, the word for ‘a kind of Chinese embroidered silk brocade’'® is
preferable, as was proposed by Ogihara. The latest publication'® has the
lemma esgirti. In the Orkhon inscriptions, according to the kind information

77 The derivation suffix was also recognized by Ogihara, but he could not interpret the ba-
sis word which he read taytig.

178 UW2 2010-2021: 11.2: 46 (s.v. atsiz); WILKENS 2021: 723b.

' ED 1972: 455b.

"% MAUE GLOSSEN I 2009: 22f.

181 Cf. KRAUSE 1952: 45, SCHAFER 1997. “The suffix was rare in the archaic and classical
language, but became productive in the late language”. PEYROT 2008: 96.

82 The word initial lyo reminds strongly of TochA lyom whose meaning ‘mud’ was
determined by means of a Chinese parallel: spdt komsa lyomam kélk (A 1 (= THT 634) b 1),
Pemi)FIT-EH (T 1509 XXV 151 ¢ 14) ‘he (the Bodhisattva Sarvarthasiddha) went seven
days in mud (Jf£)’, SIEG 1944: 4; DscHI 1943: 308.

'3 ED 1972: 261a.

18 WILKENS 2021: 4.
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of M. Olmez (p.c.), the initial sound is always written with the i-rune; the
Uygh. Script has <'y> without exception. This tends to argue for /i/ which is
confirmed now by the present manuscript. The only counter-instance occurs
in Kashgari's Divan, <'Skurty>, which is transcribed by the editors — omit-
ting the -r- which disturbs the systematics — as eSgiti, DLT (ed. D&K)
[1164. In this the e- is a compromise owing to Old Uygh. testimonies; for
*a8Gii(r)ti would be the first choice. However, since Kashgari's lexeme is
probably taken from Karakhanid, its value for the Uyghur is less than that of
the Brahmt spelling. The Brahmt middle -k- is also to be taken seriously: in
our manuscript it stands for the voiceless palatal velar, while its voiced
counterpart is represented by g;(y). However, it cannot be ruled out that the
k spelling comes from another orthographic tradition where< k> = /k', g'/; in
this case, the g of the Orkhon inscriptions would also apply to the Uygh.
Thus, it is advisable to keep the question of velar open in Uyghur for the
time being.

pérsant (read: pérsant) appears to be the basis substantive of the ad-
jective (-tstse'™) pérsantse ‘resplendent’. Ogihara refers to the verb pirs- ‘to
sprinkle, splash’, but does not interpret the word.

09 yiip urmi$: ‘on which a wool (or: feathers) is/are placed, or who has
placed wool (or: feathers)’. Yiiy seems to be the palatal variant of yur ‘wool,
feathers’'®®; urmis “(having) put, or placed’, deverbative noun on -ml§ from
ur- ‘to put, place’ was also recognized by Ogihara while he left yiin uninter-
preted.

kiiséin s/¢ak/g[?]"™ : The first obvious idea was kiisingig'®® ‘desir-
able’. But there is no trace of -i (or any other) diacritic connected with s- or
¢- so that only inherent -a is possible. Consequently, there must be a word
boundary after kiisin which is known as name of Kucha; a place name
would be odd at this point, though. The following (part of a) word is too
uncertain for a reasonable guess.

10 tokimak ‘to hit, knock’'™ or as substantive ‘club, mallet’." The
TochB word is obscure.

185 TEB 1 1960: § 222.

8 ED 1972: 941b.

'87 Or variants (s. transcr.). Ogihara reads kiisins| ], without interpretation.
188 ED 1972: 751b. For the suffix -(X)n¢lg s. GOT 2004: 363ff.

8 ED 1972: 467a

0ED 1972: 470b.




$a/tk « si/ag: Ogihara inacceptably thinks that TochB $ak stands for
sak ‘ten’; for it is unconceivable that a common word like ‘ten’ could have
been misspelled and misunderstood by the translator. Uygh. sig, with /1/
written through <e>, could be ‘shallow’ or ‘stalk(?)’.""' The former is well
attested in Uyghur, for the latter Clauson (l.c.) has only a single instance
from a medical text, kdntir sign1 i¢ 6ni késip ‘cutting a stalk of hemp into
three pieces’.'”” A second instance comes from a collection of excerpts from
the Samyuktagama, kiismi sig ‘cut branche(s)’.'”” If the present manuscript
contains the third instance of this word, we can explain TochB $ak as a
loanword from Skt. $§akha- ‘branch’.

wald x [...]: Ogihara suggests derivation from wiél- ‘to curl’.

11 [...]Je[*+]kaiii: Unclear.

37.2 S13716/4

Pl.37-3: SI3716/4 V

Y'ED 1972: 804 s.v. 1 st:k and 2 sik.
2 Hk 1 1930: 122.
193 MAUE 2015: 59: no. 89 13 with comm. and addendum.
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Transliteration

01 [...] ska liie » ya'* rma'”*-hk'*°[...]

02 [...]*bilyka" #i'* uyu ndyu rti « plyam si » s[ ] tk[ 1" [...]
03 [...] tam™ fi-k mya-k * kra™" ttsa® nam®” « bi cma-k [...]
04 [...] nta®™-r** « tyu rtya-r lya-r x rtya-r I[ ]a- [...]

05 [...] sarkne ¢ uca si nda » mo ri nk[?]i [...]

06 [...]1ai [2]0** x*"-r « pi lya ki ny[ ] [...]

Transcription

01 [...Jskalfie » yarmak [...]

02 [...] * bilgéni « sintiirti » plyamsi * s[a]tg]...]

03 [...] /,am®® rikmik * kra'/,tsa”/;am * biémak [...]
04 [...]ntdr « tirtarl'a! r [si]rtarlal[r ...]

05 [...] sarkne * ucasinda * mo ri nk[?]i [...]

06 [...]Jlaiko sar « bildkind; [...]

Commentary

01 [ ]skaliie » yarmak: Ogihara had no explanation for Uygh. yamak (his
reading) and had to limit himself to determining the incomplete TochB word
as abstract noun from a gerundive. The by him ignored yamaG*” “patch’ is
thereby excluded. The reading yarmak would be nomen actionis on -mAk
(~TochB -lie) from yar- ‘to split, cleave’. Among the attested gerundives
with middle -skal- it is traskalye ‘chewable, edible’ (Skt. khadaniya-) which
is semantically closest to the Uygh., but by no means convincing.

%4 0r: ye.
% Or:ma 0.
1% Virama dot lost.
17 Misspelling for Ikya.
%8 mi 0.
199 [97tk[?][ 1 O.
29 Or: nam. $am O.
201 ka O. -1- seems to be sufficiently sensible.
22 Or: ntsa.
203 Or: tam, thus O without alternative reading.
294 Thus O as alternative, in the text: n[ ][ .
205 Without virama dot.
206 4[]0 O.
207 possibly p[ ] or s[ 1.
Or: nam. $am O.
2 ED 1972: 935b; OTWF 1991: 345.




02 bilgéni éntiirti ‘brought forth knowledge’: While Ogihara understood
Untiirti correctly as 3rd sing. perf. of {intiir- ‘to bring forth, produce (liter. to
cause to rise)’, he could make nothing out of <bi lkya mi>. The situation
changes when fii is accepted instead of mi. Bilgéni is the acc. sing. of bilgé
‘wise’ with the late originally pronominal ending +nl.*'® What is striking is
bilgéd instead of the usual dyadic bilgé bilig; but it does exist, albeit rarely,
for instance v(a)zir bilgd nom i¢intd ‘within the Vajra-wisdom-sitra”'' (p.c.
J. Wilkens and P. Zieme).

plyamsi * s[a]tg[ ]: Ogihara's accurate definition of TochB plyamsi as
infin. K of plank- K. ‘to sell’*'"? clarifies that the mutilated Uygh. word must
be some formation (e.g. -gAll, -gU, -gUIUk) of sat- ‘to sell’.

03 [..]7,am fikmik: Ogihara's Samntikmik [sic!] is an impossible chi-
mera and requires no discussion. /,am belongs to the TochB part, cf. the
following excerpt; the interpunction is lacking or lost. Uygh. tik- ‘to insert
(in the ground)’ “with a wide range of specialised meanings™" is no sound
basis for suggestions on the underlying TochB word.

kra t/ytsa"/;am * biémak: Uygh. ‘cutting’ is as clear as the TochB ex-
cerpt is obscure. Ogihara's attempts at explanation are based on presumably
inaccurate reading.”'* Expected would be a form of kirst- ‘to cut off’.

04 [..]ntir  tirtirlir [si]rtirl'd[r] ‘they rub,’, 3rd pl. aor. of partly
synonymous tiirt->"> and siirt-.>'® Of the TochB excerpt the medio-passive
personal ending of the 3rd pl. is preserved, obviously the end of [sonopa]ntér
from sandp- ‘to rub in, anoint’®'” with medio-passive inflection. The corre-
sponding 3rd. sing., sonoptir, is attested. If reflexivity is a permanent feature
of the medio-passive forms®'® it is not expressed in Uygh. A few words must
be said on Ogihara's proposal. Palacographically his titorldr #itérld[r] is not
really excluded even though the alleged -o-diacritics look sensibly different

e

210 ATOGR 1974: § 181.

2 BT XXIX 2011: 138 1. 504.

212 MAHLZAHN 2010: 742f.

5 ED 1972: 476b.

214 Ex coni. kantsate from kants- ‘to sharpen’.

*SED 1972: 535a.

218 ED 1972: 846b. — siirt- seems to be less striking than the mere repetition of the preced-
ing tlrtarlar.

217 DTB? 2013: 737; or sanap- Malzahn 2010: 934. Alternatively, kantanantir could be re-
stored, s. 38 v06.

18 S. MALZAHN 2010. 934.
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from that in mo of the next line and the first syllable of the second form is
rather guesswork. Definitely impossible is his analysis of tiitérlar as 3rd pl.
prs. of tiitiir- “to fight”*"’ without a temporal affix.

05 [...] sarkne * ucasinda: The correspondence between TochB ‘on the
back’ and Uygh. ‘on one's back’ is perfect, as was already seen by Ogihara.
Uygh. uca occurs alone™’ or connected with arka ‘back’.**'

mo ri nk[?]i: Unknown. A certain similarity with murangi-, murungi-
‘Moringa oleifera (syn. M. pterygosperma) may be accidental.

06 [...]laiko sar - bildkig[éd ...]: Completely uninterpreted by Ogihara.
Uygh. bildkind ‘to one's wrist (bildk)’ raises no difficulties. TochB. laiko if
seems to be derived from lik- ‘to wash’ either as the noun laiko ‘bath, wash-
ing’(?) or ‘lotion(?)’*** or as part of the PPt nom. sing. m., provided that la-
laiko stands for the classical lalaikau. If the latter applies, sar ‘hand’ might be
the object, while the TochB excerpt corresponding with Uygh. bilékina is lost.
Presumably, the phrase was as follows: ‘he washed his hand up to the wrist’.

37.3 SI3754
Pl.37-4: SI 3754 V

219 Thus, Ogihara referring to Russ. Harpasmsts which, however, means ‘to incite’. From
the Russian verb it becomes apparent that his source was DTS 1969: 602. There is quoted a
sentence from the DLT 1982: 306: olan arit tiitiirdi ‘he set the dog on him to catch him’. The
non-Uygh. dra& Agy. is highly problematic, cf. e.g. GOT 2004: 723, and just for that reason
not suitable to throw light on another unclear context.

20F g TT VI 1937: text 20 1. 7.

21 g o BT XIII 1985: text 1 1. 74.

*2 DTB? 2013: 600.




Transliteration

Ol [.]x[Iky[1x[1yuxy[]x[.]

02 [...] xuci *karsalyana * yyo lyd nyo « ke §[ "> [...]

03 [...] [1[?]2'1 1[ ]]224 o [+ + +] x * syu nyu pa §im * $u tka ske [...]
04 [..] lie wa [ ]xai * tu tma-hk d"a ula d"i « §[ ] [...]

05 [...] Iko * tyu nyu-r pyu §yo-k™> « e*® pe-s™’ ya x [...]

06 [...] X xyurlya-r * pra ma nta * ki zhu

Pteyisa®@ e [...]

Transcription

Ol [.]x[Iky[]x[1yuxy[]x[.]

02 [...JUCI » kérsdlyana « yolano « kes[...]

03 [...]1[7]al] ] * [+ + +] x * siigii basin * Sutkaske]...]
04 [...]liie wal[r]7iai * tutmakta ulati * §]...]

05 [...]lko e tiiniir biigok™" « epes ya x [...]

06 [...]...irldr  pramanta  kizgut « yésafie * [...]

Commentary

02 kirsilyana « yolino: Following Adams™', Ogihara interpreted the
TochB word as gdv. nom./obl. pl. fem. of kirsk- ‘to throw, spread, shoot’;
for yolano he gave ‘rest’. The latter is undocumented, the former anything
but certain. Certain is that both forms are gerundives on TochB -lye and

23 (- of 1.

24 ﬁ: [?71p[ ] lya lya O, does not represent the present state of the fragment.

25 _7 O (misread).

26 Or: ca O.

27 Or: -m O. -s of the manuscript is not inclined, but more rounded than m should be.

228 ghu O (misread).

29 0Or: pa O.

20 5156z O.

B DTB? 2013: 177. The lemma kirsk- (practically unchanged reproduced from DTB!
1999: 167f) is full of inaccuracies: instead of sumana one should read (Skt.) sumana or
(TochB) suman, on p. 762 correctly translated through ‘great flowering jasmine’ but provided
with the wrong botanical name ‘Chrysanthemum indicum Linn.” instead of ‘Jasminum gran-
diflorum L.”. Next is the word of unknown meaning, which Adams misspells as “Malandi”
(against maladandi of the ms.) in the first TochB quotation and as “Malandika” in the transla-
tion of the second quotation from M-3a5/PK-AS-8Ca5 (not °8GaS with Adams), while the
(perhaps) correct, but unattested form Skt. *maladandika is found on p. 482. An even more
serious shortcoming is the lack of an indication that the lemma form and the meaning of the
verb which underlies kérsalya are disputed.




90

Uygh. +gU resp. The Uygh. form is derived from yolin- ‘to lean on’*?,

yolangii, with crasis ng > 1 and perseverative assimilation 6—i > 6-0. It is
semantically incompatible with *kérsalye whichever of the proposed inter-
pretations one would accept. They were shortly presented by M. Malzahn®*:
Filliozat's ‘a reconnaitre’>* from the root kirs- ‘to know’ (formally ex-
cluded), Sieg's derivation from kirk- ‘binden (to bind)’,**> Adams' aforemen-
tioned view. She herself refrained from any semantic determination, setting a
second root kérsk- with unknown meaning. Recently G.-J. Pinault, M. Mal-
zahn and M. Peyrot returned to Sieg's ‘to bind’.*® Provided that kirsalye
means ‘to be bound’ in our ms., the same could be expressed by Uygh.
ulangu from ulan- ‘to be joined or attached to’.**’ Spelled in cursive Sogdo-
Uygh. script, 'wl'nkw, it would be confusable with ywl'nkw, yolingii.>®
Thus it is conceivable that the scribe of our ms. had a draft before his eyes
where the Uyghur part was written in informal Sogdo-Uyghur script and
he — unaware of the TochB — misread 'wl'nkw as ywl'nkw. But it may be
wise to wait for a simpler solution.

03 siigii basin ‘spearhead or top of a banner (Skt. dhvajagra-) (acc. or
instr.).>’

Sutkaske]...]: With Ogihara probably an incomplete form of the so far
unattested causativum of kutk- ‘+ to give substance to, cast in a mold; em-
body, incarnate’*” though $utka (3. sing. pret. I) with following e.g. ske[ye]
‘zeal, or sim.”**' cannot be excluded.

04 [...]liie wa[r]iiai « tutmakta ulati ‘grasping, or holding etc.” As was
pointed out by Ogihara Uygh. +ta ulat1 helps to restore TochB warfiai ‘etc.’
as well as Uygh. tutmak points to TochB enkalifie ‘grasping’.

#2OTWF 1991: 630.

3 MALZARN 2010: 582.

24 FILLIOZAT 1948: 101 and 114.

3 SiEG 1955: 81; KRAUSE 1952: 230. In DTB? 2013:171 it is kéirk-, one of four homo-
nym verbs.

36 https://www.univie.ac.at/tocharian/?m-pkas8c (Date of online publication: February
2014. Date of access: 2019-12-28.): a5 text and translation.

“7TOTWF 1991: 623.

238 «generally written as YWL'N®” (OTWF 1991: 630) without the elsewhere usual palatal
marker y.

9 No interpretation by Ogihara.

0 DTB22013: 194.

1 DTB22013: 773.




05 [...]Jlko - tiigiir biisok: Each of the Uyghur words*** stands for a spe-

cial “relation by marriage”, the difference discussed by Clauson®* s.v. bosiik.

Noticible is the erroneous(?) metathesis of the vowels in biisSok. A corre-
sponding TochB word ending in lko is unknown.

epes: Ogihara tries to connect his reading capem with cidmp- ‘to be
able’. The 1. pl. prs.I/Il act. would be *campem; lacking -m- is unexplained.
The here accepted epes has a parallel in THT 110 a 9 (s. pl. 37-5) which,
however, was disqualified in the edition®** as mistake for ese s ‘together’ +
‘and’. The conjecture is unconvincing as it implies that two ordinary lex-
emes (ese and s) would have been substituted by an extraordinary word or
even something meaningless (epes). Segmentation after epe ‘or, otherwise’
leaves -s unexplained. Due to the lacking context in THT 110 and missing
Uygh. translation here, epes remains obscure.

P1. 37-5: SI 3754 v05 (detail); THT 110 a9 (detail) © BBAW
g irs derg

4y gievly
06 pramanta « kizgut: Uygh. ‘torment; punishment’**’ does not support
Ogihara's assumption that the TochB pramatta (his reading) represents bor-
rowed Skt. pramatta- ‘careless’. Being certainly a loanword, pramanta ap-
pears to be the plural on -nta of praman (<*praman-nta <*pramaninta). Such
a word is attested in THT 110 a 4 after yarm (ms.: yardm) ‘measure’ and is
regarded as its synonym and borrowing from Skt. pramana- ‘(right) meas-
ure’.**® Uygh. ‘punishment’, though no obvious rendering of the TochB
word, could be understood as the ‘right measure(s)’ against an evil-doer.
Another conceivable homonymous praman, borrowed from Iranian, cf.

MPers. prm'n, framan ‘command, injunction’, would not have the advantage
to be semantically closer to Uygh. kizgut.

2 Ogihara identified the first and misread the second one.

> ED 1972: 380b.

2 TochSprB I 1983: 133 n. 10. CEToM reproduces the spelling of the ms. without com-
mentary.

>3 OTWF 1991: 313.

¢ Cf. DTB? 2013: 444,
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yésafie ‘the dressing, putting on a dress’: abstract noun (-fie) on the
basis of yisalle, gdv. I of wis ‘to be, or get dressed, wear, put on’*",
yasafie< *yésalfie. Ogihara reads yépifie instead which he identifies with

yapilfie ‘the entering’, verbal abstract from yép- ‘to enter’.

37.4 SI13717/1

Pl. 37-6: SI3717/1 V

e
A,
{
,f{.x}u‘:q N

$ 4

Transliteration

01 [...] x-g1 *le wlan™® x x [...]

02 [..] x ko« lta rraP* Imi [+]1 [ JW**° [...]
03 [..]x[..]

Transcription

01 [...]Jgele wlamx x[...]

02 [...]ko e taralmi[$ +] [ Ju[...]
03 [..] x[...]

Commentary™'
01 le wlam x: The only word which comes in mind is wlamske ‘soft, pli-
able’. x is part of a ligature which could have been ske. The crux is that the

247 For the formation cf. TEB I 1960: § 319, for the verb cf. DTB? 2013: 649.

2% Or: wpam O; -p- would be the prima facie option; by comparison with the preceding 1,
however, -1- is well conceivable and certainly preferable because p should be attached to the
end of w.

9 ﬁ" sya O; misreading.

250 The lost consonant being k, d, d or r. Or else: u.
3! No interpretations by Ogihara.




thus isolated le means nothing. Changing into le(n) ‘(monastic) cell, resting
place’®* would be a slight emendation, a more serious one le(ke/i) ‘bed,
resting place’.”’

02 [...]ko * taralmu[3]: Uygh. ‘dispersed; confused’.”* The first meaning
could point to TochB kiskau, PPt of késk- ‘scatter’®” which, however, can-
not be represented by [ ]ko since the ligature sk- would be expected. The
metaphorical meaning reminds of TochB triko- ‘confused’ which has to be
excluded because the trace of the aksara preceding ko can’t be part of the

ligature tri.

38  SI3716/5-6; SI 3718 (Kr VII/1)

Three fragments, two fitting together, the third a little distant from them,
were recognized by Ogihara as pieces of the same scroll containing a pas-
sage of T 220 (s. pl. 38—1). The blank verso was used for writing down ex-
cerpts from a TochB text with added Uyghur translations. For that purpose,
the piece was cut off the scroll, turned over the upper (or lower) edge and
rotated by 90° counterclockwise.

Provenance: Turfan, coll. by Krotkov around 1907.

Size(s): SI 3716/5 6.3 cm x 7.7 cm; SI 3716/6 10.5 cm % 9.0 cm; SI 3718
33 cm % 6.2 cm.

Joining: SI 3716/5 o0 3718 + 3716/6 o0 “3718-(1)"**

Language(s): Chinese (recto), Tocharian B — Old Uyghur bilingual
(verso).

Published in: OGIHARA 2018: ¢28—¢31.

Narrative text?

2 DTB2 2013: 608.

> DTB? 2013: 607.

»* GOT 2004: 674.

>33 DTB? 2013: 189; MALZAHN 2010: 596.

%6 The fragment so designated by Ogihara is untraceable. The two aksara-s it contains are
given below as line 18 according to Ogihara's reading.
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Recto

PI1. 38-1: SI 3716/5 o 3718 + 3716/6 R (reconstruction)
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Verso
Pl. 38-2: SI 3716/5 0 3718 +3716/6 V

Transliteration

01 [..]x[u*"[.]

02 [...] a mpa®™® lyi skai”’ » @*® (ta)*®' wsi*® ki[...]
03 [..] ¥K[ " r@®** k[ 7« |tx xulPhray[]x[..]

57 Alternatively, | after Ogihara; but the sign is written below the line which speaks
against L.

28 Or: mpl[i], mp[e].

29 Or: §ke? The first bow of -ai is very faint but seems not to have been deleted.

20 0Or: na 0.

! na O, which Ogihara interprets as correction of na; that could also apply to ta (for ta)
although it is not clear what was intended by such a correction since vowel quantity has no
relevance in Uyghur. A substantial reading aid would be: “read t(a), not n(@)”. But for this
purpose, the two aksaras are not distinct enough. Or else ta (or na) was omitted somewhere
and had to be inserted there.

262 1 0, with note: perhaps w[?][ ], w[?]i or /[?]. There can be little doubt about wsi, how-
ever.

263 Or: kx, with x =0 or i. [?]K[ ] O.

2641 ] O. The lower end of -4 is visible.

265 F []0.

26 [.qruo0.

2



04 [...] g:1ina* mamanta-s [...]

[..
05 [...] x xy[ 7 +**® ma e nka sta-r * pi*® [...
06 [...][ Jma-c*” « ka nta na nta-r « sy[ I*’" r<[ 7% [...]
07 [..]x&ilax1[]x0*"-/"*]..]
[Two or three lines are lost:]
08 [...]
09 [..]
10 [...] *p[ 177 [2]ku®™® <277 [21d"[ ] mi-s x*™* [...]
11 [...] wa fifie » tu wa-k « ta>” (da)®®® wa sa » tyo x [...]
12 [...] pa fid skai * vi**' 1a pci » wa rtse « ke-i1 * [...]
13 [...] x kuri $ke ne « a wa sta®*” « ra tre x$e” [...]
14 [...] -g1 ya nli-g; * muo®™* ra-p « kyanrya-k || || [...]
15 [...] pra st"am ¢ §i°*° 1% « x¢?*’sa sma fifie x [...]
16 [...] x [ 10°® x tam®’ ta k7*° pra st"o-1 « a-z xi [...]

7 0r: xp[ ], + O.

268 punctuation uncertain.

269 14 0,

20 Or: -v.

2"l Eligible vowel: a (inherent) or u.

22 14[2][ ] or ta[?][ ] O.

23 Most likely x =k or k.

214 xo-f s[?]o-+ O.

275 pi O. What is visible apart from p does not seem to be part of an -1, but of a consonant.

276 The head of k is on the virtual writing line which would make only r an elegible super-
script consonant.

77 4 O. In principle, [ Ju would also be possible.

[0 Im[ ] 0.

2% Or: na, but cf. the following note.

B0 0r: ca. If da, possibly for disambiguation of the aksara ta, s. note 261; if ca, unknown
function. Not mentioned by O.

B! Or: ci. O conversely.

22 Or: sna.

% 55e 0.

2 mo 0. Additional -u is clearly visible.

25 410.

2% Most probably virama stroke lost.

287X=sorp. se O.

7l 0.

® Or: nam, [-]t, not ta (pace O.).
o
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17 [..]xixaxi [+ xi® eyaye xo [ ]i[...]
1827 [..]si rki **

Transcription

01 [..]x[W*°[.]

02 [...] ampalyiskai*® « tavsiki[ya ...]

03 [...] XK[ Jrak[ ] » x x ugray[u] + [...]

04 [...]Jgma * mamantas [...]

05 [...] X xy[ ] » ma enkastar * bu][...]

06 [...]ma¢™” « kantanantar spipre[...]

07 [...}s11a[ [ Jol...]

08 [...]

09 [...]

10 [...]p[ Tku a[?]T[ Jmus x> ...]

11 [...]wafifie * tuvak * /,awasa * to]...]

12 [...] pafidskai * wilap¢1 « wartse * ken * [...]
13 [...] x kuri$kene * avazta * ritre[ ]$¢* [...]
14 [...]g yaglig « muorap * kinrik || [...]

15 [...] prast"an  &in * sesa smaiifie * [...]

16 [...] x [ 10™ x tanr® tak: prast ol » azki[ya ...]
17 [.]xixaxi [+ ] xi*® eyaye xo [ Ji [...]
18 [...] swrka

21 Possibly two lost aksaras as O supposes.
22 5[9]i O.
3 Ogihara’s reading, s. introduction to this item.
2% Or: rko, rkau.
295 Alternatively, | after Ogihara; but it is written below the line.
26 Or: °gke?
7 Or: °w.
o
sse O.
20 0.
31 Or: nam, [-]t, not ta (pace O.).
392 possibly two lost aksaras as O supposes.
393 51?71 O.




Commentary

02 ampalyiskai * tavsiki[ya]: Ogihara determines the TochB form as obl.
sing. fem. of a diminutivum on -$ke, derived from so far unknown *ampalyi.
TochB -$kai (or -§ke) helps to restore the end of the Uygh. word as the se-
mantically corresponding +klyA. The remaining tawsi1 might be a borrowing
from Chin. Hk¥- tdozi ‘peach’ (LMC’" thaw tsz').”” If so, TochB *ampalyi
could be associated with the first term of the compound ampalak-kesar,’*
which is itself an Indian loan word, cf. Pa. ambataka- ‘Spondias mangifera
(alias: pinnata) or hogplum’.’*” The material correspondence between the
two fruits is very weak; but since neither the peach nor the hogplum were
native to the Tarim basin, factual and linguistic inaccuracies must be viewed
as possible.

03 ugray[u] ‘especially, particularly’.’”®

04 [...]gma: Dat. sing. with preceding pron. suff. 3rd of a back vocalic
noun on final g.

mamantas ‘evil, malicious’; nom. pl. or obl.sing. masc. PPt mént-
MP ‘to be stirred, angry’;’” with erroneous metathesis quantitatum for
mamantas, as was observed by Ogihara.

05 ma enkastar * bu[lmazsédn]: TochB ‘you do not take’”" which allows
to restore the Uygh. form from bul- ‘to find, obtain’. As to the personal end-
ing one can doubt whether °tar is used instead of °tir (3rd. sing.), cf. next
line kantanantar.

06 [...Jma&"": Unclear.

kantanantar e siiyre[drlir...]: TochB ‘they rub’ (3rd pl. Prs. MP)*"? of
kant-, with °ntar instead of °ntér. For siirt- cf. 37.2 v04.

07 [...]sila [ ]I[ ] ol: It would be tempting to restore [Taksa]sila [ba]l[1k]
o/ ‘is the town Taksas$ila’. But there is no clear evidence for that.

10 [ ]p[ ]ku a[?]T[ Jmis: Both parts are damaged; some relevant informa-
tions can be gathered nevertheless. Uygh. -mi§ points to TochB -u, mor-

»310

34 PULLEYBLANK 1992: 303 and 420.

395 The fruit is also referred to by tiiliig driik ‘hairy stone fruit’, ED 1972: 222a.
36 DTB?2013: 121.

375 e.g. CDIAL 1966: no.1275.

3% GOT 2004: 428. — Ogihara's reading makes no sense.

399 MALZAHN 2010: 753.

319 Of course, also correctly seen by Ogihara.

31 Or: ow.

312 Ogihara erroneously 2nd. sing. which would be *kantanatar.




pheme of PPt, and eo ipso to a verb stem with final k which also contains p.
As no Uygh. verb with inital Cu is eligible, thus initial a is left with the fol-

lowing candidates: adin- (1) “to sober up’,’”* adin- (2) ‘to be overwhelmed

(by joy or fear)’.’' There is no attested TochB verb that formally and se-
mantically matches Uygh. adin- (1) or (2).

11 [...]waiifie * tuvak: TochB -fifie formations are very numerous, the ones
preceded by wa are still half a dozen, the most prominent being on(u)waiifie
‘immortal; immortality’.’”* Uygh. tuvak does not appear in the dictionaries.
A back vocalic variant of tiivik ‘a blow-pipe’*'® is not more than a vague pos-
sibility.”'” But if so, it would not translate the preceding TochB word which,
however, could be a descriptive attribute (‘consisting of iron’??) of the lost
TochB ‘blow-pipe’. Howsoever, Ogihara considers reading the word as
TochB tuwak, tu (ntr. of su ‘this’) + enforcing enclitic particle -k.

‘/,awasa’'® « t6[...]: The TochB excerpt possibly also occurs in THT
324 b4, read as nawasa and not interpreted so far.’'” The context there allows
or even suggests the name of a part of the body in the perl. on -sa. It is pre-
ceded by the obl. tottemas ‘top of the head’. Both expressions could form a
hendiadys so that the meaning of ‘/,awa would be ‘+ crown of the head’. Its
Uygh. equivalent t6p6 would be partly preserved in our manuscript. The
whole chain of considerations is fragile and, of course, one can doubt
whether there is room for a third ‘crown of the head’ beside tarne’* and
mrace.””’

"B ED 1972: 61b; UW?2010-2021: L1 8.

*ED 1972: 61b; UW?2010-2021: L.1 8.

315 The others are: enkwaiifie ‘male’ « enkwe ‘man’; efic(u)waiifie ‘iron-’ « eficuwo
‘iron’; tanwafifie ‘loveliness’ <tdnkwalilye «— tink-waifi- ‘to love’; tankwafifie «— tankw
‘love’; enaiwaiiile “?’.

1S ED 1972: 439a.

31" The word can hardly be separated from Pers. tufak, tupak, tufang ‘musket’ and cog-
nates, s. TMEN 1965-1975: II, no. 868. If Brockelmann's etymological derivation from
Turkic *top ‘ball” with diminutive suffix +ak was correct, the searched for back vocalism
would even be original. However, Doerfer refuted Brockelmann with strong arguments (un-
explained o > u in the first syllable; late attestation in Turkic; -f- unusual in Turkic). His own
explanation by onomatopoesis is all but convincing.

3% Or: na®.

Y DTB? 2013: 351.

20 DTB22013: 298.

321 DTB2 2013: 514. Mrace is also attested in hendiadys with tarne in TT IX p. 12 1.25; the
Uygh. translation is bas tiiz topd ‘Kopf-Scheitel’.
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12 [ Jpanéskai * wilapéi: The Uygh. word is a nomen agentis on +¢l. Re-
sidual wilap®** must be a Tocharian style borrowing from Skt. vilapa- ‘idle
talk’.*>® The Uygh. translator could have built *saviklata¢ from savikla- ‘to
talk idly, or incoherently’.’* The reason why he didn't may perhaps be
searched in the TochB excerpt if p represensents the end of *vilap. The rest
is, however, morphologically unclear apart from the diminutive or adjectival
suffix -Ske (obl. fem. -$kai), not rendered in Uygh.

wartse * ken: TochB**, Uygh.*® ‘broad, wide’, already identified by
Ogihara.

13 KuriSkene < avazta: Ogihara convincingly analyses the TochB as
locative (-ne) of the deminutive (-$ke) of previously unattested *kuri of so
far unknown meaning. The TochB locative should have prevented him from
identifying the Uygh. word with Skt. avastha- ‘state, position’ and could
have led him to the Uygh. locative +tA from avaz.**’ This clarified, TochB
kuri can be identified as Indian loan-word, corresponding with Skt. kuti- ‘hut,
cell, esp. of a monk”**® (For intervocalic Skt. -t- ~TochB -r- cf. also Skt.
kiitagara- ‘roofed pavillion’** ~TochB kwrakar, TochA kurekar; *kakoti->>°
‘Luvunga scandens (?)’*’' ~kakori;*** Skt. koti- ‘a krore, ten millions’

322 Alternative &ilap is senseless.

323 This meaning seems to prevail in the Buddhist language, cf. PED 1921-1925: 635b;
SWTF 1994-2018: IV 132a vilapita- ‘dahergeredet’, while elsewhere vi-lap- usually means
‘to lament, wail’.

324 Cf. MAUE 1996: 46 no. 64; MAUE 2008: 162.

325 DTB22013: 139 s.v. aurttse.

*20ED 1972: 724b.

32T UW? 2010-2021: 11.2 53 s.v. avaz; KNUPPEL 2002. The voiced sibilant was accepted
there because of the consistent spelling with z. The word is of Indian origin and correspond-
ing with Skt. avasa- ‘abode’ (UW' 2010: 299a s.v. ayaz); that it came to the Uygh. through
TochA awas ‘abode’ could have been known to Kniippel (through MAITRTOCHA 1998: p. 40
a3) and Rohrborn (also through DThTA 2009: 54a). /z/ is not contradicted by our ms., which
uses <s> as phonetic variant before t or follows the TochA orthography. The meaning of the
Uyghur word will be discussed below in the main text.

2% BHS-D 1953: 184b; SWTF 1994-2018: II 82a. As to the TochB ‘little hut’ s. ROSEN
1959: 62f.

2 SWTF 1994-2018: 11 101a.

330 Usually kakoli-, once kakodi- BOWERMS 1893: II 33 § 128.

3! According to Hoernle (BOWERMS 1893: 259b), but the identity is not ascertained, cf.
the following note.

332 Beside kakoti, FILLIOZAT 1948: 112f. ‘Gymnema balsamicum’, thus also IMM 1954: 1
596.




~TochA*/B** kor.). To translate the specific TochB ‘little hut’ the Uygh.
uses the generic term Skt. avasa- ‘a monk's abode’ or more detailed ‘a place
which is suitable for temporary or permanent residence of religious persons’.
It is advisable to start from this meaning when interpretating the instances.
The Uygh. word was already known from the Uygh. version of Xuantsang's
biography. It occurs in two contexts® where the Chin. original has #& kan
and #& % kanshi.**® The former, #&,*" serves to designate niches on the out-
side of a stiipa base™, the latter, #&'%, niches on a sacred mountain where
monks came to sit down for meditation. The Uyghur translator adds {iriiy
‘cave’ in the latter case; that is for explanation as it seemed plausible to him
that the holy men resided in caves. Pace Kniippel and Réhrborn in both in-
stances the primary meaning of avaz is sufficient, the specific semantic nu-
ances are determined by the context.
ritrexs§e: Ogihara suggests derivation from ratre ‘red” with suffix -$ce

which perhaps also appears in wéntaresce~wéntare ‘thing, affair etc.””*” The
meaning is unclear.

14 [...]Jgyaphg: Ogihara plausibly proposes restoration of montag, or
antagyanlg ‘suchlike, of his sort’.

muorap * kigrik: TochB, Uygh. ‘drum’, as Ogihara correctly saw,

Uygh. kdnrak translates Skt. murava-, the etymon of TochB muorap. The
double vocalisation -uo-,**" overlooked by Ogihara, is still waiting for a con-
vincing explanation.

15 [...] prast"an « §in: Ogihara had no lucky hand in deriving TochB
prast’an from Skt. prasthana-. Correctly read and interpreted, Uygh. §in
points the right way. The word is long known®*' and was determined by

*33 DThTA 2009: 165a.

*3 Beside kot, DTB? 2013: 215.

335 Ht 111 2001: 240 and 243; Ht V 2015: 1870 and 1875. The passages were discussed in
some detail by M. Kniippel (KNUPPEL 2002).

336 Remarkably they occur nowhere else in the biography.

337 In the beginning of the 11th chapter of the Saddharmapundarika (T 262 IX 32b 19 =
T 264 IX 167a 2) &% is used instead. Interestingly the Sanskrit text (SPSKT (ED. K&N)
1908-1912: 239,3—4) reads torana-, which was understood by the Chinese translators, Ku-
marajiva as well as Jiianagupta and Dharmagupta, not in the original sense of ‘an arch, arched
doorway, portal’, but of a niche which was shaped in form of a torana.

338 Not within a stiipa as said by Réhrborn, UW? 2010-2021: 11.2 51.

*% For both s. DTB2 2013: 643f.

39 For more instances in Uygh. Brahmi mss. s. MAUE 1996: XXIV.

#UI1911: 77, 1. 26.
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F.W.K. Miiller as Chinese measure of capacity and translated by “Scheffel”
(bushel), until it was corrected by Bang & von Gabain®* into §in ‘Liter’ <
Chin. 7} shéng. The Chin. word is also met with in the Khotanese as $imga-
for which R.E. Emmerick has shown that its Indian (approximative) equiva-
lent was prastha-.>* The latter is the etymon of TochB *prast”, here in the
form of the obl. sing.

sesa smaiiiie ‘together with, soup’. Ogihara is right that something is
wrong with the excerpt. Sesa requires the comitative. If used as postposition
the antecedent is lacking; if used as preposition the comitative suffix -mpa
was not excerpted together with smaififie.

16 [...] x [ ]0** x tanr® taki prast ol * azki[ya ...]. Ogihara wrongly
thinks that there is a choice between Uygh. az ‘greed’ and az ‘little’. The
following k1 decides clearly for the latter, azkiya ‘a little bit’. What precedes
is not as obscure as Ogihara suspects: +tAkl forms denominal nouns mean-
ing ‘being in’; <prast’-> is again prastha-, this time as Uyghur word and
therefore transcribed prast; the pronoun ol forms together with prast the
predicate of a nominal sentence.

2.3 Undetermined language

39 SI6378/11 (B/6es mudpa)

Provenance: Tajik Ming 0y, coll. by Berezovsky, in 1905-1907.
Size: 3.7 cm % 2.2 cm.
Language: Tocharian A or B.

342 BANG & VON GABAIN 1931: 500b.
3% Final version in SVK 1982-1997: 11 139f.
* 11?0 0.

Or: nam.




Undetermined

A
P1. 39-1: SI 6378/11 A

|

4

Transliteration
01 [..]sa®* || [...]
02 [..]rwasta® [...]

40 SI6378/6 (B/6e3 mudpa)
Provenance: Tajik Ming 0y, coll. by Berezovsky, in 1905-1907.

Size: 2.1 cm % 1.3 cm.
Language: Tocharian?

Undetermined

A
Pl. 40-1: SI 6378/6 A

3
//~ ¢
e o

Transliteration

01 [.]xt[ P*®[...]
02 [...] xto x][...]

346 Or: [-1s.

3*7 Or: swa. st[u].
Or:n[ ].

B
Pl. 39-2: SI 6378/11 B

Transliteration

01 [.]%[..]

B
PI. 40-2: SI 6378/6 B

x Vi!
i
Transliteration

01 [..]x xk[]*[..]
02 [..]x W[]xi[..]
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41 SI6378/10 (B/6e3 mmugpa)
Provenance: Tajik Ming &y, coll. by Berezovsky, in 1905-1907.
Size: 2.5 cm x 2.2 cm.
Language: Unclear.

Undetermined

A
Pl. 41-1: SI 6378/10 A

Transliteration
01 [...]xiska]...]
02 [...]xa[...]

Commentary
Assuming that the reading 01 -iska- is correct, it seems to be Skt., part of
pariskara-, niskasa- etc. etc.

B
Pl. 41-2: SI 6378/10 B

Transliteration
01 [...]mix[..]




42 SI3716/1 (Kr VII/1)

Provenance: Turfan, coll. by Krotkov around 1907.
Size: 2.7 cm % 3.9 cm.
Language: Tocharian B(?), Old Uyghur(?).

Undetermined

Recto
Pl. 42-1: SI13716/1 R

Traces of three lines. Special sign <r> in the first line might point to
Tocharian or Uyghur; but it rarely occurs even in Skt. manuscripts, e.g. SHT
VII 1642 BIl. 3812 rddhi-. Other readable aksaras i, 1[?]e [ ]i in line 02 and xe
in line 03 are ambiguous as to the language.

Verso
Blank.

3.2 Literature and abbreviations
(Part II)

Abbreviations

AAWG: Abhandlungen der Akademie der Wissenschaften in Goéttingen. Philologisch-
historische Klasse

AKPAW: Abhandlungen der Kéniglich Preussischen Akademie der Wissenschaften

APAW: Abhandlungen der Preu8ischen Akademie der Wissenschaften

BHS: Buddhist Hybrid Sanskrit

BT: Berliner Turfantexte

CEToM: A Comprehensive Edition of Tocharian Manuscripts, s. Electronic resources
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DDB: Digital Dictionary of Buddhism, s. Electronic resources

DTA: Digitales Turfan-Archiv

idp: International Dunhuang Project

LMC: Late Middle Chinese after PULLEYBLANK 1991

ms: manuscript

NTB: North Turkestan Brahmi

Pa.: Pali

r: recto

SHT: Sanskrithandschriften aus den Turfanfunden

Skt.: Sanskrit

s(ub) v(oce): under the specified word

SPAW: Sitzungsberichte der PreuBischen Akademie der Wissenschaften, phil.- hist. Klasse

SWTEF: Sanskrit-Worterbuch der buddhistischen Texte aus den Turfan-Funden

T (no.) (vol.) (p.): Taishd shinshii Daizokyd (K 1EH & KiAY), alias Taisho Issaikyd (KIE
— %), I-C. Tokyd 1924-1935, s. also Electronic resources

THT: Tocharische Handschriften aus den Turfanfunden, Berlin, s. also Electronic resources

TIES: Tocharian and Indo-European Studies

TochA: Tocharian A

TochB: Tocharian B

TT: Tirkische Turfan-Texte

V: VErso

VOHD: Verzeichnis der Orientalischen Handschriften in Deutschland
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4 Appendix

43 B®-4190 (TII Y4/ TII Y7)
© I'ocymapcTBennsiit Dpmutax, Cankr-IlerepOypr, 2021

“Chinese manuscript of the #{%#EHERE Miao fa lianhuajing (Saddhar-
mapundarika-Siitra) on the recto (Taisho vol. 9, n0.262). In addition, 3 lines
in Brahm script are written on the upper margin of the Chinese manuscript.
Different texts in Brahmi script on the verso: ll. 6-32: Prasadapratib-
hod<b>hava (= Satapaficasatka) of Matrceta (verse 1—13c, identified by
Klaus Wille). Two fragments of a scroll.”** Matrceta's text is given in 43.1,
the other Brahm inscriptions in 43.2.

Provenance: 2nd Prussian Turfan expedition, Yarkhoto.

Size(s): 71.5 cm % 26.6 cm; 13.1 cm % 26.1 cm.

Language(s): Sanskrit, Old Uyghur, Tocharian B.

43.1. Sanskrit
Verso

Prasadapratibhodbhava (= Satapaiicasatka) of Matyceta
verses 41 (= 3.15) and 1-13¢ (= 1.1-2.3¢)

3% pchelin & Raschmann 2016: 26.
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Transliteration

Preliminary remarks: Mistakes concerning the quantity of vowels (a in-
stead of @ or vice versa etc.), mostly missing visarga-s (h) and anusvara-s
used against sandhi rules also for final n are not mentioned in the apparatus.

01 « || atme cc"a cc"a la ma tra tom®] ntu®' : sa (ma)) nyo pam $u
kim ca na | pa® ya

02 tro pa ni ksi pya ka ye ta : sa vantu’> radi>>* lo lata :

03 ki ri na*> na*° ram yo-nt sa ram yo pra ta’>”’ yiri a pi

04-05 The blank was used by other hands for various scribal notes,
s.43.2.4

06 || sarvadasarvat'asarvesyasyado sdnasantiha e« sarve sarva

O6as. 43.2.4

07 b" (b")**" sa re na ya tra ca va st"i ta gu na : ta me va $a ra nam ga

08 ntum tam sto tum ta mu pa si tum * ta syai va $a sa ne st"a tum :

09 nya yam ya dya sti ce ta na : sa va sa na $ca te do sah °

10 na santye ka sya ta yi na * sa rve sa rva vi da sa nti gu na

11 ste canapayina 3 na hipra ti ni vi sto pi ma no va [ka

12 ya (ya)]** ka ya ka rma su * sa ha d"a rme na la b"a te ka ci db"a

13 ga va to nta ra mam’® 4 so ham pra pya ma nu sya tvam : sa sa

14 dd"a rma ma ho tsa va-m ma ha rna va yu ga cc'i dra ku rma gri va

15 rpa no pa ma mam’®' 5 a ni tya ta vya nu sy tam ka rma cc"i dra

16 sa sam $a ya-m a tta sa ram ka ri pya "> mi : ka t"a nne mam

17 sarasva ti-m 6 i tya sam k"ye ya vi sa ya ma

18 vi*® dya’® pi gu nam mu ne ta de ka de $a pra na ya kri ya

353

350 Or: tau. Seems to be crossed out.

35 t- from -m # t- according to the older sandhi rule, cf AIGR 1957-1975: 1 § 283b.
352 Or unfinished ya.

333 Or: ttu, wrong for: ktu.

3% Wrong for: ti.

335 Or: ta.

336 Or: ta.

37 0r: na.

358 The reason why b"i is repeated is unclear.

3% Dittographical Ka ya (ya) has been crossed out.

360 Instead of -m; the lacking virama stroke makes an anusvara out of the virama dot.
361 S previous note.

362 Wrong for similar: sya.

383 Wrong for: ve.

364 Wrong for: tya.

73
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19 ti* sva rt"a gau ra va-t 7 sva yam b"a vi**® na ma sxe s[ ]
20 pra b"G ta db"a ta ka rma ne ya sya sam k"ya pra b"[ ] [+]
21 b"yam na gu ne sva sti ni §ca ya : 8
22 iyantaitinastyantaidr® §aitikakat'ae
23 pu [[ya]**® nya i tye va tu gu nam pra ti te mu k"a ra va ya
24 mam®” 9 || ad"ya rd"a $a ta ki’ bu dd"a sto tre @i po dg"a ta sta va
25 xox [++]xxri[Jex |

(After a blank the text continues with the second Stava)
26 [16 aksara-s’’'] x yam a b"ya
27 [16 aksara-s] []a [ Ji
28 [+++][]v[ ][15 aksara-s]
29 anavaskrtaband®a2 xsvamas[ ][ [][++++]
30 [+] stu sva nye su kd ka t"a : pra nai ra pi x [+ +]
31 [++++] xyejana3 svaisarirai$arirani
32 [+++++] xi[Ji[]a x/ig"a’" subirupa

Transcription

Preliminary remarks: Mistakes or idiosyncrasies mentioned in the

preliminary remarks or apparatus to the transliteration are silently emended
or normalized, except for -m # t- > -n t-, -m # n- > -n n-.

01 « || atmecchacchalamatran tu | samanyopamsu kimcana | ya-
02 tropaniksipya ka<th>yeta | sa vaktur atilolata < || >

03 ki ri na’” na’™ ram yo-nt sa ram yo pra ta’” yi ri a pi{*’®

385 Wrong for: te.

3% Wrong for: ve.
37 Corrected from: dra.
368 The aksara ya has been crossed out. While going to write punya the scribe might have

thought the Uygh. equivalent buyan.

3% Instead of: -m; s. above fn. 360.
370 Wrong for: ke.
37! The lost part of the line contained pada a and b of str. 10 which must have been closely

written.

372 Wrong for: g"am (lacking anusvara).

T ... T not consistently understandable. After the previous strophe, the last one of the

Nirupamastava, the colophon would be expected, cf. 1. 24.




04-05 s.43.2.4

06 || sarvada sarvatha sarve * yasya dosa na santi ha’”’ « sarve sarva-
O6as. 43.2.4

07 bhisarena <+> yatra cavasthita gunah : (1) tam eva $aranam ga-
08 ntum <> tam stotum tam upasitum ¢ tasyaiva sasane sthatum :
09 nyay<y>am yady asti cetana : (2) savasanas ca te dosah °

10 na santy ekasya tayinah * sarve sarvavidah santi <*> guna-

11 s te canapayinah 3 na hi pratinivisto pi manovakka-

12 yakarmasu * saha dharmena labhate <+> ka<§>cid bha-

13 gavato 'ntaram 4 so "ham prapya manusyatvam : sasa-

14 ddharmamahotsavam <*> maharnavayugacchidrakiirmagriva-
15 rpanopamam 5 anityatavyanusrtam <> karmacchidra-

16 sasam$ayam <e> attasaram karisyami : kathan nemam

17 sarasvatim 6 ity asamhyeyavisaya<n>>'® <e> a-

18 vetyapi gunan muneh <> tadekade$apranayah <> kriya-

19 te svarthagauravat 7 svayambhuve namas [t]e *s[tu] <e>

20 prabhitadbhutakarmane <e> yasya samkhyaprabh|[ava-]

21 bhyam <> na gunesv asti nicayah : 8

22 iyanta iti nasty anta <> 1drs$a iti ka katha ¢

23 punya ity eva tu gunan <> prati te mukhara vaya-

24 m9 || adhyardhasatake buddhastotre upodghatastava

25 x0 % [++] x pari[cchled[a]h ||

26 [16 aksara-s’"°] s[va]yam abhya-

27 [16 aksara-s] [p]a[r]i-

28 [+ ++] [t]v[am] [15 aksara-s]

29 anavaskrtabandha<vah> 2 x svama<m>s[an]y[+ + + +]

30 [va]stusv anyesu ka katha : pranair api [t]v[+ +]

31 [++++ +]pay? janah 3 svaih $ariraih Sartrani <>

32 [++++ +]i[r]i[n]am <*> jigha<m>subhir upa-

377 The reading of the ms points to metrically abnormal santiha (santi + iha).
378 o
m ms.
379 The lost part of the line contained pada a and b of str. 10 which must have been closely

written.
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In the following the text is presented in strophes according to the critical
edition by Shackleton Bailey.”® The line numbers of the ms are inserted and
repeated on the left.

01 atmecchacchalamatram tu samanyopamsu kimcana |
02 ya(2)tropaksipya®' kathyeta sa vaktur atilolata || 41
nirupamastavo nama trtiyah paricchedah ||**

06 sarvada sarvatha sarve yasya dosa na santi ha |

07 sarve sarva(7)bhisarena yatra cavasthita gunah || 1

08 tam eva $aranam ga(8)ntum tam stotum tam upasitum |

09 tasyaiva $asane sthatum (9) nyayyam yady asti cetana || 2

10 savasanas ca te dosa (10) na santy ekasya tayinah |

11 sarve sarvavidah santi guna(11)s te canapayinah || 3

12 na hi pratinivisto *pi manovakka(12)yakarmasu |

13 saha dharmena labhate kascid bha(13)gavato ’ntaram || 4

14 so ’ha m prapya manusyatvam sasa(14)ddharmamahotsavam |
15 maharnavayugacchidrakiirmagriva(15)rpanopamam || 5

16 anityatavyanusrtam karmacchidra(16)sasamsayam |

17 attasaram karisyami katham nemam (17) sarasvatim || 6

18 ity asamkhyeyavisayan a(18)vetyapi gunan muneh |

19 tadekadesapranayah kriya(19)te svarthagauravat || 7

20 svayambhuve namas te ’stu (20) prabhiitadbhutakarmane |

21 yasya samkhyaprabhava(21)bhyam na gunesv asti niScayah || 8
22 iyanta iti nasty anta 1drsa iti ka katha |

23-24 punya ity eva tu gunan prati te mukhara vaya(24)m || 9
25°% upodghatastavo nama prathamah paricchedah ||***

26 visahyam avisahyam vety avadhiiya vicaranam |

380 SHACKLETON BAILEY 1951: 64; 28-42.

381 Our ms reads °paniksipya which makes pada ¢ with nine syllables hypermetrical.

382 Instead of the colophon the ms has a line which is not understood or identified.

3% Lines 25-32 are incomplete in the ms. The passages attested there are marked in bold.

3% The colophon of the ms is different: ‘in the Buddhastotra consisting of 150 (strophes)
[the first] section [named] Upodghatastava (‘introduction’)’. Cf. the colophon of Prasa-
dapratibhodbhava (chapter 9) in SHT 51915 (= idp SHT 519/4): 9 || varnarhavarne buddhasto-
tre harsas[ta]Jvo nama navama<h> pariccheda<h> ||.
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385

27 svayam abhy "~ u(27)papannam te nirakrandam idam jagat || 10 (= 2.1)
28 avyapari(28)tasadhus tvam tvam akaranavatsalah |
29 asamstutasakhas ca tvam (29) anavaskrtabandhavah || 11 (=2.2)
30 svamamsany api dattani (30) vastusv anyesu ka katha |
31 pranair api tvaya sa(31)dho manitah pranayl janah || 12 (=2.3)
32 svaih $ariraih Sarirani (32) pranaih pranah $aririnam |
jighamsubhir upattanam kritani Satasas tvaya || 13 (=2.4)

43.2 Varia

Recto

43.2.1 Uyghur scribal note on the upper margin

[+ + *%] x pra pta ti**’ (blank) ka * a ca*® rya ba 1e** §13 va nti pti-m pa la
cok® da-s pa sa Kai mi$ sa ng"a sizmpapalapala

.. » acaryabale §(i)lawanti b(i)t(t)im balacokdas basa kaymi§ sanasiz...

.1, the Silavant Acaryabala,™' have written (that); Bala¢okdas®”* Basa®”

Kaymi$** Sanghasena...*”

3% The ms reads with Shackleton Bailey's y (s. his ed. p. IX) abhya[vapannam].

3% Maximal capacity of the lacuna is two aksaras, but it is unclear whether anything was
written there.

*¥7 Or: ni.

8 Unusual form of -a.

389 The function of the final hook is unclear, marker of vowel length, 18?

3% Or: vok. The usual reading would be cko or vko; but v 06a points into the other direc-
tion.

31 Or perhaps: Acaryapala?

392 Seemingly a hybrid compound of the vernacular pr. n. Baladok and das << Skt. dasa-
‘slave’.

39 As pr.n. cf. SUK 1993: 11 246b; cf. next note.

** As pr.n. cf. SUK 1993: 1I 275a. We owe thanks to P. Zieme who refrained us from in-
terpreting basa and kaymus literally and pointed to CLEAVES 1977: 70, where a certain Basa(r)
Kaymi§ (J\#7#32£ &) occurs in a Chin. text.

395 perhaps also proper names, but the analysis is unclear.







43.2.2 Beginning of a syllabary on the lower margin

sidd"a-m*® a3 it 1 x x

o

43.2.3 Scribal note on the left margin

si ha gu pti ksi a sam
si<n>hagupt’®® k§i**’ asan
Simhagupta, the teacher,*” Asin(?)*"'

Verso

43.2.4 Scribal notes in Uyghur and Tocharian B within the main text
04 mya myam a ca rya da-s ($i)la va nti pti-p pa sa Kai mi§ yima*"* +*

pa +'* pa ca*®” hka ya sa ng"a sa ka mi 1e** ha’

3% The final sign of siddham is unusually formed. Usually an anunasika-like diacritic (%) is
placed above the -m; the diacritic has — according to ROTH 1986: 242 (cf. signs 36 and 37) —
developed and transformed from virama dot into a mangala symbol. Here the diacritic has the
form of a circle with a central dot placed under the -m and connected with <dd"a> by a small
line as if in virama position. The circle with a central dot reminds one of being a part of the old
mangala symbol “ma” found in inscriptions, for which cf. also ROTH 1986: 241 (sign 22) and
247 (sign 51). In an unpublished article (Die Mangala-Silbe tha in Verbindung mit atha khalu:
FestgruBl an Karl Hoffmann zur Vollendung seines achtzigsten Lebensjahres am 26. Februar
1995. Lenglern 17.10.1994) Gustav Roth mentions G. Biihler (Indische Palacographie, Strass-
burg 1896: 85), who views the aksara tha — a circle with a central dot— in pre-Christian
Brahm inscriptions as origin of the #ha-symbol in later manuscripts. Biihler writes “In spdterer
Zeit kommen gleichfalls bisweilen im Texte, nach grosseren Abschnitten und 6fter am Ende von
Documenten, Symbole vor, die meist sehr abgeschliffene Formen haben. Das gewohnlichste
besteht aus einem grossen Kreise mit einem kleineren, oder auch mit mehreren Puncten in der
Mitte. Diese kann entweder aus dem Dharmacakra entstanden sein, der sich noch vor CII, 3.
Nr, 63, deutlich findet, oder aus dem Lotus, der auch vorkommt. Da der Kreis mit einem Puncte
© dem alten tha entspricht, so werden andere, spiteren tha dhnliche, oder gleiche Zeichen dafiir
gebraucht und in den modernen MSS. erscheint schliesslich das dem tha sehr ghnliche cha”.

ST erroneously left out.

3% Missing or lost anusvara above si leads to a n. pr. of Indian origin.

39 TochB loanword kissT ‘teacher, master’ (DTB? 2013: 187), pace Adams (1. c.) attested
in Brahmi (kassi MAUE 2015: 170r1) and Uyghur script (e.g. MAITRUIGT 1980: Index 58a
s.v. kd'y, ksy).

49 Or part of the name.

401 Either Asin (as part of proper names, cf. UW? 2010-2021: I1.2 294) without marked
front vocalism or an incomplete word.

492 With incorrect -i, or yma with wrong -a.

403 Unclear aksara, perhaps incorrect ma.

404 perhaps deleted ra.
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{mi} min acaryadas *’ Silawanti b(i)t(tji<m> **® basa kaymus

ymi(?)*”’ + pa + badak <k>aya sanas<in>ka mileg

I, the Silavant Acaryadasa, have written (that), and(?) Basa Kaymis ...
Bagak Kaya(?)""° for Sanghasena ...*!"

05 a || acaryaba le $i(la)*'> wna skau || a x*"” a ca rya ba le §la wna

skau ||

a || acaryabale $ila(vande)
$(i)la(vande) w(i)naskau

(TochB) 1, the Silavant Acaryabala, venerate.

4 w(i)naskau || a x acaryabale

06a || pa la cau*-k*°da ta-s*"" || pa ca*'®-*"’hka ya sa ng"a sim ka mi
le-g:
| baladokdas*™ || batak <k>aya sanasinka mileg
45 Or: va.

406 The function of the final hook is unclear, marker of vowel length, 1&?

47 Or unmarked spelling for °z.

%8 The ms reads rather b(i)tip, but certainly error for bittim ‘I have written’.

49 The following text is full of errors and needs 1. 06a to be understood.

419 Bagak and Kaya are used in proper names (e.g. SUK 1993: II 245a and 274b), perhaps
spelled here in one; or else bacakaya stands for the diminutivum Bacakkya.

1 From v 06a it seems that the -a of ha is erroneous. It would be tempting to take mileg as
spelling of 5%#) milé, LMC mjilo3k ‘Maitreya’ with preserved final velar or rather accusative
suffix -Xg.

412 Or: §ila, while the caret would point to < vande> intended, however, not executed.

413 Unclear sign.

414 Rather an abbreviation (for §ila cf. MORIYASU 2019: 229a) than an uncorrected mistake.

415 0Or: ¢5?

416 Without dot above.

7 Without dot above.

418 Or: va.

419 Erroneous virama stroke.

420 <da, ta> dittography for /da/. The name consists of Balatok and -das << Skt. dasa-
‘slave’.
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5.1. Concordance of the manuscripts

Current shelf no. Old shelf no. Catalogue no.
S12964 B/28 25
S12965/1 B/29-1 34
S12965/2 B/29-2 34
S12965/3 B/29-3 35
S12965/4 B/29-4 13
S12966 B/30al 04
SI13713/1-2 Kr XXXa/4-1 05
S13714 Kr XXXa/4-2 06
SI3715/1 Kr VII/1 37.1
S13715/2 Kr VII/1 01.3
S13715/3 Kr VII/1 33
SI3715/4 Kr VII/1 01.2
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SI13715/6 Kr VII/1 01.1
S13715/7 Kr VII/1 33
SI3716/1 Kr VII/1 42
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S13717/1 Kr VII/1 37.4
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S13717/3 Kr VII/1 02
S13717/4 Kr VII/1 28
S13717/5 Kr VII/1 31
S13717/6 Kr VII/1 29
S13717/7 Kr VII/1 32
SI13717/8 Kr VII/1 24
SI13717/9 Kr VII/1 21
S13717/10 Kr VII/1 01.3

SI13717/11 Kr VII/1 01.4




SI3717/12
SI3717/13
SI3717/14-1
SI3717/14-2
SI3718

SI 3722
SI3726/1
SI3726/2

SI 3728/1
SI3728/2

SI 3754

SI 6378/1

SI 6378/2

SI 6378/3

SI 6378/4

SI 6378/5

SI 6378/6

SI 6378/7

SI 6378/8

SI 6378/9-1
SI 6378/9-2
SI 6378/10
SI 6378/11
SI 6378/12*
SI 6378/13
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Kr VII/1

Kr VII/1
Kr VII/1
Kr VII/1
Kr VII/1
Kr VII/1

Kr XIIIi/1a
Kr XIIIi/1x
Kr XIIIi/1x
Kr XIITi/15x
Kr XIIIi/ 1
Kr VIII/6-3
B/6e3 mmdpa
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B/6e3 mmdpa
B/6e3 mmdpa
B/6e3 mmdpa
B/6e3 mmdpa
B/6e3 mmdpa
B/6e3 mmdpa
B/6e3 mmdpa
B/6e3 mmdpa
B/6e3 mmdpa
B/6e3 mmdpa
B/6e3 mmdpa
B/6e3 mmdpa
TIY4/ TOYT

Current shelf no.
S13715/1
S13715/2
SI13715/3
SI13715/4
SI13715/5
S13715/6
SI13715/7
SI13716/1

421 S1 6378/12 o0 S12996/1 (B/120-1)

Old shelf no.
B/28

B/29-1
B/29-2
B/29-3
B/29-4
B/30al

Kr VIII/6-3
Kr XIIIi/1a

22
03

14.1
14.2
38

07
08
08
10
09
37.3
15
16
17
12
18
40
11
19
20.1
20.2
41
39
27
26
43

Current shelf no.
SI12964

SI12965/1
SI12965/2
SI12965/3
SI12965/4
SI12966

SI13754

SI13722




S13716/2
SI13716/3
S13716/4
SI13716/6
S13716/7
S13717/1
S13717/2
S13717/3
S13717/4
S13717/5
S13717/6
S13717/7
SI13717/8
S13717/9

Kr XIIIi/1x

Kr XIITi/ 1

Kr XXXa/4-1
Kr XXXa/4-2
B/6e3 mmdpa
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S13726/1
S13726/2
S13728/1
S13713/1-2
SI13714
S16378/1
S16378/2
S16378/3
S16378/4
S16378/5
S16378/6
SI16378/7
SI6378/8
SI6378/9-1

S13717/10
SI13717/11
S13717/12
S13717/13
S13717/14-1
S13717/14-2

SI 6378/9-2
SI 6378/10
SI 6378/11
SI 6378/12*%
SI 6378/13

TIIY4/TIIY7 B®-4190

SI3718

5.2 Concordance of the identified texts

5.2.1 Chinese

Taisho no.

T 220 VI 345¢8ff.

T 223 VIII 18a8—12%%
T 222 VIII 163b12ff.
T 223 VIII 219b5-23
T 223 VIII 41920911
T 262 IX 17b03-06

T 262 IX 56a8—11**

422 81 6378/12 o SI 2996/1 (B/120-1)

Catalogue no.

38
34
37
01
09
10
35

42 0r T 1509 XXV 735a18-23 (with var.).

424 0r T 264 1X 191a2-5.




84

T 264 IX 191a2-5%% 35
T 310 XI260c17-18 33
T 310 XI 666¢25-667a03 06
T 374 XII 418b23-c01 07
T 374 XII 562a28-b1* 13
T 375 XII 758a11-15 05
T 375 XII 808¢c2—5%7 13
T 664 XVI 368b6-7 21
T 1509 XXV 735a18-23*%% 34
T 1562 XXIX 349b17-18*° 36
T 1563 XXIX 788al11-12** 36

5.2.2 Sanskrit

Identified texts

Abhidharmadipavibhasaprabhavrtti

Prajfiaparamita

Pravaranasiitra

Prasadapratibhodbhava (= Satapaﬁcﬁéatka) of Matrceta verses 2829
Prasadapratibhodbhava (= Satapafcasatka) of Matrceta verses 41 (= 3.15)
and 1-13¢ (= 1.1-2.3¢)

Pratimoksasiitra

Samyuktagama

Suvarnabhasottamasiitra, De$anaparivarta (chapter 3)

Udanavarga?

Udanavarga

45 0r T 262 1X 56a8—11.

426 Or: T 375 X1I 808c2-5.

427 Or: T 374 X11 562a28-b1.

428 Or: T 223 VIII 18a8-12.

429 Or: T1563 XXIX 788al1-12.
$00r: T 1562 XXIX 349b17-18.

cat. nos.
02
04
08
33

43
07
34
09
11
27




5.3 Concordances of word forms*’!

5.3.1 Sanskrit

...anam

...dadhe
...graparyapannatvat
...hrdayam

... karasya

... kare

...lavrksavat

...maye

...nayah

...Ittimayam

abhiit
abhyavapannam
adhyardhasatake
aham

aham

aham

aham

aham

aham

ajananto

akroset

akrusya

alabdhva

alobhah
amidhavinayam
amiidhavinayarhasya
anapayinah
anavaskrtabandhavah
anityatavyanusrtam
antah

antaram

anunaya...

“3I The order is that of the Latin alphabet without regard to diacritics.

Janam

dadhe
graparyapannatvat
Jhydayam
k[a]r[alsy[a]

kare

lavksa]vat

maye

naya

rttimayam

a,a
["1bhat
abhya[vapannam]
adhyardhasatake
aham
aha<m>
aham
aham
aha<m>
’ham
-m-ajan[ant]o
akrosed
-ak[ru]sfyal
alab[dhv]ai[va]
alobha/
am 0 <dh>avinayam

am"i <dh>avinayarhasya

canapayinah

anavaskrtabandha<vah>

anityatavyanusrtam
anta

‘ntaram
anun[alya...

85

03 A04
03 A03
01.1 02
10 v04
05 (3713/2) vO1
35v02
01.4 02
02 v05
01.303
02 v02

33 v01
43.1 26f.
43.124
06 v02
06 v03
06 v06
06 v08
08 103
43.113
09 v03
04 r02
04 r04
34 v02
02 r02
07 v03
07 v02f.
43.111
43.129
43.115
43.122
43.113
29 B04




36

anupadanam
anuparakramet(?)
anyesam

anyesu

api

api

api

api

api

api
artipyotpadanam
asadya
asamkhyeyavisayan
asmi

asritah

astau

asti

asti

asti

asti

astu

asvadam

atha

atilolata
atmanam

atmecchacchalamatram

atma
attasaram
ava...
avasthitah
avaSyam
avetya
avicintya
avisa
avisa
avyaparitasadhuh
ayam

bahusrutah
bhagavatah
bhiksavah

anupadanam
[anupara]kr[a]m[e]t(?)
anyesam

anyesu

apy

-api

-api

“pi

-api

api

artipyotpad[anam]
asadya
asamkhyeyavisaya<n>
[a]smiti

asrita <h>

‘stav

nasti

asti

asti

nasty

’s[tu]

-asvadam

atha

atilolata

atmanam
atmecchacchalamatran
atmopayat<i>
attasaram

ava...

cavasthita

alvalsyam

avetyapi
avicintyoktam

avisa

avis[a]
[avyap]a[r]i[tasadhus]
ayam

b, bh

bahu[$ruta]
bhagavato
bhiksava[h]

27 v07
34 v01
34 v07
43.130
08 103
26 B04
27 r02
43.111
43.118
43.130
02 r03f.
34 v03
43.1 17
32 A02
27 v07
02 r02
01.104
43.1 09
43.121
43.122
43.1 19
34 v02
27 r02
43.1 02
02 v02
43.1 01
36 v01
43.116
01.101
43.1 07
04 103
43.1 171,
01.1 03
10 v03
10 vO3
43.1 271,
01.1 03

08 r06
43.1 12f.
01.4 04




bhiiyah
bodhisatvayanikanam
brimah

buddhastotre

ca
ca

ca

ca

ca

ca
caksuh
caksuh
catur-
catvarah
cem...
cetana

dasabalagratah
dasyamah
dasyamah
dasyamah
desayisyami
dharma...
dharmah
dharmah
dharmena
dhyanadhyayanalaksanam
dosah

dosah

drst...

durlabha

ekasya
etat
eva
eva
eva
eva
eva
eva

bhuyl[a]$

bodhisatvayanikanam

brimo

buddhastotre
c

ca

ca

cla]

ca-

ca

ca-

cak[su(h)]

caksur

catu[r-]

catvara

cem...

cetana

d, dh
das[abalagratah]
dasyama<h>
d™a syama<h>
dasyama<h>
[de]sayisyami
dharma...
dharma(h)
dharm™a”
dharmena

dhyanaddhyayanalaksa[nam]|

dosa
dosah
drst...
durla[bha]

ekasya

etad

eva

sadaiva
alab[dhv]ai[va]
eva

tasyaiva

eva

01.3 01
04 r01

01.302
43.124

03 A04
04 r01
09 v0la
43.1 07
43.1 09
43.111
34 v05
34 v07
34 v04
01.3 04
01.301
43.1 09

09 v02
07 v02
07 v03
07 v06
09 v02
01.4 03
01.303
06 v02
43.1 12
02 r04f.
43.1 06
43.109
01.1 03
02 r05f.

43.1 10
02 r05
04 r03
27 r01
34 v02
43.1 07
43.108
43.123

87



gantum
gatah
goman
gomantau
gunah
gunah
gunan
gunan
gunesu

ha

hetoh
hetuprabhavah
hi

idrsah
iha
iha
imam
iti

iti

iti

iti

iti

iti

iti

iti

iti

iti
iyantah

janah
janmavrksasya
jighamsubhir

ka
ka

gantum

s. nisthamgatah
goman
go[mantau]
gunah

gunas

gunan

gunan

gunesv

ha

[dh]<e>[tos]
h<e>tupra[bhava]
hi

1drsa
iha
iha-
nemam
iti

iti

i[t]i
it[i]

iti
[a]smiti
ity

iti

iti

ity
iyanta

janah

janmavrksasya

jigha<m>subhir
k

ka

ka

43.1 071.

05 (3713/2) v02
05 (3713/2) v02
43.107

43.1 10f.
43.118

43.123

43.121

43.1 06
08 r05

06 v02
43.1 11

43.122
01.1 05
02 v01
43.1 16
01.302
01.304
01.304
01.307
03 A03
32 A02
43.117
43.122
43.122
43.123
43.122

43.131
01.104
43.132

43.122
43.1 30




kalahayitva

Kalingopavicarantarikayam Ka]/"7[m]gop[a]vic a ran[t]arikayam

karisyamah
karisyami
karma
karma
karmabhih
karmabhyah
karmabhyam
karmabhyam
karmacchidrasasam$ayam
karmana
karmanah
karmanam
karmani
karmanoh
kascit
kasmat
katame
katha

katha
katham
kathaya
kathyeta
kayikam
kayikam
kimcana
kriyate
krtam
kusastratimirotsadi
kusidah
kutah

labhate

ma

maharnavayugacchidrakar
ma-grivarpanopamam

manovakkayakarmasu

manusyatvam

maram

matapitrn

kalahayitva

karisyama<h>
karisyami
ka[rma]
ka[r]ma
k[arma]bhi(h)
karmabhya(h)
k[armabhya]m
karmabhya[m]
karmacchidrasasam$ayam
[karma][a]
karmana(h)
k[a]rma[na]lm
karmalni]
karmano(h)
ka<§>cid
kasma[d]
katame

katha

katha

kathan
kathaya
ka<th>yeta
[k]ayik'd'm
k3 yikam
kimcana
kriyate

krtam
kusastr[a]ti[mirotsadi]
kusida<h>
kuto

labhate

m
ma

maharnavayugacchidrakirmagrivarpa

nopamam
manovakkayakarmasu
manusyatvam
maram
[matapi]tr-m-ajan[ant]o

04 r02

34 v08

07 vO4f.
43.116

05 (3713/1) vO1
09 vO1

05 (3713/1) v02
05 (3713/1) v03
05 (3713/1) v02
05 (3713/1) v03
43.1 151,

05 (3713/1) v02
05 (3713/1) v03
05 (3713/1) v04
05 (3713/1) v04
05 (3713/1) v04
43.112

08 105

01.303

43.122

43.130

43.116

29 B02

43.102

08 r02

08 r04

43.1 01

43.1 18f.

09 vO1

02 v04

27101

02 vO1

43.1 12

08 r01

43.1 141.
43.1 11f.
43.113
27 v05
09 v03




90

me
mukharah
muneh

na

na

na

na

na

na

na

na

namah
nihsaranam
niscayah
nistham
nisthémgatﬁh432
nitah
nunam
nyayyam

padarajamsi
panditopajatah
papakam

para...

paribhaseta

paricchedah

parisravesu
prabhiitadbhutakarmane
prahanam
prajiiayudhena

pranaih

pranay1i

prapaificah

praptatvam

prapya

prasasta
prathamadhyanabhaumena
prathamadhyanalabhina

432 Or: nistham gatah.

mle]
mukhara
muneh

nasti

na

na

na

na

nemam

na

nasty

namas
[nih]s[a]ranam
niscayah

s. nisthamgatah
nisthangata
n'7 tas

n" 0 nam
nyay<y>am

P
[padarajam]si
pa]nditopaja[t]a
papaka[m]
para...
paribhas<e>ta
pari[cchled[a]h
[pa]risraves[u]
prabhiitadbhutakarmane
prahagam
prajiia[yudhena]
pranair
[pra]nayi
prapamca<h>
[plraptatv[am]
prapya
prasas[t]a
[pra]thamadhyanabhaumena
prathamaddhyanalabhina(h)

09 vO1
43.123
43.118

01.104
01.105
43.1 06
43.1 10
43.1 11
43.1 16
43.121
43.122
43.119
04 r03
43.121

33v02
33 v03
01.302
43.1 09

33 v04
01.3 04
09 v01
01.403
04 r02
43.125
29 B05
43.120
31 B03
27 v05
43.130
43.1 31
34 v05
01.403
43.113
01.308
01.2 03
01.202




prati prati
pratijiiavinayam pratijiavinayam
pratijiiavinayarhasya pratijiiavinayarhasy'a’
pratinivistah pratinivisto
pratyekabuddhayanikanam prat[yelkabuddhayanikanam
pravarayami [pravara]yami
praviviktah pravivi[ktah]
pudgalanam pudgalan[a]m
pudgalena pudgalena
punah puna<h>
punyah punya
purvam purviam]
r

ripanam rii panam

$,s
sa sa
sada sadaiva
sah )
saha saha
Sailam [§]ailam
sajjanaprasastah sajjanapr[al§assa
sam... sam...
sam... sam...
samanyopamsu samanyopamsu
samaptam samapta<m>
sambandhah sambandho
sambodhyangesu sambodhy'a'ngesu
samkalpahatah samkalpahatah
samkhyaprabhavabhyam  samkhyaprabh[ava]bhyam
samtustah sa<m>tus[ta] A
samyakpratipada [samyakpratipad]a
samyogah s[a]m[yogah]
samyojati samyojati
santi santi
santi santy
santi santi
Saranam Saranam
sarasvatl sarasvati
sarasvatim sarasvatim
$ariputra $[ariputra]
$ariputra [$ari]putra

43.123
07 vO4
07 vO3f.
43.111
04 r01
08 r01
08 r07
04 r01
04 103
01.104
43.123
09 vO1

34 v05

43.102
27101
43.113
43.1 12
34 v03
01.303
01.1 04
01.4 02
43.1 01
10 v04
01.105
27 v06
27101
43.1 20f.
08 r07
33 v02
34v 05
34 v06
43.1 06
43.1 10
43.1 10
43.1 07
26 B04
43.1 17
08 r03
08 r06
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Sariraih

Sarirani
Saririnam
sarva...

sarva-
sarvabhisarena
sarvada
sarvadharma
sarvajiiah
sarvatha
sarvavidah
sarve

sarve

sarve
sasaddharmamahotsavam
$asane
$astrajfianamaye
satatam
satyatvat
savasanah
silavan
smrtivinayam
smrtivinayarhasya
$reyasi
sthapayitva
sthatum

sthitah

sthiilan

stotum
sucaritaih
suksman
sttracandramah
sutram

sutram

sutram

svaha

svaih
svamamsani
svarthagauravat
svayam
svayambhuve
Syat

Sariraih

Sarirani
[Sar]i[r]i[n]am
sarvd...

sa[r]v[
sarvabhisarena
sarvada
sarvadharma
[sarvaj]7i[ah]
sarvatha
sarvavidah

sarve

sarve

sarve
sasaddharmamahotsavam
$asane
[$astrajfiana]maye
satatam
satyatvad
savasanas
§Tlavam
smrti(vina)y[am]
[smrtivinayarhas]y[a]
S[rle[yasi]
sthapayit[v]a
sthatum

sthT'to

sthiilan

stotum

sucaritair
siksm™a m
[s]atracandrama<h>
[s]u[tram]

sutram

[sti]tram

sv[a]ha

svaih
svama<m>s[an]y
svarthagauravat
s[va]yam
svayambhuve
syad

43.1 31
43.1 31
43.1 32
01.405
35v04
43.1 06f.
43.1 06
01.308
02 v03
43.1 06
43.110
43.1 06
43.1 06
43.110
43.1 13f.
43.108
02 v05
27103
01.404
43.1 09
08 r06
07 vO1f.
07 vO1
02 v02
01.402
43.1 08
09 v02
27 r02
43.1 08
33 v03
27 r02
02 v03
03 AO1
03 A02
03 A05
10 v02
43.1 31
43.129
43.1 19
43.126
43.1 19
01.105




tadekadesapranayah
tadyatha
tam

tam

tam
tasmat
tasya

tat

tat

tat

tatra
tatra
tatsvabhavaisiyam
tatsvabhavaisiyarhasya
tava
tavatah
tayinah
tayoh

te

te

te

te

te
tebhyah
tena

tu...

tu

tu

tu

tvam
tvaya
tvaya
tvayi

ucyatam
uktam
uktanam
upaniksipya
upasitum
upattanam
upayati

t
tadekadesapranayah
ta[d]y[atha]
tam
tam
tam
tasmad
tasyaiva
tad
tat
tat
tatra
tatra-
tatsv'a'bh a vais T'yam
tatsvabh“a vais T y[a]rh[a]sy'd’
tava-
tava(ta]
tayinah
tayo<h>
te
te
te
[tle
te
tebhyo
tena
tu...
tu
tu
tu
[t]v[am]
tvaya
[t]v]aya]
tvay1l

u
ucyatam
avicintyoktam
<u>ktanam
yatropaniksipya
upasitum
upa[ttanam]
atmopayat<i>

43.118
10 v02
43.1 07
43.1 08
43.1 08
01.1 03
43.1 08
01.302
08 r05
34 v06
01.304
34 v02
07 vO5f.
07 v05
08 103
04 103
43.110
34 v06
33 v04
43.1 09
43.111
43.1 19
43.123
02 r02
04 103
07 v03a
27 v06
43.1 01
43.123
43.128
33 v03
43.130
33 v02

01.302
01.1 03
34 v04
43.102
43.1 08
43.1 32
36 vO1
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94

upodghatastavah
trdhv...

va

va

va

va

va

va
vacanat
vadami
vai
vaktuh
vamam
vastusu
vayam
vayam
vigarhami
vinayam
vineyah
vitarkan
vitarkan
vitarkayan
vivadya
vivadya

yadbhtiyaistyarhasya

yadi

yasya
yasya
yathabalam
yathakramam
yathoktam
yathoktam
yatra

yatra

yavat

ye

yena
yesam
yudhyeta

upodghatastava...
ardhv...

[v]a

va

va

va

va

vapi
[va]canat
[vada]mi
vai

vaktur
vama<m>
[va]stusv
vayam
vayam
vigarh™a m<i>
vinayam
vineya
vitarkan
vitarkam
vitarkayan
vivadya
[v]i[v]adya-

y
[ya]dbhiiyais T ya[rhasya]
yady
yasya
yasya
yathabalam
yl[a]thakr[amam]
[va]tho[ktam]
yatho[ktaJm
yatropaniksipya
yatra
yavad
ye
yena-
yesan
yudhyeta

43.124
01.2 02

04 r02
04 r02
04 r02
08 r02
08 r04
27 102
01.3 07
04 103
27103
43.102
02 v03
43.130
02 v01
43.1 23f.
08 r04
07 v03a
01.3 02
27 102
27103
27103
04 r02
04 r04

07 vO6f.
43.1 09
43.1 06
43.120
02 r05
35v01
01.3 08
01.4 04
43.1 01f.
43.1 07
02 r04
06 v02
26 B04
27 v06
27 v05




5.3.2 Tocharian B

...xiskemane
... kaifii

..ko

...laiko

...Iko

...Ine

...n

...Qic or ...ficam
..Q[ Intd
...nentse

...nt

...psa
...sdlfie
...skalfie

L Yam

... wafifie

aiSamiie
aknatsa
alyenkdam
ampalyiskai**®
ayor

Caitike or Caiyitiska*"

ekanifie
empelye
enkastar
epes

Gautam...

433 Or: °§ke?
434 Or: °$ke?
435 DTB2 2013: 275.

...Xiskemane
...kani

...ko

...laiko
...lko

...Ifie

.n

...Qic or ...ficam
.7 Intd
...nentse

..nt

...psa
...sdlie
...skalfie
.../.am

... waififie

aisamrie
akna[tsa]
a'lyerkd[m]
ampalyiskai**
ayor

cai...

ekanfie
[e]mpelye
enkastar
epes

g
gauta[m- ...]

95

29 A0S
37.1vll
37.4v02
37.2 v06
37.3v05
37.3v04
11 A0l
18102
11 BO1
28 A02
13 v01
16 101
32 B02
37.2 v01
37.2v03
38 vll

28 B0O1
12 A02
11 BO1
38 v02
11 AO1

15102

13 v01
11 A0O2
38 v05
37.3 v05

28 A02




96

kantanantar
karsilfiesse
kérsdlyana
kes...

Kla...
krankaifii. . .
kra'/ tsa"/,am
kuriskene
kuse
kwatse...

1 e < n>436
*lupsuki
luwa

ma

ma
mamantas
mo ri nk[?]i
muorap

nawasa438

o...
ol

pa...

pal[?]e tta
palysaliie
pélskdnamane
pafidskai
parsant

36 0r: le(ke/i).
7 0r: le(keli).
438 Or: tawasa.
43 Or: tawasa.

k
kantanantar
ka[rs]a[lnesse]
kérsédlyana
kes...
kla...
krankaifi. ..
kra',tsa"/am
kuriskene
kuse
kwatse...

le<n>437

lyo[ps]uk(i]
luwa

ma

ma
mamantas
mo ri nk[?]i
muorap

nawasa439

0...
ol

pa...

pal[?]e tta
palys[aliie]
pélskd[namane]
panaskai
parsant

38 v06
27 v06
37.3 v02
37.3 v02
28 B02
30 A-01
37.2 v03
38 v13
12 B0O1
37.1 v07

37.4v01
37.1v07
37.1 v07

11 B-02
38 v05
38 v04
37.2v05
38vl4

38 vll

11 B-02
38vl6

12 B0O2
37.110
31 AO3
27103
38vl12
37.1 v08




péarsantsiie
pelaiknesse
pkénte
plyamsi
plyecyem
po
pramanta
prast
prasthan

riaskare
rétre[ ]Se
reki
rittaliie

gak*
samemx...

samvarasse...

sanmirentse
sanmirentse
sar

sark

sarkne
sarsa

saim yam-?
sek

sesa

sle

smafifie
snai-enkélfie
sonopantir
sparttaliie
spe...
Sutkaske...
svabhaptsa

4“0 or: g1k,
“Lor: gik.

parsa(n)ssiie
pelaik[n]e[ss]e
pkénte
plyamsi
plyecyem

po

pramanta
prast

prasthan

raskare
rétre[ ]$e
reki
rli][t]t[a]l7ie

$, 8,8
é a k441
samemx...
samvar<a>[sse-]
sanmire[nts]e
[sa]nmir[e]ntse
sar
sark
sarkne
Sarsa
sai[m yam-]?
se[k]
sesa
Sl<e>
smafifie
snai-enkalfie
[sonopa]ntir
sparttafie
spe...
Sutkaske...
svabh[ap]zs[a]
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29 B04
29 B02
12 B02
37.2v02
11 A0l
11 BO1
37.3v06
38 v16
38 v15

29 A02
38 v13
32 B03
29 B03

37.3 v04
37.1v10
31 A02
37.1 v05
12 BO3
12 A01
37.2 v06
37.1v03
37.2v05
18 101
27 v07
27101
38v15
13 v01
38 v15
27 v07
37.2 v04
37.1 v06
14.1 A02
37.3v03
29 A04




t
tar§auna tarSauna 31 B02
tawasa** tawasa*®’ 38 vll
te te 37.1 v05
tekififie tekififie 29 A02
tu tw 11 BO1

w
wald... wald... 37.1v10
Wamsi wa[ms]i 16 101
wapantsafie wawantsafie 37.1 v04
warfai wa|[r]iai 37.3 v04
wartse wartse 38 vl2
wasto [wa]sto 12 A02
wlam... wlam... 37.4 v01

y
ya... ya... 37.3v05
yamasille [ya]masille 32 A0l
yarponta yarponta 13 v01
yésafie yésafie 37.3 v06
yirmakkai yirmakai 15101
yirmakkai yirmakai 16 102
yirpsuki [ylirp[su]ki 15102
yirpsuki yirpsfuk]i 16 103
yirpsuki [yli[rpsuk]i 17102
ykams... ykam[s-...] 31 AO3
y$elme? y$e[lme]? 12 BO1
y$elmenne yselmenne 29 A03
5.3.3 Tocharian A
...ific ...fic 26 B03
...nt ...nt 19 A0l
...ya ..ya 19 BO1
...yme [y]m 19 A02

42 Or: nawasa.
43 Or: nawasa.




ancam

Candragarbh™*

cemik
ekapundarik

kalkar
kapsanids?
klopant
krams$

lant
lyutar

ma
mracam
mélsep ?

nakdm
nakam**
namtsu?
flareyam
nas
nesim
nunak

palk...
palkat
pélke
palkoris
paltskes
pinx...

444 Or: Vajragarbh.
45 Or: [va]jr[a]garbh.

Or: na X m.
7 0Or: na x m.

a[ficim]

c
[ca]ndr[a]garb
cemd[K]

e
ekapundarik

k
kalkar
[kapsai]a[a]s?
klopant
kra$

[[a]nt
lyutar

ma
mracam
mélsep ?
i, n
nakam
nalka]m*’
namtsu?
nareyam
nds
nesim
nunak

ri(llk ...
palkat
pél[k]e
palkoréds
péltskes
pinx...

445
h

9

20.2 A02

26 A03
19 A02

26 A02

19 A02
20.1 A0l
19 BO1
26 B03

26 A0l
26 B02

19 B02
26 A0l
26 A03

19 A03
19 B02
26 A03
19 B03
19 A04
19 A04
19 A03

19 A03
19 B02
19 B04
19 A04
26 B02
26 B03




sarki
sumeris
sulassi
ska-tampe
sfii
$palme**®
$palmem

takdslune
taskmam
tmam
tmam
tmasal

Vajragarbh™’

wakmats
wérpnantrd
warsa...?

yamu
yok

5.3.4 Uyghur

...gay
...gina
...K[ Jrak[ ]
WA rtgdli
...lan
...1gal
...mac
...nduka...
...nln

“Oor: $palmem.
* Or: $palmem.

4 Or: Candragarbh.
“or: [ca]ndr[a]garbh.

$, 8,8
s[arki]
sum<e>ris
sul[a$]s[i]
ska-ta[m]p<e>
sfii
[$pa]lme**’
[$]palmem

t
takdslune
taskmam
[tIm[a]z2
tmam
tmasal

\
[va]jr[a]garbh*®’!

w
wakmats
warpnantra
Warsa...?

yamu
yok

...gay
...gina
...K[ Jrak][ ]
A Jrtgdli
...lan
...1galh
...mac¢
...nduka...
...nly

19 A04
26 A01
26 A0l
26 A04
20.2 A02
26 A02
26 A04

26 B02
26 A04
19 A03
19 B02
26 A04

26 A03

26 A04
19 BO1
26 B05

26 B0OS
20.1 AO1

23A

38 v04
38 v03
37.1v04
22 A02
37.1v03
38 v06
22 A03
35v01




...0nldri
...or

...Tip
...tantaki

...ukat] o ]
...urlér

Lyl

a[?]T[ Jmis
Acaryabale
Acaryadas
adgi
adgii
Amogasri
antapurike
ardéni
drdni
ardni
arkasinda
artoki

arur

arlr

arlr

arur
Asin(?)
aSig

at1

athg

athg
atdziim
avazta
avrisin

az

azkiya

azu

azun

Bacak
Bacdak

... [5'nlar[i]
...0r

...Tip
...tantaki

..ukat i ]
...urlér
Lyl

a, i
a[?T[ Jmis
Acaryabale
Acaryadas
adgii
adgii
Amo<g>asr[i]
[anta]puri[k]e
[8]rdani
[@]rdni
a[r]dni
arkasinda
artoki
arur
arur
arir
arfiir]
Asin(?)
alig
[at]z
atlig
[atli]g
dtoziim
avazta
avrisiny
az
azki[ya]
azu
a[Zun]

Bacak
Bacak

22 A03
24 A04
24 B02
38 v16
37.1v01
37.3 v06
25 A02

38 v10
43.2.1
432404
25 A02
33 v03
04 v interlinear note
22 B03
22 B02
24 A03
22 B02
37.1v03
21 v04
22 A02
34 v05
34 v05
34 v06
43.2.3
34 v02
34 v07
22 A02
22 B03
36 vO1
38 v13
33 v02
34 v05
38v16
34 v05
21 v02

43.2.4 04
43.2.4 06a
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bag1
Balacokdas
Balacokdas
balmis
Basa

Basa

basin
bildkina
bilgani
bittim
bittim
bi¢mak

bo

bo

bo
bolsarlar
bozc¢i
bulmazsén
biisok

darani
Dritarastri

elttin

gandarwilar
gandarwilar

i¢ikmék
iétin
ikiniip
i8Kirti

kanrak
karga
kata
Kaya
Kaya
Kaymi§

bag1
Balacokdas
Balacokdas
balmis
Basa
Basa
basin
bilakin 4,
bilgéni
b(i)t(t)im
b(i)t(t)im
bi¢mak
bo
b[o]
bo
bolsarlar
bozc¢i
bu[lmazsin]
biisok

d
[dara]ni
[D]r[ta]rastri

e
el#(t)in
g

gandarwilar
[ga]ndar[w]i[la]r

i1
i¢ikm[&k]
iétin
ikiniip
i8Kirti

kanrak
k[ar]g[a]
kata
K(a)ya
<K>aya
Kaymi§

34 v06
43.2.1
43.2.4 06a
34 v06
43.2.1
432404
37.3 v03
37.2 v06
37.2v02
43.2.1
432404
37.2v03
04 v interlinear note
21 v02

24 A04

34 v06
37.1 v04
38 v05
37.3 v05

04 v interlinear note
22 B04

33 v03

22 A04
22 B04

33 v01
33 v01
34 v06
37.1 v08

38 vl4

34 v01

04 v interlinear note
432404

43.2.4 06a

43.2.1




Kaymi§
kézigca
kenlegta
ken

kim

kisi
kilin¢
kilin¢lar
kizgut
koni
kotr6lmisnin
koz

kozi
kiisdn

mahabut
maharaj
maéan
mén
méan
mén
méan
mépildyin
Mileg
Mileg
mo
monor)
munta[g]

nizvanelarig

ol
ol
ol
ol
olar
61t6
on
on
onra

Kaymi§
[kd]zigca
kenlegté
ken

kim

ksi
kil1i[n¢]
kilin¢lar
kizgut
koni
k&trolmisniy
kbz
Ko'[zi]
kiisdn

mahabut
ma[haraj]
maéan
méin
maén
méin
man
manilayin
Mileg
Mileg
mo
mono[n]
munda[g]

n
nizvanelarig

0,0

o/
ol
o/
ol
olar
olté
o[n]
on
onra

43.2.4 04
24 A02
35 v04
38 vl2
21 v02
4323
23 B0O1
33 v03
37.3 v06
33 v02
34 v07
34 v05
34 v07
37.1 v09

34 v04

22 B04

04 v interlinear note
06 v05

06 vO6

21 v02
432404
36 v02
432404
43.2.4 06a
34 v05
37.1 v06
24 A04

21 v04

21 v02
34 v06
38 v07
38v16
34 v06
36 v01
21 v04
34 v04
21 v02

103



104

prast

s/Cag...
Sabi

Sabi

sadu sadu
sikiz
sdnin
Sanasin
Sanasinka
Sapasinka
satg...
savincti
seni

sentd
Silawant1
Silawant1
Sinhagupti
§ip

sig

sudur
sini
siirtarlar
surtarlar

tagindim
tanri
taralmi$
tarkarip
tasig
tavsi

tep
tikmak
titigCi
tokimak
topo
topotan
t6zI1og

prast

s, §
s/cag...
Sab<1>
Sab1
sadu sadu
sékiz
sdnin
Sanasin
Sapas<in>ka
Sapasinka
sla]tg...
sévinCta
se[ni]
sentd
$(i)lawanti
Silawanti
Si<n>hagupt1
$in
sig
sud[u]r
sini
[sii]rtarla)[r]
splyre[drlér]

t
tagindim
[t]éri
taralmu[§]
tarkarip
tadig
tavst ki[ya]
tep
tikmak
f[i]tigéi
tokimak
to[pd]
[to]potan
tozl[0)g

38 vl6

37.1 v09
06 v02
06 v06
25 A02
21 v04
33 v04
43.2.1
43.2.4 04
43.2.4 06a
37.2v02
21 v03
33v03
33 v02
43.2.1
43.2.4 04
4323

38 v15
37.1v10
22 A02
37.3 v03
37.2 v04
38 v06

25 A02
21 v03
37.4 v02
21 v04
34 v03
38 v02
34 v02
37.2v03
37.1 v07
37.1v10
38 vll
34 v06
34 v04




tiigiir

tupraklariy
tiirtarlar

tusup

tutmakta

tutfiak
tutfiaklanmaguluk
tuvak

tiizi

ucasinda
ugrayu
ukidim
ulati
untiirti
upadiliglar
urmis
utl

utun

luza

luza

uza

uzik
uzik
uzik

wilap¢i

yanlg
yarik¢t
yarmak
yerindin
yimé(?)
yme
yolano
ytin

tiigiir
tupraklarin
tiirtirlaly
tusu[p]
tutmakta
tutfiak
tutfiaklanma<g>uluk
tuvak
tii[z]u

u, il
ucasinda
ugrayu
ukidim
ulati
tintiirti
upadiligla[r]:
urmis
utlh
utun
luza
[i]za
ii[zd)]
uzik
uzik
[u]zi[k]

wilap¢i

yaphg
yarik¢i
yarmak
yerindin
yimé(?)
yme
yo0lano
Vi

37.3 v05
33 v04
37.2v04
34 v03
37.3 vO4
34 v05
34 v05
38 vll
33 v02

37.2 v05
38 v03
04 v interlinear note
37.3v04
37.2 v02
35v03
37.1 v09
21 v03
21 v04
33 v02
33 v03
33v03
24 B03
35v02
35v05

38 v12

38 vl4
37.1 v05
37.1 v01
21 v03
432404
21 v03
37.3 v02
37.1 v09
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6 Addenda et corrigenda to Part I

. 20 Transcription: 1. 01 iha > iha-; 1.02 s[r]e > §[r]e-

. 24.19-20: Delete: and the minimal width of the folio (38—40 cm)
. 26.5: [v]i[v]@ dyak[ru]sya] > [v]i[v]adyak[ru]s[ya]

. 26.6: Delete: + fn.: =

. 26.12: bodhi[satva(ed. °ttva) > bodhi[satva-(ed. °ttva-)

. 26 footnote 35: PVSP(K) 2006. > PVSP(K) 1992.

. 27 Transcription: Amogasr[i] > Amo<g>asr[i]

.31.13: Add after the Transcription:

helielue e oo lsoNo]

Commentary

In 1. 01 the accusative sing. is preserved. L. 02 contains the instrumental
forms. L. 03 shows the dative pl., ablative sing. and dual, 1. 04 the genetive
dual and plur., followed by the locative sing.

p- 32.6: Sanskrit > Sanskrit and Uyghur
. 39.10: dh]<e>[tos ...] > dh]<e>[tos ...] or: dh]<e>[t]o[s ...]
. 41.5 Transliteration: 01°>01la
. 41.12 Transcription 1. 02: sth{i}to > sth'T'to
.51.10 and 11: (ST 6378/1) > 15 (SI 6378/1)
. 54 Transliteration 1. 04: spa > spa
. 54 Transcription l. 04: pé[l]ke > pélke
. 58.27: biligsizbilig > biligsiz bilig
.64 note 111 1.3 ff.: The first to determine ... (through the end) > The first
to determine the figure of the South Turkestan Brahmi (s. pl. 24-4) was
VOROBIOV-DESIATOVSKII (1958: 283 and 288), while K.T. SCHMIDT (2001:
23 f1n.19; 2021: 111 f.) identified that of the NTB (s. pl. 24-3). SCHMIDT (2021:
111 f.) and CHING & OGIHARA (2010: 108) described its distinctive feature.

p. 66.5: Abbreviation > Abbreviations

p. 66.32: Abhisamaya. > Abhisamaya. Ed. and tr. by E. Conze.

p. 68.25: AlttiirkischeHandschriften > Alttiirkische Handschriften

p. 68.35: manuscript > manuscripts

p. 69.9: PVvSP(K) 2006: Paricavimsatisahasrikd Prajiiaparamita V-VIII.
Ed. by T. Kimura. Tokyo: Sankibo Busshorin Publishing Co. > PVSP(K)
1992: Paricavimsatisahasrika Prajiiaparamita V. Ed. by T. Kimura. Tokyo:
Sankibo Busshorin Publishing Co.

p. 69.12: Kaiserlichen > Kaiserliche

p. 70.5-9: For the correct bibliographic data of UW' and UW? see the ref-
erences of this article.

helseReBue oo o lio]
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Introduction

Following in the footsteps of our colleagues Nikolai Pchelin and Simone-
Christiane Raschmann,” Ayse Kili¢c Cengiz and Anna Turanskaia,” we con-
tinue the series of publications dealing with materials from Chinese Turke-
stan discovered by the German Turfan Expeditions and now kept in the State
Hermitage Museum. Here we publish for the first time the text (along with
translation and commentary) of the only Syriac manuscript in the cohort, a
unique amulet scroll which bears the Hermitage Turfan Collection shelfmark
B/Ica-524, as well as the original German expedition find number D (II)
134. This latter is particularly informative, as demonstrated below. We start
with a discussion of the modern history of the manuscript, gathered from the
scroll itself, as well as external accounts. We then pass on to the formal de-
scription of the amulet, the publication of its text and accompanying transla-
tion, followed by textual and stylistic analysis of the artefact, and a discus-
sion of particular features in this remarkable source.

The most recent history related to the rediscovery of Turfan materials in
St. Petersburg — as well as the subsequent partnership between the State
Hermitage Museum, the Berlin—Brandenburg Academy of Sciences (BBAW)
and the Prussian Cultural Heritage Foundation (PreuBischer Kulturbesitz) —
is described in detail in the aforementioned article by Pchelin and Rasch-
mann.* From this most valuable overview of written materials now stored in
the Hermitage, we learn that 23 manuscripts and block prints (along with
numerous art objects), were kept and exhibited in the Museum of Ethnology
(Museum fiir Volkerkunde, later the Museum fiir Indische Kunst, now the
Museum fiir Asiatische Kunst), from the time of their arrival in Berlin until
the end of the Second World War. While the majority of manuscripts found
by the German Turfan Expeditions were transferred to the Prussian Acade-
my of Sciences for research purposes in 1926, the objects in question were
left on display in the Museum.’

These objects still preserve the Museum’s original wooden frames, some
of them with markings indicating room (Raum) and exhibition bay (Koje).®

2 PCHELIN & RASCHMANN 2016.

3 KiLi¢c CENGIZ & TURANSKAIA 2019.

4 PCHELIN & RASCHMANN 2016 3-5.

5 1bid.: 5.

6 KiLi¢ CENGIZ & TURANSKAIA 2019: 7, esp. note 5.




Based on Albert von Le Coq’s original photographs, we can assume that the
manuscripts were fixed on the walls alongside the murals brought back from
Turfan.” Regarding their whereabouts towards the end of the war, we rely on
the account of British journalist, author and historian Peter Hopkirk, in his
book Foreign Devils on the Silk Road. As the bombing raids on Berlin inten-
sified, all movable objects, including manuscripts, sculptures and murals,
were packed in crates and stored in bunkers, one of them located in the Ber-
lin Zoo. The museum itself was bombed continuously between 1943 and
1945 by the Allied forces, resulting in the destruction of the monumental
painting affixed to the Museum walls. After Soviet troops captured Berlin in
1945, they gained access to the bunker and partially removed its contents.®
At a later stage, these valuable historical objects were deposited in the Her-
mitage, alongside those discovered in the Turfan area by the Russian expedi-
tions under Dmitrii Klementz and Sergei Oldenburg.’

As we go further back in time, the history of the scroll is clearly traceable
from its original German expedition find number. This appears twice on the
scroll, written vertically next to line 16 as D 134 and again next to line 66 as
D II 134. The three components of the number are as follows (in reverse or-
der). The number 134 indicates the packet in which the item was stored
while en route back to Berlin from Turfan; the Roman numeral II stands for
the Second Turfan Expedition (November 1904—August 1905), led by Albert
von Le Coq; and the letter D stands for the find-spot, Dakianus-shahri'® (the
city of Dakianus). According to both von Le Coq (leader of the Second and
Fourth Expeditions) and Albert Griinwedel (leader of the First and Third
Expeditions), the name was used by locals to designate the ruins of the old city
of Gaochang (7 &), also known as Qocho, Qara-khoja and Idiqut-shahri."

" LE CoqQ 1926: plate 22.

8 HoPKIRK 2006 (1st ed. 1980): 229-231.

® Peshchery tyciachi Budd 2008: 207-240, 426-455. Some objects in the Hermitage Tur-
fan collections come also from Nikolai Krotkov, a Russian consul in Uriimgi.

' Hereafter, we reproduce this place-name as it was spelled by Griinwedel and von
Le Cogq.

" GRUNWEDEL 1906: 4-7, 107, 172; LE CoQ 1926: 56. Griinwedel also points out that the
Turks traditionally apply this name to old ruined cities (Ibid.: 5). We can find a parallel in
Uzbek (a Qarluq language and a relative of Modern Uyghur) where derivatives of the name
Jakényc have the meaning of something particularly old, archaic or antediluvian (BOROVKOV
1959: 123); we owe this information to Dmitrii Rukhliadev of the Moscow Institute of Lin-
guistics, RAS.
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We do not know why von Le Coq and Griinwedel chose this rather peculiar
name of the former Uyghur capital to designate their finds. We can only con-
jecture that this appellation was the most popular in use among the local Mus-
lim population, due to the long-time fascination with the legend behind it.

Dakianus (Uyghur ddqyanus) is a form of the name Decius, a Roman em-
peror (249-251) and persecutor of Christians. His name often appears in
Christian hagiography and martyrdoms, most prominently in the legend of
the Sleepers of Ephesus. The legend tells the story of seven (or eight) young
Christian men who refused to sacrifice according to the emperor’s edict and
instead found refuge from persecution in a cave just outside the city of
Ephesus. They all fell fast asleep in the cave, which was subsequently sealed
up, waking up some 300 years later, during the reign of Theodosius II (408—
450). The legend was very popular in the broader Christian community and
was transmitted from the 5th c. onwards in a variety of languages, with the
carliest attested evidence being in Syriac.'” Interestingly, the legend was
subsequently translated from Syriac into Sogdian and found among the
Christian manuscript fragments brought back from Turfan to Berlin."

The legend was also incorporated into the preaching of Islam at an early
stage; it can be found in the Qur’an, in Sirah 18 “The Cave” (<), ver-
ses 9-26. Subsequently, the legend enjoyed great popularity in the Muslim
world, resulting (quite apart from the abundant literary tradition in Arabic
and other languages) in a symbolic translation of the sacred space of the
cave to various regions where Muslims ruled. To mention just a few, there
are Caves of the Sleepers (or “Companions of the Cave™ Arabic sl
¢Sll, Persian Ashab-e Kahf, Turkish Yedi Uyuyanlar) near Amman, Jordan;
Maymana in north-western Afghanistan; Afsin and Tarsus in Turkey, and
Chenini in Tunisia.'* What is particularly interesting in connection with most
of these locations is that, when there are ruins of a city or a village nearby,
these are known among the locals as the city of Decius or, in some cases,
Ephesus."

'2 The earliest known text of the legend is preserved in the 5th c. Syriac manuscript of the
Russian National Library, Syr. New Series 4. For the edition and translation of the text, see
TONDELLO 2018 and the bibliography in this article; see also VAN ESBROECK 1994; PAIKOVA
1990.

" SIMS-WILLIAMS 1985: 154-157.

14 See, for example, BALL 2000: 134; PAIKOVA 1983.

' BALL 2000: 134.




The location which interests us most here is the shrine of the Companions
of the Cave in the Valley of Toyuq, some 60 km east of Turfan and 20 km
from Qocho.'® Von Le Coq mentions it in connection with the name Da-
kianus-shahri (or Apsits for Ephesus) and emphasizes it as a place of special
veneration and pilgrimage for Muslims.'” Griinwedel adds an interesting de-
tail; a stone at the entrance of the cave symbolises the dog who accompanied
the young men, a Qur’anic motif added to the Christian legend."®

As a result of the archaeological investigation of Dakianus-shahri by the
German Turfan Expeditions, a considerable number of manuscript fragments
were unearthed in the city ruins. Although most are Middle Iranian texts in
Manichaean and Sogdian scripts and Old Turkic in Uyghur script, there are
also Chinese and Indian texts in Brahmi script.'” The majority of Christian
finds from Dakianus-shahri were made by von Le Coq in the course of the
Second Expedition. These include six Syriac fragments (T II D = SyrHT
273, TII D 319 = SyrHT 274-276, T 11 D 114 = SyrHT 277, T 1l D20i 5+6
= SyrHT 386)* and three bilingual Syriac-Sogdian fragments (T IIl D 61 =
nl190, TII D 14 =n214, TII D 67 = n223 & n224).*' Although von Le Coq
mentions in his account the discovery of Christian fragments in the same
location as Buddhist, Manichaean and Zoroastrian ones, resulting in his as-
sumption that the same religious buildings could have been used by believ-
ers of different faiths, he does not specify the exact find spots. Neither are
the archaeological layers indicated, so there is no external clue for dating
any of these fragments. We can guess that perhaps some of the Christian
fragments were found within a small structure outside Qocho city walls on
the east bank of the river, considered to be a Christian church building due to

' For local legends connected with the shrine in Toyugq and the city of Dakianus, see KA-
TANOV 1894; YAKUP 2005: 264-271.

'"LE CoQ 1926: 56, 93-94; see also PARRY 2012: 167-168.

'8 GRUNWEDEL 1920: 167. He, however, was convinced that the shrine was of Manichaean
rather than Muslim origin.

' SUNDERMANN 2004,

20 SyrHT 273 is a small fragment of a calendrical table (see DICKENS & SIMS-WILLIAMS
2012: 282); SyrHT 274-276 are addressed below, as these fragments are relevant to the Her-
mitage scroll; SyrHT 277 is a fragment from a lectionary containing the Gospel reading for
the First Sunday of the Annunciation/Advent (see DICKENS 2016: 32-33); and SyrHT 386 is a
folio containing Psalm 148:1-3, with the verses written in reverse order (see DICKENS 2016:
29-30). For the overall survey and description of the Syriac manuscripts from Turfan, see
HUNTER & DICKENS 2014.

*! SiMs-WILLIAMS 2012: 24-26.
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the discovery of the famous mural with unusual iconography interpreted by
von Le Coq as a fragment of the Palm Sunday scene.”

The best-known Christian site on the Silk Road consists of the ruins of a
monastery near Bulayiq, to the north of Turfan, excavated for the first time
by Theodor Bartus during the Second German Expedition. However, traces
of a Christian presence are attested in various other locations in the Turfan
area, including Qocho, Toyuq, Séangim and Kurutka. Taking into account all
the above evidence, we cannot rule out the possibility that a Christian com-
munity existed in the important caravan city of Qocho. In addition to Chris-
tian texts from Qocho written solely in Syriac and a few examples of bilin-
gual Syriac-Sogdian texts, there are also examples of Syriac interacting with
the predominantly Turkic milieu of the city. One such witness will be exam-
ined in the present article, a discovery made all the more interesting by the
fact that it provides further evidence of the use of Syriac not only in an ec-
clesiastical or liturgical context, but also in the realm of magic and folk prac-
tices.

These are just some snapshots of the historico-cultural context from which
the Syriac amulet scroll emerged. We turn now to the description of the
manuscript.

The scroll B/Ic3-524 measures 89.5 cm long by 7.0 cm wide® and is writ-
ten on one side of thin cotton paper. Originally, the scroll was folded several
times, probably in a style resembling Chinese harmonica books. The traces
of folding can be observed, at roughly equal intervals, between lines 8 and 9,
19 and 20, 29 and 30, across line 39, between lines 48 and 49, 57 and 58, 67
and 68. The paper is slightly damaged on the edges where it was folded. The
upper part of the scroll also shows some damage from insects. In the course
of restoration, the original scroll was glued on white opaque paper. For the
purpose of display, it was further glued onto two overlapping sheets of mod-
ern paper, dark beige in colour.

The amulet is lacking its initial and final parts and contains 78 lines, the
first of which preserves only one recognizable letter. The text is written in
black ink with occasional use of red ink. There is a word in red ink that is

22 LE CoQ 1926: 77-78, plate 9. On this mural, thought to have been created during the
T’ang period, a priest holding a vessel and a censer with incense stands in front of a group of
three people with branches of green leaves in their hands. See also PARRY 2012: 170.

2 These measurements are taken from PCHELIN & RASCHMANN 2016: 14. It is not possible
at present to provide more precise measurements, including line length and spacing.




repeated continuously throughout the text, on 1. 17, 19, 23, 31, 48, 62 and
78 (on the nature and function of this word, see below). Moreover, there are
punctuation signs in red ink on 1I. 24, 70, 72, 74, 75, 76 and 78. The text is
written in an irregular script of East Syriac origin with elements of monu-
mental and cursive writing; it shares common features with some Syriac and
Old Turkic texts in Syriac script found in Qara Qoto (also referred to as
Khara Khoto or Khara-khoto in the literature), an abandoned city located in
Inner Mongolia.**

We have been able to identify three or possibly four different scribal
hands. There seems to be a slight palacographic change between lines 4 and
5, although this might be the result of the scribe changing pens. A more dis-
tinct change which looks like a new scribal hand is apparent on lines 57 and
58 (although it is difficult to spot exactly where the change occurs, the hand
on line 56 seems quite different from that on line 59). Finally, another
change in hands is evident between lines 68 and 69.

A distinctive feature which is observed throughout the manuscript is the
use of ligatures, such as ~& (1. 16, 21, 23, 27, 34, 44, 46(?), 52, 53, 54, 73),
~ (1. 48; this seems to be accidental due to the shortage of space at the end
of the line), and & (Il 39, 55; this is used exclusively in the word &aida,
“which expelled” and is a ligature less commonly seen in Syriac manu-
scripts). The use of diacritics throughout the text is irregular. In some cases,
seyame (a plural indicator) may be used as an indication of vocalization, e.g.
in the demonstrative pronoun wam (1. 31)/~im (1. 62, placed above the letter
instead of below it). In some other instances, however, we cannot explain
their use.”

The authors are deeply indebted to Professor Gideon Bohak of Tel Aviv
University for his assistance in deciphering the text, improving our initial
readings, outlining the structure of the text, tracing the parallels in Jewish
magical texts and discerning the role of several important words used in this
amulet, notably the recurrent rubric.

24 YOSHIDA & CHIMEDDORJI 2008: 9, 407-409.
25 For more on what seems to be the same phenomenon, see DICKENS 2013: 12.
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Syriac text™

D oha oo oo (3) Fahm e oha oeas (2) [« ] <[] (1)
T Aia (6) i) Aa oo i p (5) oda ~no A oo [l (4)
~idm e (8) Y oda realares ~ai, s Lo (7) .<idm pe oha 28<|<_°~._S.»q>
o bduma Aa<>ms (10) we <idm ) wse (9) ~amns oa
(13) aamm ==t @lies ~idm e (12) s paslas (o <o (11) ned
M radiwa (15) =y dusal Yaiders vor (14) cmlwo oimn <urs sax
<iza v alaa (17) wasl e <darisa <o (16) Loty am <iaan

S\po I <am 32@5.::.1 (19) ~amsar = Lics []a) (18) (oo
Paumr ire qumr (22) mrs asmw whariss (21) <iyoi <iaor o (20)
mrsa (25) + .<idn aoae mes (24) wharivi <ilo ¢ clsar (23) ido
~<ooaa 35.K§&mn ~&aima (27) =3dam mroa .~idw (26) litassna Maay

comlaa (30) <ad=a inia edyalasa (29) T i\lar P wasira ~aiwa (28)

%% The diplomatic transcription of the text provided here reproduces the original orthogra-
phy, diacritics and punctuation. Corrected readings are in footnotes, with lost or unreadable
letters filled in, wherever possible, within the text. Sigla used in this edition are as follows:

[...]text lost due to paper damage (number of letters unknown);
[~] reconstruction of lost text;

(~) reconstruction of unreadable (effaced) letters;

<w~> letters or words added above lines;

w~ rubric.

7 Read <hiaa.

28 The first half of this line is difficult to read, due to lacunae and a word to be inserted that
is written above the line.

%% There appears to be an upright letter at the end of this line (perhaps r, the first letter on
the next line), but the lacunae that follow s&a (the final complete word that is visible) make it
impossible to discern more.

30 Read asiheren, “were released”.

31 Read wr0de =, “from the furnace”.

2 Read g, “of the Egyptians”.

= ax 0N s (Ex 3:14).

3 a3y

3 Read widm, “may he be loosened”.

36 Read waaira, “and principalities”.

7 Read ~i\Nax.o, “and rulers”.

¥ Read redalin, “powers”.

3 The word ~&rd=, as part of the term “archangels”, seems to have been missed here by
the scribe.




~risy ~ns iAo (32)& <am V\a:nl 40(_-7.»:\ (31) =34y ~xaio
<2010 ¢io10 oy (35) huarsy <haduld (34) ~ama duus asw (33)
e o mial) o (38) amas) <o iulr (37) anax moy .~xaaoy (36)

~ama us (41) ams ms mla =i sax (40) 0 ~aaxal dails @sa (39)
41._C\\m&\m.\_s.o cammiaaa (43) camdaris daa s (42) <hAr carildu
¢ mon mrma (46) \aa oamua Preginlama (45) N« i90 dus <usa (44)

Aiuos Rl oo <am (48) V\L‘zﬂ MO oAD R (47) 43v<-dmo

Haweha wmis anay (50) ke <~murm> sar ooid quesos (49

)
Y ema<m>ohs alay wdhrs ~waia (52) anin. ~asia B auadie ~owr\a (51)
a1 o (55) .aavs Limon Rdwaan dus (54) <dlsas Miam ms adwd (53)
Riam .<om s U wisas (57) (dust o o mduizsm (56) Av lan)
~harinr (60) ~i\oo Lomumiasa s (59) e Loihoa carildu (58)
& AN\oor <im (62) V\ml o (m)dbima ~xiz\ o (0]) ~iéms ~Imiasa
~aule 11203 (65) mmdus Jixma medw (64) m <is @) durey (63) masala
mhas (68) semmna emi ~usia (67) o1 mduiasa ~aima (66) ma Praaia
&\C\l_s.:o f@A ~<riaony (70) ~=»oira ~<ioza <oy AT ) (69) ..c\.\.chmxu
dhalesa rpmr dina (72) <adaca rdisa dals _emla (71)
o nxs (75) tamn ~aursey @ s (74) Hhisn <dxan ~duisala (73)
~ihw) ~<ryaoy ~woi xxso (77) + ~idxy ~<io mxsa (76) e ~ihxy

IO (00 F @A ANoa (78)

40 Misplaced (=0, “and from”.

4 Read womduaa., “their contrivances”.

42 Read ~oinlare=a, “and slanderers”.

+ Read wwico o, “from enemies”.

* The o at the beginning of this verb seems misplaced; in all other instances in this series
of clauses it occurs before the subject, not the verb. Thus, it should read cuo~die ~msiaa, in
parallel with e.g. cuade =oin 0 and asis ~asia.

4> Read assadie, “were cleansed”. This may be an indication of /d/ assimilating to /t/, as-
suming that this text would be spoken aloud by a Uyghur native speaker in the actual ritual it
was meant to be used with. Uyghur does not have the sound /6/, so the beginning of the word
would have been pronounced /etd/, which would have inevitably been shortened to just /gt/.

4 Read ~emambis, “in the abyss”.

4T Read ~Haas, “tombs”.

8 Read ~aay, “victorious”.

4 Read ~uiaws, “and solitaries”.
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Translation™

(1) [...] [if] (2) a person has written (a spell against the client) on gold,
may he (the client) be loosened, (3) and if a person has written on silver,
(4) may he (the client) be loosened, and if a person has written on bronze,
(5) may he (the client) be loosened. And if a person has written on lead,
(6) iron or an earthen vessel,”' may he (the client) be loosened. (7) And if a
person has written on the leaf of a tree, (8) may he (the client) be loosened.
And if (a spell has been) spoken in jealousy (9) by a person, may he (the cli-
ent) be loosened. And if (10) spoken on food and drink by a person,
(11) may he (the client) be loosened. And if spoken on anything (12) by a
person, may he (the client) be loosened.

By the great power of our Lord (13) Jesus Christ, our Lord and our God,
(14) just as the companions of Hananiah were released (15) from the fiery
furnace, so may (16) the bonds of sorcery be loosened from he who puts on
(this amulet), (17) Ogiin¢. Just as He (God) set free (18) the Sons of Israel
from the subjugation (19) of the Egyptians, so may Ogiiné be loosened
(20) from the chains of the bonds (21) of sorcery, Amen!

In the name of (22) I AM WHO I AM, may Ogiin¢ be loosened (23) from the
bonds of sorcery. (24) In the name of Adonai, may he be loosened. (25) And
in the name of Gabriel and Michael, (26) may he be loosened. In the name of
thrones, (27) dominions and [sic] may he be loosened. And (in the name of)
cherubim, (28) seraphim, principalities, rulers, (29) powers, arch(angels), an-
gels (30) and all of the saints, may (31) he who puts on this (amulet), Ogiing,
be loosened (32) from evil deeds of enchantment, (33) Amen!

It was by the secret power (34) of the praiseworthy Trinity (35) of the Fa-
ther, of the Son and of the Holy Spirit, (36) that the holy apostles turned
back (37) the nations (38) from the false worship of demons®* (39) and it
(the Trinity) drove out darkness from (40) the face of the whole earth. By

%% Sigla used in the translation are as follows:
[text] translation of the reconstructed text;
(text) semantic additions by the translators;
text rubric

5! variant: “a potsherd”.

52 Lit. “false worship that is after demons”, with the words for “false worship”, “after” and
“demons” all marked for plural. Compare the Syriac text of 1 Tim. 4:1 — ~ai 1§35 calicda
~&isY, “and they will go after deceiving (erroneous, heretical) spirits”. Note that, in the bib-
lical text, none of the words of interest are marked for plural.




this (41) secret power may evil demons be driven away (42) and all their
sorcery, (43) their stratagems and their contrivances, (44) the evil eye and
demons of lunacy, (45) slanderers and jealousy and every-(46)thing that is
evil from enemies (47) before the eyes of him who puts on (48) this (amu-
let), Ogiing.

Just as, by the power (49) of the giver of life, our Saviour Jesus Christ,
demons (50) went out (i.e. were expelled), the sick were healed, (51) lepers
were cleansed, devils fled, (52) evil spirits fell into the deep abyss (53), in-
deed by the living and holy word (54) of our Lord Jesus, (55) which (word)
expelled the Legion to (56) its (proper) dwelling from that (man) who lived
in (57) the tombs, so (58) may the evil demons (59) and their stratagems and
the bonds (60) of sorcery and grievous illnesses, (61) accidents and (all) his
sadness be driven away and loosened from him who puts on (62) this (amu-
let), Ogiing, from everything (63) that he has.

This anathema (64) is sealed and confirmed by the seal (65) of the victori-
ous Cross™ of the Lord (66) and by the horns (67) of the glorious altar and
by the medi-(68)ation of the venerable Gospel (69) of the Father, of the Son
and of the Holy (70) Spirit, Amen. And by the prayer (71) of all the teachers,
solitaries, pilgrims (72) and ascetics, Amen. And by the prayer (73) of the
Blessed Holy Lady (74) Mary, the mother of Christ, Amen.

(75) In the name of the Father, may he (the client) be loosened, Amen.
(76) And in the name of the Son, may he (the client) be loosened, Amen.
(77) In the name of the Holy Spirit, may Ogiin¢ be loosened, (78) Amen.

And from chains...

The overall text and its structure

Syriac amulets (along with incantation bowls, which are very similar
genre-wise to amulets) have received sporadic scholarly interest in the past,”
but that interest has increased in recent decades, thanks to the work of schol-
ars like Tapani Harviainen, Joseph Naveh and Shaul Shaked, Philippe
Gignoux, Erica C.D. Hunter, Lucas van Rompay, J.B. Segal and Ali Faraj.”

53 Lit. Mar Saliba.

5* Important exceptions include HAZARD 1893; GOLLANCZ 1912 and MONTGOMERY 1918.

55 HARVIAINEN 1978; NAVEH & SHAKED 1985; GIGNOUX 1987; HUNTER 1987; HUNTER
1990; VAN ROMPAY 1990; HUNTER 1993; NAVEH & SHAKED 1993; HUNTER 1999; SEGAL 2000,
147-150; HUNTER 2009; FARAJ 2010.
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Several other Syriac amulets found at Turfan are extant in the Berlin Turfan
collection, housed in the Staatsbibliothek zu Berlin — Preufischer Kulturbe-
sitz, the Berlin-Brandenburgische Akademie der Wissenschaften and the
Museum fiir Asiatische Kunst. A number of these amulets have been pub-
lished by Hunter, including two fragments of a Syriac amulet (SyrHT 99 and
SyrHT 330)°® containing portions of “The Prayer of Mar Tamsis”,”’ a very
small personal amulet (SyrHT 152)°® with only two Syriac words and a
beautifully drawn cross on it,”’ two fragments from an amulet (n364 and n
365)* containing part of the “Anathema of Mar Cyprian™®' and a fragment
from another amulet (SyrHT 102),* also containing text from the same
Anathema.”® Additionally, a Christian Sogdian amulet (n396) that mentions
Mar Cyprian has been published by Nicholas Sims-Williams.**

Other Syriac scroll amulets described in the literature, albeit not from Tur-
fan, include 1) one from Urmi, Persia (most probably from the 19th c.), pub-
lished by Willis Hatfield Hazard;*> 2) one inscribed on a silver sheet and
published by Joseph Naveh and Shaul Shaked (the provenance and current
whereabouts of which are unknown);*® 3) three written on animal skin, most
probably from 6th or 7th c. Iran and published by Philippe Gignoux;*’ and
4) two from the 19th c. Kurdistan, published by Hunter.

It needs to be remembered that the complete scroll amulet from the Her-
mitage is no longer extant; as noted above, the beginning and ending of the
text are missing. Nonetheless, what remains of the scroll, one of the longer
Christian texts found at Turfan, is fascinating and full of language and
themes typically found in such amulets.

Our scroll amulet begins with a list following the general formula “if a
person has written (a spell against the client) on/with | may he (the cli-

% Prayer-amulet B in HUNTER & DICKENS 2014: 453.

ST HUNTER 2013.

58 Prayer-amulet E in HUNTER & DICKENS 2014: 453.

%9 HUNTER 2017: 82-83.

8 prayer-amulet F in HUNTER & DICKENS 2014: 453.

' HUNTER 2017: 85-86, 88.

62 prayer-amulet C in HUNTER & DICKENS 2014: 453.

 HUNTER 2017: 86-88. See also HUNTER 2018, which discusses the aforementioned amu-
lets as well.

64 SIMS-WILLIAMS 2020.

85 HazARD 1893.

8 NAVEH & SHAKED 1985: 62—68.

7 GigNoux 1987.




ent) be loosened”. This is followed by a list following the formula “if
(a spell has been) spoken infon by a person, may he (the client) be
loosened”.

The scroll then invokes the power of Christ, continuing to use the phrase
“let him be loosened”, after which it transitions to a section of Old Testa-
ment historiolae (narrative incantations). Reference is made to two examples
of deliverance from the Hebrew Bible: that of the three young men from the
fiery furnace (Dan. 3) and that of the Israelites from Egypt (Ex. 12—-15). This
is followed by an invocation involving some of the divine names in the He-
brew Bible, after which the archangels Gabriel and Michael and then the
nine angelic ranks are invoked.

After this there is a turn from Old Testament to New Testament histo-
riolae, beginning with references to the name of the Trinity, the apostles and
the one “who drives out darkness from the face of the earth”. These invoca-
tions lead to a list of magical practices and entities that the wearer of the
amulet is to be protected from.

After a list of miraculous deeds performed by Christ, the amulet refers to
his encounter with the Gadarene® demoniac® recounted in Matt. 8:28-34;
Mark 5:1-20; Luke 8:26-39. Once again, a list is given of demonic activity
from which the amulet is to protect its wearer. The extant part of the amulet
concludes with references to a seal, the altar, the Gospel, the prayers of the
saints and a three-fold loosening in the name of the Trinity.”

Specific terms in the text

A number of terms in the text deserve special mention. First is the Syriac
word rakes, “let him be loosened”’' (1. 2, 5, 6, 8, 9, 11, 12, 19, 22, 24, 26,
27, 30, 75, 76 and 77), along with its variant ( aihes, “let them be loosened”
(11. 15 and 58), from ~ix, “to loosen”. The language of binding and loosing
is very common in Christian amuletic texts and can be traced back in a
Christian sense to the words of Jesus in two different contexts. Matt. 16:197

68 Textual variants have “Gerasene” or “Gergesene”.

8 Again, textual variants mention two demoniacs.

7 As noted above, this overview of the structure of the amulet is strongly informed by ob-
servations from Gideon Bohak.

"1 Or “dissolved, unsealed, opened”.

2 All biblical passages in Syriac are taken from the Peshitta text.
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reads wdbe ~dmd A i5 jadbedi 2in Mo hri chadlsi il A& V\A
s hars <ir dmd AieS irdi mitha ~iars, “I will give you the keys of
the kingdom of heaven and whatever you bind on earth will be bound in
heaven and whatever you loose on earth will be loosed in heaven”. In Matt.
18:18, we read ud ~amd Ais Lalmoedi = i Lad) iy 1Y asied
¢ v ir dmd AieS Lairdi mitha ~iars, “And truly I say to you,
that whatever you bind on earth will be bound in heaven and whatever you
loose on earth will be loosed in heaven”. The practice of binding and loosing
(or loosening), however, predates the time of Jesus and his use of these
terms without elucidation suggests that his audience would have already
been familiar with them. In addition to their use in Jewish circles,” we en-
counter them (along with the related concept of “knots”) in a whole host of
folk and religious contexts around the world.”* Notably, as Bohak observes,
“most of the magical technical terms in the Syriac text [many discussed be-
low] are paralleled in Aramaic magical texts, including the verbs ~ix
[loosen, unfasten, untie, unbind], 3\, [drive away, drive out, expel], =i~
[flee], terms such as ~i\o [knot], ~&axris [magic, sorcery, witchcraft],
~iame [bond, chain, bondage], ~xs ~aas [evil deed], ~dws ~as [evil
eye], =i~ i [lit. son of the roof], ~=is [anathema, curse], and expres-
sions like #ix=a méw [sealed and confirmed]”.”

Although Matt. 18:15-18, the original context of the second verse, is con-
cerned with reproving those in the church who have committed sin, Chris-
tians have typically associated the language of binding and loosing with the
first verse. Its context (Matt. 16:13-20) concerns Peter’s declaration at

7> On which, see the discussions in EMERTON 1962; DERRETT 1983; HIERS 1985.

™ PICCALUGA 2005, passim.

75 Personal correspondence, Feb. 6, 2021. Note that the Jewish parallels mentioned
throughout this article are not an indication of direct Jewish influence per se, but rather evi-
dence of the common origins of all magical texts in Aramaic dialects (whether Jewish Ara-
maic, Mandaic or Christian Syriac), namely the Near East of Late Antiquity. Although there
is no archaeological evidence of a Jewish community in Turfan, manuscript fragments in
Hebrew script, written in either the Hebrew or (Judeo) Persian language, have been disco-
vered at Dunhuang and Dandan-i Uiliq in Xinjiang, China (http:/turfan.bbaw.de/projekt/
sprachen-und-schriften; on the latter, see UTAS 1968 [1969]), suggesting that there were likely
Jewish traders who frequented the region. Although a polemical dialogue between a Christian
and a Jew, written in Syriac, was discovered at Turfan (HUNTER & DICKENS 2014: 31, 110-
111), such texts were standard ways of training monks and clerics in the art of convincing
those from other religious backgrounds of the merits of Christian teaching and do not neces-
sarily imply that there were Jews in Turfan to debate with.




Caesarea Philippi that Jesus was the Messiah, in response to which Christ
pronounced Peter to be blessed and awarded him “the keys of the kingdom
of heaven” mentioned above. From this verse comes the idea that binding
and loosing are ultimately connected to authority and concerned with allow-
ing or not allowing things to take place, based on a verbal formula in which
the thing to be desired is loosened or the thing to be avoided is bound. Inter-
estingly, the extant portion of our amulet scroll does not include any refer-
ences to binding, which typically employ the Syriac verb iw~, “to bind,
fasten, tie, take into bondage, compel”.

The word wa=\ occurs four times in the text (1l. 16, 31, 47 and 61). As far
as we can tell, it appears to be an acronym for ¢ass =l “he who puts on (this
amulet)”.”® In several places where this term occurs in the text, it is followed
by the word ~aem, “this (f)”, obviously referring to the amulet.

Another prominent word in the text is a recurring rubric (11. 17, 19, 23, 31,
48, 62 and 78). In most cases it is badly faded and barely legible, but image
enhancement has confirmed what the authors suspected through visible in-
spection of the digital images.”” The word can be read as _@W\oare, Tepre-
senting the transliteration into Syriac script of the Turkic word dgiinc,” a
noun formed from the verbal stem &giin-, “to praise oneself, boast”,” itself
derived from the stem dg-, “to praise”.** Although the standard meaning of
the noun dgiiné was “self-praise”,” it seems to have had an alternative
meaning in Christian texts, where it was used as simply a word for “praise,
glory”. This can be seen most clearly in the 14th c. Codex Cumanicus, as
Kaare Grenbech noted in his Komanisches Worterbuch: “ogiin€, 6jgiiné
[137,18] Lob. ataya 6giinc... bolsun dem Vater sei Lob 151,17. 6giin¢ ber-
lobpreisen, ‘laudem dare’ 141,9”.% The first two examples of dgiinc occur in
the following lines from a hymn to the Virgin Mary:

78 The authors are indebted to Gideon Bohak for this suggestion, which fits the context of
the places where we find this word in the amulet.

" The authors are grateful to Professor William 1. Sellers of the University of Manchester
for his assistance.

78 The authors wish to thank Dmitrii Rukhliadev for this suggestion, which has proven to
be the most likely reading.

7 CLAUSON 1972: 110-111.

% Ibid.: 100.

*! Ibid.: 110.

%2 GRONBECH 1942: 182.
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Sionda biz kim turalim, 6giin¢ yirin saa aytalim! We will live in Zion,
we will sing to you with songs of praise!™

Barca birgd qopsap turur, ogiinc teksi berip turur. All together chant-
ing Psalms; uniformly giving praise.**

A third instance of the word in the Codex Cumanicus is found in a prayer
directed to Christ:

Tuvurur Ataya ogiiné, tuvyan Ovuluna beyenc. Praise to the Father
who begets; joy to the Son who was begotten.”

However, the rubric in our text represents more than just a word meaning
“praise, glory”. It is in fact the name of the client for whom this scroll amu-
let was made.*® Indeed, it may well have been a common name amongst the
Uyghurs.*” It is recorded in Juwayni’s History of the World Conqueror
(1260) as the name of the brother of the idi-qut, the ruler of the Uyghur
Kingdom of Qocho, allied with the Mongols after submitting to them in
1209. In the wake of a Uyghur plot to kill all the Muslims living in
Beshbaliq (an important city in the Uyghur Kingdom), a plot that involved
the idi-qut, himself, Ogiin¢ was the one who cut off his brother’s head and
subsequently succeeded him as the next idi-qut (the events in question took
place in 650 AH/1252-53 CE).®

The recurring phrase xxs “in the name of” (1l. 21, 24, 25, 26, 75, 76 and
77) is not surprising to find in an amulet that is concerned with battling spiri-
tual enemies. Invoking the name (and hence the spiritual authority) of God is
a concept that has deep roots in the Judeo-Christian scriptures. Thus, David
meeting Goliath in battle does so “in the name of the Lord of hosts, the God
of the armies of Israel” (1 Sam. 17:45) and the Davidic king celebrated in
the Messianic psalms cuts off the nations “in the name of the Lord”
(Ps. 118:11).

% GARKAVETS 2019: 98.

* Ibid.: 104,

8 Ibid.: 122. The authors thank Peter Zieme for his assistance with philological matters re-
lated to these quotations from the Codex Cumanicus.

8 The authors once again thank Gideon Bohak for this observation.

7 RASONYI & BASKI 2007: 592.

¥ References to Ogiing in the Persian text can be found in QAZVINT 1912: 38-39; see
BOYLE 1958: 52-53 for the English translation.




Similarly, in the New Testament, Christ exhorts his followers to pray in
his name (John 14:13—14; 15:16; 16:23-27) and the disciples, after the day
of Pentecost, heal others “in the name of Jesus Christ of Nazareth” (Acts
3:6). Later on, Paul exorcises evil spirits “in the name of Jesus Christ” (Acts
16:18). Just as the aforementioned Gospel passage on binding and loosing
was easily incorporated into amuletic material, so too was the notion of per-
forming an action in the name of one with more spiritual authority than the
agent. However, in the case of our amulet, performing the action in the name
of angels and other supernatural beings that are considered to have more
spiritual authority than the speaker (in order to make the invocation more
powerful in the popular mind) testifies to folk beliefs rather than the tradi-
tions of the Judeo-Christian Scriptures.

We come now to words that are found in specific places in the text, in
contrast to those above that are scattered throughout it. As Bohak notes,

The first twelve lines of the amulet (as well as previous lines, which are
missing) take the format of “If a person worked witchcraft (on the cli-
ent) by method X, may he (the client) be loosened”, with each sentence
covering a different type of aggressive magic, in the hope of covering
all possibilities. This format — whose origins go back to Akkadian
magical texts, such as the Maqlh-spells — is well known in Jewish
magic. The clearest example is found in the Pishra de-Rabbi Hanina
ben Dosa, a late-antique magical text in Aramaic which aims to dis-
solve (psr) and loosen (Sry, the same verb as in the Syriac amulet)
every possible act of witchcraft performed against the client.*

We have translated the phrase v~ s&a ..o (1. 2-7) as “and if a person
has written”, with the following parenthetical phrase “a spell against the cli-
ent” not included in the text, but understood from the context. In this case,
i, “a person” stands for a perpetrator of magic against the client for whom
the amulet was written.

The references to writing on (using = or As.) gold (=sma), silver (~<=~w),
bronze (~xw), lead (~isr), iron (<Aiia) and earthenware/pot sherd (~aow),
or a tree leaf (=alus ~ai\s) (1. 2-7) all refer to the material that is being

% Personal correspondence, Feb. 6, 2021. On the Pishra de-Rabbi Hanina ben Dosa, see
Toccr 1986 and BoHAK 2019.
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written upon (rather than the material that is used for the writing).”” They
seem to cover a wide spectrum of materials on which magical texts could be
written in antiquity. Note the following regarding things written on various
metals in the ancient Mediterranean:

Among the types of metal used for incantations or amulets in Egypt,
lead was reserved for binding incantations, as was customary elsewhere
in the Graeco-Roman world... In Egypt, as elsewhere, bronze, silver,
and gold strips of metal were used for incantations for healing, deliver-
ance, or favour.”

Although use of the last three metals typically did not involve maleficent
examples of magic that would necessitate protection of the type offered by
our amulet, lead and clay are notable exceptions:

In the competitive face-to-face societies of the ancient Mediterranean it
was not uncommon for people to try to handicap a competitor and gain
an advantage by what are called curses or ‘binding spells’... The pre-
ferred medium for these incantations was a thin sheet of lead, lead al-
loys, or other metals — more for practical reasons, initially, than ritual
ones — though pottery sherds, limestone, gems, and papyrus were also
used. The inscribed object was then deposited close to the underworld
deities or untimely dead being summoned to help — in a chthonic sanc-
tuary, a grave, or an underground body of water (a well, a fountain,
baths). The object might also be buried close to the target being hin-
dered — in the hippodrome or the stadium, for incantations against
competitors; near the home or place of work of an adversary.”

Pot sherds, also known as ostraca, were cheap and readily available in the
ancient Mediterranean, ensuring their use for all sorts of writing, including
incantations:

% The one possible exception to this might be the reference to gold, given the practice of
chrysography (writing in gold ink on blue paper), but we have no indication that this tech-
nique was used in magical texts.

! DE BRUYN 2017: 46.

”Ibid.: 121-122.




They were favoured in areas where pottery was plentiful but papyrus
had to be brought in, as in the Egyptian desert. Numerous texts written
on ostraca have been found, for instance, among the remains of the
monasteries in the region of Thebes. Many of the texts are letters or
short documents, but the finds also include biblical and liturgical texts.
Ostraca were not as malleable or easy to carry as papyrus, which lim-
ited their usefulness for amulets. They were more suited to binding in-
cantations, antagonistic devices that were deposited in earth or water
(a grave, the baths, the target’s house or workplace) in order to take ef-
fect.”

These observations of materials used in the Graeco-Roman world are
complemented by what we know about materials used for magical texts in a
Jewish context. Thus, Jewish amulets crafted between biblical times and the
Byzantine period were

made of metal lamellae, that is, thin plates or pieces of foil made of
gold, silver, bronze, copper or lead... A few amulets made of lead are
particularly interesting as these are meant to invoke a curse on some-
one. While lead amulets — so-called defixiones — were very popular
in Roman culture, they were rather unusual in ancient Jewish culture, it
seems. ...a variety of metals are mentioned in instruction texts describ-
ing writing materials, such as gold, silver, bronze, iron, lead, tin and
copper... The purpose of these so-called defixiones was an aggressive
one, viz. to harm or even kill somebody. The rather rare evidence of a
Jewish lead amulet has a fine counterpart in an instruction text from the
Cairo Geniza: For extermination: [Take] a lamella of lead [and] write
[on it] in the first hour of the day and bury it in a fresh grave.”

In addition to possible spells that were written down, our amulet also con-
cerns itself with potential incantations that were spoken. It specifically sin-
gles out ~=amss, “competition, envy, jealousy” (I. 8, see also 1. 45), that most
basic of human passions. Indeed, these amuletic texts make frequent mention
of envy, jealousy and covetousness, along with the relational difficulties that
come in their wake. Thus, in a 72-page codex containing various amulets,

% Ibid.: 45.
%4 REBIGER 2017: 341-342, 349-350.
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written in 1802/03 in Turkish Kurdistan and published by Hermann Gol-
lancz, we read the following, more extensive description of what many amu-
lets seek to guard against: “may there too be annulled from the house of him
who beareth these writs, jealousy and enmity, disputes, strifes, and divisions;
by that Word which spake to the water and it became wine, may (men) be at
peace with one another, may the gates of mercy and compassion be opened,
and the mouth of evil men be stopped from off him”.”

Spells spoken ~dix=na Aa~=as “on food and drink” (1. 10) are also listed
as a specific concern in the amulet. Again, Bohak’s observations are perti-

nent:

Unlike the Syriac amulet, in the Pishra it is angels who are asked to
dissolve the spells, so that a typical sequence runs as follows “If on
food and drink they worked (witchcraft) upon him, Zarhiel will loosen
him; and if on mustard and on a seed they worked (witchcraft) upon him,
Qatriel will loosen him; and if on tail-fat and wax and bitumen and all
(kinds of) oil and fat they worked (witchcraft) upon him, Zarqiel will
loosen him”. The specific methods of witchcraft supposedly used by the
client’s enemies show an exact overlap in the case of “food and drink”
(B e drma Aasas (o and 779 172V RONWIM XM DY OR), and
diverge in other instances, but the magical techniques listed by the
Syriac text (writing on gold, brass, lead, leaves, and so on) are paral-
leled in numerous Jewish magical texts.

The format of “If a person worked witchcraft (on the client) by method
X, may he (the client) be loosened” recurs in medieval Jewish magical
texts as well. In a long amulet found in the Cairo Genizah, the appeal is
that “all types of witchcraft and all types of sorcery, and all evil writ-
ings, and all evil bindings that were done to (the two clients) or that
will be done, whether by day or by night, whether in a tomb or under
a tree, whether by food or by drink (»pwna 12 H2°n2 1°2), whether in a
home or in a field, whether under the moon or (under the stars), will be
annulled and loosened”.”

5 GOLLANCZ 1912: xxxvii.
% Personal correspondence, Feb. 6, 2021. On the Cairo Genizah amulet, Cambridge Uni-
versity Library, T-S K 1.168, see SCHIFFMAN & SWARTZ 1992: 149, 153.




The text speaks of how ~ans dussl aidwe~, “the companions of Hananiah
were released” (1. 14) from the fiery furnace (1. 15) (Dan. 3:13-30), a phrase
also present in a Syro-Turkic amulet found in Qara Qoto by Piotr Kozlov
(now in the Institute of Oriental Manuscripts, RAS)”” and a 19th c. Syriac
amulet from Kurdistan published by Hunter.”®

The second instance of deliverance from the Hebrew Bible is undoubtedly
the most famous of all, when God <=1 aasar = Liams Jin) (v iz
“set free the Sons of Israel from the subjugation of the Egyptians” (1l. 17—
19), a rescue celebrated in both the Hebrew Bible (e.g. Psa. 78:12ff;
136:10ff) and the New Testament (e.g. Acts 7:17ff; Heb. 11:23ff).

The phrase ~&axina ~i\o (ll. 16 and 23) could be translated as “the
bonds of sorcery” or “the knots of witchcraft”. It occurs once in the texts
published by Gollancz,” along with two occurrences of a similar phrase
~daris ~iamr (Meaning specifically “bonds” but not “knots”).'” The idea
that “the sacred action of tying or untying a knot serves to establish or re-
move some restraint and that it has either a positive or a negative effect”'”' is
deeply rooted in magical literature from many different cultures, including
the Mesopotamian matrix in which Aramaic magical traditions formed.

It is very common to include in Syriac amulets the various names of God
found in the Hebrew Bible.'” Although such amulets usually include the
longer phrase dase ~si=n Boa< 1l dam ir dasm~ mrs “in the name of
I AM WHO I AM, Almighty God [El Shaddai], Adonai, Lord of Hosts”,'” our
amulet mentions only emsm~ ix< dsm~ xxs, “in the name of I AM WHO I
AM”'™ (Ex. 3:14) and smoa~ mrs, “in the name of Adonai” (Il. 21-22, 24).
The Syriac terms reflect a direct transliteration of the Hebrew 17278 WX 8
and °37¥, the latter found in multiple places throughout the Hebrew Bible.

The two archangels L~aisa \iay, “Gabriel and Michael” (1. 25) are
frequently mentioned together in Syriac prayer amulets, often along with

97 SMELOVA 2015: 228.

%8 HUNTER 2009: 200.

% GoLLANCZ 1912: Ixxiv, 78.

100 1bid.: xxvi, lv, 3, 30.

191 precaLUGA 2005: 5197.

102 HazARD 1893: 285, 295; GOLLANCZ 1912: xxvi, xxvii, xxix, xxxi, xxxiii, xlvii, xlix,
lvii, Ixii, Ixxiii, Ixxv, Ixxix; GIGNOUX 1987: 11; HUNTER 1993: 251; HUNTER 1999: 167.

183 GoLLaNCZ 1912: xxvi, 2-3.

104 On this title, see PAYNE SMITH 1879—1901: col. 46.
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other angels.'” Of the four classical archangels — Gabriel, Michael, Raph-
ael and Uriel — only the first two are named in the Bible (Gabriel in Dan.
8:15, 16; 9:21; Luke 1:19, 26; Michael in Dan. 10:13, 21; Dan. 12:1; Jude
1:9; Rev. 12:7).

The nine ranks of angels are occasionally mentioned in Syriac amulets,
where we encounter phrases like ~adsy == & ~sx &, “the nine orders of
angels”,'” but that phrase does not occur in our amulet. Instead, the names
of the nine ranks in the angelic hierarchy are given in descending order:
~3ham, “thrones”, ~&aiz, “dominions”, ~saia, ‘“cherubim”, w~aico,
“seraphim”, waai~ [sic], “principalities”, ~i\dax, “rulers”, ~\alws [sic],
“powers”, [<&rd=] ,o%,'" “archangels” and ~ad=, “angels” (Il. 26-29).
These terms also find their origins in the Bible (e.g. Ps. 148:2; Isa. 6:1-3;
Ezek. 10:1-22; Rom. 8:38; Eph. 1:21; 3:10; 6:12; Col. 1:16; 2:10, 15; 1
Thess. 4:16; 1 Pet. 3:21-22; Jude 9).

Lists of the angelic ranks are found in early patristic and liturgical litera-
ture. Examples include the Apostolic Constitutions (4th c.);'® John Chry-
sostom’s (d. 407) Homily Against the Anomoeans;'” the Mystagogical Cate-
chesis 'V, attributed to either Cyril of Jerusalem (d. 386) or his successor
John of Jerusalem (d. 417);'"" and different versions of the Anaphoras of St.
Basil and St. James''' (this list of sources is by no means comprehensive). It
is commonly accepted that the author of the Corpus Areopagiticum (early
6th c.), referred to as Pseudo-Dionysius the Areopagite, was the first to de-
velop a systematic structure of the angelical hierarchy in the treatise On the
Celestial Hierarchy (hereafter: CH), which involved three ranks with three
angelic orders in each of them and which greatly influenced subsequent
Christian writings.' "

195 GoLLANCZ 1912: xxix, xxxiii, xIviii, xlix, Ixvi, Ixxi, Ixxv, Ixxix, Ixxxv; HUNTER 2009:
201.

1% GoLLaNcz 1912: Ixiv, Ixxviii, 45, 82.

197 As noted above, there seems to be an instance of haplography in the text here, with the
scribe missing out one of two adjacent instances of the word ~a<\=, “angels”.

198 Const. Apost. VII 35. 3 (9 ranks); VIII 12. 8 (10 ranks including Ages and Armies);
VIII 12. 27 (11 ranks). METZGER 1985: 111, 76, 182, 192.

19 Contra Anom. 11 279-280. MALINGREY 1970: 164.

"0 Cat. Myst. V 6.4-11 (9 ranks). PIEDAGNEL 1966: 154.

" FENWICK 1992: 8889 (generally 9 ranks).

"2 These ranks include: I) Seraphim (1), Cherubim (2), Thrones (3); II) Dominions (4),
Powers (5), Authorities/Rulers (6); III) Principalities (7), Archangels (8), Angels (9) (CH
VII-IX). See ARTHUR 2008: 43.




The ranks are present in various pieces of Syriac literature, of different
kinds and genres, from apocrypha to encyclopaedic works of the Syriac
Renaissance. Below, we compare a few instances with the list found in our
amulet. We have deliberately selected different literary forms and traditions
(East Syriac and West Syriac; native Syriac works and those translated from
Greek) to show their unity on the one hand and some differences in termi-
nology and listing order on the other. 1) The Testament of Adam is an apoc-
ryphal compilation, thematically close to the Cave of Treasures and thought
to have been originally composed in Syriac, which includes a section on the
angelical hierarchy.'"® 2) The Liber Patrum is a treatise dealing with both the
angelic and the ecclesiastical hierarchy, influenced by Pseudo-Dionysius and
attributed to the East Syriac author Simeon Shanqlawi (late 12th — early
13th cc.)."'* 3) Pseudo-Dionysian ranks of angels also appear in a Syriac ver-
sion of the treatise De gemmis (“On gemstones”, since the ranks of angels
are connected here to the gemstones of the ephod). The treatise is included in
the so-called Syriac Masora, in its West Syriac form (probably early
11th ¢.)."”® 4) Our last point of comparison is a list of angelic orders in the
Pre-Sanctus (priest’s prayer before the Sanctus) in the West Syriac version
of the Anaphora of St. James."'® The mention of the celestial ranks here re-
flects the biblical context of the Sanctus hymn (Isa. 6:2-3).

Amulet, Testament Liber ifihgeeg;;?;ifc PZ?ZI;SZZ::‘ZC

Bllc3-524 of Adam Patrum Masora of St. James
~3dha= ~ird = ~<o0ia ~<aiwm A=

thrones (3)'"’ angels (9) cherubim (2) seraphim (1) angels (9)
~&haim A= o3 ~<aiwm ~o0ia ~ard > 1§

dominions (4)  archangels (8) seraphim (1) cherubim (2)  archangels (8)

'3 This section is found in one manuscript only, Vatican Library, Vat. sir. 164 (1702 AD).
KMOskO 1907: col. 1353-1360; see also ROBINSON 1982.

4 vatican Library, Vat. sir. 568, ff. 3r—7v; see also VOSTE 1940: 11, 16-20. We are grate-
ful to Fr. Aphrem Dawood who pointed out this work and manuscript to us.

!5 British Library Add. 7183, f. 131r; see also ROSEN & FORSHALL 1838: 70. The informa-
tion on this treatise and manuscript was kindly provided by Jonathan Loopstra, who is prepar-
ing an edition and translation of it.

"6 HEIMING 1953: 142. We quote here the list of angelic ranks as it is preserved in the long
version of the Anaphora (according to British Library Add. 14499, 10th century). We ac-
knowledge the generous help and valuable advice of Kees den Biesen.

"7 Numbers in parentheses indicate the order of the ranks according to CH.
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Amulet, Testament Liber i?:hgee;;:l:'::c Zlei):;:ic

BJlc>-524 of Adam Patrum Masora of St. James
~<o0ia oaai ~<odha= ~<oha= ~dhainy
cherubim (2) principalities (7) thrones (3) thrones (3) principalities (7)
<A1 ~=\lax ~&haiz ~&oi=n =\ \dx
seraphim (1) rulers (6)  dominions (4)  dominions (4) rulers (6)
asi i i ~&alus ~ohd=n
principalities (7) powers (5) powers (5) powers (5) thrones (3)
<\ Nax ~&haixn =\ Nax =\ Nax ~&haiz
rulers (6)  dominions (4) rulers (6) rulers (6)  dominions (4)
AWAWS ~<oha= ®asir DA ~dalis
powers (5) thrones (3) principalities (7) principalities (7) powers (5)
[~ard=] o5 ~<aiwm ~Ard = o3 ~ard= 1.3 ~oais
archangels (8) seraphim (1)  archangels (8)  archangels (8) cherubim (2)
angels (9) cherubim (2) angels (9) angels (9) seraphim (1)

As can be seen from the above table, De gemmis seems to preserve the
Pseudo-Dionysian order most accurately, although Liber Patrum is very
close, differing only in the order of cherubim and seraphim. Interestingly,
the Testament of Adam demonstrates the ranks in the reverse sequence,
which is also partially reflected in the Anaphora. There are also some differ-
ences in terminology. Thus, the loanword waai~ (Greek apyai) is not pre-
sent in the West Syriac Anaphora, which uses Syriac ~&aax.i (“principali-
ties”) instead. Our Turfan amulet lists the angelic hosts in random order.
Apparently, it was not the intention of the scribe or compiler to follow any
established sequence; most likely, he did not have any literary template in
front of him, but rather relied on oral tradition.

It is hardly surprising to find a reference in the amulet to ~&a.duld
~riaos ~wa¥io isia oy ~dwaxs “‘the praiseworthy Trinity of the Fa-
ther, of the Son and of the Holy Spirit” (ll. 34-36). Indeed, the invocation of
the Trinity in Syriac amulets is extremely common (nearly every example
published by Gollancz starts with the phrase).

Also foundational to the Christian tradition is a reliance on and reverence
for ~x.io ~uale “the holy apostles” (1. 37), whose efforts at turning the na-
tions away from demonic worship is viewed as a template for the work of
the amulet in driving away ~is ~i~x “evil demons” (11. 41-42). In fact, the
amulet uses three different terms to describe the spiritual adversaries that it




purports to guard against; the other two are ~a.i “devils” (1. 51) and ~usad
~&xas “evil spirits” (1. 52).

In addition to the sorcery, stratagems and contrivance(s) of demons, the
amulet also protects against ~dwas ~us, “the evil eye” (1. 44) a stock phrase
found in these Syriac amulets''® which reflects a commonly-held belief from
antiquity onward “that some persons may produce malevolent effects on
others by looking at them, based on the supposed power of some eyes to be-
witch or harm by glance”.'"” Other specific foes mentioned are ~iN« s
“demons of lunacy” (1. 44), literally “sons of the roof”, also known as rooftop
demons and attested in Hebrew sources, as well as “Mandaic, Syriac and vari-
ous Babylonian Aramaic idioms”."*® The term refers to epilepsy, as is clear
from the Peshitta text of Matt. 17:15 — <X % 15 @) durid »i3, “My son has
epilepsy”. The equation with lunacy is standard in late antique texts.

Our amulet focuses extensively on the healings and exorcisms of Christ
(11. 49-52), with a series of clauses in which (in contrast to standard Syriac
syntax) the noun precedes the verb. Could this indicate some form of lan-
guage interference from Uyghur, which has verb-final syntax? Significant
space is given to the New Testament pericope of the expelling of .annd, “the
legion [of evil spirits]” from the aforementioned Gadarene demoniac (1l. 55—
57). The vocabulary of the amulet closely follows the Peshitta, particularly
the words ~am ims. ~isan dusy, “that (man) who lived in the tombs”,
quoting the text in Mark 5:3, <iado $u3 ~am w28 (cf. Luke 8:27).

In the sealing section of the amulet, two interesting references are made:
~aule iz m=dw “the seal of the Holy Cross” (Il. 64-65) and  ~sssasny mduio
~sam “the horns of the glorious altar” (1. 66—67). The former is presented as
Mar Saliba, which refers not to a saint, as one might expect — the title ,i=
Mar is typically used for saints and bishops and ~ad. Saliba, meaning
“cross”, is a common name in the Syriac tradition — but rather to the cross
itself, which is personalized by adding Mar in front of it in colloquial usage.
Indeed, some Syriac manuscripts refer to the Feast of the Exaltation of the
Holy Cross in the liturgical calendar of the Church of the East (September
13th) as “Mar Saliba”.'*' However, in this case, such a personification seems

" HazarD 1893: 285, 291; GoLLANCz 1912: x1, xlviii, Iviii, Ixx—Ixxi, Ixxxii-Ixxxiii;
HUNTER 1999: 167.

" Noy 2007: 584.

120 KWASMAN 2007: 165-169, 183.

12l Our thanks to His Holiness Mar Awa III and Sergey Minov for their help in deciphering
the meaning of this phrase, including references. See VAN DER PLOEG 1983: 89.
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to testify to popular practice rather than the formal way of referring to the
Holy Cross.
Regarding the horns of the altar, Bohak observes that

the same phrase occurs in an ancient Jewish amulet, as part of a long
series of sacred objects, “and by the rod of Moses, and by the golden
plate of Aaron the high priest, and by the signet-ring of Solomon, and
by the [shield] of David, and by the horns of the altar (X277 7n17p2Y),
and by the Name of the living and existent God”.'*

This expression alludes to particular places in the Old Testament where
the altar is described as having one horn on each of its four corners
(Ex. 27:2; 38:2); the practice of blood sacrifice on the altar horns (Ex. 29:12;
Lev. 4:7; 8:15) made them, along with the rest of the altar, objects of ex-
treme holiness and mercy. The example of biblical personalities, such as
Adonijah and Joab (1 Kings 1:50-51; 2:28), who took hold of the horns of
the altar as a means of appealing for mercy, explains the presence of this
symbol in the amulet.

After reference t0 ~xraiaoar ~woiza ~isio <o n\» oal\oawa “the
venerable Gospel of the Father, the Son and the Holy Spirit” (1. 68—70), the
amulet invokes the prayers of Christian saints: ~uatara sissa <ials
~séasa “teachers, solitaries, pilgrims and ascetics” (11. 71-72). The phrase
iz iz <hnao <dusaly wdales, “by the prayer of the Blessed Holy
Lady Mary” (Il. 72-74) is exceedingly common in Syriac prayer amulets,
especially at the end of the text.'” The words ~r=y m=ore, “the mother of
Christ” (1. 74), which constitute clear evidence of the origins of the amulet
within the Church of the East, occur less frequently in Syriac amulets.'** We
do, however, find them in several Turfan texts: remnants of a Syriac prayer
booklet to the Virgin Mary (SyrHT 279, SyrHT 280), two fragments from
the Syriac liturgical text designated as Hudra N (SyrHT 337, n421) and an-
other Syriac liturgical text with Sogdian instructions for the priest (n395).'*

122 pergonal correspondence, Feb. 6, 2021. The Jewish amulet was published in NAVEH &
SHAKED 1993: 91-95.

123 HAZARD 1893: 286, 289, 292, 294; GOLLANCZ 1912: xxvi, XXVii, XXiX, XXX, XXX1, XXXVi,
xxxix, x1, xli, xlii, xlv, 1, 11, liii, Ixii, Ixv, Ixvii, Ixxi, Ixxvi, Ixxx, Ixxxi, Ixxxii; HUNTER 1987:
101, 103; HUNTER 1993: 251, 252; HUNTER 1999: 167, 169, 170, 171. Occasionally the sim-
pler phrase x> ;hima m=axs, “in the name of Lady Mary” is used (GOLLANCZ 1912: xxxiX).

124 GoLLANCZ 1912: Ixv, Ixvii.

125 HUNTER & DICKENS 2014: 264, 265, 307-308, 402, 412.




Connection with SyrHT 274-276

A case can be made for connecting the scroll now in the Hermitage with
three Syriac fragments in the Berlin Turfan Collection (Staatsbibliothek zu
Berlin — PreuBischer Kulturbesitz), glassed together and assigned the new
signature numbers SyrHT 274, SyrHT 275 and SyrHT 276."*° The visible
text and translation are as follows (they are affixed to yellow pasteboard, so
there is no verso, as is the case with the Hermitage scroll).

SyrHT 274 SyrHT 275

: » w2

b e 7Y

wmm-b A aid Avkeg
e b,

T, 7N

PL. 8. SyrHT 274, 275, 276.
© Depositum der BERLIN-BRANDENBURGISCHEN AKADEMIE
DER WISSENSCHAFTEN in der STAATSBIBLIOTHEK ZU BERLIN —
PreuBischer Kulturbesitz, Orientabteilung

126 prayer-amulet D in HUNTER & DICKENS 2014: 453.
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SyrHT 274:

Syriac Text
~alad (2)[...] (3) @l\G dusin wussa whaw [...] (2) [..]<iNa [...] (1)
~i\oal...] O)I[...]= (=&)[...] (4) waciz=a ,&[»a
Translation
(1) And it has struck [...] (2) animals and cattle that have put down feet
[...1(3) Lu[ke, Ma]tthew and Mark [...] (4) [...] (5) and knots [...]

SyrHT 275:
Syriac Text
(4) ... dix]a ~=oay duixa (3) ~l&aries (2) [...] ~alx ...] (1)
(6) Jedsaldsa 5 [ . &lira .~xas duixa
Translation

(1) Jesus [...] (2) of sorceries [...] (3) and loosened the well [...] and [...]
and loosened [...] (4) and loosened the dry land and [...] loosened [...]
(5) and the young [...]

SyrHT 276:

Syriac Text

[...] mmaxs [...] (2) [...] »&is [...] (1)
Translation
(1) [...] My daughter... (2) in his name...

Could these fragments come from the scroll, the beginning and end of
which are now missing? Indeed, there are a number of common features that
can be noted:

1. The original find number given to these three fragments by the Second
Turfan Expedition is T II D 319. Thus, as noted at the beginning of this
article, they were also discovered by von Le Coq in Dakianus-shahri.

2. In terms of paleography, the scribal hand represented in these fragments
can be compared favourably with the last hand on the amulet (1. 69-78).




Notable common features include distinctive shapes of the letters »
(throughout B/Ic3-524 and the Berlin fragments), i (particularly in B/lca-
524, 1. 7677 and SyrHT 275, . 2-4) and & (Bc>-524, 11. 70, 72 and
SyrHT 275, 1. 3-4), along with the plural marker seyame (throughout
B/lca-524 and the fragments), and particularly the ligature ~& (BJlc3-524,
1. 73, SyrHT 274, 1. 2, SyrHT 275, 1. 2); on the use of the latter throughout
the scroll, see the Introduction above.

3. As noted above, like the scroll, the fragments are one-sided and are writ-
ten on a similar type of cotton paper. The width of the largest fragment
SyrHT 274 is 7.5 cm, which roughly corresponds to the width of the
scroll, although we cannot rule out the possibility that there was more text
on the right-hand side.

4. The language of the fragments fits nicely with that in our amulet, particu-
larly the references to knots (~i\n), sorceries (~&axis) and loosening
things (dwix). In terms of phraseology, there is nothing in these fragments
that would disqualify them from having originally come from the scroll.
Nonetheless, rather than the word commonly used in the amulet ~i&xs
(“may he be loosened”), we find instead another form of the same verbal
stem. Neither can we explain the word ,&3s (“my daughter”) that appears
after the rubric (SyrHT 276, 1. 1), if the client is a male, as is clear from
the scroll.

5. Finally, there are remnants of faded rubrics visible in two places (SyrHT
274, 1. 4 and SyrHT 276, 1. 1) that might match portions of the rubric on
the amulet (in particular, the initial ~ and possibly o visible on SyrHT
274).

Thus, we can confirm that the paleographical features and some common
vocabulary may well testify to the Berlin fragments and the Hermitage scroll
belonging together. However, there still remain unanswered questions re-
garding their relationship.

Connection with Qara Qoto manuscript H¥101

In the course of preparing this article for publication, the authors became
aware of some striking similarities between the amulet discussed above and
another text, H#101, discovered in Qara Qoto by the 1983—1984 expedition
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of the Institute of Cultural Relics, Inner Mongolia Academy of Social Sci-
ences. Although several of the texts unearthed are in Syriac script, only one
is actually in the Syriac language (the others are in Old Uyghur). The Syriac
text, which is very difficult to decipher due to damage from fold lines and
insects, as well as smudged ink, was examined by Shinichi Muto, who ini-
tially considered it to be a theological tract, based on the discernible
words."”” He later adjusted this evaluation, viewing the text as having some-
thing to do with exorcism, albeit divorced from earlier Syriac literature, due
to its “magical” terminology.'*®

We can now confirm that H¥101 from Qara Qoto is also an amulet,
made for a different client, which shares much of the same terminology as
that found in the Hermitage amulet. Paleography-wise, both amulets feature
a similar writing of East Syriac origin. H¥:101 is thought to date from the
Mongol period (13th—14th cc.); our conjecture is that the Hermitage scroll
from Turfan belongs to the same period. That H¥2101 is, like the Hermitage
scroll amulet, also concerned with protective magic is now beyond doubt in
our minds. The similarities between the two texts are such that whole sec-
tions of one are duplicated (frequently word for word) in the other. Although
we cannot say at this point what the exact relationship between the two texts
is, there is no question that some sort of relationship does exist (most likely,
they both descend from a common version of the text). This is a line of in-
quiry that we intend to explore in a future article, in which we will present a
comparison of the two.

Conclusions

The Syriac amulet discussed in this article is notable for a number of rea-
sons. It is one of the longer Christian texts found at Turfan (despite missing
its beginning and ending) and is unique in its format — no other scroll amu-
let has been unearthed there. Also distinctive is the fact that the main body
of the text is now housed in St. Petersburg, whereas fragments that were
likely parts of that same text reside in Berlin.

The text is also significant in terms of the insights it gives into the various
cultural influences present in the Christian community at Turfan. Although

127 MuTo 2013.
128 MuTo 2016; see also SMELOVA 2015: 232-233.




the amulet was obviously written in Turfan, as the Uyghur name of the client
makes clear, its appearance there is the culmination of a long trajectory of
magical texts in various Aramaic dialects (e.g. Jewish Aramaic, Mandaic
and Syriac), ultimately stretching back to the time of ancient Assyria and
Babylonia, where the origins of so many magical texts can be found. The
many parallels between our amulet and magical texts found throughout the
Mediterranean and Mesopotamia (dating from Late Antiquity to the 19th c.)
connect the amulet with a broader family of magical texts that have common
themes and terminology.

Thus, we are struck by reflections of both Judaism and Christianity, traces
of both the Hebrew Bible and the New Testament, with historiolae selected
from each. The fiery furnace, slavery to the Egyptians and the archangels
Michael and Gabriel from the former are complemented by the miracles of
Christ, the witness of the apostles and the nine ranks of angels rooted in the
latter. The amulet invokes the Old Testament names of I AM WHO I AM and
Adonai along with the New Testament Trinitarian formula. In parallel with
references to the evil eye and the demons of lunacy, both also found in Jew-
ish magical texts, the healings and exorcism of Christ are highlighted as pre-
cursors of the authority with which our amulet is able to loosen the client
from the effects of evil.

In addition to the general Christian nature of the text, the amulet has sev-
eral specific connections with the Church of the East, the Christian commu-
nity which was predominant in Turfan. In the sealing section near the end of
what remains of the scroll, in addition to the horns of the altar, the seal of
Mar Saliba is referred to, by which is understood the cross itself, celebrated
during the Church’s Feast of the Exaltation of the Holy Cross. Further on in
the text, we encounter Mary referred to as the Mother of Christ, a term that
is deeply embedded in the Antiochian exegetical tradition that the Church of
the East champions.

Despite the amulet’s Near Eastern pedigree, linking it with Jewish and
Christian ideas from Late Antiquity, the Uyghur Christian community where
the text was copied and used appears to have left several marks on the arte-
fact we are concerned with. It is evident from the multiple spelling errors —
e for ie=y on 1 19; <\alus for ~&alis on 1. 29; Lamden, for
comdss. 0N 1. 43; ~oinlam for woialae= on I 45; «isan for ~iaas on L.
57; =aiss for =iuss on 1. 71 — as well as numerous instances of misplaced
or missing o, “and”, that the scribe or scribes involved in copying the amulet
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were not native speakers of Syriac. Moreover, as noted above, the series of
clauses in 1. 49-52, all following a noun-verb pattern (rather than the typical
Syriac syntax of verb-noun) may indicate grammatical interference on the
part of the Uyghur language. It also seems possible that there is phonological
influence in the way that some Syriac words are written, specifically in the
likely assimilation of /d/ to /t/ in cuade (in place of auaszdw, “were
cleansed”). This phonological assimilation is all the more likely assuming
the text was being spoken aloud by a Uyghur native speaker in some sort of
exorcism ritual.

Finally, we may note the long journey of the text and its antecedents, from
its origins in the Ancient Near Eastern matrix, though the Mesopotamian
heartland of Syriac Christianity, eastward through Persia and along the Silk
Road network plied by monastic and mercantile adherents of the Church of
the East, all the way to the heart of the Uyghur Kingdom on the borders of
the Chinese Tang Empire (later to be incorporated into the Mongol Empire).
Finally, after centuries of lying beneath the Central Asian sands, it was dug
up by German explorers and carried back to Europe, where it survived the
bombings of the Second World War and from whence it was taken once
again, to be deposited in its new home in the Hermitage.
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Abstract: This article presents several passages from the anonymous 17th c. commentary
Heike monogatari hyoban hidensho. This understudied commentary on the medieval
Tale of the Heike shows the didactic aspect of this work’s reception in the Edo period.
Based on comparison with similar texts, such as the commentary Teikanhyo, the claim is
made that didactic works of this kind have group authorship and are related to group
discussions (kaidoku) by warriors interested in matters of leadership and statecraft.
Commentaries such as the Heike monogatari hyoban hidensho were linked with educa-
tional settings throughout the Edo period: in the 17th c. they were used for lectures to
daimyo lords, and in the 18th—19th cc. they were found in domain schools (hanko) since
their content made them suitable for educating young warriors.

Keywords: Japan, Edo period, gunsho, didactic commentaries, Heike monogatari,
Teikanhyo, group discussion (kaidoku), domain schools (hanko), education

1. Introduction

The Commentary with Evaluations and Secret Transmissions about the
Tale of the Heike (Heike monogatari hyoban hidensho “V-ZW)EaFHIFM:
5, 1650) is a 24-volume anonymous commentary on the famous Tale of the
Heike (Heike monogatari *¥-ZZ%)3, 13th ¢. CE). It belongs to the “military
texts” (gunsho B ) category of didactic works for warriors of the Edo pe-
riod (1603-1868). These texts were a part of so-called “military studies”

(gungaku TE7, hyogaku/heigaku $27%), a scholarly field closely related to

© Alexey Yurievich Lushchenko, Institute of Oriental Manuscripts, Russian Academy of
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warrior education dealing especially with statecraft, leadership, and ethics.
In general, military studies were organized as the world of secret transmis-
sion (hiden FMz) with various schools, masters, disciples, levels of initiation,
secret texts and teachings transmitted in person (kuden M1z). Some texts,
such as the Heike monogatari hyoban hidensho (henceforth, Heike hyoban),
were published. The commentary is structured as a collection of didactic es-
says based on specific passages from the Heike monogatari. Its “evaluation”
(hyo #F) comments discuss characters and their behaviour, while “transmis-
sion” (den 1) comments contain fictional inside stories, legends, and other
plausible content that reinterprets the original work.

In this article, I examine several passages from the Heike hyoban, suggest
a connection with group discussions (kaidoku %=7#t), and discuss this com-
mentary’s educational role in the Edo period.

2. Several passages from the Heike hyoban commentary
1) Discussing military strategy: fortresses

The entire Heike hyoban commentary can be described as a long discus-
sion of military, political, and ethical matters based on the content of the
Heike monogatari. Some passages actually take the form of conversations
between a famous person and one or several people. In accordance with the
overall didactic quality of the work, such conversations serve the purpose of
instructing readers about a particular topic. For example, the following ex-
ample featuring the famous general Minamoto no Yoshitsune Ji & %
(c. 1159-1189) is a small piece of a typical military studies text dealing with
fortresses.
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Transmission says: Once Sato Hyde Tsuginobu' said to Yoshitsune:
“When one looks at the Kamakura fortress, its terrain is not good. If the
land of Enoshima would be wide, it would be a good land for a for-
tress.” Yoshitsune said: “There are two kinds of fortresses: on large and
small areas. Such a place is a small area among small ones, and it can-
not be said to be a very good terrain. Why is it so? Its three sides are
deep sea and steep slopes, although it is difficult for an enemy to ap-
proach, own forces have trouble going out, too. Although one side is
level ground, it is also a narrow road. Thus, when an enemy shuts this
path from outside, selects a few strong warriors making them guard the
entrance, and takes control of the land with the remaining forces, one
cannot fight and go out no matter how many thousands of horseback
warriors one has. For this reason, it should not be considered a good
area for a fortress. However, depending on a situation, such a place can
serve as a fortress. One who is going to attack a province takes such a

' Sato Tsuginobu #E/#E#(Z (1158—1185), a retainer of Minamoto no Yoshitsune who was
killed by an arrow in the Yashima battle saving Yoshitsune’s life.




place to make a fort [for attack]. Also, one should use such a place to
avoid trouble for a while and wait for reinforcements for a later attack.
There are transmissions about secret techniques concerning the true
quality of fortresses. Commoners do not know them.” Considering it
like this, the terrain of the Yoshitd’s fortress® corresponds to this one.
So, it can be easily used for avoiding trouble. However, in case the
general is incompetent, even a good terrain becomes a bad one. When a
general is skillful and wise, there is absolutely no worry about terrain.
The Rules says: “When one knows, winning is easy. When it is not
known whether one is wise or not, one is careful about this and rectifies
oneself”’. So, a good general knows how to win, it is difficult to plan
being foolish. Thus, if one does not know how to win, one is certainly
not a good general. How about rulers of the later era?’

Fictional legends such as this one instruct Edo-period warriors about cas-
tles. Making the famous general Yoshitsune one of the characters is a way to
attribute the content to a very authoritative source. Also, it may be the case
that the Heike hyoban, perhaps meant as an introductory text to military
studies, seeks to raise interest in military studies in an entertaining way and
to draw readers (or listeners) to continue their studies with a more advanced,
systematic, and expensive treatises or teachings acquired from a master in
person.

2) Criticism of the retired emperor Go-Shirakawa £ H [
(1127-1192, r. 1155-1158)

In general, there is no single character evaluated as perfect in the com-
mentary. Even imperial figures become the object of criticism, which is
likely inspired by a Confucian attitude to moral qualities of rulers. The rise
to power of the Heike leader Taira no Kiyomori “J~j& /5 (1118-1181) casts

2 In the Heike, Chapter 11:2 “Katsu-ura and Ozaka Pass,” Yoshitsune lands on Shikoku is-
land and attacks a defensive position or a fort of a Heike supporter Sakuraba no Suke Yoshitd
FEFEST Bz (years unknown) also known as Taguchi no Yoshits H 1 B, The fort was
surrounded by a marsh on three sides and a moat on the fourth side. Genji forces swiftly at-
tacked it across the moat and took the fort making Yoshito flee.

3 Heike hyoban, vol. 21 (comment on the Heike, Chapter 11:2 “Katsu-ura and Ozaka
Pass™).
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doubt on the ability of the retired emperor to appoint able and virtuous peo-
ple to high posts:
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[...] Kiyomori, however, became the Grand Minister due to the Em-
peror’s lack of virtue. Even though the Emperor lacked virtue and
granted this post by occasional flattery, [in case] when Kiyomori had
virtue, it is also not the way by which he should have risen to an impor-
tant post. Thus, if the meaning of establishing offices and ranks in the
state is not known, people only think of [office and rank] as fame and
greed of one lifetime. Because of this, although people of high office
and rank appear in the world, they only spend lifetime in pleasure and
eventually this does not benefit the state. Isn’t this known clearly by
generations of people? [...]*

Unlike the Heike monogatari in which imperial figures are usually de-
picted as suffering from arrogant warrior leaders, the Heike hyoban com-
mentary openly points out wrong decisions of emperors that weakened impe-
rial rule and allowed warriors to gain excessive power in the state. As is
typical in this commentary, from a specific action or decision the commenta-
tor derives a general didactic point. The topic of appointments is one of the
recurring themes in this work, and in gunsho texts in general, and it consti-
tutes an important part of the analysis of causes of disorder in the state.

A similar idea is discussed in the following comment:

* Heike hyGban, vol. 1 (comment on the Heike, Chapter 1:5 “One Man’s Glory™).
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Evaluation says: [...] At this time there was no such ceremony and
custom, and the Fujiwara court nobles also did not attend. Everything
ended up like this because of the lord’s lack of virtue. When one seeks
the origin of this, it has come from the errors of the First Retired Em-
peror [Go-Shirakawa]. The present situation developed like this due to
him acting only according to his own mood, giving excessive rewards
and fiefs to the Heike, and being deprived of the power over the state.

[..]°

In fact, criticism of Go-Shirakawa was quite common in historical texts of
the Edo period, such as the Grove of Critical Comments on the History of
Great Japan (Dai Nihonshi sansé K H A S H#L, written in 1720, as sepa-
rate work in 1746), and his mistakes were seen as one of the major causes of
trouble in the late Heian period, including the Genpei war.

3) Praise of Yoritomo

Minamoto no Yoritomo J##H5H (1147-1199) is one of the central figures
in the Heike hyoban. His evaluations differ from one case to another, but in
the following episode he is praised for being a wise general and ruler who
knows how to manage his vassals.

> Heike hyoban, vol. 11 (comment on the Heike, Chapter 6:1 “The Death of Retired Em-
peror Takakura”).
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from the Heike monogatari hyoban hidensho (volume 21)°
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6 Image from the website of the National Archives of Japan, Digital Archive,
https://www.digital.archives.go.jp/das/image-j/M2015071311021857032.
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Evaluation says: [...] Overall, in the Way of the Military, the mean-
ing of using schemes is primarily [reaching] the goal of sustaining be-
nevolence and justice that decline, but [this goal] is not achieved when
one cannot use troops at will. When one wants to use troops freely, one
should always show affection and train them. However, in the situation
like this one when Yoshitsune accepted to be a general, even if one
suddenly spreads benevolence and justice now to officers and warriors
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that do not usually train, its blessing will have difficulty reaching the
high and low. So, first one uses schemes, makes some people follow,
gains control of the subordinates’ spirit, and then one should spread be-
nevolence and justice every day. Yoshitsune saw the scroll with the 7i-
ger Secret Teaching and was initiated into the military strategy of Kii-
chi,” but he still does not perceive the essence of wise schemes. Thus, it
is like stretching a strong string with a weak bow. So, there is an exam-
ple of Yoritomo using the essence of a wise scheme. In the year Juei 3
(1184), in the eleventh month, on the twenty-first day, there was an of-
ficial matter and he summoned Toshikane, the lord of Chikugo.® This
person was always excessively extravagant, liked luxurious clothes, and
every time he went into service he was wearing as much as ten short-
sleeved garments devoting attention even to the colours of the sleeves’
hems. Yoritomo saw it, and saying first that he had to see Toshikane’s
sword, he then cut off the hem of Toshikane’s garments with the sword.
Yoritomo entered inside and said: “Your wealth is learning, but why
don’t you know about frugality? Chiba governor,” Doi no Jird,'® and
other lords’ landholdings are certainly not the same as yours. However,
these lords always wear humble clothes and such, and they don’t like
luxury at all. For this reason, their houses are rich, they sustain numer-
ous retainers, and always encourage distinguished service [by giving
rewards]. You don’t know how to spend your fortune. What kind of
loyalty is that? From now on, you have to stop it”.'"' When he said so,
Toshikane certainly blushed and humbly accepted the order. Those
warriors who were present at that time saw it and were afraid. Those
who heard others tell about it, did not like luxury even without [direct]
commands, it is said. The [essential] meaning of a good general making
others follow is to practice oneself and show others. When he does so,

7 Kiichi Hogen 5 —%MK, a late-Heian semi-legendary monk of the Kurama temple, yin-
yang master knowledgeable in civil and martial matters. According to a legend in the Gikeiki
FEAE50 (15th c.), Yoshitsune managed to gain access to his secret military texts.

8 Fujiwara no Toshikane JEF23f (years unknown), an official of the early Kamakura
period, Yoritomo’s secretary, lord of the Chikugo province.

? Chiba Tsunetane T-3EH &L (1118-1201), a general of the late Heian and early Kama-
kura periods.

" Doi Sanehira +-JIE3ZF (7-1191), a general of the late Heian and early Kamakura periods.

' The original source of this story is the Mirror of the East (Azuma kagami B-3%85), entry
for Genryaku 1 (1184)/11/21.




his laws are always maintained. In the Latter Age, this meaning is not
perceived, those on top indulge in luxury and lust, and wish to com-
mand those below. For this reason, their laws are not maintained. Un-
derstand it! Thus, ruling others by laws without [direct] commands is
considered the essence of military studies. Taigong said: “The Three
Emperors did not speak, but the changes flowed in the Four Seas”.'?
Overall, controlling [numerous] troops is like controlling a few people, it
is [called] “dividing numbers.” So, at this point, one should not think pro-
foundly [about it]. One should definitely be initiated [into this matter]."

The central episode with Yoritomo is a retelling borrowed from the his-
torical record Mirror of the East (Azuma kagami 385, late 13th — early
14th cc.). In a spectacular fashion Yoritomo cuts off with a sword the hem of
a dress of one of his vassals Toshikane reproving him for excessive luxury
and sending an effective indirect message to all his followers that they must
be frugal. The commentator approves of this method to make subordinates
follow laws without direct orders and even calls it “the essence of military
studies.” In general, one of the central ideas of the commentary is the con-
cept of the ruler being a model for subordinates: only when the ruler leads by
example will vassals make effort to follow his rules. Rulers of the “Latter
Age,” which includes the Edo period, are criticized for living in luxury and
yet issuing laws about frugality to subordinates.

4) Criticism of Yoritomo

In the Heike hyoban Yoritomo is not evaluated consistently as an ideal
general and ruler. For example, the following passage criticizes Yoritomo
for misusing power for private benefit after defeating the Heike.
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12 A quote from the Three Strategies, “Middle Strategy.” See SAWYER 1993: 300.
13 Heike hyoban, vol. 21 (comment on the Heike, Chapter 11:1 “Bow Oars”).
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Yoritomo applied [to the retired emperor Go-Shirakawa] for ap-
pointment of constables across Japan with authority to levy military
provisions from land area.

Evaluation says: Yoritomo’s merit in destroying the Heike is greater
than anybody else’s. However, this is because he suppressed enemies of
the court. Having court enemies destroyed is meant to relieve the lord.
Yoritomo, however, stole the lord’s favour and used it for own benefit.
This is outrageous and unprecedented. Nevertheless, when one consid-
ers the will of Heaven at the time, if this lord [Go-Shirakawa] continued
to keep [control of] the empire, the military disorder would not cease.
So, when a military house perceives that the empire should be governed
by taking constable offices [under control], and reports to the emperor
about this for the sake of all the people, this appears to be an injustice
on the surface, but at a deeper level it certainly has validity. Even this,
at first, is certainly suspicious to others. A good general, however, be-
haves humbly, appeals to imperial princes and heirs of regent families,
assumes the [post of] the empire’s shogun, and if he, having a low rank,
takes power in the empire and rules correctly, then he will be called a
loyal retainer and a famous general of all times. Yoritomo, however,
did it for private benefit, and this is a great injustice."*

' Heike hyoban, vol. 23 (comment on the Heike, Chapter 12:6 “The Yoshida Grand Coun-
selor”).
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In addition, Yoritomo is criticized for persecuting and destroying the
Heike and their retainers.
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Tokimasa destroyed and punished Heike descendants

Evaluation says: This is an immoral punishment by Yoritomo. The
Military Strategy says: “The guilt lies with one man.”"> How can [a
crime] be something done by a multitude of people? If benevolence and
virtue cover the empire, who will oppose this? Although the Heike,
who had spared Yoritomo, are now destroyed by Yoritomo, it is not
Yoritomo’s achievement at all. Since the Heike’s arrogance grew, they
put laws in disorder and troubled the empire, the high and low in the
empire turned away from the Heike, and this is what destroys the Heike,
isn’t it? The Mencius says: “What destroys the Six States are the Six
States themselves.”'® Yoritomo, cultivating the Way of the Sages,
should have placed a pardon notice saying: “My destruction of the
Heike is not my private revenge at all. Since, first of all, they are court
enemies, and second, they trouble gentlemen and all the people of the
empire, | destroy them to calm the society. As the empire already re-
turns to correct laws, although being Heike descendants, why should
they be punished arbitrarily? If they are virtuous and practice the Great
Way, why should they not be in the empire? Even more so in case of
Heike retainers. Why should they be executed? They should be allowed
to settle according to their righteousness and affiliation [to the Heike].
If there are fellows who harbour treachery, like injustice, and oppose
righteousness, they should be quickly brought to loyalty. Reward will
be given according to merit.” If [Yoritomo] had issued [such] a ban [on
execution], how could one not call him a good general? However, Yori-
tomo is not such a person. His rule is short and his life is short, too.
Taigong says: “A wise person’s rule makes others submit with their
bodies. A sage’s rule makes others submit with their minds. When their
bodies submit, one can plan the beginning. When their minds submit,
one can keep the end”."’

The harshness of Yoritomo’s revenge is linked with brevity of his rule and
life. Criticizing the persecution of the Heike the commentator may also hint

'S A quote from the Six Secret Teachings, “Tiger Secret Teaching,” section “Occupying
Enemy Territory”. See SAWYER 1993: 87.

16 This quote is not from the Mencius, but from the “Fu on the Epang Palace” (Ch. Epang
gong fu Bl EEIK) by the Tang poet Du Mu #:4% (803-852 CE).

' Heike hyGban, vol. 23 (comment on the Heike, Chapter 12:6 “The Yoshida Grand Coun-
selor”). Final quote is from the Three Strategies, “Inferior Strategy.” See SAWYER 1993: 303.




indirectly at measures taken by the Tokugawa in the first half of the 17th c.
to suppress or weaken daimyo and their retainers who opposed the Tokugawa.
This kind of criticism is not surprising at all since a large portion of gunsho
works, perhaps including the Heike hyoban, was written by ronin scholars
many of whom served discontented tozama #M¥ daimyo. At the same time,
the commentator suggests that former retainers of the losing side should be
integrated into the new hierarchy as long as they do not cause trouble.

3. Context for the Heike hyoban — group discussion (kaidoku)

Gunsho texts, and evaluative commentaries (hyoban) in particular, were
not always created by a single author, but often involved a group of people,
and they were not only silently read by individuals, but also used in group
settings, such as lectures and discussions involving a daimyo lord and his
retainers. One famous example of using a medieval history or “war tale” for
lectures is Taiheiki yomi (K-FLat#+) based on the Taiheiki (14th ¢.) and
its early-Edo commentary Taiheiki hyoban hiden rijinshé.'® It is possible that
the Heike hyoban grew out of group discussions about the Heike monogatari
and was intended for lectures and discussions. The practice of group read-
ings and discussions known as kaidoku (%37%¢t) is a significant phenomenon
in Edo-period education and I suggest that hyoban commentaries are linked
with it.

Kaidoku is a format of group study consisting of debate and exchange of
opinions about a passage from a text. Unlike lectures, kaidoku was a joint
activity of equal participants. This educational method was widely used in
domain schools (hanko 3##%) for warriors and also in private schools in the
late 18th and 19th cc. The origins of kaidoku, however, are most often tied
with the philosopher Ogyii Sorai 3XA=1H#K (1666-1728) in the early 18th c.
The intellectual historian Maeda Tsutomu suggests that the philosopher Itd
Jinsai {FFEE1 %7 (1627-1705) practiced kaidoku earlier in the 1660s, al-
though similar approaches can be traced back to even earlier Heian-era
ceremonial debates held after the festival in honour of Confucius, or debates
held in Buddhist temples.'® I propose a hypothesis that kaidoku in domain

18 WAKAO 1999.
1 MAEDA 2012: 69.
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schools for warriors is, in part, a continuation of the early-Edo practice of
discussing the Taiheiki, the Heike monogatari, and similar texts, producing
hyoban commentarial works on them, and using these commentaries for
educational purposes such as discussions on governance.

Before the Edo period, warrior lords invited military advisors (gunshi =
fifi) and this practice continued in the Edo period with daimyo lords hiring
learned warriors who wrote historical and military texts (gunsho) and gave
lectures. Throughout the Edo period, warrior education involved discussion
of statecraft, history, and ethics. This practice, seen as useful for contempo-
rary governance, was based not only on medieval Japanese works such as the
Taiheiki and Heike monogatari, but also on many ancient or recent texts re-
lated to East Asian and Japanese history. For example, let us briefly consider
the Evaluative Commentary on the Imperial Mirror (Teikanhyo 7 #7F,
mid—17th ¢.).”° Unlike the obscure background of the Heike hyoban, this
commentary’s context and even names of commentators are known. Since
this commentary’s content and style are close to those of the Heike hyoban,
this work clarifies the circumstances in which such works were created in
the 17th c. The Teikanhyo was created by a discussion group led by the
prominent daimyo Ikeda Mitsumasa #iLH B (1609-1682). In the period
from 1630s to 1650s (exact years are unknown), Ikeda Mitsumasa and a
group of four bakufu vassals jointly created this Ayoban-style commentary
on the Chinese didactic text lllustrated Imperial Mirror (Ch. Dijian tushuo,
J. Teikan zusetsu 77 #5 X3, published in 1572, and in Japan in 1606) com-
piled by the Ming scholar Zhang Juzheng 5&J& 1F (1525-1582) with positive
and negative examples drawn from the imperial history of China. Ikeda Mit-
sumasa wrote the preface of the Teikanhyo and the other four members con-
tributed their comments (hyo6 #F) on specific sections of the original text
(they completed only 35 out of 117 sections). All the parts were later com-
piled into a single manuscript kept for private use by lkeda Mitsumasa who
perhaps intended to publish it later.

The Teikanhyo commentary is significant as a text produced by a discus-
sion circle headed by an acting daimyo in the mid—17th c. It is important that
the commentary also functioned as a tool to discuss governance, both past
and present. In addition to themes such as virtuous rule based on benevo-
lence and frugality, many comments express discontent with the present
situation. Japanese scholar Iriguchi Atsushi notes that bold criticism was

2 Teikanhyo 1937.
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expressed by a bakufu vassal who later assumed the post of a senior council-
lor (rajii % 1), one of the highest posts in the bakufu hierarchy.”' Officials
of the bakufu (including some daimyo) held discussions among themselves
disagreeing with some of the current policies. Although the bakufu was con-
cerned with internal tensions and discontent, some criticism was welcome
within the bakufu as a way to improve the situation. For example, Ikeda Mit-
sumasa himself was open to complaints from subordinates and it is known
that he also admonished the shogun and top bakufu officials on several occa-
sions.

Preface of the Teikanhyé commentary by Ikeda Mitsumasa®

' RIGUCHI 2013: 244.
22 Image from the National Diet Library, Digital Collection website. https:/dl.ndl.go.jp/
info:ndljp/pid/1114904.
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In the preface, Ikeda Mitsumasa writes about the purpose of the Teikanhyo
commentary:

KX H A Z LofRx O oM v S EFEIC TS EE
HEOH L2 DS B d L TLOHEZTEOB S~ EHM]L .. ]

N A OB & HITNAE O LA Z RO 25 & it L T
RO —IROAML. .. ]
NELTEZZOMODSERIFIARAERENZELELLT
RO ELZFLORBIIEDITEDORICFL T HE~DMAREEED
&L, ]

The Imperial Mirror is a mirror of many generations of Chinese em-
perors. Now, in Japan as well, as a daily mirror of rulers it can wash
away dirt in the hearts. [...]

In general, when one thinks about the original nature of divine sages
of High Antiquity appearing in the world, [one sees that] the world is
nothing but a sequence of benevolence. [...]

Being a human and not having ambition [that consists in] wishing for
wisdom is like not living for days. Being a ruler and not studying the
past of Yao and Shun is to go against Heaven. It is like not living for
years. [.]7°

Ikeda Mitsumasa explains the importance of the Teikan zusetsu describing
it as a text that can “wash away dirt in the hearts” of rulers in Japan, includ-
ing himself. He emphasizes the need for rulers to have aspiration for wisdom
and benevolence modeled on the rule of ancient sages. The preface does not
clarify why the group of commentators led by Ikeda Mitsumasa decided to
record their opinions about the /llustrated Imperial Mirror in the form of the
Teikanhyo, but it seems that by means of this commentary Ikeda Mitsumasa
wished to improve himself and possibly the governance of other daimyo
lords, too.

Several short passages given below are meant to illustrate the style of this
commentary and the topics discussed. Kuze Yamatonokami (Hiroyuki) /At
KFI5F (1609-1679) wrote the first part of the commentary. He was a ba-
kufu vassal who later became a senior councillor (r9jit) and even a daimyo in
1669. In one of the comments he writes:

B Teikanhyo 1937: 1-3.




] BADKTZIEOILESMOLES LAICHLTHICH ST
CEELODTARELIEZESEDCEZ R PIAT~EIILOIETE
TIBEABEAZRDICHY [L] RTORZT EAFELZITD
DIEESITBANZHIT LTSI S & 225137 LRROEEH
NS BIZESEA~ETLEIARDY

The ambition of a sage to rule the empire rests not on fame or gain,
but on benevolence. Acting benevolently toward the empire begins with
seeking sages and wise people as vassals. [...] When one plans to make
life easier for people of the empire, the primary matter is to employ
wise people. This point should be taken as a model by rulers of later
generations.”*

This passage mentions the key points of sage rule: benevolence and em-
ployment of wise people rather than personal fame and gain. This view of
governance is repeatedly presented in gunsho works, including the Heike
hyoban. The last sentence is direct advice to later rulers, although the ruler
addressed in this case is likely Ikeda Mitsumasa.

The following comment by the same person, Kuze Yamatonokami, takes
up the topic of disorder and restoration of order:

[ JELIFZEIS L TR H 72 0 NPIRITA 72 0 BT I35 72 VD 95
HIVFHED Y LS IITIE H 0 I E TN B S T O I
S~V EEOFITEZFOTRFEO I ~LIE S~ LELE L
TSI BT ANDE L ORRELZHEZR D [ ]

ERHFEEETREBLOCELAT I LT

[...] Disorder [in a state] is irregular and order is normal. Human ill-
ness is irregular and lack of illness is normal. In case of illness there is
medicine. In case of disorder there is the Way. An ill person meets with
a physician and returns to the normal state without illness. A lord of a
disordered state should learn the Way and return [the state] into a nor-
mal state of peace. A state in disorder does not mean military distur-
bance, it means a state in which human minds are in confusion and
manners are in chaos. [...] A ruler, first of all, should perhaps feel
shame [for lacking virtue and not fixing disorder].”

** Teikanhyo 1937: 3-4.
3 Teikanhya 1937: 10.
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Responsibility for disorder, defined as the confusion of human minds and
manners, is placed on the ruler who should feel “shame” for not preventing
chaos. This and other views are strongly influenced by Confucian ideals.

The following comment is by Kuze Sanshird (Hiromasa) /At = VTS
(1598-1660), elder brother of Kuze Yamatonokami. He was a bakufu vassal
and a warrior who fought in the Osaka siege in 1615.%° This experienced
warrior (40—60 years old) was also interested in expressing his views using
this format of group discussion. One of his comments is as follows:

BRpERELEZFELUMAEAZRL THS S E9MHIENS L LT
[...]

N D LR EZHIEZRANMNIC S RS FHZEEED
BRT 2T K ESCRITROBREIZ L TEEO KFh
FEEEZE T LD 2F0MmOFREE T2 LUAL LRAEZ L
EITIRENITH Z LM & LTz b ol .. ]

A good general has the same mind with warriors and has the same
task. He does not advance alone and does not retreat alone. [...] There is
no way to attack such a state [with ruler and subjects unified] even
among the techniques of Sunzi and Wuzi.”’ This is how a wise lord
rules over the empire. Moreover, since the civil and the martial are the
yin and yang of Heaven and important matters of statecraft, one cer-
tainly makes people learn archery and horsemanship. A state at war
considers the civil its basis and uses the martial. A state in order thinks
of the martial as preparedness and practices the civil. [...]**

Kuze Sanshird emphasizes the unity of a ruler and his subjects and the ne-
cessity of keeping balance between the civil (bun) and the martial (bu).

These brief samples show the style and content of the Teikanhyd. This
work and its context suggest that commentaries of this kind 1) could be cre-
ated by daimyo and bakufu vassals, 2) could have multiple authors, and
3) discussed statecraft and various ethical and political topics to advise rulers.
The production process of the Teikanhyo and identities of commentators
provide useful hints about the creation of similar texts, such as the Heike
hyoban. Both the Teikanhyo and the Heike hyoban, among other works, sug-

%0 KURACHI 1937: 37.

" This is a reference to two of the Seven Military Classics, the Sunzi’s Art of War $&¥
and the Wuzi ‘27

2 Teikanhya 1937: 16-17.




gest that kaidoku discussion of texts has roots in the early-Edo practice of dis-
cussing historical texts and producing Ahyoban commentaries on governance
and ethics to admonish rulers of different levels. Gunsho authors, ranging from
unemployed ronin to high-level bakufu vassals, applied this commentarial ap-
proach to discuss various texts and produce commentaries on statecraft and
ethics. The content of these commentaries may seem idealistic, but partici-
pants who produced them apparently attached importance to discussions and
the process of joint creation of such works. Commentaries of this type were
valued in the Edo period as didactic guides and tools of admonition and politi-
cal advice. These commentaries, considered serious and practical scholarly
works, are a valuable window to Edo-period reception of historical texts.

4. The Heike hyoban in the Edo period
and education in domain schools (hanko)

Didactic gunsho texts, including Ayoban commentaries produced by war-
rior scholars in the 17th c., were created to advise rulers, officials, and war-
riors, and their content remained a part of warrior education throughout the
Edo period.

The sociologist Ronald P. Dore, in his monograph on education in the Edo
period, describes the military aspect of the traditional curriculum in domain
schools (hanko 7##%) of the 18th and 19th cc. as follows:

They mixed practical advice on the development of troops, the build-
ing of fortifications, moving camp, mobilizing supplies [...] with a
great deal of moral advice on the importance of using force only in just
wars, or of character training as the sole means to military success, and
not a little mystical discussion of the nature of military luck. [...] The
teachers of heigaku, however, were somewhat outside the ambience of
Confucianism proper [...] These studies, however, were only for the up-
per samurai. For the vast majority military studies meant acquiring cer-
tain physical skills.*’

The Heike hyoban commentary, among other numerous gunsho texts, was
kept in libraries of several domain schools across Japan, such as those in the
Hikone, Kisht (Kii), and Sendai domains. Moreover, the commentary was

® DoRE 1965: 148-149.
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kept in the library of the Shoheizaka Academy (Shoheizaka gakumonjo & -
Y[ HT, 1790-1870), the central bakufu educational institution in Edo and
the influential model for other domain schools.

To understand how gunsho commentaries fit the curriculum of domain
schools, it is useful to investigate educational practices of these institutions.
Curriculum of domain schools was centered on mostly Confucian “Chinese
studies” (kangaku %) with a focus on Chinese and Japanese history.
Other traditional core subjects were military studies, etiquette, and calligra-
phy, to which new subjects were added at the end of the Edo period: Na-
tional Learning (the study of ancient Japan and Japanese classics), Western
studies, medicine, and mathematics.

Typically there were five modes of study in domain schools: 1) the initial
stage, usually starting at the age of eight, involving reading and memoriza-
tion of texts by repetition after the teacher, so-called rote reading (sodoku 3%
#t); 2) the later stage when a teacher lectured on a text (kogi 7% 7%, koshaku
A FR); 3) group members take turns to explain parts of a text (rinko Hwaf;)
and participate in group discussion and exchange of opinions about a text
(kaidoku £37%); 4) self-study and reading on one’s own (dokken 1 ., doku-
doku J85t); and 5) questions and reasoning based on texts studied on one’s
own (shitsumon & [1]). These were initially developed for the Chinese stud-
ies (study of Confucian classics and other texts), but came to be used in dis-
ciplines such as history, medicine, Japanese studies (wagaku F1%%), and
Western studies.’ Thus, educational process had three stages that progressed
from studying under a teacher’s guidance (sodoku and lectures) to group
study and debate (rinko and kaidoku) and then to independent study and re-
search. All these stages constituted the education of members of the warrior
class in domain schools and private schools.’’ Famous terakoya <f ¥ /&
schools for commoners covered a much more limited content and focused on
sodoku and lectures without reaching the kaidoku level.

3% INAGAKT 2002: 20.

311t can be added that “[...] scholarship remained, indeed, a vital part of the work of most
of the domain schools. Most had groups of advanced pupils, some well into their 20s or even
older; many of them boarded at the school, often working as teaching assistants. They would
spend most of their time in private study, and the remainder in regular study in groups that
worked their way steadily through difficult classical texts — historical texts, philosophical
texts, sometimes astronomical or mathematical texts — taking turns to expound them to each
other”. Kodansha encyclopedia of Japan 1983: 174. In this quote, “study in groups” certainly
refers to rinko and kaidoku.




In domain schools, the purpose of studying Chinese classics was moral
cultivation with a special focus on the attitude of a ruler or official who was
to follow the principles of virtuous rule. Therefore, the subject was seen as
highly practical since it was tied to the overall goal of raising good officials
and loyal retainers. As for history, its study was meant to enable students “to
discern signs of [stable] rule and disorder, rise and fall [of states]”.”> As can
be seen, the goals set by domain schools quite closely match those of gunsho
writers. Gunsho texts like the Heike hyoban commentary were kept in librar-
ies of domain schools because their content and format fit the schools’ cur-
ricula. I suggest that these commentaries could be used as reading materials
for disciplines of history and military studies. It is quite possible that they
were materials that helped students prepare for kaidoku debates.

Gunsho commentaries mixing evaluations of political and military strata-
gems, discussions of famous historical figures, and analyses of human nature
provided entertaining educational material that could improve one’s abilities
to debate and assess opinions. Similar to Chinese classics and histories, these
texts focus on moral cultivation, governance, and analysis of reasons for the
rise and fall of states. Thus, gunsho commentaries matched well with other
types of educational materials and the overall purpose of educating virtuous
and able officials. This practical didactic usefulness of gunsho may explain
their continuous popularity among warriors throughout the Edo period.

5. Conclusion

In this article I suggest that, unlike modern books mostly used for individ-
ual silent reading, some gunsho texts of the Edo period, including the Heike
hyoban, were produced by a group and were linked with group discussions
(kaidoku). Much of the background of the Heike hyoban remains unknown,
but judging from its content and similar texts of the same period, it was
likely produced by a circle of warriors who were interested in matters of

32 INAGAKI 2002: 12. The quote is from SATO 1832, the Program of Elementary School-
work (Shogaku kagyé shidai ) FFRFEVRE): “Oyoso shi o yomu no kokoroe wa, chiran kobo
no ato o wakimauru ni ari”. (JLEE T i A /DS NRELELE VBT U~ 7L =1E V). Its
author was Satd Issai /&7 (1772-1859), a son of the chief retainer (karé ZZ#) of the
Iwamura domain in the Mino province, Neo-Confucian scholar. As the official Confucian
teacher of the bakufu, he served at the Shoheizaka Academy and influenced educational poli-
cies of the bakufu.
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leadership and statecraft. Gunsho texts could function as tools of criticism
and advice. Throughout the Edo period, commentaries of this kind had edu-
cational functions: they were meant for lectures to daimyo lords and later
they were used in domain schools. Their educational content was meant to
enlighten daimyo rulers and local warriors, to reinforce their martial identity,
and to preserve warrior qualities seen as endangered by bureaucratization
and comfort of the mostly peaceful Edo period. Further research on group
discussions (kaidoku) and the use of didactic commentaries in educational
settings is required for clarifying the role and functions of the Heike hyoban
and similar texts in the Edo period.

Abbreviations

Heike: Heike monogatari (13th c.)
Heike hyoban: Heike monogatari hyoban hidensho (1650)
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