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Artiom Mesheznikov

Seven New Fragments
of the Sanskrit Saddharmapundarika-sitra
(manuscript SI 6781) in the Serindia Collection (IOM, RAS)'

DOI: 10.55512/wmo0629972

Abstract. The present paper introduces seven new manuscript fragments that have been
identified with the Sanskrit Buddhist text — the Lotus Sutra (Skt. Saddharmapundarika).
Until quite recently these fragments have had no pressmark and were revealed among the
unregistered materials of the Serindia Collection (IOM, RAS). The fragments represent
different parts of seven pothi-type leaves of paper containing Sanskrit text in South
Turkestan Brahmi script, which was used for recording Buddhist texts in the 8-9 cc. AD in
Khotan — the largest center of Mahayana in Serindia (the Eastern part of Central Asia
within the current borders of Xinjiang). Seven fragments bear clear similarities in terms of
paleographic and codicological features (type of script, size and shape of graphemic
symbols (aksaras), number of lines and line-spacing, paper characteristics etc.). Given the
express similarities, it is reasonable to assume that all the fragments could belong to one
and the same manuscript. Furthermore, it was revealed that two new fragments almost join
with those kept under the pressmarks SI 1934 and SI 6584 and represent altogether two
relatively complete pothi leaves. After the identification and investigation these seven new
fragments were assigned the inventory number and the pressmark SI 6781. This paper
includes description of the fragments SI 6781, transliteration, comparison with the
corresponding text of the Petrovsky manuscript (the most complete Central Asian copy of
the Sanskrit Lotus Sitra), English translation, and facsimile of two fragments.

Key words: Lotus Siitra, Nicolai F. Petrovsky, Sanskrit manuscripts, Serindia Collection
IOM, RAS

Sanskrit written monuments found in the 19-20 cc. in the oasis city-states
of the Tarim Basin of the so-called Serindia (the historical and cultural area

© Artiom Vladimirovich Mesheznikov, The Herzen State Pedagogical University of Russia
(mesheznikoff@yandex.ru)

' The research was supported by the Russian Science Foundation (RSF) under grant
No. 23-28-01093, https://rscf.ru/project/23-28-01093/.
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of Central Asia, spanning the present-day Xinjiang Uyghur Autonomous
Region of China) constitute the core of the tradition of Northern Buddhism.”
Sanskrit manuscripts from Serindia are of great scientific significance for
the study of the ancient and early medieval history of the Northern branch
of Buddhist tradition, which as a result of its historical spread and
advancement took root among indigenous peoples of Russia. Since Central
Asia was able to retain Sanskrit written heritage, which was almost
completely lost in its original home, India, Serindian manuscripts represent
essential historical sources for the reflection of the early development of
Northern Buddhism.

The Serindia Collection of the Department of Manuscripts and Documents
of the Institute of Oriental Manuscripts of the Russian Academy of Sciences
(IOM, RAS) contains an extensive collection of Central Asian Buddhist
written monuments in Sanskrit. It includes over 600 storage units, which
appeared to be Sanskrit manuscript fragments from Khotan, Kashgar, Kucha
and other centers of the Buddhist culture of Serindia. In the Serindia
Collection the Sanskrit texts, which are currently most thoroughly classified
in terms of contents, are presented in the manuscripts written in the South
Turkestan graphic variations of Indian Brahmi script, which were used for
recording texts in the Southern oases of the Tarim Basin. The oasis city-
states were located along the branches of the Great Silk Road. The Southern
Silk Route, and primarily its major Buddhist center Khotan, is considered to
be the circulation area of the most part of the manuscripts which today
compose the Sanskrit part of the Serindia Collection.

Sanskrit manuscripts from Khotan acquired by the Russian travelers,
scholars and diplomats in the late 19th — early 20th cc. were written on paper
in South Turkestan Brahmi subtypes (dating back to the second half of the first
millennium AD) and in terms of textual repertoire reflect the popularity of
Mahayana sitras in the Southern Serindia. As far as one can judge from the
Sanskrit segment of the Serindia Collection, the most popular Mahayana text
in Central Asia was the Lotus Sutra (Skt. Saddharmapundarika), which
significantly exceeds the other Buddhist works in terms of the volume of
preserved manuscripts and the number of copies.

2 Southern Buddhism in the tradition of Theravada, which functioned in Pali language, spread
from India to Ceylon and Southeast Asia, and Northern Buddhism, represented by schools of
three directions (Northern Hinayana (or Sravakayana), Mahayana and Vajrayana), was originally
diffused through the Sanskrit and Prakrit manuscripts outside Hindustan throughout Central Asia
and established itself in Nepal, Tibet, Mongolia, the Far East, and regions of Russia.




According to the latest data, the Sanskrit part of the Serindia Collection
includes more than 30 storage units,” which contain manuscript folios and
fragments of Saddharmapundarika-sutra. A significant part of the Sanskrit
Lotus Sutra texts has already been thoroughly investigated and published,
however some written monuments are still not introduced into science.
Moreover, it is likely that by this moment far from all fragments of this Stitra
are identified in the Sanskrit collection of the IOM, RAS. The manuscript
examined in this paper confirms that some of the texts may be revealed
among the materials that have not yet been registered.

At the last count the Serindia Collection includes 664 storage units of
Sanskrit manuscripts, which are registered in the inventory-books stored in
the Department of Manuscripts and Documents of the IOM, RAS. However,
among the Sanskrit manuscripts discovered in Serindia and brought to
St. Petersburg, a large number of fragments still remains unprocessed,
unrestored, unorganized and unregistered. These are mainly small and tiny
fragments held at the Department (cabinet 119, shelf numbers [-V) in
various boxes, folders, envelopes with handwritten materials set aside for
restoration and inventorization. As revealed relatively recently, there
survived seven fragments, which preserved fairly large excerpts of the
Sanskrit Lotus Sttra and, judging by external characteristics, these fragments
belonged to the same manuscript copied presumably in the 89th cc. AD in
Khotan. After its identification and investigation, the manuscript was
assigned the inventory number and pressmark SI 6781.

Perhaps, the most honorable place in the Sanskrit part of the Serindia
Collection is occupied by a true pearl of the Institute’s collection — the
famous Kashgar manuscript of Nicolai F. Petrovsky (hereinafter — the
Petrovsky manuscript). This Buddhist manuscript rarity represents the

3 At the time of writing this article it can be stated that, the Sanskrit texts of the Lotus
Stitra are represented in the Serindia Collection by 35 storage items, containing various
number of folios or fragments: SI 1886/1 (1 fragment); SI 1925 (321 ff.); SI 1927 (78 ff.);
S1 1933 (1 fragment); SI 1934 (3 fragments); SI 1935 (20 ff.); SI 1936 (1 fragment); SI 1937
(32 ff.); ST 1938 (5 fragments); SI 1939 (21 ff.); ST 1940 (1 fragment); SI 1941 (2 fragments);
SI12077 (1 fragment); SI 2092 (2 fragments); SI 2093 (5 fragments); SI 2098 (2 fragments);
SI 3000 (2 fragments); SI 3002 (2 fragments); SI 3013 (1 fragment); SI 3025 (7 fragments);
SI3030 (2 fragments); SI 3044 (2 fragments); SI 3330 (1 fragment); SI 3332/3 (2 fragments);
SI3631 (1 fragment); SI 3693 (1 fragment); SI3694 (3 fragments); SI 4517 (1 fragment);
S14519 (1 fragment); SI 4645 (1 fragment); SI 6584 (1 fragment); SI 6780 (10 fragments);
SI 6781 (7 fragments); SI 6783 (3 fragments); SI 6784 (3 fragments).

* The extensive part of this manuscript was acquired by the Russian Consul General in
Kashgar Nicolai F. Petrovsky (1837-1908), who made an essential contribution in assembling
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largest Central Asian copy of Saddharmapundarika in Sanskrit. The
Petrovsky manuscript has reached us almost in its entirety (over 400 leaves)’
and forms the basis of the Central Asian version® of Lotus Siitra. Thanks to
its completeness it serves as the main source for investigating and
identifying the Central Asian Sanskrit manuscripts with the text of Lotus
Sttra. The vast majority of Sanskrit Lotus Siitra manuscripts in the Serindia
Collection coincide almost verbatim with the corresponding passages in the
Petrovsky manuscript. The same applies to the fragments SI 6781, which, as
has been revealed, quite clearly follow the text of the Petrovsky manuscript
(see Table 1).

Description of the fragments

Obviously, the fragments SI 6781 compose a single copy of the Sanskrit
Saddharmapundarika-sttra and possess quite a similar set of codicological
and paleographic features. They were copied in black ink on very pale brown
laid paper (6-7 laid lines in 1 cm)’ with 6 lines on each side and the same
distance between lines (1.4—-1.5 cm). The fragments are written in South
Turkestan Brahmt script, have the same ductus of writing (attested by size
and shape of graphemic symbols — aksaras) and, judging by the paleo-
graphy, date back to ca. the 8-9th cc. AD. Moreover, according to textual
and external similarities two fragments SI 6781 fit together with the other two
fragments in the Serindia Collection (kept under the pressmarks SI 1934® and

the Sanskrit manuscripts of the Serindia collection. Among the subcollections which
constitute ‘Sanskrit division’ of the Serindia Collection the Petrovsky subcollection is the
largest (including more than 300 storage units).

> Apart from 399 folios and fragments kept in the Serindia Collection under the pressmarks
SI 1925 and SI 1927 about 60 leaves of the Petrovsky manuscript are stored in the other
repositories of the world and 12 leaves are considered to be missing. For more detailed
information see: ToDA 1981: XII.

® The prevalence of the Lotus Siitra over a vast geographical area, in India and Central
Asia, led to the formation of several versions. There are two currently known Sanskrit
versions: Central Asian and Gilgit-Nepalese. For more details regarding Sanskrit versions of
the Stitra. See: MESHEZNIKOV 2022: 37-40.

7 Laid paper — type of paper produced by using a laid mould (generally of horse-hair
threads placed side by side), so that it contains laid lines pattern, which is visible when the
pothi folio is backlighted.

8 SI 1934 includes three fragments of the same manuscript of the Sanskrit Lotus Siitra.
Among them the fragment No. 2 — hereinafter SI 1934(2) — joins with SI 6781.




SI16584)° and altogether they represent two almost complete pothi leaves.
From an evaluation of the available information about the dimensions of
fragments and the number of aksaras to the line (55-60 aksaras per line)'
the size of the entire pothi folio in this manuscript can be calculated as
having originally been 9x57 cm.

Fragment SI6781(1) + SI 6584 (Pl. 1, 2). The fragment 6781(1)
measures 8.9x16.1 cm and belongs to the left part of the folio, which
preserved the left margin (1 cm), pagination (“218”) and the traces of
decorative circle (diameter: 2.7 cm; distance from left edge: 13.5 cm) for
marking a binding hole. The fragment SI 6781(1) and the fragment SI 6584
(9%30.1 cm) occurred to be the parts of one and the same leaf and after
restoration they form the relatively complete pothi folio with both margins
preserved. Judging by the number of missing aksaras (defined through the
corresponding text of the Petrovsky manuscript), the lacuna between
fragments measures 12—17 cm. The determined length of the line along with
the size of margins makes it clear that the dimensions of the complete folio
were, as already mentioned, 9x57 cm.

Fragment SI 6781(2) 9%15 cm in size represents the left part of the folio,
however left margin (1 cm) is preserved partially, and pagination is missing.
The traces of the decorative circle can be seen at a distance of 13.5 cm from
the left edge (diameter cannot be measured).

Fragment SI 6781(3) + SI 1934(2) (Pl. 3, 4). The fragment SI 6781(3)
measures 8.9%13.8 cm and presents the left part of the leaf, containing the
partially preserved decorative circle with a diameter 2.7 cm. It has been
found to be close to the fragment SI 1934(2) (8.7%34.3 cm): both fragments
are the two almost joining parts of one and the same pothi leaf in total
dimensions of 9x57 cm.

Fragment SI 6781(4), which measures 5.9x11.7, preserves the central
part of the leaf. The upper edge of the folio (seen from the recto-side) is
missing, so that the fragment bears only 4 lines of writing on each side. The
external characteristics are similar to those of the other fragments SI 6781:
very pale brown paper with 67 laid lines in 1 cm, South Turkestan Brahmi
script, line-spacing with 1.4-1.5 cm.

% The manuscripts SI 1934 and SI 6584 have been published before. See: Pamiatniki
indiiskoi pis 'mennosti 1985: 137-139; MESHEZNIKOV 2020.

' The fragments under study clearly follow the text of the Kashgar manuscript of
Nicolai F. Petrovsky. With the help of the text of the Kashgar manuscript it is possible to
calculate the number of missing aksaras on the lines and to estimate the length of the entire
line for those pothi leaves, to which belong the fragments SI 6781 as well as the fragments
SI 1934 and SI 6584.
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Fragment SI 6781(5) in size 9%x27.9 cm preserves the left half of the leaf;
however, the left margin (0.8 cm) is damaged, and the pagination is missing.
There are several lacunas on the edges and at the center of the fragment. The
traces of the round circle are drawn at a distance of =13 cm from the left
edge (diameter cannot be measured).

Fragment SI 6781(6) is the left part of the folio, 9x28.6 cm. The left
margin is completely missing. The traces of circle are preserved (in the 3rd
line, when seen from the recto-side).

Fragment SI 6781(7) measures 8.6%20 cm and belongs to the right part
of the folio. The upper edge (when seen from the recto-side) is damaged.
The right margin (0.8 cm) is partially preserved.

Folios and lines
Fragments under study in the Petrovsky Lotus Sutra chapters
manuscript
XVII
ST 6781(1) + SI 6584 335b(3) — 337a(5) Anumodanapunyanirdesa-
parivartah
SI6781(2) 341b(7) — 343a(5)
ST6781(3) + S11934(2) 343a(7) — 344b(6) XIX
SI6781(4) 346b(5) — 347b(3) Dharmabhanakanrsamsa-
parivartah
ST 6781(5) 351a(3) — 352b(2)
ST 6781(6) 357a(7) — 358b(7)
XXVII
SI6781(7) 451b(3) — 453a(2) Samantabhadrotsahana-
parivartah

Table 1. Contents of fragments.

Conclusion

The Sanskrit manuscripts of the Serindia Collection IOM, RAS are unique
sources for studying the history of spread of Buddhism and original Buddhist
texts outside India. The Sanskrit Early Medieval texts of Mahayana siitras
have come down to us in a rather fragmented and scattered condition
through manuscripts found in different subregions of Serindia and, primarily,




in Khotan. In this regard, the study of unregistered materials of the Serindia
Collection is of exceptional importance: in addition to more than 600 storage
units registered in inventory-books, the Sanskrit part of the Serindia
Collection includes a large number of unregistered manuscript fragments
containing extensive blocks of new information. This applies, in particular,
to the seven new fragments SI 6781 examined in this paper. Being pretty
recently revealed, these fragments were textually identified with the Sanskrit
Lotus Siitra. The analysis of external characteristics (in terms of codico-
logical and paleographic criteria) allowed to assume that the fragments
composed a single copy of Lotus Sutra and, moreover, fit together (almost
like puzzle pieces) with two other Sanskrit fragments stored under
pressmarks SI 1934 and SI6584. The introduction of new Sanskrit
fragments into science allows, on the one hand, to fill in the existing lacunas
of the Central Asian Sanskrit version of Lotus Stitra and, on the other hand,
gives grounds to confirm the readings of previously investigated manuscripts
of this Satra. Thus, published fragments provide valuable material for
solving the source problems related to the studies of Lotus Sutra and
contribute to the advancement of the research of the Sanskrit written heritage
of the Mahayana tradition.

Transliteration of the fragments, English translation, the corresponding
text in the Petrovsky manuscript are provided below.

Transliteration, correspondences, and English translation

Symbols used in the transliteration

() — restored aksara(s)

[1 — aksara(s) whose reading(s) is(are) uncertain

<> — omitted (part of) aksara(s) without gap in the manuscript
{} — superfluous aksara(s) or a danda

+  — one lost aksara

— one illegible aksara
— illegible part of an aksara

/Il — beginning or end of a fragment when broken
|| — double danda
*  —virama

*  — punctuation mark

11
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— visarga (h) used as punctuation

¢ — avagraha

b — jihvamuliya (visarga’s allophone that occurs before the consonants
ka, kha)

O — decorative circle

S16781(1) + SI 6584" (in italic)
F. 218
Recto

1. sahagatasya puratah sa pirvako da // — /// Salabhisamskaras
cafrlha[t]v[a](p)r(a) +++ nasahagatas ca punyabhisamskarah Satimam
a-

2. pi kalan nopaiti sahasrimam api $at(a) /// — /// tifm]am api kotisatimam
api kotisahasrimam api kotisatasahasrimam api ko+

3. nayutasatasahasrimam api kala O /// — /// (pai)ti gana[n](@m apy
upanisam api nopaiti * evaprameyam ajita * e+

4. samkhyeyam so ‘pi tavat pamcasatima O /// — /// .. vati * ya ito
dharmaparyaya +++ (e)kagatham api ekapa .. ///

5.pi $rutva ‘numodeti kah punar vado ‘jita [y](o) /// — /// .a .. [Sru]tva
canumodet™ ato ‘pra ++++ tasyaham punyabhisams(k)a ///

6. my asamkhyeyataram yas tu khalu punar ajite[ma] /// — // .. va
kuladuhitda va svagrhfaln niskramitva viharam gac(ch)et* ///

The Petrovsky manuscript 335b-336a: asya ajita
punyabhisamskarakusalabhi(sam)skarasya anumodanasahagatasya puratah
sa pirvako danasahagata{m}h punyabhisamskaras{ya}
kusalabhisamskaras ca arhatvapratisthapanasaha(gatas ca
punyabhisamska)'> rah §atamam api kalan nopaiti * sahasrimam api
kal(an /// — /// )m api kotisahasrimam api koti§atasa(hasrimam /// — ///

' The Russian translation of the fragment SI 6584, its transliteration and correspondences
with the other Lotus Stitra texts were published earlier. See: MESHEZNIKOV 2020.

12 Some parts of the Petrovsky manuscript are missing because of the folios being dama-
ged, presumably, due to fire. The restored parts are given in the brackets in accordance with
the text of H. Toda’s edition of the Petrovsky manuscript (ToODA 1981). The symbol “/// —
/I[” is put further to indicate the unrestored lacunas. In addition, due to the presence of
numerous gaps in the Petrovsky manuscript, the critical edition of the Lotus Sutra text (KERN
& NANJIO 1908-1912) was taken into account, when translating the fragments SI 6781.




sa)hasrimam api kalan nopaiti * sa(m)khy(am /// — /// upanisa)m api
nopaiti « evaprameyam ajita e(vasamkhyeyam /// — /// pamcasatima)kah
purusah paramparaya(h) punyam prasavati ya it(o // — /// ) ekagatham api
ekapadam api Srutva ‘numodeta kah punar vadah ajita yo mama
sammukham imam dharmaparyayam s$mayat* Srutva canumodet* ato
‘prameyataram tasyaham punyabhisamskaram vadamy
asamkhyeyataram yas{ya} khalu punar ajitemasya dharmaparyayasya
$ravaparthaya kulaputro va kuladuhita (va) svagrhan niskrramitva
viharam gacchet

Translation"

Oh, Ajita, the previous accumulation of merits and strengthening of
good roots associated with supplying all sentient beings with pleasurable
things and establishing them in Arhatship does not fetch even one
hundredth part, one thousandth, one hundred thousandth, one ten
millionth from the amount of merit and roots of virtue acquired through
joyful acceptance of the teachings of Lotus Sitra. It cannot even be
compared by calculation, counting, comparison or secret teachings. Oh,
Ajita, so great and incalculable are the merits attained by even the fiftieth
person in the series, who hears just a single line from this Sutra and
joyfully accepts it. How much more then is the merit of the first person who
hears this Siitra in my presence and accepts it with joy? Oh, Ajita, I declare
that the accumulated merit of such a person will be even more
tremendous and incalculable. Oh, Ajita, if a young man or a young lady
of a good family, leaving home, goes to a monastery in order to hear this
Stitra. ..

Verso

1. tva tatra vihare muhiirtamatram api imam dhar(ma) /// — /// (sa) ajita
kulaputras tan matrafk]ena punyabhisamskare[na] [kjr(t)[e] ///

2.tena jativitivr(t)to dvittye samucchraye /// — /// [la]bhi bhavisyaty
asvaratha ++++ (th)anam sivikayanaln]. ///

3. vayananam sarsapayananam su O /// — /// nanam labhi bhavisyati
safc][e] + (p)[u] +++ dharmasravane muhartamaftjr(a) .. ///

13 Hereinafter the translated text in bold letters shows passages directly preserved in
published fragments.
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4. nisidet* nisiditva cemam dharmaparya O /// — /// dapaye(t)*
asanasamvibhagam ca kuryad aparasya satvasya sa tena [p]. +

5. masana samvibhaga kusalamilena /// — /// .. t[i] < [S]akrdasananam
brahmdsananam cakrravartirajasananam simhasafnaj-

6. nam labht bhavigyati ¢ sacet khalu pun(a) /// — /// (ra)sya purusasyaivam
vaded dfgla(c). ++ [v]at tvam bhoh purusa saddharmapaundarikam
nama sutram

The Petrovsky manuscript 336b—337a: sa ca gatva tatra vihare
muhiirtamatram api imam dharmaparyayam $rnuyat* utthito va -
nissanno va sa ajita kulaputras tammatrakena punyabhisamskarena
krtenopacitena jativitivr(t)to dvitiye atmabhavapratilabhe gorathanam
navayananam  sarsapayananam  sukhayananam  divyanam ca
vimana(y)a(nanam labhi bhav)isyati ¢ sacet punas tatra dharmasravane
muhiirtamatram api ( /// — /// dharmapa)ryaya(m) Srnuya(t*) parasatvam
va nisida(payed /// — /// apara)sya satvasya sa tena paramasana ( /// —///
punyabhisam)skarena kusalabhisamskarena labhi bhavisya(ti /// — ///
ca)krravartirajasananam simhasananam labhi bhav(isyati // — ///) ajita
tatra kascid eva purusah aparasya purusasyaivam vaded agaccha tava(t)
tvam  bhoh  purusa saddharmapundarikam nama  sitram
dharmaparyayam $rusva

Translation'

and there hears this Siitra for even a single moment, whether standing
or sitting, then, Ajita, through the mass of merit attained from this action
that person after the end of his present life, at the time of his second
existence will become a possessor of carts yoked with bullocks, horses
and elephants, palanquins, ships, light and beautiful carriages, heavenly
vehicles, aerial cars. If that person sits down at a place where the Dharma is
taught even for a moment to hear this Siitra or invites another person to
sit and listen or shares with him his own seat, by the merit of goodness
attained through that action he will gain seats of Indra, of Brahma,
thrones of a Cakravartin. Oh, Ajita, if that person says to another person:

' This excerpt from the Petrovsky manuscript (336b—337a) had been translated earlier by
me when studying another Lotus Siitra fragment in the Serindia Collection (pressmark
SI3693), which partially overlaps the text examined in this paper. For more information
about the fragment SI 3693. See: MESHEZNIKOV 2022.
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“Come and hear the Dharmaparyaya called the Lotus Satra of the True

99

Law”...

SI 6781(2)
Recto

. /// s[o] [bh](o)nty apiirvakah ye(na)[s]ya vi ///

./ m(*) 3" sumerum meru sarve ca cakkravadam[§]ca ///
. te viro ma(m)sacaksu ‘sya edrsa * 5 na O///

. /11 .. kta yah kulaputro va ku[l](a)++[i] ///

. $a[yi]syati * svadhyayis[yla(t)[i] ///

. Suddham sa tena $uddhapari. ///

AN DN AW~

The Petrovsky manuscript 341b—342b: astau gunasatas ta(sya /// — ///
bhot)i caksu(h) suddha(m) v anavilo : (2) sa mamsacaksu(sa /// — ///)
sarva(m) santarabahiram* (3) sumerim meru sa(rvams$ ca /// — /// ye
canye pa)rvata ghustah samudrra(ms) capi pasyati 4 yavad avi(ci /// — ///)
sarvam sa paSyata viro mamsacaksu ‘sya edrsa(m) 5 na tavan divyacaksu
‘sya ( /// — ///') capi vindati * mamsacaksusya visayo bhoti edr§ako laghuh 6
| punar aparam sahtatasamitabhiyukta'® yah kulaputro va kuladuhita va
imam dharmaparyayam udgrhnisyati ¢ dharayisyati < vacayisyati °
desayisyati * paryapunisyati * samprakasayisyati « svadhyayisyati likhisyati
tebhis tathartpe(bhi)r dvadasabhi(h) $rotragunasatebhi ¢ S$rotrendriyam
samanvagatam bhavisyadi suddham pariSuddham bhavisyati supariSuddham
sa tena Suddhaparisuddhena $rotrendriyena ya iha drsahasramahasahasre
lokadhatau samantena vividhas §abda niscaranti tan sarva(ii) cchrnoti

Translation

2) The organ of vision [of a young man or a young lady] will be endowed
with 800 good qualities, by which it will become excellent, clear, spotless.
3) With the carnal eyes given by parents that person will see the entire world
within and without. 4) Meru, Sumeru, Cakravada, and all other mountains,
forests, seas. 5) That person, the hero, will see everything from the lowest
hell of Avici up to the summit of existence. Such will be his carnal eyes. 6)

!5 The numbers inside the text indicate stanzas. The Petrovsky manuscript preserved the
same numbers.
1 Scribal error for satatasamitabhiyukta.
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Although that person does not have divine vision, for he has not yet
acquired it, his carnal eyes will be such as described.

Moreover, Satatasamitabhiyukta,'’ a young man or a young lady of a
good family, who proclaims, preserves, recites, teaches, understands,
explains, preaches, copies this Sutra, will attain 1200 good qualities of the
ear, by which that person’s organ of hearing will become pure and spotless.
Through such perfect ears that person hears all kinds of sounds emitted in
the triple-thousand great thousand world...

Verso

1. vad 1vici'® mahanarakam .. ///

2. $a[bda] va ajasabda va ///

3./// [t](a)hasabda va * ghanda ///

4. st[r|1sabda va purusasabda va « da O///

.....

6. /// bda va * asurasa(bd)[a] va ga ///

The Petrovsky manuscript 342b—343a: hestimena yavad avici(m)
mahanara(kam upar)imena yavad bhavagrram santarabahirena tad yatha
hastisabda va (/// — /// $abd)a va pattisabda va go$abda va ¢ ajasabda va
(//l — /// sabd)a va $okasabda va bhayasabda va (bh)ai(ravasabda /// — ///
pata)hasabda va ghanthasabda va hasya(sabda va /// — /// $a)bda va
vadyasabda va nanarutasabda v(a /// — /// daraka)sabda va darikasabda va
dharmasabda va adharma(sabda va /// — /// )Sabda va balasabda va
vijiiusabda va aryasabda va anaryasabda (v2 mano)jiiasabda va
amanojiiasabda va devasabda va nagasabda va yaksasabda va
gandharvasabda va asurasabda va garudasabda va

Translation

from the lowest hell of Avici up to the summit of existence, within and
without, namely, the sounds of elephants, horses, bullocks, cows, goats;
voices of people, the sound of carts, the sounds of weeping and wailing, of
horror; the sound of conches, drums, and bells; the sound of laughter,
singing, dancing, talking, and crying; male and female voices, the voices of

'7 Satatasamitabhiyukta (Skt. ‘Forever Diligent’) — the name of bodhisattva.
18 Scribal error for avicim.
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boys and girls; sounds of righteousness and unrighteousness, of happiness
and suffering; voices of ignorant and wise men, of noble and ignoble;
pleasant and unpleasant sounds; sounds of gods, nagas, yaksas, gandharvas,
asuras, garudas. ..

SI 6781(3) + SI 1934(2) (in italic)
Recto

1./// bda va v(a)yusabda v[a] (agni)/s/(a)bda va udakasabda va
mahasamudravegasabda va gramasabda va nagarasabda va jana-

2./// (b)[d]a va bhiksunisabda va u(p)a(sika)/s/(a)bda va upasikasabda va
Sravakasabda va pratyekabuddhasabda va bodhisatvasabda va ta-

3./// yavantah kecit ttO // — /// [llo +++ (Sa)bdaniscaramti
santarabdahirena * tan sarvan tena prakrtena parisuddhena srotre-

4./// .. na ca tavad divyam §roQ) /// — /// nam va rutani Srnoti * tesam tesam
<ca> sa[t]v +++ ni paribudhyati * tesam te-

5./// tani vibhavay(a) /// — /// sam tesam satvanam rutani srunvaftjo na
tasya bo(dhisa)tvasya taih sarvasabdaih sro-

6. /// [bh]uya tisthati .. /// — /// sam vyakaroti na casya smrtir u..+[nyja(t)i
eva rupas savatasamita 19

The Petrovsky manuscript 343a—344a: mrgasabda va vayusabda va
agnisabda va - udakasabda va mahasamudrrasabda va gramasabda va
nagarasabda va janapadasabda va bhiksusabda va bhiksuniSabda va
upasikasabda va upasikasabda va sravakasabda va
pratyekabuddhasabda va bodhisatvasabda va tathagatasabda va
yavantah Kecit trsahasramahasahasre lokadhatau $a(bda n)i(Scarant)i
(s)antarabahirena -+ tan sarvams tena prakrtena pariSuddhena
srotren(dr)i(y)e(na /// — /// divya)m Srotram abhinirha(ra)ti * tesam ca
tesa(m) ca satvanam ru(tani // — /// ru)tani paribuddhyati « tesam ca
tesa(m) ca satvanam (rut)a(ni // — /// te)sam satvanam rutani
Srunamanasya na ta(s)ya (/// — /// abhi)bhiiyati (ti)sthati « na ssmmuhyati
akamksa(manas$ ca // — /// vya)karoti na casya smrtir upaha(m)nyati °
evamriipam sa(tatasamitabhiyukta)

19 . . =
Scribal error for satatasamita...
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Translation

sounds of animals; sounds of wind, fire, water, ocean, villages and
cities; voices of monks and nuns, lay men and lay women, disciples,
pratyekabuddhas, bodhisattvas, and buddhas; as many sounds as are
uttered in the triple-thousand great thousand world, within and without, all
of them that person hears with his natural pure ears. Although that
person has not yet acquired the divine ear, he perceives the sounds of all
those living beings, catches and distinguishes them through his natural
organ of hearing. The ear of that bodhisattva is not overpowered by
hearing all these sounds. And if required he may utter all the sounds
without mistakes and without his memory being harmed. Oh,
Satatasamitabhiyukta, such is...

Verso

1. /// bodhisatvasya ma(ha) /// — /// [d]ivyam srotram abhinirharati * idam
a(vo)cad bha[g](a)van idam vaditva sugato ‘thapa-

2. /// sta || srotrendriyam t(a) /// — /// t* vividhams ca yena srunatiha sabdan
iha lokadh[a](t)[a]ya asesato ya 1 ha-

3./// [§](r)noti $abdan rrathana O /// — /// na sughosakanam vinana vediina
ca vallakinam* (2) gitir manojiiam madhuram srno-

4. /// [t]i tatra vira : maQO()[u].. /// — /// ($a)bdajm] bh. ++ te yam ca yato
yatas ca 3 devana ca divya Srnoti Sabdam gitisvarani madhura ma-

5./// na ca te rutani tatha dari(kanam a)p(i) darakanam* 4 ye parvatesveva
guhanuvast karavirakah kokila krrovica morah tahi paksi-

6./// .. safi ca val[g](u) (Sru)nattha S$a(bdan 5) [n]arakesu ye vedana
vedayanta : sudarunam bhiksma karoti Sabdan* ahara duhkhaih
pratipidita

The Petrovsky manuscript 344a—344b: (tasya bodhisa)tvasya
mahasatvasya S$rotrendriyapratilabho bhavati ¢ na ca tava(d) d(i)vya(m)
(Srotra)m abhinirharati idam avocad bhagavan idam vaditva sugato
‘thaparam idam avocac cha(sta) ¢ Srotrendriyam tasya visuddha bhoti
anavilam prakrtikam ca tavat* vividham$ ca yena $Srunpatiha §abdan iha
lokadhatiiya aSesato ye * (1) hastina asvana $rpoti $abdan rrathana
gaunanam ajedakanam* bhiremrdangana su{g}ghosakanam vinana
vaidiina ca vallakanam* (2) gitim manojiiam madhura(m) S$rnpoti na
casya so rajyati tatra vira * manusyakota $rnoti $abdam bhasa(m)ti te




yam ca yato yata§ ca 3 devana ca divya Srnoti Sabdam gitisvarani
madhura(m) manaujiia(m) : purusana istripa ca te rutani tatha
darakanamm api darikanamm* 4 ye parvatesv eva guhanuvasi
(kala)virakah kokila krrofica morah tahi paksino bhonti ca jivajiva(ka
/Il — /// $abda)n* 5 narakesu ye vedana vedayanti : sudaru(nams ca
/Il — /// par)ipidita va ye preta kurvanti tathai(va §abdan*) (6)

Translation

the organ of hearing, that the bodhisattva-mahasattva acquires, although
that person does not have the divine ear. Thereupon, Bhagavan, the
Sugata, the Teacher, added:

1) The natural organ of hearing of that person becomes pure and
spotless; through it he hears all kinds of sounds in this world without
exception. 2) Sounds of elephants, horses, carts, cows, goats, sheep,
drums, musical instruments, lutes, and flutes. 3) That person, the hero,
hears sweet and pleasing singing without being attached to it. He hears
innumerable kinds of human voices, being able to distinguish one from
another. 4) That person hears the voice of gods and divine sounds. He
hears pleasant and sweet tunes, voices of men and women, boys and girls.
5) He hears the cries of the inhabitants of mountains and caves, the
lovely sounds of cuckoos, cranes, peacocks, pheasants, and other birds.
6) He hears the terrible cries of pain and horror from the hells, and the
sounds of spirits suffering from hunger.

SI 6781(4)
Recto

3. /// bh(i)gandhan n(a).. ///

4. /// nam api vividhanam vi ///

5./// (n)[a]m api gandham ghrayati vi ///
6. /// tmabhavagandham ghrrayati « ///

The Petrovsky manuscript 346b—347a: surabhigandha nanaprakarani
(gandhav)i(krtisatasahasrani) yany ekasthanasthitas sa bodhisatvas sarva(ni
/Il — /// a)pi vividhanam vividhatmabhavagandha(n ghrrayati /// — ///
a)Svanam api gandhan ghrrayati gona(nam api /// — /// vivi)dhanam
tiryagyonigatanam praninam viv(i)dh(anam /// — /// atmabhava)gandhan

19



20

ghrrayati « darakadarikatmabhava(gandhan) ghrr(ayati dirasthanam a)p(i)
trnagulmausadhivanaspatimam gandhan ghrrayati

Translation

That bodhisattva smells and distinguishes all manifold hundred-thousand
sweet-smelling fragrances while remaining in his standing-place. That
person discerns diverse scents coming from the bodies of different sentient
beings such as elephants, horses, cows, goats, and various creatures. He
smells the scents issuing from the bodies of men and women, boys and
girls. Even at a distance he smells the odor of grass, bushes, herbs, trees.

Verso

1. /// » samhryate na sammuhyati * ///
2./// .. [m]amjusakamahamamjiisaka ///
3./// (t)isahasranam gandh[a]m ghra ///
4.//1 .. sak[r]asya .. ///

The Petrovsky manuscript 347a—347b: sa tan(i // — /// ) gandhani
ghrrayati ¢ bhiitam gandham vindati * na ca tebhir gandhebhi ¢ samhariyati
na sammuhyati sa iha sthita§ caiva devanam gandha(m) ghrrayati e
tad yatha  paracitrakasya  kobidarasya  gandhan  ghrrayati
mandaravamahamandaravana(m) mamjusakanam mahamamjasakanam
puspanam gandhan ghrrayati : agarucimanam tagaructrnanam
candanactrnanam na(na)vi{vi}dhanam divyanam curnavikrtisahasranam
gandhan ghrrayati * sa tani {ni} gandhani ghrrayati namani caisam janati
gandhani caisam ghrrayati ¢ devaputratmabhavanam api gandhan ghrrayati ¢
tad yatha $akrrasya devendrasy atmabhavagandhan ghrrayati tam ca janati ¢

Translation

He smells all these kinds of scents. He apprehends those smells as they
truly are, without being confused and bewildered by them. Although that
person stays here [on earth], he smells the divine fragrances of celestial
flowers of paracitraka and kovidara trees; mandarava and great mandarava,
maiijiisaka and great maiijiisaka flowers; he discerns aromatic powder of
aloe, sandalwood and thousands of other kinds of divine powders. He
distinguishes their names and smells all these fragrances. He smells and
knows the fragrance of the bodies of the gods, such as Indra, the chief of
gods.




SI 6781(5)
Recto

1. ramamti [y]e ca tahi deva /// — /// ghrr[a]yati d[e].. ///

2. ya devakanya bahupu+++[t]a amuktacailabharanah .[v]+ ///

3. pa[r]e + deva brahma mah(a)(b)r(a)[h]Jma vimaCnavarinah tam$ ca(p)[i]
+ndh[e] ///

4. ++papannams$ ca apiirvaka(m)§ ca ¢ [gh]rraCnendriyam 1drsa tasya
bh[o]t[i] yo //

5. +[h] sthita camkrrame va ¢ uddesasvadhya..++ ca bhiksavo tan sarva so
jalll

6. tksamiile * gandhe(na) + (j)anati bodhisatvo amuk(o) ‘[t]r(a) (bhiksu)r
asukah sthitebhi 26 ///

The Petrovsky manuscript 351a—351b: udyanabhiimim ca tathai(va /// —
/// prasada)$r(e)stha ca tathaiva janati ramamti ye ca tahi (// — ///') (20)
(//l — /I/ ga)ndha(m) gandhena sau janati devaputran* yo yatra karma
kurut(e s)th(ito va $rnoti) sa gacchati yatra va ‘pi 21 ya devakanya
bahupuspamandita  amuktac(e)labharana(h)  svalamkrtah  ramanti
gacchanti ca yena yena gandhena te jana(ti) bodhisatvah 22 yavad
bhavagram upare ca deva brahma mahabrahma vimanacaripa * tams
capi gandhena tahim prajanate sthita(ms$) ca dhyane atha vyutthita(m) va 23
abhasvaran janati devaputran*$§ cyutopapannam$ ca apiirvakams$ ca
ghrranendriyam 1drsa tasya bhoti yo bodhisatva ida stitra dharayet* 24 ye
keci bhiksti{n} sugatasya $asane abhiruktartipa(h) sthita camkrrame va °
uddesasvadhyayarata(s) ca bhiksavo tan sarva(m) so janati bodhisatvah
15 (=25) ye sravaka bhonta ji(nasya putra vi)haramti ekasani vrksamiile :
gandhena so janati bodhisatv(ah /// —/// 26)

Translation

20) [By the power of the faculty of smell] that person is able to find out
about heavenly gardens, the gods’ assembly hall of Sudharma and the
excellent Vaijayanta-palace; that person knows about gods, who enjoy
themselves there. 21) Staying here [on earth] he perceives the smell of
gods and knows by the scent, what they are doing, whether they are
standing, listening, or walking. 22) That bodhisattva knows through the scent
about the divine maidens decorated with a variety of flowers, jewels,
garments, ornaments; and he knows, where they take pleasure. 23) By the
power of smell that person perceives the gods, Brahmas, the great

21
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Brahma moving on the celestial cars all the way up to the summit of
existence; he knows whether they are entering meditation or leaving it. 24)
He recognizes the deities of the Abhasvara-heaven appearing, disappearing,
previously unknown. This is the organ of smell of the bodhisattva, who
preserves this Sutra. 25) That bodhisattva knows all monks who are
diligently applied to the command of the Sugata in their walks, who are
intent upon teaching and learning. 26) That wise person recognizes the
disciples among the sons of Buddha, those who live under trees; by the
smell that bodhisattva knows, that such and such monk is staying in such
and such place.

Verso

1.+ ye dharma praka++{t]i gandhena so janati [b]o(dh)[i](sat)[v]ah 27
yasmim disa ///

2. +ghamadhye gandhena tam janati dharmarajam 2(8) ++ p[i] satva ‘sya

srnonti dharmam $ru ///

.+ ya tatra edrs$a 29 eta(d)[r]C8o ghrranabalo ‘sya bhoti na ca ta ///

4.va(s)ya [30] punar aparam sa[ta](ta)samiCtabhiyukta yah kulapu(tro)
[va] ///

5. $ayisyati * paryapu +++ prakasayisyati ¢ likhis[y]at[i] .. ///

6. bhavisya][t]i * suparis(u) /// — /// [§]Juddhena ji.. ///

W

The Petrovsky manuscript 351b—352b: ye bodhisatvah smrtimamti
dhyayina u(dd)e($a /// — /// dha)rma prakasayamti gandhena sau janat(i
bodhisatvah 27 /// — ///) dharma(m) (praka)$eta hitanukampak(ah /// — ///
lokana)tham* (28) ye (capi) satva ‘sya Srpau(m)ti dharmam ($)ru(tva
/Il — /// jana)t(i) bodhisatvah sugatasya parisa iyam adya (sarva) (29)
(ed)r(sam /// — /// s)ya bhoti na ca tava divyam bhavate ‘sya ghrranam
purvamgamas tasya (/// — /// di)vyasya ¢ ghranasya anasravasya 30 || punar
aparam satatasamitabhiyukta yah kulaputro va kuladuhita va imam
dharmaparyayam udgrhnisyati ¢ dharayisyati * vacayisyati * deSayisyati
paryapunisyati samprakasayisyati ¢ svadhyayisyati likhisyati tebhis
tathartpebhir dvadasatir jihvagunasatebhir jihvendriyam samanvagatam
bhavisyati $Suddham pariSuddham bhavisyati {Suddham pariSuddham
bhavisyati} supariSuddham sa tena SuddhapariSuddhena jihvendriyena
bodhisatvo mahasatvo yad yad eva rasam $a(ya)yisyati yad yad eva rasam
jihvendriyena upaniksipsyati * sarve te rasas tasya bodhisatvasya
(mahasatvasya) jihvendriye(na) (d)i(vyam ma)harasam {adhi}moksya(m)ti ¢




Translation

27) By the scent that bodhisattva knows, if other bodhisattvas have a
good memory, absorbed in meditation, intent upon teaching and learning,
diligent in preaching the Dharma to assemblies. 28) Wherever the Sugata,
the great Sage, kind and compassionating, being honored, teaches the
Dharma to the assemblage of disciples, that bodhisattva recognizes him by
the scent as the King of the Dharma. 29) Here, on earth, that bodhisattva
knows the whole assembly of the Sugata and perceives, if the sentient
beings hear the Dharma and rejoice in it. 30) The faculty of smell of that
person is such as this, although he has not yet acquired the divine smell.
His natural organ of smell is prior to the pure, divine one.

Furthermore, Satatasamitabhiyukta, a young man or a young lady of
a good family, who proclaims, preserves, recites, teaches, understands,
explains, preaches, copies this Saitra, will attain 1200 good qualities of the
tongue, by which that person’s organ of taste will become pure and perfect.
All that this bodhisattva-mahasattva comes to taste with his pure faculty of
tongue, all flavors that he puts down on his tongue, will yield heavenly
savor.

SI 6781(6)
Recto

1. /// thaiva vaidiiryamant sunirma[la](h) +++ [r$a]no bhoti ca sarvapraninam
yah siitra dhareti i.. ///

2./// (s)[ya] drSyate ¢ sau tu svayam pasya /// — /// ..riSuddhakayasy iyam
evarupam* 2 .. ///

3. /// [a] pretatirascayonisu O /// — /// $yamti hi tasya kaye 3 .e ++ manas
ca/ll

4. /// meruh kaye /// — /// 4 buddho ‘pi so pasyati a.. ///

./// .. tasya yata drSyati sa ///

6. /// ya[h] k(u)laputro va kuladu ///

W

The Petrovsky manuscript 357a— 358a: pariSuddha tasya bhavate
‘tmabhavo yatheva vaidiiryamayi sunirmalah priyadarS§ano bhoti ca
sarvaprraninam : ya(h) siitra dhareti i{n}dam hy udaramm* (1) adarsa
mrraste yatha bimba drS$yate loka ‘sya kayasmi tatha ‘sya drSyate ¢ sau tu
svayam pasyati no ca anye pariSuddhakayasy iyam evarapam* 2 ye
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lokadhattiya ihasti satva manusyadevasuraguhyaka$ ca  na{na}rakesu va
preOtatirascayonisu pratibim(ba) dr§yamti hi tasya kaye 3 devavimanas
ca bhavagra yava(c ch)aila(m /// — ///)a « himavan sumeru$ ca mahams ca
meruh kaya(sm)i (// — /// (4) /// — /// pa)§yani atmabhave sasravaka(m)
buddha(sutams /// — /// caikak)a gane ca ye dharma prakasa(yanti 5 /// —
///) lokadhatu  na ca tava so divyata pra(p)t(a /// — /// 6) || punar aparam
satatasamitabhiyukta yah (k)u(laputro va kuladuhita va) imam
dharmaparyayam udgrhnisyati ¢ dharayisyati  vacayisyati desa(yis)ya(ti)
paryapunisyati ¢

Translation?

1) His body becomes entirely pure, perfectly clear, and excellent, as if
made of a cat’s-eye gem; that person, who preserves this Siitra, is an
utterly pleasant sight for all sentient beings. 2) As everything reflects on
the surface of a mirror, so the world’s image is seen on his body. He alone
sees it, while no other beings do, such is the perfection of his body. 3) All
sentient beings of the world, humans, gods, demons, spirits, hell’s
inhabitants, hungry ghosts, animals are reflected on that body. 4) The
aerial cars of the gods which reach as high as the summit of existence, the
mountains Cakravada, Himalaya, Sumeru, Mahameru are reflected on that
body. 5) He sees the Buddhas in his body, likewise the disciples and other
sons of Buddha, the Bodhisattvas who live a solitary life, and those who
teach the Dharma to the assembly. 6) Such is the perfection of his natural
body, which reflects everything in this world, even though that person has
not yet attained the divine body.

Furthermore, Satatasamitabhiyukta, a young man or a young lady of a
good family, who proclaims, preserves, recites, teaches, understands

Verso

1. /// ()i svadhyayisyati « likhis[y]a ///

2. /// .ena pariSuddhena manendr([i] ///

3./// syati * sa tam /// — /// [d]arambanam masam api ///

4./// d dharmam bhasati so ‘sya smr() +++ [m](o)sam gacchati * na
sammuhya +++ ni kani ///

%% The text of the fragment SI 6781(6) partly matches the text of the Lotus Sttra fragment
SI 3694, which was studied in the aforementioned paper (MESHEZNIKOV 2022). Thus, the
translation of this excerpt was picked from that paper.




5./// [n]iruktayo va sarvams tan dharma /// — /// [s]amsyandayati * yavanta$
ca kecit tr[s](a).. ///

6./// [s](a)tvanam bodhisatvas cittaca(r)[i].. ++ nditani prajanati -«
ifjitamanyi[t]ap[r]a ///

The Petrovsky manuscript 358a— 359a: samprakasayisyati °
svadhyayisyati < likhisyati tebhis tathartpebhi{s}r dvadasabhir
manaskarmagunasatebhir manendriyam samanvagatam bhavisyati °
suddham  parisuddham bhavisyati supariSuddham sa tena
suddhapariSuddhena manendriyena pratilabdhena ya(di) ekagatham api
$rosyati tasya so bahvartham paribuddhyisyati * sa tam paribuddhva tam
nidanam tadarambapam masam api dharmam deSayisyati * caturmasam
api samvatsaram api tam dharmam desayati yam ca so kificid dharmam
bhasati so ‘sya smrti na sampramosam gacchati na sammuhyati * yani
kanicil lo(ki)kani lokavyavaharani loka(bh)a(sy)a(n)i lokamamtrani

lokaniruktim va sarva(m)s ta{m}n dharmanu{pa}(nay)e(na /// — ///)
kecit trsahasramahasahasre loka(dhatau /// — /// sarve)sam tesam satvanam
bodhisatva < cittacari(ta // — // manyi)taprapamcita jhasyati

pra(vicinisyati /// — ///)

Translation

explains, preaches, copies this Siitra, will attain 1200 good qualities of
the mind, by which that person’s mental organ will become pure and perfect.
Through his pure mental organ hearing even a single verse [of the Lotus
Siitra], that person comprehends its immeasurable and limitless meaning.
Having thoroughly understood the meaning of what he heard, in accordance
with it that person thereby preaches the Dharma for one month, four
months or one year. The Dharma, that such a person preaches, will not fade
from his memory, will not be forgotten. That person converges all
ordinary, everyday statements, advice, explanations with the rules of the
Dharma. Whatever living beings exist in the triple-thousand great
thousand world in any of the six states of existence, that bodhisattva will
know the course of their thoughts, understand and distinguish their
intentions, inclinations, fallacies.
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SI 6781(7)
Recto

1. /// nipa[ta](m) gam(i)[s]yat(i) sa i[t]. [c]y ///

2. /// bodhisatvaganaparivaro ‘psarah kotina ///

3. /// laduhitra va ayam saddharmapundari[k](o) [dh](arma)[p](a)(r)y(2)-
4. /// yitavyah satkrtya namaskartavyah imam bhagavan dharma-

5./// ..s tesam kulaputranam gunanu$amsa bhavisyanti ¢ tasma-

6. /// .ndariko dharmaparyaya iha jambudvipe pracarisyati

The Petrovsky manuscript 451b—452a: na ca durgativinipatam
gamisyati sa

itas c(y)avitva tusitanam devanam sabhavyatayam upapatsyati yatra
ti(stha)ti ~ maitreyo  bodhisatvo =~ mahasatvo  dvatrin§advaralaksano
bodhisatvaganapariv(a)ro ‘psaraketinayutasatasahasraparivrtapuraskrto
dharmam desayati tasmat tar(h)i (pandi)tena kulaputrena va kuladuhitraya
va ayam dharmaparyaya(h) satkrtya{m} likhitav(yah satkrtyo)ddestavyah
satkrtya{m} pathitavyah satkrtya cintayitavya{m} < satkrtya{m}
bhavayitavya{m}h satkr(tya manasika)rtavya{m}h imam bhagavan
dharmaparyayam likhitva uddisitva svadhyayitva ¢ cintayitva (bha)vayitva
manasikrtva  evaprameyas tesam  kulaputrapam  gunpanusamsa
bha(visyam)ti tasmat tarhi bhagavann aham eva tavad imam
dharmaparyavam adhisthahami ¢ mama bhagavann adhisthanenayam
saddharmapundariko dharmaparyaya iha jambudvipe pracarisya(ti)

Translation

[A young man or a young lady of a good family] will not fall into a state
of unhappiness and frustration. That person will move towards the gods in
the Tusita-heaven, where resides Bodhisattva Maitreya, who is endowed
with 32 characteristic marks of a superior person, who is surrounded by an
assembly of Bodhisattvas, by a retinue of hundred thousands of myriads of
kotis’' of heavenly nymphs, and preaches the Dharma. For this reason, a
wise young man or a wise young lady of good family should devotedly
copy this Lotus Siitra, devotedly declare, devotedly recite, devotedly teach,
devotedly promote, devotedly honor it. Oh, Bhagavan, by copying this
Sitra, declaring, preaching, teaching, promoting, remembering it, a young
man of good family will acquire immeasurable good qualities and

2l Koti — ten millions.
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benefits. Oh, Bhagavan, therefore, I myself*> will protect this Satra. Under
my supervision this Lotus Siuitra of the True Law will be distributed here
in Jambudvipa-mainland.

Verso

1. /// karam pradasit* sadhu sadhii samantabhadra yatra hi nama

2. /// grhitenadhyasayena * evacintyasamgrhitena ci-

3./// ..sya bodhisatvasya mahasatvasya namadheyam dharayisyamti ¢

4. /// $akyamunes tathagatasyarhatah samyak(s)amb(u)(ddha)[sy]a(nt)i-

5. /// ksambuddhasya dharmam desayatah sadhukaram anu.. ///

6. /// [rha]ta sam[y]ak[s]amb(u)d(dh)e[n]a ¢ tesam m(@)r(dhn)i [p]a(n)[i](h)
(pra) ///

The Petrovsky manuscript 452a—453a: atha khalu bhagava(i)
cchakyamunis tathagato ‘rhan samyaksambuddhah samantabhadrrasya
bodhisatvasya maha(satva)sya sadh(uk)aram pradasit* sadhu sadhu
samantabhadra yatra hi nama tvam evam bahujanahita(ya) (pratipanna
e)vac(i)ntyagunadha(rmebhih saman)v(agato ‘si)
mahakarunasamgrhitenadhyasa(ye)na . evacintyasamgrhitena
cittotpddena * yas tvam svayamm eva tesam sitrantadharaka{m}nam
adhisthanam kurvasi * ye kecit kulaputra samantabhadrrasya bodhisatvasya
mahasatva(sya) namadheyam dharayisyamti veditavyam $akyamunis
tebhis tathagato ‘rhan samyaksambuddho drsta (i)ti ayam ca
dharmaparyaya{m}s tasya bhagavatah $akyamunes tathagatasyarhatah
samyak(s)am(bu)ddhasya santikac chruta(h) $akyamuni§ ca tebhis
tathagato ‘rhan samyaksambuddhah pijito bhavisyati ($akya)munes
tathagatasyarhatah samyaksambuddhasya dharmam desayati
sadhukaram anupradatto bhavi(syati anumo)ditas cayam dharmaparyayam
bhasyamano bhavisyati ¢ bhagavata sakyamunina ca ta(thagate)(n)arhata
samyaksambuddhena tesam miirdhni panih pratisthapitam bhavisyati *

Translation

Thereupon, Bhagavan Sakyamuni, Tathagata, Arhat, Fully Enlightened
Buddha praised Bodhisattva-mahasattva Samantabhadra: “Very well,
Samantabhadra, inasmuch as you, endowed with inconceivable qualities,
disposed to profound compassion, having accomplished inconceivable

22 This is referred to Bodhisattva Samantabhadra (Skt. ‘Wholly Auspicious’).
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intentions for the benefit of a great multitude of people, by yourself will take
under protection those Siitra-preachers. The young men of good family, who
will honor the name of Bodhisattva-mahasattva Samantabhadra, should
know that they have seen Sakyamuni, Tathagata, Arhat, Fully Enlightened
Buddha, that they have heard this Sutra in the presence of Bhagavan
Sakyamuni, Tathagata, Arhat, Fully Enlightened Buddha, that they will
have paid homage to Sakyamuni, Tathagata, Arhat, Fully Enlightened
Buddha, that they will have applauded the preaching of this Sutra by
Sakyamuni, Tathagata, Arhat, Fully Enlightened Buddha, that they will
have rejoiced this Siitra. The hand of Bhagavan Sakyamuni, Tathagata,
Arhat, Fully Enlightened Buddha will caress their heads.
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Abstract: The article presents the Tibetan birchbark manuscripts kept in the Serindian col-
lection of the IOM, RAS. The five birchbark manuscripts exhibit common codicological
and paleographic characteristics, and the texts within them demonstrate a functional con-
gruence, primarily associated with the rituals of consecration and empowerment. The ob-
jective of the conservation efforts was to flatten the birchbark fragments to both identify
and preserve the inscribed texts. The fragments were sufficiently moistened in the birch sap
as a plasticizer instead of regular water, given that it is a natural substance inherent to birch
bark. The birch sap for conservation was hand-harvested from an ecologically pristine area.
The soaking process in warm birch sap softened the fragments, and they were also cleansed
of surface impurities. Damaged areas of the birchbark fragments were reinforced using
Japanese conservation paper. For subsequent use and preservation, the fragments were
stored in envelopes made of high-quality Melinex polyester film. Owing to the restoration
work, five Tibetan birchbark manuscripts were described and transliterated.
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secration, stupa

The article aims to present the Tibetan birchbark manuscripts that belong to
the Serindian collection of the IOM, RAS. This implies the need to
describe the experience of restoring Tibetan birchbark manuscripts, as well as
their characteristics and contents. Texts that could be found in the canon were
compared to the critical edition of Tibetan Kangyur. Due to the large number
of discrepancies, only the most important ones were given in the footnotes.'
Also for comparative purposes we used the compilation of dharanis made by
the fourth abbot of the Kagyu Buddhist monastery Taklung (stag lung) Onpo
Pal (dbon po dpal) (1251-1296); this is noted in each individual case.
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In Tibetan book culture, birchbark is deemed a pure material, apt for
ritualistic applications, including crafting texts for placement inside stupas and
for creating protective amulets. Given its fragility compared to paper, there are
a limited number of Tibetan birchbark manuscripts catalogued in the known
collections. A few items are housed in the Berlin Turfan Collection®, the Mon-
golian Academy of Sciences’ and the National Library of Russia.* Alla Sizova,
one of the co-authors of this paper, previously published an article discussing
a birchbark manuscript acquired by N.P. Likhachev. This manuscript features
a selection of dharanis, mantras, and a fragment of the Pratimoksa satra.’
During her research for the said article, the N.P. Likhachev manuscript
(SI 6618) was included into the Serindian collection of the IOM, RAS due
to its purported origin from East Turkestan. During her engagement with the
Tibetan section of the Serindian collection between 2019 and 2021, Alla
Sizova had the opportunity to study four other previously unidentified Tibetan
birchbark manuscripts, which are outlined in this paper.

List of the Tibetan birchbark manuscripts
in the Serindian collection of the IOM, RAS

No. Call Contents and provenance
number

1 SI6558 |Fragment of “The Verses that Summarize the Perfection of Wisdom™.
Collection of N.F. Petrovskyb(?)

2 SI1 6618 | Dharanis, mantras, passage from the pratimoksa siitra.
Collection of N.P. Likhachev.
Brought from East Turkestan by N.M. Berezovsky and a certain

7
“unknown traveller”.

> TAUBE 1980: 93-101.

? CHi0DO 2000: IX.

* Two small birchbark fragments of the Dzogchen (Nyingmapa) text, call number Dorn
901 (DORN 1852: 657-658; VASILYEVA 2020: 64). We are grateful to Anna Turanskaya for
this information.

> S1zovA 2020.

% Porova 2008a: 2.

Unlike the Tibetan manuscripts on paper from the collection of N.F. Petrovsky, which
have old call numbers of the Asiatic Museum (P/...) and originate in Khotan, SI 6558 has no
such old call number. This might be due to the item’s poor condition when it first arrived at
the Asiatic Museum. The provenance is recorded in the modern inventory book, but this
manuscript must be attributed to Petrovsky’s collection with reservations.

7 S1zova 2020.




3 SI1 6680 | Sarvavid mantra.

Comes from the group of materials marked as “Tyrox Mazap P.JI.
11.1909”, that means that they were obtained in Tuyuq Mazar during
the first Russian Turkestan Expedition (1909-1910) headed by

S.F. Oldenburg.8

4 SI1 6681 | Dharani collection.
Provenance unknown.

5 SI 6682 | Dharani for consecration of a stupa.
Provenance unknown.

SI1 6680 (Pl 1) is a folio (size: 16.1x18.6 cm) inscribed on both sides,
with 20 lines on the recto and 20 on the verso. The spacing between the lines
is 0.7-0.9 cm. Manuscript contains the repeating singular formula known as
the Sarvavid mantra: o-’am sa rba byid swa ha (corresponding to skt. om
sarvavid sva ha) “OM the Omniscient SVAHA”. Paper slips with this man-
tra, associated with Sarvavid Vairocana, the central deity of the Sarvadurga-
tiparisodhanatantra, can be found in the Berlin Turfan collection (call
number TibHT 55) with a similar orthography: o-'am sa+rba byed swa ha.’
The formula is related to the rituals of empowerment and consecration.

SI1 6682 (Pl.2) consists of the two folios (size of one of them is
11.3%21.4 cm, the second one is of similar size, requires restoration), which
are pieces of birchbark of a rather uneven shape. The spacing between the
lines is 0.8—1.5 cm. Manner of writing, comparing to the other birchbark
manuscripts in the Serindian collection, is unskillful. Both folios, as in the
previous case, are inscribed with the repeating dharant:

na ma na ba ti nam | ta tha ga ta ga ga na | dhi ba lu ka | ko ti na yu ta sa
ta sa ha sa na ma | o-"am po po vi | rtsa ri | ni rtsa ri | mo ri ko ri rtsa la
ba ri swa ha |

¥ POPOVA 2008b.
The item SI 6680 doesn’t have an old call number, just as in the earlier mentioned case.
? SCHAIK 2016: 181-182.
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PL. 1. Birchbark manuscript SI 6680
(recto, verso; fragment — recto, right lower corner)




This formula can be found in the compilation of Onpo Pal.'® According to
it, in order to attain high spiritual levels, one must copy this dharani and tie
the text around a “life-tree” (axis) of a stupa, performing prostrations and
offerings. In one of the Tibetan manuals, researched by Béla Kelényi, this
formula is called “the dharani accompanying the offering of immaculate
light”. Gergely Hidas translated it from Sanskrit as: “Veneration to the
ninety-nine times ten-million-million-hundred-thousand Tathagatas equal-
ling the sand particles of the Ganga river. OM PURINI PURE. CALINI
CALE. MORI KORI CALA VIRA SVAHA™."

PL. 2. Birchbark manuscript SI 6682 (one of the two folios, recto).

Manuscripts SI 6558 and SI 6681 (Pl. 3, 4) required restoration proce-
dures. The restoration process, as well as subsequent research, are described
in detail below.

SI 6558 and SI 6681: restoration process

In 2019," the birchbark fragments with call numbers SI 6558 and SI 6681
were retrieved for conservation in a state of significant disrepair (Pl. 3, 4).
They were folded, misshapen, and had sustained multiple tears and losses.

" rigs kyi bu’am rigs bu mo gong la la zhig gis gzungs ’di dag dgu bcu rtsa dgu bris te]
mchod rten gyi srong shing gi ngos bzhir bzhug ste| phyag dang pt dza chen po byas na| de
nges par phyir mi ldog par ’gyur zhing myur du bla na med pa yang dag par rdzogs pa’i byang
chub tu mngon par rdzogs par ’tshang rgya’o| (DBON PO DPAL 2007: 215-216).

' KELENYI 2008: 148.

12 The restoration procedures were successfully completed in January, 2020.
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All of these birchbark pieces had lost their natural flexibility, making them
extremely delicate and susceptible to any external factors. This was particu-
larly true for fragments SI 6558, which were originally very thin and thus
more easily damaged (PL. 3). Some of these fragments had also split into
several parts. The primary reason was the lack of appropriate temperature
and humidity levels and the mechanical stress experienced by these frag-
ments before they became part of the Institute’s collection. When overly dry,
birchbark items can become desiccated, leading to crumbling and disintegra-
tion. Objects of this kind require specific storage conditions: temperatures of
+15 to +18°C and relative humidity levels of 50-60%.

PL. 3. Birchbark manuscript SI 6558 before restoration.

The conservation efforts of the 1950s—60s, focused on restoring the
Novgorod birchbark manuscripts, provided a blueprint for the conservators
at the IOM, RAS. In order to flatten the birchbark, the conservators of the
Novgorod texts would soften them using boiling water, then unfold and
place them between sheets of glass, pressing them down with weights. For
an extended period, selecting the most appropriate adhesive to strengthen the
manuscripts proved challenging.

13 A moderately quick-drying, reversible adhesive was required. In the early 1980s polybu-
tyl methacrylate, otherwise PBMA, was tested for bonding of birchbark. When diluted,
quickly or slowly evaporating solvents can be used: toluene, xylene, and acetone. For working




PI. 4. Birchbark manuscript SI 6681 before restoration.

Fragment SI 6681 had a more robust structure and greater pliability com-
pared to SI 6558. However, it wasn’t flexible enough to be unfolded without
the risk of cracking and damage to the birchbark. Visual examination indi-
cated distinct color variations in the birchbark of each fragment. Fragment
SI 6681 displayed a light gray hue on the front and an almost red shade on
the back. In contrast, fragment SI 6558 showcased a light ocher tone on the
front and a dark brown hue on the reverse."*

The objective of the conservation efforts was to flatten the birchbark
fragments to both identify and preserve the inscribed texts. To achieve this,
the fragments needed to be sufficiently moistened. Before doing so, we con-
ducted water resistance tests on the black ink used in the texts. All texts
proved to be waterproof. During the conservation meeting, the decision was
made to use birch sap as a plasticizer instead of regular water, given that it’s
a natural substance inherent to birch bark.

Birch sap is a liquid that seeps from birch trees due to root pressure when
cuts are made in the trunks and branches. This sap flow commences in

with birchbark, PBMA diluted with acetone turned out to be more acceptable. Acetone evapo-
rates fairly quickly, however, it leaves time to correct or install more precisely glued scraps.
PBMA is a reversible adhesive: it can be completely dissolved and removed if necessary after
it has hardened. It is valuable because it is not absorbed into birchbark and does not destroy
its structure. Despite only superficial contact with birch bark, it is also dense enough to keep
fragments of a manuscript whole (POVETKIN 1996).

' The structural and visual attributes of birchbark largely hinge on the location of the birch
trees and their age. The specific type of birchbark selected is influenced by the intended prod-
uct. The outer surface of birch bark is typically white with a grayish undertone, though occa-
sionally it can be pinkish-brown. The inner layers, which face the bast, range in shades from
yellow to brown.
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the spring with the onset of the first thaws and lasts until the buds open.
The birch sap for conservation was hand-harvested from an ecologically
pristine area, distant from urban zones and major roads. When stored in a
cool, dark place within a sterilized container, freshly harvested sap can re-
main fresh for an extended period without souring or becoming cloudy, and
without the need for any preservatives.

Manuscript SI 6681, while being less deteriorated and more robust,
needed thorough moistening. To achieve this, the fragment was fully sub-
merged in a container filled with birch sap for several hours. After soaking,
we checked its plasticity. Its significant increase enabled us to unfold the
manuscript, but it still was’t flexible enough for complete straightening. Dur-
ing the careful unfolding process, it became evident that this single fragment
(P1. 4) consisted of three identically colored and sized folios of birchbark
(PL. 7-12).

Evidently, the deformed fragments couldn’t be fully straightened at this
point due to their limited flexibility. The soaking process in birch sap was
thus continued. All the fragments, including SI 6558, were again immersed
in warm birch sap to continue their softening. The warm sap was replenished
every thirty minutes. During this immersion, the fragments were also
cleansed of surface impurities.

Once sufficiently softened, the fragments were removed from the sap bath
and placed between sheets of dense polyethylene terephthalate. They were
then sandwiched between cloths and wooden boards and subjected to a me-
chanical press for a few hours. The use of the dense film provided a solid
surface while retaining the moisture within the folios. After pressing, the
fragments of SI 6558 were fully straightened and then transferred to a dry
cloth before being placed back under the press. However, manuscript
SI 6681 still had prominent creases across its surface. Its softening in warm
birch sap was extended for several more hours, with the same pressing pro-
cedure using polyethylene terephthalate. An hour later after that the film was
removed. Any lingering creases were meticulously smoothed using a fluoro-
plastic spatula. These slightly moistened birch bark fragments were then
pressed for an extended period between cloths to eliminate any remaining
deformations and creases.

After undergoing the aforementioned procedures, the birchbark fragments
transformed from being overly dry and brittle to flexible and resilient.
Damaged areas of the birchbark fragments were reinforced using Japanese
conservation paper, Hidaka Washi Tengu Tape (Tan) weighing 7.3g/m2,




adhered with 3% wheat starch glue. For subsequent use and preservation, the
fragments were stored in envelopes made of high-quality Melinex polyester
film, a material commonly employed in the archival storage of photographic
and paper-based items.

SI 6558: description and transliteration
Description

The manuscript (as shown in Pl.5 and 6) comprises three fragments
which originally formed a single folio of a rough square shape, measuring
22.1x23.6 cm. The recto side has 27 lines, while the verso side has 32 lines.
The spacing between the lines is 0.7-0.8 cm. The piece of birchbark origi-
nally had an irregular shape, as well as tears and holes, and the scribe had to
adapt to this.

The birchbark is very thin and fragile, as in the case of the manuscript
SI 6618, which was supposedly produced not for reading but for symbolic
purposes.”> Text is written with black ink in elegant dbu med script. One can
note the letter ya attached to ma (ma ya btags) (although inconsistent).

Text has a number of scribal errors (for the relevant ones the correspond-
ing correct variants from the critical edition are given in the footnotes), such
as: ston nyid ‘emptiness’, sems ‘sentient being’ (instead of sems can) etc.
One verse is omitted (recto, line 11). The scribal negligence also led to dis-
ruptions in the poetic rhythm, resulting from missing or exceeding number
of syllables.

Contents

The manuscript contains the fragment from the canonical prajiaparamita
text “The Verses that Summarize the Perfection of Wisdom” (skt. aryapra-
JhAdaparamitasancayagatha, tib. ‘phags pa shes rab kyi pha rol tu phyin pa
sdud pa tshigs su bcad pa). The work summarizes in versicular the contents
of the “The Perfection of Wisdom in Eight Thousand Lines” (skt.
astasahasrikaprajiaparamita). It was divided into 32 chapters by Harib-
hadra in the 8th c.'® The Tibetan translation was made by Vidyakarasimha
and Kawa Paltseg in the early 9th c.

15 S1zova 2020: 471.
16 ConzE 1975: ix.
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The fragment SI 6558 covers chapters 20-26 (Chapter XX “The Simile of
the Merchant and His journey” — Chapter XX VI “The Simile of the People
Created by Magic”)." In the critical edition of the Kangyur,' the entire
work spans pages 3—44. Meanwhile, the fragment found in manuscript
SI 6558 corresponds to pages 27'°~34'". This suggests that, had there been a
complete copy of the work with folios containing roughly equivalent por-
tions of text, the existing folio would likely be numbered five, and there
would be around 7 folios in total.

PL 5. Birchbark manuscript SI 6558 after restoration (recto)

'7 Translation into English: CONZE 1975: 47-57.

'3 DPE BSDUR MA 34 2008.




Transliteration

Recto

(1]

(4]

(3]

(6]

(7]

(9]

<dper na rin chen 'dod pa rin chen gling song ste|| rin chen rnyed nas
phyir yang khyim du ‘ongs gyur pa|| der ni ded dpon ’ba’ zhig bde
bar ’tsho byed cing|| gnyen bshes tshogs yid mi bder ’jo>g pa myin pa
Itar|| de bzhin byang chub sems dpa’ ston'® nyid rin chen gyil|

<gling du song ste bsam gtan dbang po stobs thob pal|| mya ngan ’das la
reg pa ’ba’ zhig mngon dga’ zhing|| sem>s can sdug bsngal yid du ’jog
par *gyur ma yin|| dper na don gnyer tshong

<pa rgyus shes bya ba’i phyir|| bar gyi grong khyer grong rdal grong
gang yin par ’gro|| der yang mi gnas rin che>n gling du ’ang myi
gnas la||rig pa’i khyim du myi gnas lam la mkhas par *gyur]|

<de bzhin byang chub sems dpa’ gsal te nyan thos dang|| rang rgyal
rnams kyi shes pa rnam grol kun la m>khas|| de la myi gnas sangs
rgyas ye shes gnas ma yin|| ’dus ma byas la

myi gnas lam kyi tshul shes yin|| gang tshe ’gro la byams pas rjes
su ’brel byas nas|| ting ’dzin stong pa mtshan myed smon pa myed
spyod pa+so”™|| de ni mya ngan ’das pa thob par ’gyur

zhe ’am|| dus byas yin par gdags nus de ni gnas myed do|| dper na
sprul pa’i myi lus myi snang ma yin zhing|| de ni mying gis kyang ni
gdag<s> par nus pa ltar|| de bzhin

<byang chub se>ms dpa’ rnam thar sgor spyod pal| de ni mying gis
kyang ni gdags par nus pa yin|| ga</> te spyod pa dang ni dbang po
yongs dris la|| byang chub sems pa*'

<stong> pa mtshan ma myed pa’i chos|| yongs su myi rtog** phyir
bya®|| dgra bcom sa dang

<rkyen gyi sangs rgyas ye shes dang|| khams gsum dag la rmi lam na
yang mi ’dod cing|| sangs rgyas> mam>® mthong ’gro la chos kyang
ston byed pa|| de ni mi Idog

19
stong.

20 _. scribal error.

21 dpa’.

22

ston.

z pa’isayibut Y:pasayis; L, P, N, C: pasayi.
% bstan par but Y: stan par; N, Zh: bstan pa yin.
% rig par bya but N, Zh: - par.

rnams.
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[10]

[11]

[12]

[13]

[14]

[15]

[16]

[17]

[18]

27

<lung bstan> yin par rig par byal| rmi lam na ni sems can <ngan song
gsum gnas> mthong|| <skad cig de> la ngan song rgyun gcad smon
lam ’debs|| bden pa’i byin kyi rlabs kyis

m<e> 7i27

______ phung po zhi|| de ni myi ldog lung bstan yin par rig par
bya||”® ji ste de ni bden pa’i byin rlabs sna tshogs dag|| *byor pa bdag
lung bstan snyam rlom sems ’byung ba’am||

gal te byang chub sems dpa’ gzhan kyi lung bstan rlom|| rlom sems
gnas pa de ni blo chung shes par bya|| mying” gzhi las bdud ni nye
bar ’ong gyur na-s|| *di skad smras

te ’di ni khyod dang pha ma dang|| khyod kyi bdun mes rgyud kyi bar
kyi mying yin zhing|| gang tshe khyod ni sangs rgyas ’gyur ba’i my-
ing ’di yin|| sbyangs sdom rnal ’byor Idan pa

ci ’dra ’byung ’gyur laj| khyod sngon yon tan tshul yang ’di ’dra ’o
zhes brjod de®|| de skad gang thos rlom sems byang chub sems dpa’
ni|| bdud kyi<s yongs su bslang zhing>

blo chung rig par bya|| rab tu dben pa’i grong dang grong khyer ri sul
dang|| dgon pa dben pa’i <nag>s khrod rab tu sten <byed> cing|| bdag
stod®' gzhan la smod <pa'i byang chub sems>

dpa’ ni|| bdud kyis yongs su bslang zhing blo chung rig par bya|| rtag
byed byang chub brtson pa ma gtogs par||

de na® dgra’ bcom rang rgyal *dod pa gzhan myi skyed| *di ni bde
brgya yod pa’i ri’i sul|| sbrul kyis gang

bar lo mang bye bar gnas byed kyang|| dben pa ’di myi shes pa’i by-
ang chub sems dpa’ de|| lhag pa’i nga rgyal rnyed nas ’dre bar gnas
pa yin|| byang chub sems

me yi.

%+ mi yi ’jig rten *byung po’i gdon dang nad mang ba|| phan dang snying brtser ldan pa’i

bden pa’

i byin gyis zhi|| ’on kyang rlom sems med cing nga rgyal skye med pal| de ni mi ldog

lung bstan yin par rig par bya||.

29

+ gi.
30 do.

31 only D.
32 4 can.

33 ni.

M kyi sras kyis but N, Zh: pa’i sras kyi.
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[19]

(20]

(21]

[22]

(23]

[24]

[25]

[26]

(27]

pa myin snyam brnyas byed pal| de ni bdud

<kyi spyod yul gnas zhes rgyal bas gsungs>|| gang zhig grong
ngam ’on te dgon par gnas kyang ru<ng>|| theg pa gnyis kyi sems
bral byang chub mchog nges nal|

<’di ni "gro don zhugs pa rnams kyi dben pa> ste|| byang chub sems
dpa’ drod nyom®® de ni bdag nyid nyams|| de Itar bas na byang chub
dam pa tshol ba yi|| bsam pa drag Idan mkhas

<pas nga rgyal nges bcom ste|| nad pa’i> tshogs kyi gso phyir sman
pa bsten pa Itar]| g.yang’’ ba myed par dge ba’i bshes gnyen bsten par
byal| sangs rgyas byang chub mchog zhugs byang chub

<sems> dpa’ dag|| pha rol phyin dang bcas ste dge ba’i bshes su
bstan™|
kyis sangs rgyas byang chub myur du rtogs*'|| rgyal ba *das dang ma
byon phyogs beu* gang bzhugs pa|| kun lam pha rol phyin pa *di yin
gzhan ma yin|| pha rol phyin ’di byang chub mchog la zhugs rnams
kyi|| gsal dang sgron dang snang dang ston mchog

<yin zhes bshad|| ji ltar shes rab pha rol phyin pa mtshan nyid
stong|| chos 'di thams cad mtshan> nyid de dang ’drar shes shing]|
chos rnams stong zhing mtshan ma myed par rab shes

<nal| de Iltar spyod pa bde gshegs shes rab spyod pa yin|| sems can
yongs su ltogs pa zas la "dod bye>d cing|| ’khor bar chags pa’i yid
dang ldan rnams rtag tu ’khor||

<bdag dang bdag gi chos gnyis yang dag min stong ste|| byis pa bdag
nyid kyis ni mkha’ la mdud pa bor|| dper> na dogs pa’i ’du shes kyis
ni dug langs pal| dug de khong du song

35 stobs dang dbang po rnam thar ting dzin thob de lal|.
36 snyom but Y, L, P, N: nyom; C, Zh: snyoms.

7 g yel.

3 psten.

% de dag rjes su ston byed ’di ni.

40 rnam but C: rnams.

! Scribal error, attempt to write: myi rtogs.

* beur but Zh, N: beu.




42

Verso

(1]

(2]

PI. 6. Birchbark manuscript SI 6558 after restoration (verso)

<ba med kyang brgyal bar 'gyur|| de bzhin byis pa bdag dang bdag
gir khas len pa|| bdag der "du shes yang dag mi rtag skye zhing chi||
Jji ltar “dzin pa de ltar kun nas nyon mongs bstan|| bdag> dang bdag
gir myi

<dmigs rnam par byang bar gsungs|| 'di la gang yang nyon mongs
rnam dag ‘gyur med par|| byang chub sems dpas shes rab pha rol
phyin pa rtogs|| ‘dzam bu’i gling na sems can ji snyed ma> lus pa||
de dag thams cad byang chub
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(3]

(4]

[3]

(8]

(9]

[10]

<mchog tu sems bskyed nas|| lo stong bye ba mang por sbyin pa byin
byas la|| kun kyang ’gro ba’i don du byang chub rgyur bsngo> yang||
gang zhig shes rab pha rol phyin la* mngon brtson pa|| tha na nyi ma
cig geig" rjes

<su 'thun byed nal|| de la sbyin pa’i phung pos bsod nams char mi
phod|| de phyir g.yel med rtag tu shes rab ’jug par bya|| shes> rab
pha rol phyin mchog spyod pa’i rnal ’byor pal| snying rje chen po
bskyed

<kyang sems can ’du shes me>d|| de tshe mkhas <pa ’'gro ba kun gyi
sbyin gnas> ’gyur|| rtag tu yul ’khor bsod snyoms don yod yongs su
spyod|| byang chub sems dpa’

dgrol ba’i phyir|| lam yangs pha rol sems can khams la ston ’dod pal|
nyin mtshan shes rab pha rol phyin la brtson par bya|| myi zhing*
sngon

chad ma rnyed pa’i rin chen mchog|| dus gzhan zhig na rnyed par
gyur te dga’ ba las|| rnyed ma thag tu bag myed gyur te stor na nil|
stor bas rin chen mngon ’dod rtag tu sdug bsngal lo|| de Itar byang
chub mchog

<zhugs rin chen lta bu yi|| shes rab pha rol> phyin la rnal ’byor dor
myi byal| rin chen _rpygn‘” nas * rab tu brtson bkris® nas|| myur
du ’gro bar byed pa zhi bar ’gyur ba bzhin|| nyi ma sprin dang bral
ba’i ’od zer dra

<ba can|| mun nag thibs po mun pa thams> cad ’joms ’char ba|| srin
bu me khyer srog chags *byung po thams cad dang|| skar ma’i tshogs
dang zla ba’i *od kun zil kyis gnon|| de bzhin byang chub

<sems dpa’ shes rab pha rol phyin|| mchog spyod stong> pa dang ni
mtshan ma myed spyod pa|| mkhas pa Ita ba’i thibs po bcom nas ’gro
kun dang|| dgra’ bcom rang rgyal byang chub sems mang zil kyis
gnon||

4 mchog but L, N, Zh: la.
* geig cig.

+ can.

4 Zhig.

4 ryed.

* 4 blangs te.

4 dkris but N, Zh: bkris.




[16]

[17]

[18]

<dper na rgyal po’i bu zhig nor gtong don ’dod pa||> kun kyi gtso

<dgos>|| de ltar shes rab spyod mkhas byang chub <sems> dpa’
yang|| bdud rtsi sbyin par byed cing lha dang myi rnams dga’|| *di ni
da Ita na yang sems can mang phan brtson|| chos kyi rgyal por gnas
par gyur na>> smos

ci dgos|| de’i” tshe na bdud ni zug mgu Idan par ’gyur| mya ngan

ang chub sems dpa’ *di yid

nur ’gyur zhes|| ’jigs pa bstan phyir phyogs rnams sreg cing skar
mda’ gtong|| gang tshe mkhas pa de dag bsam pa rab>® ldan zhing||
nyin mtshan shes rab pha rol phyin pa mchog don Ita||

de tshe lus sems ngag ni *kha’>’ *gro bya Itar rgyu|| nag po’i rtsa lag
rmams kyis rlags® myed ga la *gyur|| gang tshe byang chub sems
khros pa’i sems dang ldan gyur pa|| de tshe bdud ni dga’ zhing
mchog tu nyams bder ’gyur|| de gnyis rgyal ba’i ye shes 1a® ni
ring ’gyur snyam|| de gnyis ring du ’gyur zhing sha za ’dra bar *gyur
gnya ka®' rang gi dam bca’® nyams par byed par *gyur|| sdang zhing
bzod dang bral la byang chub ga la yod|| de tshe bdud rnams phyogs
dang beas ste® dga’ bar *gyur|| lung bstan ma thob byang chub

sems dpa’ gang zhig gis|| lung bstan thob 1a® brtsod pa rtsom byed
nal| tha ba skyon ldan sems kyi <skad c>ig ci snyed pal| d<e snyed
bskal> pa’i gzhi nas nas(!) go cha bgo <bgos so|| sangs rgyas>

3 only D, U.

5! thob but Y, P: thobs.

52 nas but Zh: na.

53 de i tshe.

B nyam but Y, L, P, N: nyams.

55 nyam chung but Y, P: nyams chung.
36 drag but N, Zh: rab.

7 mkha’.

58 glags.

% rtsod.

60 ]as.

1 gnyi ga.
82 beas.

63

te.

% 4+ sems khros.
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[22]

(23]

[24]

[25]

[26]

[27]

[28]

bzod pa’i pha rol phyin pas byang chub reg|| sems ’di bzang ba myin
snyam dran pa skyed byed cing|| so sor ’chags par byed cing phyis
kyang sdom byed la|| dga’ bar <myi byed de ni sangs rgyas chos>
’dir slob|| gang zhig slob tshe bslab pa gang yang khas myi len|| slob
pa po dang bslab pa’i chos mmams myi dmyigs shing|| bslab dang
bslab pa ma yin <’di> gnyis myi rtog pal| de Itar gang slob

de ni sangs rgyas chos “dir slob|| byang chub sems dpa’ gang zhig ©
bslab *di shes|| *di’ ni gzhar yang bslab nyams tshul khrims ’chal
myi ’gyur]|| de ni sangs rgyas chos mnyes bya phyir

’di la slob|| de ni bslab lhag bslab la mkhas ste dmyigs pa myed||
mkhas pa *0s®” byed rnams kyi shes rab de ltar slob|| dge ba ma yin
sems cig®® tsam yang skyed myl byed|| nyi ma mkha’

<la>’gro ba’i gzer kyis zil gnon pa’i|| mdun kyi bar snang la ni mun
pa myi gnas bzhin|| shes rab pha rol phyin la bslab pa byas rnams
kyi|| pha rol phyin pa thams cad ’dir ni *dus

<par ‘gyur|| *>jig tsho<gs Ita bar lta ba drug> bcu® gnyi<s ’dus
ltar|| de bzhin pha r>ol phyin <pa ’di dag ’du>s par gsungs|| dper na
srog gi dbang po ’gags na

<dba>ng po gzhan| gang dag ji snyed <yo>d pa thams cad ’gags
par ’gyur]|| de ltar shes rab spyod pa <mkhas pa mchog rnam>s Kkyi||
<gsungs|| byang> chub sems mkhas nyan thos yon tan gang dag
dang|| de bzhin rang rgyal yon tan kun la slob byed cing|| de dag de la
myi gnas ’dod pa myi skyed de|| *di ni bdag

<gis> bslab bya yin snyam de phyir slob|| myi ldog byang chub
mchog la rab tu zhugs pa yi|| sems bskyed pa la bsam pa thag pas yi
rang ba|| stong gsum ri rab srang la gzhal

<bas tshad g>zung rung|| rjes su yi rang dge ba de ni de Ita myin||
dge ba don gnyer phan ’dod sems can ji snyed pal| kun kyi bsod nams

%+ de lta’i.

66 de

67 >od.

88 gcig but N: cig.

% cubut Y, L, P: beu.

0+ cad.

! de phyir de dag rgyal ba’i yon tan.
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[29]

[30]

[31]

[32]

<thob gyur nas|| sdu>g bsngal zad par bya phyir ’jig rten chos sbyin
byed|| byang chub sems dpa’ <gang> zhig myi rtog chos rnams kun||
stong dang mtshan ma myed dang spros myed yong’* shes pa||

<de ni shes rab gnyis kyis byang chub tshol mi byed|| rnal ’byor pa
de shes rab pha rol phyin mchog brtson|| na>m mkha’i khams de
dang ni nam mkha’ der gnas” pal| yod pa ma yin gang gis

<kyang ni de ma thob|| de bzhin shes rab spyod mkhas byang chub
sems dpa’ yang|| nam mkha’ Ita bu yin te> nye bar zhi bar spyod||
skye bo’i dbus na sgyu ma’i skyes bu *di mgu’* snyam dul|

<skye bo ’di mgu bya snyam mi sems de yang byed)|| rdzu ‘phrul sna
tshogs rab tu ston par byed mthong yang|| de la lus med se>ms myed
mying yang yod ma yin|| de bzhin shes rab spyod pa nam yam ’di
snyam du||

SI 6681: description and transliteration

Description

The manuscript comprises three folios with dimensions of 10.2x28.6,
10.2x26.6, and 10.3x26.7 cm. Compared to manuscripts SI 6558 and
SI 6618, the birchbark used in this case is sturdier and more robust. Given
the content of this manuscript, which provides specific instructions on how
to utilize a particular dharant, it can be inferred that it was created not (only)
for ritualistic purposes, but for practical use.

The first two folios are labeled with the Tibetan letters nga and ca, which
correspond to the numbers 4 and 5, respectively. The third folio lacks a folia-
tion mark, but its text continues from f. 5. Hence, we have folios 4—6 from
the text, yet we lack both its beginning and end.

The orthography is characterized by the letter ya attached to ma (ma ya
btags). In rendering Sanskrit sounds there is a tendency to use e instead of i:
bye ma la for vimala, be ra for vira.

2 yongs.

73

gal.
74




Contents
F. 4 recto'® Mantra “Unfathomable mansion of increasing jewels”
(no beginning) (skt. manivipulavimana, tib. nor bu rgyas pa’i gzhal med

khang)
Textological comparison is made with the edition of Onpo Pal.” Follow-
ing the dharani text is an explanation of its use. This consists of a typical list
of actions for such texts, such as reading, comprehending, affixing to some-
one’s body, writing on various objects and materials (though birchbark is not
specified), and so forth.”

The subsections of the text (such as “heart” mantra, skt. hrdaya, tib. sny-
ing po; secondary “heart” mantra, skt. upahrdaya, tib. nye ba’i snying po)
are not titled. They are marked by yig mgo e, or three dots flanked by two
shad B\,

F. 4 recto’— Dharanit “Stainless usnisa”
5 recto’ (skt. vimalosnisa, tib. gtsug tor dri ma med)

“Stainless usnisa” is a widespread formula used in the rites for blessing a
caitya (stupa). This dharant with accompanying text (as present in SI 6681)
can be found in the canon as a part of the dharani-sitra entitled “A caitya
perfectly constructed with complete knowledge” (skt. sarvaprajiian-
taparamitasiddhicaitya; tib. shes pas thams cad mthar phyin par grub pa’i
mchod rten).”’ The explanation mentions bark (shing shun) as a suitable ma-
terial for copying the dharani.

Last part of the fragment contains three formulas starting with orit trai-
yadhve (in the manuscript: strai yadh dhe) that spread nature of a caitya on
“all the lands™, “all the waters” and “all of space” respectively. This explana-
tory parts are absent in SI 6681. The fragment concludes with these three
formulas, while the canonical text continues with explanations of various
formulas related to the consecration of stupas.

7> DBON PO DPAL 2007: 243-244.

7 The explanation is not included into the canonical edition of this mantra (DPE BSDUR MA
104 2008: 609-611).

" The relevant fragment can be found in (DPE BSDUR MA 90 2008: 859"-860'%), where the
whole work occupies pages 857-872. The canonical work was translated into English
(ScHOTT 2023).
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F.5recto’’  Mantra “Hundred syllables of the tathdgatas”
(skt. tathagatasataksara, tib. de bzhin gshegs pa’i yi ge
brgya pa)

This mantra is featured as an independent text in the Narthang and Lhasa
editions of the Buddhist canon.”® The SI 6681 version includes an introduc-
tory header that elucidates the mantra’s purpose, which provides “access to
all mandalas, both mundane and supramundane”.

F.5verso'® The Eight names [of Avalokitesvaral
(tib. mtshan brgyad po)

Textological comparison is made with the edition of Onpo Pal.” After
listing the eight names in Sanskrit, the SI 6681 version gives the translation
to Tibetan.

No. Sanskrit Tibetan
1 |aksadhara pad ma bsnams pa holding the lotus®
2 |padmodbhava |pad ma las born from the lotus
"khrungs pa
3 |padmahasta phyag na pad ma [holding] the lotus in hand
4 |padmasri pad ma’i dpal glory of the lotus
5 |padmanayaka |pad ma’i gtso bo leader of the lotus
6 |padmalocana |pad ma’ispyan eye of the lotus
7 |loke$vara ’jig rten dbang phyug |lord of the world
8 |padmesvara pad ma’i dbang phyug |lord of the lotus

F.5verso’~  Dharani, fulfilling the six perfections of Amoghapasa

6 verso® (skt. aryamoghapasaparamitasatparipiiraka namadharant,

(no end) tib. ‘phags pa don yod zhags pa’i pha rol tu phyin pa drug
yongs su rdzogs par byed pa’i gzungs)

8 DPE BSDUR MA 91 2008: 509—-510.
7 DBON PO DPAL 2007: 252-253.
8 In Sanskrit, however, it is aksa ‘axis’, not padma ‘lotus’.




The translation of the Sanskrit text in manuscript SI 6681 notably differs
from the canonical version by Maiijusrivarma, Loden Sherab, and Chokyi
Sherab."'

The salutations to the buddhas and bodhisattvas in SI 6681 are given in
Sanskrit, whereas in the canonical version they are translated to Tibetan. The
vocabulary of these two versions differs significantly (SI 6681 / canonical
version: bsnyen gnas / smyung bar gnas “one day precepts”, “fasting vow”;
nyin cig bzhin du / nyi ma re re zhing “daily”; dud ’gro’i skye gnas / byol
song gi skye gnas “animal womb” etc.), as well as the syntactic order.

The text is structured around the six perfections: generosity, discipline,
patience, diligence, one-pointed concentration, and wisdom. Each of these
perfections has its respective formula and explanations. However, in SI 6681,
the scribe mistakenly omitted the section on patience and began copying the
section on diligence immediately after the one on discipline. Upon realizing
this error, he then added the section on patience. The text then appears to
transition to the salutations of the dhyana section. This is where the existing
text concludes. Given that the last available folio 6 lacks a foliation mark,
it’s plausible that this folio was discarded due to the error in sequencing the
perfections. However, this remains speculative and cannot be confirmed with
certainty.

Transliteration
F. 4: recto

[11 @]||dzwa la dzwa la dha rma dha tu gar bhe | ma ni ma ni ma ha ma ni
ta tha ga ta hri da® ma ni swa ha [|@"|| na mah sa rba ta

[2] tha ga ta nam | om bi pu la gar bh€ | ma ni pra bhe ta tha ga ta ni da ri

sha® né ma ni ma ni su pra bhe | bi ma 18% s3°¢ ga ra gam

81 DPE BSDUR MA 93: 151-157.
%2+ ya| ma ha.

83 + shin tu rab tu gsang ba’i.
8 di+rsha.

8 la.

8 sam.
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[3] bhi re hum hiim | dzwa la dzwa la | bud dha bi 16 ki t& | gu hya a dhi
sthi te gar bhé swa ha | | ¥|om ma ni ba+dzre ham |}|@"||6m ma nin
dha

[4] ri him phat | | ¥ gzungs *di’i mthus thos pa rtsal ’am | blags pa ’am |
kun chub par byas sam | lus la thogs

[5] sam | bris sam | *chang ngam | <rgyal> mtshan gyi rtse mo la *dogs*°
sam | ' glegs bam du <byed> dam | <ras> la bris sam |

[6] dar la bris sa<m> | <rtsig> pa la <bris pa 'a>m | ra ba la bris pa ’am |
chung ngu na skra ’am lag pas reg gam | grib mas

[7] phog’ gam | sems can gzhan <gyi>s reg na yang de gdon myi za bar
phyir myi Idog par gyur nas bla na myed pa yang dag par

[8] rdzogs pa’i byang chub mngon bar rdzogs par *tshang rgya’ bar *gyur

[9] gang la la zhig gis ’dzin tam ’chang ngam bris sam klog gam | mying
nyan bar byed na de mtshams myed pa Inga dang myi dge
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Pl 7. SI 6681 (f. 4, recto)

87 + snying po.

8 + nye ba’i snying po.

% + ma ma rang gi ming spel ka+sya swa hal.
% btags.

! + mchod rten du gzhug gam)|.

2 reg.

% sangs rgyas.

* mchod rten byin gyis brlab pa’i cho ga rig pa chen mo bi ma la u+sni+sa’i gzungs *di ni.
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PI. 8. SI 6681 (f. 4, verso)

F. 4: verso

[1] ba beu dang sdig pa’i las ci bgyis” pa thams cad ma lus par byang
bar ’gyur ro || bye’® ma la u sni sa’i rig pa chen mo mchod rten

[2] byin kyis brlab pa’i cho ga ni’’ °di ’o| |om strai yadh dhe’® sa rba ta tha
ga ta | hri da ya gar bhe dzwa la dha rma dha tu gar bhe | sam ha ra na
a

[3] yusam sho dha ya | pa pam sa rba <ta> tha ga ta sa man to u sni sa bye

[4] ma thag tu ’ji<g rten gyi> kha<ms thams> cad mchod rten gyi rang
bzhin du gyur to || rig pa chen mo ’di gro ba *am ras sam| shing

_________ 100 <...rgyal m>tshan gyi rtse mo la btag na

lha dang myi la+stsogs pa thams <cad k>yis phyag bya ba dang |

[6] Dbkur bsti bya ba’i ’os su ’gyur ba dang | rig pa chen mo ’di lus

97

%8 trai ya dhwe but Y: strai yad dhe; L, C: strai ya ddhwa.
% ma le but Y, P: man to.

100 _

1" dang lha ma yin pa.

192 blta but N, Zh: Ita.
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______________________ 103 ’gyur ro|| |Jom strai yadh dhe sa

rba ta tha ga ta hri da ya | ga rbhe dzwa la dha rma dha tu gar bhe|
[9] sam harana a yu sam sho dha ya pa pam | sa rba ta tha ga ta sa man to
1% ra si dha

rma dha

F. 5: recto

[1] @] |tu gar bhe bi bi sa ra a a lam swa ha || ' om strai yadh dhe | sa rba
ta tha ga ta hri da ya | gar bhe dzwa la dha rma dha tu gar bhe |

[2] sam harana a yu sam sho dha ya | pa pam sa rba ta tha ga ta sa man to
| bye ma la u sni sa bi shud dhe | ma ha be ra tse ra ga bi ra si |

[3] dha rma dha tu bi bi sara | a a'”’ ma ma ki swa ha| '® |om strai yadh
dhe | sa rba ta tha ga ta hri da ya | gar bhe dzwa la dha rma dha tu gar
bhe |

[4] sam harana a yu sam sho dha ya | pa pam sa rba ta tha ga ta sa man to
bye ma la u sni sa bi shud dhe ma ha be ra tse ra ga bi ra si | dha rma

[5] dha tu bi bi sa ra a a e kham ya swa ha '°}|@| |yang na_de bzhin

[6] ste ]| de yis ’jig rten dang | ’jig rten las *das_pa’i dkyil ’khor thams cad

[7] na mah strai yadh dhi ka nam | ta tha ga ta nam sa rba trda a''' pra ti ha

1% bdag nyid ri brag gam| tshal lam| dgon pa’am| sa phyogs gang du "gro ba’i tshe rig pa
chen mo ’di brjod na ri dang sa phyogs thams cad mchod rten dang ’dra bar.

104

bi.

19 dze ra ga+mbhi but Y, P: tse ra gam bi.

1% + zhes brjod na| sa gzhi thams cad kyang mchod rten gyi rang bzhin du *gyur ro| [bdag
nyid chu’am| chu bo’am| mtsho’am| rgya mtsho la sogs pa gang la rgal ba na yang rig pa chen
mo’i sngags ’dis btab na chu de thams cad kyang mchod rten gyi rang bzhin du *gyur ro|.

107

1% 4 Zhes brjod na| chu thams cad kyang mchod rten gyi rang bzhin du ’gyur ro| |gzhan
yang bdag nyid kyis nam mkha’ gang nas gang khyab par rig pa chen mo’i sngags ’di btab na|
nam mkha’ thams cad kyang mchod rten gyi rang bzhin du *gyur ro|.

199+ Zhes brjod na| nam mkha’i khams thams cad mchod rten gyi rang bzhin du *gyur te|.
110

1 _
12 _
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bi ga ta ra ga | bud dha dha rma te | sa ra sa ra | sa ma ba 12 | ha sa ha
sa|

[9] trayatraya|ga gana' mahabaralaksane|dzwa la dzwa la na sa
gare swa ha ||
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PL. 10. SI 6681 (f. 5, verso)

113 sa ma+nto na+nta.

"% bha ga wan.
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F. 5: verso

(1]

(2]
(3]

(3]

(6]

(8]

115
116

" na mo a ksa dha ra ya | na mah pad mod bha ba ya | na mah pad ma

brgyad po ’di nyin

re zhing'"™® bton na nad thams cad las grol bar gyur ro|| skye ba gzhan
du ’khor los sgyur pa’i rgyal por ’gyur zhing sangs rgyas nyid thob par
the tshom

Bomamo
gha pa sha ma ha da na pa ra myi ta pa ri pii ra ya hiim da ra da ra bi bi
dhi bi tsi tréh sa rba sa two pa bho ga sa rba ta tha ga ta ma ha '*° pi ja

me ghéh'*' pra bar tta ya ta ra

=122

ta ra ta ra ya ma ha pad ma pa " ni hum phat swa ha|| ’di ni "~ sbyin

ba’i pha rol tu phyin pa’i snying po chen po ste| gang zhig gis yungs

123

+ thugs rje chen po’i mtshan brgya rtsa brgyad pa.
naya.

17 _

118
119

bzhin.
sangs rgyas dang byang chub sems dpa’ thams cad la phyag ’tshal lo| |[dus gsum du

gshegs shing bzhugs pa’i de bzhin gshegs pa thams cad la phyag ’tshal lo| byang chub sems
dpa’ sems dpa’ chen po snyin rje chen po dang ldan pa ’phags pa spyan ras gzigs dbang
phyug la phyag *tshal lo| (DPE BSDUR MA 93: 151°7).

120
121
122
123
124
125

+ da na.

gha.

ma.

+ don yod pa’i zhags pa’i.

’bru.
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[9] yang'* sbyin bar byin ba las des dran ba tsam dang lan bdun bzlas pa

F. 6: recto

[1] @] |pha rol du phyin pa yongs su rdzogs par byas par ’gyur ro| |@] |na
mah sa rba ta tha ga ta nam| ne ma a rya ba lo ki te shwa ra ya bo dhi

[2] satwa ya ma ha sa twa ya ma ha ka ru ni ka ya | dm a mo gha shi la
sam bha ra sam bha ra | bha ra bha ra | ma ha shud dha sa twa pad ma
bi bhi si ta bhii ja dha ra '** sa man ta

[7] dag par ’gyur ro| |gang yang dge slong'’ tshul khrims ma nyams pa

gyis kyang tshul khrims

126 gui.
127 bzlas brjod byas na.

128 mchod sbyin chen po rnam par *phrul pa chen po shin tu rgyas pa chen po’i.
12 1 dha ra.

130 950 sbyong gi.

12; brgyad bzung nas smyung bar gnas par byas te mi smra bar lan nyi shu rtsa gcig tu.
133 mdo la tshul khrims dag pa chen po.

S: dri zhim po mang po lus la.

136
137
138

zhig nyi ma re re zhing.
rtag tu.

13 dge slong gang la la zhig.
140 nyams par gyur pas smyung bar gnas par byas te.




na ma a rya ba lo ki te shwa rwa ya bo dhi
[9] satwa yah ma ha sa twa ya ma ha ka ru ni ka ya| dm ma ha birya a mo
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Pl. 11. SI1 6681 (f. 6, recto)
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PIL. 12. S1 6681 (f. 6, verso)

'*I' mdo la tshul khrims yongs su dag par.
142 bit+rya ma.




F. 6: verso

(1]

(2]

(3]

(4]

(6]

(7]

[8]

yongs su rdzogs par ’gyur ro| [nam du yang brtson ’grus kyi pha rol tu
phyin pa dang bral

ba lo ki te shwa ra ya bo dha sa twa ya

— — -1 = g = — _ . 14
ma ha sa twa ya ma ha ka ru ni ka ya| | 6m a mo gha ksan ti sa rba '*
dhi sa twa ksha mi na'*’| ksha na ksha na ma ha mé tr ka ru na '’ sa

twa bad sa la ma ha ka ru ni ka sa rba sa twa ksha mi
na'*® him phat swa ha| |gzungs ’di bzod pa chen po dang | snying rje

L;Ii_s_gang yang ’das pa dang]

gang yang da Itar dang gang yang ma ’ongs pa’i dmyal ba na gnas pa
ba’i phyir dran par bya zhing gzungs kyi mchog bzlas pa byas na sems
can dmyal ba las grol zhing | gang yang ’gro ba mang po bzod pa’i pha
rol tu phyin pa yongs

su rdzogs par ’gyur ba la ’jog te | ji srid sangs rgyas su gnas par gyur
gyi bar du zhes bya ba’o|@)]| na mah sa rba ta tha ga ta nam | na mah a
rya ba lo ki te shba ra ya bo dhi sa twa ya ma ha sa twa ya ma ha
ka ru ni ka ya|

143 dus rtag tu dran pa’am| yongs su dag cing spro ba’i yid kyis dran pa.

144 byang chub kyi snying po la *dug gi bar du brtson ’grus nyams par mi *gyur.
145 4 po.

%6 i but L, N, C, Zh: na.

147 4 sa+rbba.

148 ni but N, Zh: na.

9 snying brtse ba.

139 byol song gi skye gnas.

1511 dags.

152 pya,
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Conclusion

Tibetan birchbark manuscripts present a fascinating yet under-researched
phenomenon.

Given the initial condition of the two manuscripts (SI 6558 and SI 6681),
the conservators at the IOM, RAS felt compelled to conduct specialized
research on restoration techniques for such items. Consequently, they de-
vised methods to flatten and reinforce the birchbark texts using birch sap.

There are five Tibetan birchbark manuscripts at the Serindian collection of
the IOM. While they originate from different sources or have unknown
provenance, their contents reveal a shared functional purpose. This func-
tional purpose is related to the rituals associated with the consecration of
stupas. In academic literature, this topic is consistently addressed, albeit
without a specific focus on the birchbark material. Jampa Kalsang provided
an overview of a work by the first Changkya Khutukhtu on the topic.'> Béla
Kelényi examined a specific collection of paper scrolls retrieved from a
stupa.'™ There’s a case study on the Dunhuang manuscript PT 350," and
Yael Bentor has made the most significant contributions to the study of con-
secration rituals.'”® All these publications help to establish the repertoir of
the consecration texts, and allow us to speculate on the function of the bir-
chbark manuscripts after identifying their contents.

In case of Likhachev’s manuscript (SI 6618), it was established that the
fragment of the Pratimoksasitra it contained, was widely used for inscrip-
tions in the shape of Buddhist stupas on the back of thangkas, i.e. was related
to consecration rituals. Likhachev’s manuscript contain pratityasamutpada
and usnisavijayadharant, that belong to the group of “five great dharanis”
recommended for depositing within stupas and images along with
vimalosnisa, guhyadhatu and bodhigarbhdlamkdralaksa.]57

The four birchbark manuscripts discussed in this article might have served
a similar purpose. The text of SI 6680 is solely composed of the Sarvavid
mantra, which is also used for empowerment and consecration rituals.
SI 6682 exclusively contains a repeating formula of the “immaculate light”
dharant, copies of which are meant to be wrapped around the “life-tree” of a

153 K ALSANG 1969.

15% KELENYT 2008.

155 SCHERRER-SCHAUB 1994,

156 BENTOR 1994, 1995, 1996, 2003.
157 BENTOR 2003: 24, 32.




stupa. SI 6681 is a compilation of various dharanis and mantras, including
the vimalosnisa (one of the “five great dharanis”) and a non-canonical trans-
lation of the aryamoghapdsaparamitasatparipiiraka-namadharani. Owing to
the relative durability of its material and the inclusion of explanatory texts,
this manuscript could have been used for reading. This is less likely for the
manuscript SI 6558, which is written on extremely delicate birchbark and
includes the prajiaparamitasaiicayagatha. While prajiiaparamita texts can
be venerated as sacred objects, there have been no known instances of such
lengthy Tibetan texts being inscribed on birchbark until now.

It’s notable that the letter ya attached to ma (ma ya btags) can be found in
manuscripts SI 6618, 6681 and 6558 (SI 6680 and SI 6682 have no suitable
linguistic material). All these manuscripts, except for the less proficiently
made SI 6682, exhibit an elegant dbu med script. However, as we stated al-
ready in the case of the Likhachev’s manuscript, there aren’t enough clues to
date these manuscripts with any relative certainty.

Special designations

<abc>: Reconstructed text (using other editions)
{abc}: Text added by the scribe

[1]: line number

1% folio/page"™

Abbreviations

C: Cone edition

D: Sde dge edition

L: Lithang edition

N: Narthang edition

P: Peking (Kangxi Kanjur) edition
U: Urga edition

Y: Yongle Kanjur edition

Zh: Zhol (Lhasa) edition
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Some time ago Prof. Giovanni Stary (1946-2018) suggested me to
prepare a facsimile edition of the rare Manchu-Chinese manuscript “Emu
tanggi orin-i sakda-i sarkyian” (“Stories of one hundred and twenty old
men”) from the collection of the IOM, RAS. This text is a sample of the
original Manchu literature concerning everyday life of Manchu bannermen
and exists in Manchu and Manchu-Chinese versions. Giovanni Stary had
already worked on the monolingual Manchu manuscript from the University
of Chicago and had published the German translation of the text,' it was
obviously interesting to compare the Manchu versions of this rare text that
are scattered all over the world.> As a result of the critical edition of that
manuscript (which he had compared with the manuscripts from the Library
of the Osaka University of Foreign Studies and the Beijing University of
Nationalities), Giovanni Stary suggested that I prepare an index of plots
from the stories of the Manchu-Chinese manuscript kept in St. Petersburg,
Russia.

A rare bilingual text from the IOM, RAS collection consists of eight
fascicles debtelin/juan 5. The first fascicle begins with three prefaces: by a
Mongol Songy(in (Songyun ¥A %) dated 1790, the editor of the text Furentai,
and the translator of the text into Chinese, famous connoisseur of Manchu
and Chinese literature Fugiytn (Fujun & &) dated 1809.% The text consists
of 120 stories told by 120 old men, and every story begins with the words

Emu sakda hendume — “One old man said...”.

Each fascicle/debtelin includes 15 stories, and the content of them is as
follows:

The 1st fascicle: kulun-i ujui debtelin ¥z 3452 —

gurun neihe baita emu meyen BE % —1{% “The foundation of the
Empire, one chapter”.

I.1: A short history of the Manchu-Qing empire from Nurhaci till
Qianlong.

munggan-i ba emu meyen [% % — 14 “Imperial burial places, one chapter”.

[.2: A short description of the Manchu emperors’ and their ancestor’s
tombs near Hetu-ala, Mukden and Beijing (Eastern and Western tombs).

dergi hese juwe meyen i1 —f4 “Imperial orders, two chapters”.

' STARY 1983.

? For various copies of this text see: NAKAMI 2000: 23-36.
3 VOLKOVA 1965: 59, no. 106.

4 PANG 1999: 73-81; ILIUKHOV & PANG 2023: 33-56.
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1.3. A philosophical discussion concerning moral qualities of magisters
(dosika-si, jinshi 3 12).

1.4. A philosophical discussion concerning good administrators based on a
Qianlong teaching inserted into the “Hafan hergen-i bithe” (Jinshen zhishu
42 45) and of the philosopher Dong Zhongshu (Z ff' 13, 2nd c. BC).

enduringge niyalmai doro. fucihi-i tacihiyan be leolehe emu meyen
BB #GR—1% “Discussion about sages and the Buddhist teaching, one
chapter”.

I.5. A philosophical discussion on Buddhism between a “Mongol friend”
and his Chinese teacher.

dorolon de ginggulere baita emu meyen WAL % —1% “About respecting
the rites, one chapter”.

1.6. On the duties of officers employed in the Ministry of Rites.

erun be olhoSoro baita emu meyen HFH—1% “About caution in
punishment, one chapter”.

1.7. A philosophical discussion on punishments between two officers of
the Ministry of Justice.

giisai hafasai baita jakin meyen 85 )\f% “About banner officers,
eight chapters”.

1.8. A description of the daily duties of an officer employed in the “Office
for delivering provincial reports to the Throne” (dolo baita wesimbure ba /
neiting zoushi chu W EZ=FAL).

1.9. A description of the duties of the “Banner-general of Mukden”.

1.10. A description of the duties of the “Banner-general of Girin Ula”.

I.11. A description of the duties of the “Banner-general of Sahaliyan Ula”.

1.12. The correct and Honest life of an anonymous “Vice-president of the
Ministry of Finance in Mukden” as an example of a good administrator.

I.13. A discussion among Banner officers on how to teach and educate
banner soldiers, mainly against dissipation of money.

1.14. The teaching of a Banner officer against plague of “collective bets
(isangga mekten / yaohui & €) causing serious economic problems and
poverty among bannermen.

[.15. The teaching of a Banner officer how to be a good clerk in the
yamen, mainly against drinking and dissipation of money.

The 2nd fascicle: lifan-i jai debtelin X522 —
giisai hafasai baita uyun meyen Ji& B 5 JL% “About banner officers, nine
chapters”.




II.1. The teaching of a Banner officer on how bannermen should live
modestly and not to become debtors of Shandong-Chinese who give high
prices for meat, drinks and grain.

IL.2. The teachings of a nirui janggin (captain) against usury.

I1.3. The teachings of a bosokii (corporal) on how to administrate and
correctly collect the taxes from simple bannermen.

II.4. The examples of two mukiin-i da (clan-chiefs) who correctly
administrated their clans, helping especially the families in poor condition.

IL.5. The teaching of a galai da (chief of the wing) how to become a good
Manchu soldier.

II.6. A discussion between a gisai da (colonel) and jalan-i da
(commander of a banner section) how to fight against thieves, robbers and
prostitutes.

II.7. The action of a Banner officer against illegal gambling-houses
opened by “sedan-chair carriers”.

IL.8. The teaching and action of a banner officer against water-suppliers,
mainly the “Shandong-people”, whose rude methods caused economic
difficulties to simple Manchu bannermen.

I1.9. A discussion on the water-channels of Beijing, their utility and how
to keep them in good condition and efficiency.

goloi hafasai baita ninggun meyen HMEFH N “About provincial
officers, six chapters”.

I1.10. On the duties of a good provincial governor-general, mainly against
distilleries of alcoholics, dangerous for the people’s health.

II.11. The teachings of a provincial governor to his subordinates how to be
a good servant to the Dynasty.

I1.12. On how a provincial governor correctly supervised the provincial
examinations.

I1.13. The teaching of a provincial governor to a boo-i niyalma
(bondservant) concerning right rewards.

II.14. The teaching of a Financial Commissioner (dasan be selgiyere
hafan / buzhengshi Ai¥{f#) concerning questions of grain-taxes and
corruption therewith connected.

II.15. The teachings of a Provincial Judge (baicame beidere hafan /
anchashi 1% %21 concerning the correct administration of justice.

The 3rd fascicle: ilihen-i ilaci debtelin R4 =
goloi hafasai baita juwan juwe meyen #ME H+ % “About provincial
officers, twelve chapters”.
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I11.1. How to be a good dooli hafan / dao i& (intendant of a circuit).

I11.2. The duties of a fu-i saraci / zhifu FNIF (prefect).

I11.3. An example of a good fir-i saraci / zhifu FANF (prefect).

I11.4. An example of a good uhei saraci / tongzhi [FI%1 (subprefect) from
Hetu-hoton, who managed to resolve grain and alcohol problems among the
Mongols.

II1.5. How to be a good acan beidesi / tongpan ¥ (second class
subprefect), with special emphasis on avoiding to borrow money from
anybody.

III.6. How to be a good jeo-i saraci / zhizhou %1 (department
magistrate), with special emphasis on how one a jeo-i saraci has managed
social disorder (robbery) due to hunger among people.

I11.7. How to be a good hiyan-i saraci / zhixian 154 (district magistrate).

II1.8. Example of a good hiyan-i saraci who instructed the local teacher
how to teach Confucian morals.

II1.9. The duties of a birai baita uheri kadalara amban / hedao zongdu
JIEZLE (an official responsible for river regulations) with special
emphasis on the Huanghe river and how its waters and dams were regulated
from ancient times (by mythical emperor Yu) before the Ming and Qing
dynasties. Ancient books on water-regulations are quoted as examples. The
Manchu title is usually given as birai jugiin be uheri kadalara amban.

IIL.10. The duties of a jeku juwere baita be uheri kadalara amban / yun
zongdu JEHEE (an official responsible for grain transportation): what he
should do to guarantee grain for the whole population.

III.11. An episode about a customs collector and his secretary who could
not bear his master’s reproaches concerning the correct management of
custom administration: he started eating too much and died. The episode is
the starting point for teaching to be sober in eating and drinking. The second
part is devoted to the teaching of the custom collector on how to collect
customs in a right and efficient way.

II1.12. A discussion between a provincial general and a provincial
governor about the laws of the Qing dynasty with emphasis on grain
conservation to prevent famine.

seremSeme tehe ba-i baita ilan meyen B[P —ff% “About garrison life,
three chapters”.

II1.13. The description of good administration by a general who lived in
the south. The episode refers to the emperor’s visit to Jingnan, Hangzhou
and other places: the local authorities ordered to all soldiers to buy new
clothes for this occasion and spend a lot of money. Only the afore mentioned




general ordered his soldiers to wash their old clothes, put them in order and
prohibited them to spend money on new clothes, thus proving to be a good
administrator of money. The emperor highly appreciated the general’s
decision.

III.14. The story is about the teaching of a Banner lieutenant-general in
service at Shanghai-guan (Sanaha furdan) to his soldiers. Their controls
against ginseng smuggling in coffins at the gates of Shanghai-guan is
mentioned. He also prohibited drinking alcohol and wearing expensive
clothes.

III.15. The story concerns the two Banners of Tumet-Mongols in Huhu-
hoton and their commanders, Guluge and Haigiyo, seen as examples of good
Banner generals.

The 4th fascicle: as§an-i duici debtelin &4 2 4

tulergi aiman-i baita jakin meyen Mg )\ % “About outer territories,
eight chapters”.

IV.1. The story about the relations of the Manchu emperors with Tibet and
Dalai-lama with a special emphasis on Tsewang Arabtan of the Dzungars,
and how he was defeated by the Manchus, who in that way brought peace to
Tibet. At the beginning of the tale an inscription on stone-stele is mentioned.
The stele was erected in Tibet in 1721, its text quotes the Dalai-lama’s
famous message to Hongtaiji.

IV.2. About the Mongols and “Tanguts” (Tibetans) living in Gansu
province, but administered by an amban from Xining Pt &,

IV.3. About the administration and subdivision of Inner and Outer
Mongolia.

IV.4. About the administration of Outer Mongolia, especially of the Kalka
Mongols who had to watch over the border with Russia.

IV.5. A description of the Mongol-Russian border region, especially
between Uliyasutai and Kobdo.

IV.6. The story concerns the war against the Dzungar Empire and the
conquest of Turkestan by the Manchus. At the end of the story is described
the return of the Turgut from Russia to China.

IV.7. The story is a concentrated description of Russia; Moscow
(Moskewa), Irkutsk (Erkeo), Tobol’sk (Tobol), and the Senat (sanat) are
mentioned; a linguistic explanation of the word “gubernator” is given as
gubir which should mean golo (province), nator — hafan data (heads of
the office). At the end, the Russian students who learned Manchu are
mentioned.
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IV.8. The story concerns the Chinese-Russian trade in Kiyakhta, and how
it is regulated.

cooha baitalara baita ninggun meyen H]EZ7 5% “About the use of
army, six chapters”.

IV.9. The tale is a short treaty about the “art of war” starting with Zhuge
Kongming # & LB (Zhuge Liang #& & 5%, 181-234 CE) and mentions at
the end the Qing wars against Moslems, Dzungars and the Jinchuan 41|
rebellion. Finally, as a good source for studies the Qianlong’s composition
Yongkiyan mudan ingebun / Quanyun shi 4=%85F is recommended.

IV.10. A discussion on war strategies, starting from Wang Mang T-3F
(33 BCE-23 CE) till the Tang and Sui Dynasties.

IV.11. The story about behavior and teaching of a good army-officer in
moving troops.

IV.12. Teachings of a general of the “Green [Chinese] Army with
emphasis on taking care of arms and correct behavior of soldiers toward
local population.

IV.13. Explanation of the duties of an army-commander explained in a
form of a letter written by a commander to his friend.

IV.14. Military enterprises and merits of Yue Wumu %2 (Yue Fei
{5 1103-1141), a Sung general, seen as a good example of an excellent
commander.

beye hiisutuleme kicere be leolehe emu meyen FEATE Wi—15%
“Discussion on self-application and diligent work, one chapter”.

IV.15. A discussion between five officers on good behavior. It is
interesting to note that this discussion took place while “eating the sacrificial
meat” (wecere yali jembi / shi jirou B4SA) — it means after a shamanic
rite.

The 5th fascicle: dosin-i sunjaci debtelin 5274 2 1

sefu-i tacibure baita juwan meyen HRiZL 115 “Instructions for teachers,
ten chapters”.

V.1. How a teacher organized the teaching in a Banner- school with
special emphasis on the reading of the Manchu-Chinese parallel version of
the “Four Books”.

V.2. How a teacher organized horse-training lessons with arrow-shooting
and eliminated economic and other problems herewith connected. At the end
of the tale it is told that his method was later followed also by the “Imperial
Clan School” (uksun-i tacikii /| Zong xue 5%%:) and the “Gioro School”
(Gioroi taciki 2 5 52).




69

V.3. Difficulties in teaching Chinese philosophical works and the helpful
use of Manchu translations.

V.4. A philosophical discussion based on the “An dulimba bithe”
(Zhongyong 1 J7).

V.5. A philosophical discussion of a Mongol teacher (baksi) on the
“Banin giyan-I narhiin jurgan bithe” (Xingli jingyi T35 5%), The Guwen
153 Anthology and the Tongjian gangmu B4 H .

V.6. An explanation of the Mongol teacher of the philosophical treatise
Ximing V6%% written by Zhang Zai 5R#§ (1020-1067).

V.7. How to teach arrow-shooting from horse-back if there is no money to
buy a horse: a teacher constructed a wooden horse, and in that way managed
to resolve the problem.

V.8. Teaching against physiognomy and future-telling, condemning these
practices with the help of the Imperial “Banin giyan-i narhi{in jurgan bithe”
(Xingli jingyi YEELRE22).

V.9. The story concerns the inspection of an old teacher to the school
where students were beaten by the teachers when not well prepared.
He stopped that cruel punishment and referred the pupils’ and teacher’s
attention to the “Imperial benevolence” and the necessity to be thankful
for it.

V.10. An old man tells about his visit to the School for the sons of the
Imperial house (Gurun-i juse hitwasabure yamun / Guozi jian 35 5).

juse sargan be tacibume kadalara baita ilan meyen FIZFETFH =%
“Instructions for girls, three chapters”.

V.11. A discussion on the six classical books necessary for a good
education, i.e. the “Four Books” (Duin bithe / Sishu 1), the “Records on
Music” (Kumun-i ejebun / Yue ji 4%7C) and the “Spring and Autumn Annals”
(Cin cio / Chunqui FFK), “Ju ze g’ang mu (Zhuzi gangmu T4 H) and
the “Guwen yuwan giyan” (Guwen yuanjian 5 SCi#5).

V.12. A discussion on children’s education with emphasis on
SimaWengong = f5iH 2 (Sima Guang =] 555, 1009-1086).

V.13. A discussion of the women’s position in the family life based on the
saying emile coko hiilarakii. emile coko hillaci. boo jocimbi — “When a hen
(= woman) does not cluck (= shout), [or] when a hen clucks (= shouts), the
house [always] suffers”.

booi banjire be kicere baita juwe meyen FVEiEtEH % “Diligent
application in home affairs, two chapters”.

V.14. How a poor bannerman, living modestly with his wife and his
mother, managed with his salary to cover all his debts within ten years.
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V.15. The story gives detailed instructions on how to treat horses well
having at disposition only a few money. Emphasis is made on how to
nourish horses in a cheap but good way.

The 6th fascicle: eldehen-i ningguci debtelin #4275

tondo hiyoosun be leolehe ninggun meyen ‘87514 “Discussion on
loyalty and filial piety, six chapters”.

VL.1. A philosophical discussion on tondo ojoro doro — the principle of

loyalty.

VI.2. A philosophical discussion on filial piety, starting from the saying
tondo amban be hiyoosungga jui ci baisu — “A loyal officer comes from a
filial child”.

VI.3. A philosophical discussion between two friends on human values
with reference to the philosophers loze (Yuezi %, i.e. Yu Xiong {FfE,
13th c. BC) and Ze Hiya (Zi Xia T-&, i.e. Bu Shang P, 6th c. BC).

V1.4. Talks about loyalty (fondo) and filial piety (hiyoosun), quating also
the work “Mujilen-i targabun” (Xinzhen &) by the philosopher Fan Jun
TuiR.

VIL.5. Talks about the rules to be observed in the family life based on the
emperor’s “Banin giyan-i narh(in jurgan bithe” (Xingli jingyi 1E FEHE ).

VI.6. Discussion based on the work “Ama eme damu nimerahli seme
joboSombi” (Fu mu wei qi bing zhi you L E:EH 5 2 &) emphasizing filial
piety.

tacire kicere be leolehe uyun meyen E)EZ:/L1% “Discussion on
application in studies, nine chapters”.

VL.7. A talk about Sun Bin fM& and Pang Juan €78 who lived during the
Qi (1122-265 BCE) and Wei (403—241 BCE) Dynasties.

VL.8. Philosophical discussion on rites and music, quoting the
philosophers Zhu Xi & (1130-1300) and Zhou Dunyi J&§Z(EA (1017—
1073).

VI1.9. Philosophical discussion about the importance for bannermen of
good instructions based on Confucian morality.

VI.10. A discussion on the precious character of the book “Banin giyan-i
narh(in jurgan bithe” (Xingli jingyi YE¥EA5 ) for bannermen’s education.

VL.11. A discussion on the book Banin giyan-i narhlin jurgan bithe”
(Xingli jingyi T FEFEF8) and the “Tai-gi tu nirugan (Taiji tushuo, also called
“Amba ten-i nirugan”) by Zhou Dunyi & (A (1017-1073).

VI.12. Conversation on the emperor’s preface to his “Banin giyan-i
narh(in jurgan bithe” (Xingli jingyi £ FEF5F) and Li Guangdi’s report to the
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Throne. Li Guangdi Z=YtHh (1642-1718) was the president of a commission
for re-editing the works of Zhu Xi that were published with the imperial
foreword in 1713.

VI.13. Poverty is not a reason for neglecting studies and progress in social
life, as show the examples of Zhu Maichen &HF (?-116 BC) and Su
Laoquan #£& £ (1009-1066). The same is true for bannermen who have to
learn the Manchu language and exercise in arrow-shooting, even if stricken
in years.

VI.14. A philosophical discussion on Confucian teachings with quotations
from Zhu Xi &% (1130-1200) and Cheng Hao F£5H (1033-1107).

VI.15. A philosophical discussion on a chapter from Banin giyan-i narh{in
jurgan bithe” (Xingli jingyi YEFENEFE), emphasizing the “Manchu literary
style (manju gisun ici).

The 7th fascicle: dahasun-i nadaci debtelin 33452 £

tacire kicere be leolehe tofohon meyen 251 F.f% “Discussion on
application in studies, fifteen chapters”.

VIL.1. A discussion on the “Banin giyan-i narh(in jurgan bithe” (Xingli
Jjingyi MEFERE ).

VIL.2. A discussion on the right order in which the Chinese classics should
be read, i.e. “Great Learning” (dmba tacin / Da xue K%=*), the “Analects of
Confucius” (Leolen gisyren / Lun yu &), the “Book of Mengzi” (Mengze
bithe / Mengzi d:i¥), the “Invariable Medium” (4n dulinbai bithe /
Zhongyong &)

VIL3. A philosophical discussion on Tung Su-i bithe (Tongshu HZ) by
Zhou Dunyi J& Z(EH (1017-1073).

VIL4. A discussion on the teaching of Luo Congyan (ZE ¢ E, 1072-1135)
and his school.

VIL5. A discussion between two friends on the philosophy of Zhu Xi
(4 E, 1130-1300).

VIL6. A discussion on the teachings of Confucious and Mengzi.

VIL7. A philosophical discussion based on Mengzi’ saying “Humanity in
an honor, inhumanity is a shame” (gosin oci derengge. gosin akii gicuke /
ren ze rong, bu ren ze ru {_ I Z&, AR ).

VIL8. A discussion between two friends on a man’s blunt and dull
character.

VIL9. A discussion on the saying “All things contain affections; affections
follow an order” (eiten jaka de buyenin bi. buyenin giyan be dahambi / shi
ge you qing,qing zhun hu li F5-H 1%, 154 -F-H).
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VIL.10. A philosophical discussion developing the concept of temsen /
zheng F (competition).

VIL.11. A philosophical discussion on the sentence “When a sage lives in
a country, he does not blame its dignitaries” (ambasa saisa tere gurun de
tehe de. terei daifan hafan be wakasarakii / junzi jus hi bang, bu fei qi dafu
A TJER, ALK,

VIL.12. A philosophical discussion on the sentence “Orders and laws are
all fixed; affections are not fixed” (giyan kooli gemu toktohon bi. buyenin oci
toktohon akii / li yu fa you ding, qing wu ding ye FLEL/EA &, & HE ).

VII.13. Philosophical discussion based on the “Tengkicuke babe giinire
sarkyian bithe” (Jin si lu 3T &%) by Zhu Xi.

VII.14. A philosophical discussion on the conception of “good” (sain/hao
1)

VIL.15. A discussion on the sentence “Sorrow in the former house even if
it was rich, happiness in the present house, even if it is poor” (onggolo boode
banjishiin bime joboSoho, te boode yadahiin bime sebjelehengge / ji ye jia
rao er you, jin ye jia pin er leji £ R G &, S tHK A ML)

The 8th fascicle: urgujen-i jakiici debtelin 5342 )\

tacire kicere be leolehe sunja meyen BTk “Discussion on
application in studies, five chapters”.

VIIL.1. A discussion on mankind referring to Pan Gu 1, Fu Xi k3,
Shen Nong 2, the “Eight Diagrams” J\ £}, etc.

VIIL.2. A discussion on the chronological order in which the classical
books should be read, referring to the “Hafu buleku” (Tongjian iB).

VIIL.3. Discussion on historical personalities like Zhuge Kongming
7 & fLBH (Zhuge Liang # & %%, 181-234 AD and Liu Xianzhu %5 ).

VIIL4. A discussion on maxims (koolingga gisun / geyan ¥ ) of old
sages quoting inter alia Cui Hao #3% (5th ¢. BC).

VIILS5. A discussion on the life of Zhou Emperors like You Wang 4T,
Ping Wang *f-F, etc.

Jjulgei baita juwan meyen TiF 1% “Stories from ancient times, ten
chapters”.

VIIL6. A discussion on Sima Wengong ] f5ii A (Sima Guang w]F5Jt,
1009-1086) and the “Ze j’i tung giyan g’ang mu (Zizhi tongjian gangmu
EIRIESEA H ).

VIIL7. A discussion referred to ancient rulers like Jin Jinggong 5/,
Zhao Dun jf#i )&, Zhao Shuo j# ¥, etc.
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VIIL.8. On various historical personalities like Xie An #f% and Fu Rong
¥Rk of the Jin Dynasty (317-420), Li Daliang 4% K5 of the Tang Dynasty
(618-906), Cao Bin ## and Di Qing Jk & of the Song Dynasty (960—
1279).

VIIL9. On various historical personalities like Wei Wenhou % 3 {%, Bu
Zixia ¥ ¥ and Tian Zifang H ¥ J7 based on the “Ze j’i tung giyan g’ang
mu (Zizhi tongjian gangmu ‘&5 HBEL H).

VIII.10. On various historical personalities like the philosopher Xun Qing
#j U of the State of Zhao i (the 3rd c. BC).

VIIL.11. On meritorious dignitaries like Gong Sui &% (sent to Bohai in
73 BC) and Li Fan Z=/#% of the Song Dynasty who pacified the uprising of
Dong Kou Jf .

VIII.12. On various historical personalities like Zhuge Kongming
74 5fLBH (Zhuge Liang 5% & 7%, 181-234 AD) and Cao Cao ### (died in
220 AD).

VIIIL.13. On historical personalities like Guo Ziyi {71 (697-781) and
An Lushan Z %1l (d. 757).

VIII.14. On historical personalities like Wang Ya F i, Jia Su Z i, Feng
Qiu #ER, etc., discussed on the basis of five “admonishments” of old sages.

VIIL.15. A discussion on the book “Collection of maxims” (Koolingga
gisun-i oyonggo be Sosoho bithe / Geyan jiyao ¥ 5 %5).

In 2001-2002 during the Manchu conferences in Beijing Prof. Stary and
me had a chance to check de visu the manuscripts at three Libraries:
The Library of the University of Nationalities (Beijing Minzu daxue), the
National Library of China (Zhong guo guojia tushuguan (former Guoli
tushuguan) and the Capital Library (Shoudu tushuguan, former Beijing
Capital Library).

The University of Nationalities keeps a monolingual Manchu version of
the “Stories of one hundred and twenty old men” (8 debtelin in 16 fascicles,
in 2 dobton/tao).

The National Library of China has a bilingual version in 6 debtelin in
1 tao with 39 stories.

The Capital Library holds a bilingual Manchu-Chinese version
(19 fascicles in 2 tao). Fascicles 1-18 are bilingual; fascicle 19 (44 ff.) is
only in Manchu and contains 10 tales that correspond to the 8th debtelin of
the Osaka manuscript. On every fascicle is a seal of the previous owner —
the famous Chinese historian Xiao Yishan: J5/CIE EAEEHF—11 “Xiao
Yishan, the author of the «General History of the Qing Dynasty»”.
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Comparing the available manuscripts, it became possible to make a
general concordance of the stories in reference to the Manchu-Chinese text
from the collection of the IOM, RAS:

National
SPb . Beijing Minzu . Capital
I0M, IiAS Chicago Osaka Jdagxue L'b”fry LibI;ary
of China
I.1. same same same same same
1.2. same same same same same
1.3. same same same same same
1.4. same same same same same
1.5. same same same same SPb 1.8.
1.6. same same same SPb I1.10. SPb 1.9.
1.7. same same same SPbII.11. SPb 1.10.
1.8. same same same SPbII1.12 SPb I.5.
1.9. same same same SPb I1.13. SPb 1.6.
1.10. same same same SPb I1.14. SPb1.7.
L11. same same same SPb II.15. same
1.12. same same same SPb III.1. same
1.13. same same same SPb I11.2. same
1.14. same same same SPb I11.3. same
1.15. same same same SPb I11.4. same
I1.1. same same same SPb II1.5. same
I1.2. same same same SPb II1.6. same
11.3. same same same SPb I11.7. same
11.4. same same same SPb IV.8. same
IL.5. same same same SPbIV.9. same
I1.6. same same same SPb IV.10. same
11.7. same same same SPbIV.11. same
I1.8. same same same SPb IV.12. same
11.9. same same same SPb 1V.13. same
11.10. same same same SPb 1V.14. same
I.11. same same same SPb IV.15. same
11.12. same same same SPb V.10 same
11.13. same same same SPb V.11. same
11.14. same same same SPb.V.12. same
11.15. same same same SPb V.13. same
1I1.1. same same same SPb V.14. same
111.2. same same same SPb V.15. same
111.3. same same same SPb VI.1. same
I11.4. same same same SPb VI.2. same
IIL.5. missing same same SPb VIL.3. same
111.6. same same same SPb V1.4, same




111.7. same same same SPb VI.5. same
111.8. same same same SPb VI.6. same
111.9. same same same SPb VI.7. same
111.10. same same same — same
I.11. same same same — same
11.12. same same same — same
111.13. same same same — same
111.14. same same same — same
II1.15. same same same — same
1V.1. same same same — same
IvV.2. same same same — same
1V.3. same same same — same
1V 4. same same same — same
IV.5. same same same — same
1V.6. same same same — same
1V.7. same same same — same
IV.8. same same same — same
1V.9. same same same — same
1V.10. same same same — same
IV.11. same same same — same
1V.12. same same same - SPb1V.13.
1V.13. same same same — SPb1V.12.
IV.14. same same same — same
IV.15. same same same — same
V.1. same same same — same
V.2. same same same - same
V.3. same same same — same
V4. same same same — same
V.5. same same same — same
V.6. same same same — same
V.7. same same same — same
V.8. same same same - same
V.9. same same same — same
V.10. same same same — same
V.11. same same same — SPb V.12.
V.12, same same same — SPb V.13.
V.13. similar similar similar — SPb V.11.
V.14. same same same — same
V.15. same same same — same
VILI. same same same — same
VI.2. same same same — same
VIL.3. same same same — same
V14. same same same — same
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VLS. same same same same
VL6. same same same same
VL.7. same same same same
VLS. same same same SPb VIL.9.
VI.9. same same same SPb VI.8
VI.10. same same same same
VILI11. same same same same
VI.12. same same same same
VI.13. same same same same
VI.14. same same same same
VI.15. same same same same
VIIL.1. similar to similar to similar to same
Chic.VII.13 Minzu daxue | Osaka VII.13.
VIIL.13
VIL2. Chicago I1.14. | Minzu daxue | Osaka VII.14 same
VII.14
VIL3. similar to similar to similar to same
Chic.VIL.12 Chicago Chicago-Osaka
VIL4. similar to similar to similar to same
Chic.VII.10 | Minzu daxue Osaka
VII.10
VILS. different different diff., (like same
(like Chicago) | Chicago and
Osaka)
VIL.6. different different diff., (like same
(like Chicago) | Chicago and
Osaka)
VIL7. different different diff., (like same
(like Chicago) | Chicago and
Osaka)
VILS. different different diff., (like same
(like Chicago) | Chicago and
Osaka)
VILO. similar to similar to similar to same
Chic.VIL5 Minzu daxue Osaka VIL.5.
VIIL.5
VIL10. different different dift., (like same
(like Chicago) | Chicago and
Osaka)
VIL11. different different diff., (like same
(like Chicago) | Chicago and
Osaka)
VIL12. different different (like diff., (like same
Chicago) Chicago and

Osaka)




VIL.13. different different diff., (like same
(like Chicago) | Chicago and
Osaka)
VII. 14. different different diff., (like same
(like Chicago) | Chicago and
Osaka)
VIL15. different different dift., (like same
(like Chicago) | Chicago and
Osaka)
VIIL.1. similar to different Chicago and same
Chic.VIIL7. | (like Chicago) | Osaka VIIL11.
VIIL.2. similar to different Chicago and same
Chic.VIIL.11 | (like Chicago) | Osaka VIII.12.
VIIL3. different different Chicago and same
(like Chicago) | Osaka VIIL.13.
VIIL4. different different Chicago and same
(like Chicago) | Osaka VIII.14.
VIILS. different different Chicago and same
(like Chicago) | Osaka VIIIL.15.
VIIIL.6. different different Chicago and same
(like Chicago) | Osaka VIIL1.
VIIL.7. different dDifferent Chicago and same
(like Chicago) | Osaka VIIL2.
VIILS. similar to Osaka and Chicago and same
Chic.VIIIL.14. Chicago Osaka VIII.3.
VIIIL.14
VIIL9. different different different from same
(like Chicago) Chic. and
Osaka
VIIL10. different different Chicago and same
(like Chicago) | Osaka VIILS.
VIIL11. similar to Osaka and Chicago and same
Chic.VIIIL.13. Chicago Osaka VIII.6.
VIII.13
VIIL.12. different different Chicago and same
(like Chicago) | Osaka VIIL7.
VIIL.13. different different different from same
(like Chicago) Chic. and
Osaka
VIIIL.14. different different Chicago and same
(like Chicago) | Osaka VIIL9.
VIIL15. similar to different Chicago and same
Chic.VIILS. | (like Chicago) | Osaka VIII.10.
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From the concordance we can draw the conclusion that at least three
different corpuses of “The stories of one hundred and twenty old men” were
composed:

1. The St. Petersburg and the Capital Library versions, which are almost
identical. Only in some cases the order of the stories is changed inside the
same chapter/debtelin.

2. The Chicago and the Osaka versions differ from the St. Petersburg text
in the 7th and 8th chapters.

3. The Beijing Minzu daxue version is almost identical to the Chicago and
Osaka versions, but differ in the order of the stories in the 8th chapter.

(The National Library’s bilingual version contains tales selected from the
first six chapters of the St. Petersburg bilingual copy).

From the comparison of all complete copies of the Emu tanggii orin
sakda-i sarkiyan available for the present study (Chicago, Osaka and Beijing
Minzu daxue monolingual copies on one side, and the St. Petersburg and
Capital Library bilingual copies on the other side) it becomes obvious that
there are no identical versions. The differences between Chicago and Osaka
manuscripts are mostly (but not exclusively) in copyist mistakes, some
greater differences in sentence constructions are found in Beijing Minzu
daxue version. Very substantial differences are found between three Manchu
copies and the Manchu-Chinese bilingual versions from the IOM, RAS
(St. Petersburg) and the Capital Library, mostly limited to the 7th and 8th
chapters. From the first analysis, which has to be deepened, we can conclude
that these two last chapters of the bilingual manuscripts were entirely
rewritten and reordered. Most probably it was done by Fugiylin when he
translated “The stories of one hundred and twenty old men” from Manchu
into Chinese.
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Abstract: The article explores the impact of the Nadir Shah’s Indian campaign on the
region of Kashmir in the 18th c., according to the Persian-language manuscript written
by Muhammad ‘Azam Didamari. The manuscript provides unique insights into how
Nadir Shah’s actions affected Kashmir, including the appointment of a new subahdar and
a rebellion of the local population. Contrary to a popular belief, the author suggests that
after the campaign the Mughal Empire retained control over Kashmir, highlighting the
complex relations between Iran and the Mughal Empire. The study calls for a
reevaluation of historical accounts of Nadir Shah’s campaign and emphasizes the need
for further research of the role of Kashmir in this significant event. The information
presented in the work of Muhammad ‘Azam encourages researchers to reconsider the
history of Nadir Shah’s Indian campaign in order to more accurately determine the
boundaries between the Mughal Empire and Iran after this event. The mention of
Kashmir in the context of these events adds particular value to the study, since other
sources on Nadir Shah and his military campaigns either do not mention Kashmir at all
or only briefly touch on the region. In this context, the presence of this plot in the work
of Muhammad ‘Azam is unique and calls for further research and analysis.

Key words: Kashmir, Nadir Shah, Indian campaign, manuscript, Persian language

The military campaign of Nadir Shah (1736-1747) to India in the 18th c.
is one of the most significant events in the history of Persian rule of the
territory of modern India. As a rule, the main event of this campaign is
considered to be Nadir Shah’s stay in Delhi in 1739 and the plunder of that
rich, but at that time weakly defended capital of the Mughal Empire.
However, the destruction that military campaign affected other regions of the
Mughal Empire. Among them is the remote and inaccessible region of
Kashmir.
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This study is devoted to the events in Kashmir caused by the Indian
campaign of Nadir Shah, as described in the Persian-language manuscript
from the mid- 18thc. — “Wagqi’at -i Kashmir” (“Events of Kashmir”)
written by Muhammad ‘Azam Didamari (d. 1765). The copies of this text
are kept in the collection of the Institute of Oriental Manuscripts of the
Russian Academy of Sciences under three call numbers (B663, B720 and
B2458). Since all three texts are almost identical, for convenience, links to
specific sheets will be indicated according to the version B720.

In addition, two historical texts dedicated to the history of Nadir Shah
were used for comparative study. They are: “Nadir’s book decorating the
world” (Name-yi ‘alamara-yi nadiri) by Muhammad Kazim (finished in
early 1750s) and “Nadir’s story” (“Tarikh-i jahangosha-yi nadiri”) Mirza
Muhammad Mahdi Khan Astarabadi (finished in 1747)".

According to the modern scientific tradition, it is generally accepted that
Nadir Shah followed the following route as part of the Indian campaign:
Ghazni, Kabul, Peshawar, Lahore, Sirhind, Karnal, Delhi. These settlements
are indicated in the works of Muhammad Kazim and Mirza Muhammad
Astarabadi. As for Kashmir, Muhammad Kazim has no information about it
at all. Mirza Muhammad Astarabadi mentions that Nadir, while being in
Lahore, ordered the reinstatement of Fakhr al-Daulah, a former subahdar of
Kashmir. This person had been expelled from his province as a result of a
rebellion, deprived of his position and lived in poverty in Lahore’. Relevant
information is reported in studies by Lockhart’® and Sarkar®.

For this reason, the information about Kashmir during the Indian
campaign of Nadir Shah, contained in the text of the manuscript “Events of
Kashmir,” seems unique.

According to the author of “Waqi’at-i Kashmir”, Muhammad ‘Azam, his
work is the result of extensive research into the works of Mulla Hussein
Qari, Haidar Malik Chadura and the text of Rajatarangini. Started in 1148
LH. (1735), during the reign of Muhammad Shah or Nasser al-Din Abu-I-
Fatah Muhammad of the Mughal dynasty (1719—1748), the book covers the

' The following studies were used as supporting materials: J. Fraser “The History of Nadir
Shah” (1742), L. Lockhart “Nadir Shah” (1938), J. Sarkar “Nadir Shah in India” (1925),
R. Mattie “Nadir Shah in Iranian Historiography: Warlord or National Hero?” in the “Near
and Middle Eastern Studies at the Institute for Advanced Study, Princeton, 1935-2018”
(2018).

2 KaAzIM 1961: 318.

* LOCKHART 1938: 131.

* SARKAR 1924: 31,
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history of Kashmir from ancient times to 1746/1747. The work includes an
introduction (a description of Kashmir), three main sections (the history of
the Hindu and Muslim kings, as well as the period of Timurid rule) and a
conclusion. This manuscript contains a brief account of how Nadir Shah
came to power in Iran, a detailed account of his route during the Indian
campaign, what his actions were on the territory of the Mughal Empire and
to what extent they affected the social political state of Kashmir. The events
associated with the Indian campaign of Nadir Shah happened during the
lifetime of the author, which makes this part of the “Waki’at-i Kashmir”
manuscript a historical source.

The most detailed fragment about Kashmir in the context of Nadir Shah’s
Indian campaign can be translated as follows:

0N AS olE b ) el s )Y o aSalaall ja8 S 5 elady Jlu LAl
el 5aaiS 03 )5l ol pan |y Gl S a3 je ) (538 ea S duala 35 e
A Sl 5ol padSdal g gelany saadh 5 e Jls ajae Ll
Gl alse ool ol )y ol ol adad 5 4Kk 4S Gl & 2 gad 0aly ) jalla
o2l )X Clad g Jaldhy 55 Jea sp 13 gai Cuaila ol (i) sd 5 iy Sl
Al Jhes Caga (15300 5

“At the end of the 51st year, Fakhr al-Daulah [a former subahdar,
who had been expelled by the local population dissatisfied with his
rule], who was in Lahore, received a sign from Nadir Shah, having
reached Lahore, and taking with him several mountaineers, in the
middle of Muharram 1152 LH he entered Kashmir, where he caused
much destruction. He demanded that coins be minted and a khutbah
read in honor of Nadir Shah. The common people were very
dissatisfied and rebelled because he had spent 40 days in domination
and conquest, and easily caused a lot of harm to the people” (B 720
f. 268A).

This fragment is interesting for researchers for several reasons.

Firstly, using the example of remote and inaccessible Kashmir,
researchers obtain information about how Nadir Shah built his policy on the
territories that did not belong to him: he tried to act not with his own hands.
This information generally confirms the main theory about Nadir Shah’s
motives for this campaign. According to the established scientific tradition,
to finally deal with the «Afghan problem» that arose before Safavid Iran as




early as 1722, Nadir Shah entered into correspondence with the Mughal
Emperor Muhammad Shah. He asked that Afghan fugitives could not find
refuge in the territory of the Mughal Empire.

Muhammad Shah not only failed to fulfill his promise to rectify the
situation but also stopped the traditional practice of exchanging ambassadors
with the Persian court when Nadir ascended the throne. Thereby, he had
officially made it clear that he did not recognize him as the legitimate ruler
of neighboring state.

The desire to put an end to the Afghan rebels once and for all, as well as
to confirm the legitimacy of his status as a monarch, served as the reason for
the military campaign against India. But the real reason for Nadir Shah’s
invasion of India was his need for a new source of income, and the Mughal
Empire, weakened by civil strife, became an easy target.

According to the above-mentioned historical sources, Nadir Shah entered
Ghazni on June 11, 1738, and captured Kabul on June 29. Having created a
reputation as a merciful enemy and a liberal master, he encouraged local
governors and subahdars to voluntary submission. Nasir Khan, subahdar of
Kabul and Peshawar, which were part of the Mughal Empire, surrendered
without resistance, was pardoned and restored as a subahdar of the same
provinces. After Nadir Shah crossed the Indus at Attock, the subahdar of
Lahore submitted to him without a fight, which is also mentioned by
Muhammad ‘Azam deputy:

pssn OB eallue Al o ald Yl dpa jalg gla b S5

@;J\.;ﬁ;)@_ﬁaejfjﬁjij\J#@.\,\AMDLALQMLMJJC»A
.A&DLSQQUQJ)yéuﬂaﬁdﬁgjdﬁamﬁajhcdﬂ

“Zakariyya Khan Bahadur, Subahdar of Lahore, successor of the late
Saif al- Daulah ’Abd al-Samad Khan, found it expedient to resolve the
issue with the help of money. He collected a large sum from himself,
the city residents and merchants as part of a financial reconciliation,
provided his services to the Shah and gained his favor” (B 720
f. 270B).

Thus, Nadir Shah did not pursue the goals of conquering the Mughal
Empire, spreading his influence as a ruler and seizing new territories in his
favor. The widespread perception in the world tradition of Nadir Shah as the
great conqueror of India’ can be challenged by the fact that conquests as

> MATTHEW 2018: 474.
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such did not occur. Most of the settlements on Nadir Shah’s path to Delhi
surrendered to him without a fight, and the local rulers almost voluntarily
went over to his side.

As for the socio-political structure in Kashmir during that period, despite
the formal affiliation of Kashmir to the Mughal Empire as a subah, and also
despite the fact that subahdars were appointed from the center, in fact, the
population of Kashmir often independently decided on the fate of the
subahdar. This is evidenced by the fact that, according to the manuscript
“Events of Kashmir”, the population could expel a subahdar they did not
like, or the subahdar could independently decide how to behave with the
invaders and, on his own behalf, collect funds from the population and
merchants.

This idea is confirmed by the following fragment from the manuscript:

508 ) sedale 5 gald aiidhy Jlag s sile gien 1) OlA dl Gulie
Jla a4yl dng el 1 Al ad eysa 3l el
Jiy il aS 1) aen 5 20 (I ) el ikl Al ) d) ()21
i K8 o)y oaal By 5a¥) AT a5 (Bali) (sl ) ole 53 B il
Ay ey K A Glie Culiag el 2aS s GlS s

“According to the previous order, Inayatullah Khan remained in his
position. Residents of the city, simple and high-ranking, great and
ordinary, decided to drive Fakhr al-Daulah out of the city. The above-
mentioned, who settled in the Haftchenar garden, started a fire in the
outskirts of the city, and brutally killed the people he caught. This
confrontation lasted for about two months. Finally, he got tired and ran
away. Abul Barakat Khan, who was in Lahore, arrived in Kashmir on
behalf of Inayatullah Khan.” (B 720 f. 268A).

In other words, by the time the subahdar of the Mughal Empire arrived in
Kashmir, the population independently relieved him of the need to fight for
power with the pro-Iranian subahdar. For the second time people decided to
rebel against Fakhr al-Daulah, thus demonstrating their independence from
the authorities. The motives for the uprising were not determined by the fact
to whom the state belonged, since the main thing is the loyalty of the
subahdar — the direct representative of the government in this territory.

On February 24, 1739 the Battle of Karnal took place (in the “Events of
Kashmir” it is mentioned as the Battle of Panipat). During it Nadir Shah was




finally convinced in the inability of the Mughal army to repel him. Taking
advantage of the weakness of the padishah, as well as of civil strife among
high-ranking officials, on March 20, 1739 Nadir Shah reached Delhi almost
unhindered. He took Muhammad Shah as a hostage and stayed in the
Shahjahanabad fortress (in Delhi) for about two months.

The result of the campaign, in addition to enrichment, was the
establishment of relations between Iran and the Mughal Empire. Nadir Shah,
who arrived to restore order in the border regions of the empire, returned the
crown to the rightful ruler Muhammad Shah.®

Muhammad ‘Azam reports:

ke bng.s dlu i€ A ga ol b L bLuJLtw aalliag a

“After the padishah’s reconciliation with Nadir Shah, the subah of
Kashmir remained the property of the padishah” (B 720 f. 268A).

In other words, according to the agreement between the Mughal ruler and
Nadir Shah, the latter retained Peshawar and Kabul, thus the rights to Hind,
Sindh and Kashmir were retained by the Mughal Empire.

This information contradicts the generally accepted view that Muhammad
Shah gave Nadir Shah the Mughal provinces west of the Indus River,
including Kashmir and Sindh.’

Thus, based on the study of the manuscript “Waki’at-i Kashmir” by
Muhammad ‘Azam Didamari, it can be argued that the Kashmir region was
affected by the consequences of Nadir Shah’s Indian campaign. Even though
Nadir Shah himself did not invade these territories, military actions did take
place there on his behalf, which had a serious impact on the local population
and led to its decline.

The information presented in the work by Muhammad ‘Azam encourages
researchers to reconsider the history of Nadir Shah’s Indian campaign in
order to more accurately determine the boundaries between the Mughal
Empire and Iran after this event. The mentioning of Kashmir in the context
of these events adds particular value to the study, since other sources on
Nadir Shah and his military campaigns either do not mention Kashmir at all,
or only briefly touch on the region. In this context, the presence of this plot
in the work by Muhammad ‘Azam is unique and calls for further research
and analysis.

® LOCKHART 1938: 152.
7 LOCKHART 1938: 153.
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Abstract: This article examines the use of the analytical form -p bar- as a means to
express aspectual meanings and the conditions for its use. In the Old Uyghur language,
which is considered one of the early stages of development of Turkic languages,
morphological means are used to clarify the nature of actions. One of these means is the
analytical form -p bar-. In studies on the Old Turkic and Old Uyghur languages, the use
of the analytical form -p bar- to express the aspectual meaning of punctual action has not
been previously noted. From this point of view, functional characteristics of this form’s
use are investigated in the study. Analyzed examples serve as evidence that the Old
Uyghur language had grammar means of expressing the aspectual meaning of punctual
action.

Key words: aspect, punctual aspect, analytical form, Turkic manuscripts

Introduction

In the study of aspectual features of morphological means in Turkic
languages, verbal analytical forms based on the model CVB+AUX, where
CVB is converb and AUX is auxiliary verb, are of particular interest for
research. These forms are widely used in modern Turkic languages, for
example, in Turkish, Uzbek, Tatar, etc. Durative forms expressing the middle
phase of an action are found in materials of Turkic languages'. For example,
-(w)6 myp- in Uzbek is used as durative form®. In addition to durative
meaning, -(u)n myp-> is found in Azeri and expresses the meaning of perfect
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that indicates a past that has not lost relevance to the present.' Also
widespread are forms with completivemeaning indicating the final phase of
action characterized as a completed action. In the Tuvan language there is a
way to express completive by means of the analytical form -(s)n 6ap-.
In the Turkic languages resultative forms are widely used to indicate that
action has been completed and turned into a result.® For example, there is
-(a/s)n xkvan- form’ in the Karachay-Balkar language. In modern Turkic
languages formally similar analytical forms appear, but they have different
aspectual meanings. The form -a 6ep-® in Uzbek is used to express
progressive meaning indicating the middle phase of a process without
specifying its beginning and end. The similar -(y): ver- form used in the
Turkish language’ contains the same components but its aspectual meaning
is different. This form expresses the punctive indicating the phase of an
action instantaneously reaching its limit.'"’ The action has no middle phase
and its beginning is characterised by suddenness and instantaneity."'

Data sources of the study

The range of aspectual meanings, that is, most typical and frequent
universal aspectual meanings,'? in modern Turkic languages is formed on the
basis of general ideas about the functioning of morphological means of their
expression. Special means of understanding the nature of actions and
indicating their “aspect” are used to show the way a native speaker
conceptualizes actions. This conceptualizing is determined historically and
can be considered diachronically.

Ancient manuscripts are considered to be of primary importance for
diachronical studies. Their linguistic data can clarify the development of
various means to express certain aspectual semes. Analysis of the Turkic
aspectual system of the verb traditionally begins with Old Turkic languages,

4 COMRIE 1976: 55; LINDSTEDT 2000: 366.

> SHAMINA 2013: 138.

¢ PLUNGIAN 2011: 295.

T ULMEZOVA 2012: 43.

8 NasILov 1989: 163.

® Guzev 2015: 152.

19 Guzev 2015: 295.

' BONDARKO 1987: 155; PLUNGIAN 2011: 298; KASHLEVA 2015: 83.
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Old Uyghur in particular, since numerous manuscripts written in this
language are extant. The Old Uyghur language in this study is chosen to
demonstrate one stage of develepment of Turkic languages."

The sources for the study are manuscripts written in the Old Uyghur
language that date back to approximately the 10th—12th cc. The manuscripts
examined include the Buddhist Golden Light Sutra (Altun yaruq), The
Uyghur version of the biography of Xuanzang, and The Adoration of Magi.

Aspect and morphological forms

The aspectual system of the Old Uyghur language is a two-level structure
of linear and secondary aspect. This study examines only morphemes of
linear aspect because its meanings form the structural basis of the aspectual
system of the language.'* The secondary aspect includes meanings indicating
a transition to a different action class.” The linear (primary) aspect is
represented more widely than the secondary one. The structure of the linear
aspect is based on the structure of an observed situation. Linear aspect
meanings are based on five phases distinguished in actions: preparatory,
initial, middle, final, result. It is also taken into account that a situation may
not have a gap between the beginning and the end, and may be characterized
by instantaneousness of the action.'® Based on this structure of a situation,
grammatical means to express aspect meanings such as progressive,
durative, completive, resultative, punctive, and limitative aspectual meanings
are identified. Examples in the examined manuscript texts serve as evidence
that the Old Uyghur language had a relatively developed set of means for
aspectual and actional description of actions.

In Old Uyghur, analytical forms based on model CVB+AUX are used to
clarify aspectual meanings. Most often such analytical forms are used in
finite forms, but there are also cases of non-finite verbal forms (most
frequently in adverbial clauses), for example, alu tiikédiikte... (Hiien'” V27,
11) ‘when [the monk] had taken [in his hands]’. In this example, the

"3 TENISHEV 2002: 726.
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'" Hereinafter: Hilen = The Uyghur version of the biography of Xuanzang. Published in:
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adverbial form -dikta/dikte with a temporal meaning and the aspectual form
-a tiikd- with the meaning of completive are used.

This study focuses on cases when the analytical form -p bar- is used in a
meaning that has not been noted before in Old Turkic languages and in the
Old Uyghur language.

The form -p bar- is a variation of the model -p/pan + AUX-, where bar-
‘go, reach’ is the auxiliary verb. The presence of this auxiliary verb suggests
that the verb marks the final and/or resultative stage of the action.
Grammatically, this form contains the converb -p or its variant -pan in the
Old Uyghur language and indicates the precedence of the action expressed
by the lexical verb (converb in the analytical form) relative to the action
being specified. The converb -p indicates the meaning of completion and
result of action. The combination of -p/pan with the auxiliary verb bar- also
indicates the action tends towards its limit."®

In the Old Turkic languages the form -p bar- is mostly considered to be a
form of completive action."” Examples of usage of the form found in
different manuscripts demonstrate that -p bar- expresses the meaning of
intense start and finish of the action, that is, it is not a completive action.
The action has no middle stage. This development of the process
corresponds to punctual action (punctive aspect). Punctual meaning may be
emphasized by a temporal morpheme, frequently a past tense morpheme,
that follows the aspectual analytical morpheme. For example, the finite form
with morpheme -p bar-: “(...) erkin 6liip bardi” (Suv®® 4, 17-19) is followed
by the morpheme -di that indicates that action took place in the past.

It is noteworthy that in manuscript texts aspectual models -p/pan + AUX-,
where -p/pan is negative, are not attested. In Old Turkic dated to the 10th—
11th cc. written either in Runic or Old Uyghur script the converb -mati/matin
functions as the negative form of -p/pan. No difference in meaning can be
found, so the negative form of -p is traditionally considered to be -mati.*'
Manuscript data contains (see below) examples of analytical forms with
-matin/-madin.

18 YULDASHEV 1965: 75.

!9 ERDAL 2004: 254.

2 Hereinafter: Suv = Suvarnaprabhasa, i.e. The Golden Light Sutra (Altun yaruq).
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2l KoNoNOV 1980: 128; TELITSIN 1994: 124.
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Examples from the texts

In the examples below, the form -p bar- is marked as part of verbal word
forms that function as finite and non-finite forms.

(1) jemad bu bitigldr kelgincd udun yanta titilip baryali bolmajuqqa 6trii
bu tiltay tavyac yanqa bitig qilip... (Hiien, 116, 11-14)

jemai bu bitig-lar kel-gincd |udun yan-qa
again this |book-3PL |come-CVB |Udun ruler-DATLOC

tit-il-ip_bar-vali bol-ma-juq-qa
stay-PASS-ASP-CVB | become-NEG-PTCP-DATLOC

otri bu tiltay tavvac yan-qa bitig qil-ip
POST |this reason tabgatch ruler-DATLOC letter do-CVB

...until these books arrived, he had not done anything to stay at the court
of Udun ruler, later he described this reason in the letter to the tabgatch
ruler...

In example (1), the analytical form -p bar- is used as part of the participial
form -yali, stressing the meaning of goal. The lexical verb is titil- ‘to stay’,
with actional characteristic of having a limit. Lexically and grammatically,
the word form indicates rapid completion of action. The form -yali,
regardless of the analytical form, marks the meaning of reaching a goal.

Lexical meaning of the converb determines the choise of the auxiliary
verb which modifies the action’s aspectual meaning of completion and
having a limit. Moreover, it removes the action’s middle phase. Thus, -p bar-
marks only the beginning and the end of the action, i.e. it conveys the
meaning of punctual action.

(2) samtso acari alyali unamadin bardi (Hiien 15a, 23-24)

samtso acari al-vali una-madin_bar-di

Tripitaka teacher accept-CVB agree-ASP-3SGPST

The Tripitaka teacher did not agree to accept...
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Example (2) is interesting because it probably uses the negative form -p or
a synonymous negative form. The analytical form indicates non-completion
and instantaneousness of the action of ‘agree’.

(3) adaqgin buymagq iiza jiikiiniip tapinip bardilar (Hiien V27, 14—-16)

adag-in buy-maq iizd [jikiin-iip tapin]-ip_bar-di-lar
leg-3POSS-ACC | deflect-SF by means of |bow-ASP-3PLPST

Having bent [their] knees, they bowed and prayed...

In example (3), the morpheme of the analytical form is attached to verbs
according to the lexical meanings. The combination of verbs jiikiin- ‘bow’,
tapin- ‘serve’ makes their lexical meaning more precise and serves as the
basis to which the analytical morpheme with punctual meaning is attached.
The action reaches the end immediately after its beginning.

(4) incip igldyl birld 6k sav s6z kodup tutar kapar erkdn 6liip bardi (Suv
4,17-19)

.....

inCip igla-ji birld 6k [sav s6z] kod-up
S0 to be ill-CVB POST PART lose speech-CVB
[tut-ar kap-ar] erkén 6l-iip_bar-di
die-ASP-3SGPST

And being ill, he lost his speech, convulsed, and died.

In this example example the analytical form is used with two lexical verbs
kod- and 6!/- together with the auxiliary verb bar-. The context demonstrates
that the meaning of punctual action is expressed.

(5) biz jami emgéktin oztumuz kutrultumuz tip munca sozldp jitlinip
bartilar (Suv 1.00.10)

biz jama emgik-tin [oz-tumuz kutrul]-tumuz tip

we now torment-ABL [save become free]-1PLPST QUOT
munca sozlap jitl-in-ip_bar-tilar

that say-CVB | disappear-PASS-ASP-3PL PST

2

“We have become free from torments,” they said and immediately

disappeared.




The analytical form -p bar- in this context clearly expresses the meaning
of punctual action. The verb jitlin- ‘disappear’ is used as a verb indicating an
action that immediately tends towards the end. Thus, grammatically and
contextually the analytical form indicates rapid achievement of a limit, end
of the action, i.e. it expresses a punctual action.

(6) ne&uki urislimtin éniip bardilar (Uig™ 1, 8-9)

necuki urislimtin On-iip_bar-dilar

when Jerusalem-ABL leave-ASP-3PLPST

When they immediately left Jerusalem.

In this example, the use of the analytical form puts ephasis on the fact that
the Magi left Jerusalem hastily. The action ‘leave’ is carried out as fast as
possible and reaches its end.

Conclusion and results

Morphological means of expressing aspectual meanings common in
Turkic languages are represented mainly by analytical forms which combine
converbs with an auxiliary verb that has lost its main lexical meaning.

The morphemes described above are used to indicate the meanings of both
linear and secondary aspects, including aspectual clusters such as extended
perfect. Based on the Old Uyghur language data, basic meanings of
the aspectual system (the linear aspect) were analyzed. The meanings of the
linear aspect reflect the structure of action in which five stages are
distinguished: preparatory, initial, middle, final, result. Some actions under
observation do not necessarily have a middle phase, so they occur instantly,
i.e. they only have initial and final phases. This kind of aspectual meaning is
called punctual action (punctive aspect).

In research on the Old Turkic and Old Uyghur languages, analytical forms
capable of expressing aspectual meanings have not been studied in detail
using the approach that examines the internal structure of action. The
analytical form -p bar- studied in the this article is usually viewed as

22 Uig = The Adoration of the Magi. Published in: MALoV 1951: 132.
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expressing a completive meaning, i.e. indicating the final point of some
situation. The contextual use of -p bar- in the Old Uyghur language,
however, demonstrates that this form indicates an intense beginning and
instantaneous completion of action without any middle phase. Contextual
situations found in the data from Old Uyghur manuscripts indicate that -p
bar- is capable of expressing the meaning of instantaneous or punctual
action.

Studying the structure and features of aspectual meanings in the Old
Uyghur language makes it possible to describe and understand the semantic
field of aspectuality of Turkic languages more accurately and in greater
detail. Studying contextual situations in which specific analytical forms are
used helps assess the scope of semantic use of these forms. Diachronic
analysis of the use of analytical forms creates the foundation for a more
detailed study of aspectual semes and morphemes in modern Turkic
languages.

Applying diachronic approach in research gives a new perspective to the
studies of modern Turkic languages that are carried out based on synchronic
approach.

Further research on the aspectual system of the Old Uyghur language,
based on the linguistic data found in available manuscripts, will clarify and
refine our understanding of aspectuality in Turkic languages.

List of abbreviations

ABL Ablative case OPT optative
ACC Accusative case PART particle

ASP Aspectual seme PL plural
CAUS causative POSS possessive
CVB converb PRF perfect
DATLOC dative locative case PRS present tense
DISTR distributive consonant PST past tense
EQT equative PTCP participle
FUT future tense QUOT  quotation
GEN Genitive case SG singular
IMP imperative SREP secondary representation
LOCABL locative ablative case 1 1st person
MOD modality 2 2nd person

NEG negative 3 3rd person
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Abstract: The article traces the formation and development of the Northern Studies
Collection at the Hokkaido University Library, the largest collection of Japanese written
sources on the history of Sakhalin and the Kuril Islands in the 17th—19th cc. in Japan and
beyond. This region was involved in trade relations with Japanese merchants under the
control of the Matsumae clan, and later was partly administered by the Tokugawa
shogunate. The Northern Studies Collection of the Hokkaido University Library is based
on written sources that were collected and copied nationwide for the compilation of an
official history of Hokkaido under the auspices of the island’s governorship in the
1910s-1930s. During the preparation of the catalog in the 1970s and 1980s, the
collection was also enriched with copies of many sources from other collections in Japan.
Thus, the Northern Studies Collection can be used to reconstruct a map of all the centers
for storing sources on the history of the region in Japan. As this extensive collection is
closely related to the history of the Northern Studies Collection Department and its
predecessor, the Northern Cultures Research Department of the Hokkaido University, the
history of these two branches is also traced in the article.

Key words: Sakhalin, Kuril Islands, Ainu, written sources, manuscripts, collections,
archives

Introduction

Sakhalin and the Kuril Islands, today under jurisdiction of the Russian
Federation as the Sakhalin Oblast, have followed a unique historical
trajectory due to their geographical location. Since ancient times, the islands,
being bridges between Primorye, Kamchatka and the Japanese archipelago,
have served as a contact zone for numerous peoples of the region, with trade
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and fishing routes passing through them and complex ethnic and cultural
processes taking place there. At the same time, the region around the Sea of
Okhotsk was, until modern times, on the periphery of major states — China,
Japan, and, from the 17th c., Russia— and as a consequence the number of
written sources on its history, as well as attention paid to it by “state”
historians, was very limited. The main indigenous population of the islands,
the Ainu and Nivkhs, had neither statehood nor written language, and
therefore left behind no narrative or documentary sources on the history of
their native lands. In the 19th and 20th cc., Sakhalin and the Kuril Islands
became the object of territorial demarcation between Japan and Russia,
which affected the fate of the indigenous population of the islands and
created lacunas in the historiography of the region in modern times. All this
makes the contemporary Sakhalin Oblast a unique region with a specific
situation in the field of historiography: depending on the period under study,
scholars have to rely on sources of very different origin — Russian, Japanese,
Chinese, Manchu, European, as well as on data from related sciences —
anthropology, archaeology, linguistics, folkloristics and genetics. This
constitutes a serious problem for research.

Nevertheless, the period from the 17th to the beginning of the 20th c. was
marked by a sharp increase in the number of written sources on the history
of Sakhalin and the Kuril Islands, which is associated with the incorporation
of the Pacific coast of Northeast Eurasia into the Russian Empire and the
process of territorial demarcation with Japan that began after that. The
interest of the Japanese military government under the leadership of the
Tokugawa shoguns, as well as of individual Japanese scholars, in the
northern boundaries of the Japanese archipelago in the second half of the
18th c. was stimulated by the information about the advance of Russian
pioneers southward along the ridge of the Kuril Islands. Moreover, because
of this process, the number of written sources in Japanese, especially for the
period from the late 18th to the early 20th cc., has become much greater than
in other languages, including Russian. This gives rise to an important
scientific and organizational task: to study and introduce into the Russian
scientific circulation the corpus of sources in Japanese on the history of
Sakhalin and the Kuril Islands of the 17th to early 20th cc. The project
supported by the Russian Science Foundation to create an annotated catalog
of these sources is aimed at solving this problem.

The annotated catalog of Japanese manuscript and woodblock sources on
Hokkaido, Sakhalin, and the Kuril Islands from the collection of the
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Hokkaido University Library” will be used as the basis for the future catalog.
This collection is based on written sources that were collected and copied
nationwide for the compilation of an official history of Hokkaido under the
auspices of the island’s governorship in the 1910s—1930s. During the catalog
preparation phase, the collection was also enriched with copies of many
sources from other collections in Japan. Thus, the collection of the Hokkaido
University Library can be used to locate all the centers for storing sources on
the history of the region in Japan. This article examines this largest
collection of materials on this research topic in Japan and beyond, traces the
history of its formation, and gives a brief description of other collections in
Japan. In my opinion, this will also serve as a justification for choosing the
above-mentioned catalog as the basis for the planned catalog in Russian.

The Northern Studies Collection
of Hokkaido University Library and its Development

Japanese manuscript and woodblock sources on the history of Hokkaido,
Sakhalin and the Kuril Islands are kept in a special structural unit of the
Hokkaido University Library — the Northern Studies Collection Department
(jpn. hoppo: shiryo:shitsu 4t J5 & #} = ). The Department’s collection
currently contains about 4.500 manuscripts and woodblocks in Japanese.’ It
is this part of the collection, containing primary sources of the 17th — early
20th cc., that presents the greatest interest. In addition, the Northern Studies
Collection includes: over 4.500 manuscript archival documents (850 stitched
books and 3.700 individual sheets); 30.351 Japanese-language printed books
(from the late 19th c¢. onward); about 12.000 Japanese-language pamphlet-
type printed materials; 8.462 books in European languages; a collection of
about 5.000 letters from the Hokkaido Development Bureau related to
foreign experts (active between 1869—1882); 5.000 maps and drawings;
about 5.000 photographs and 750 photographic plates; 400 items of audio
materials (180 gramophone records and 220 audio cassettes, mostly
recordings of Ainu folklore); and personal collections of rare materials
assembled by a number of famous researchers of this region, such as
Takakura Shin’ichiro (572 items), Kono Tsunekichi (162 items), and others.*

2 Nihon hokuhen kankei kyu:ki mokuroku 1990.
3 Hokkaido: daigaku toshokan gaiyo: 2006: 17.
4 1y -

Ibid.




This extensive and representative collection was assembled over several
decades and is closely related to the history of the Northern Studies
Collection Department and its predecessor, the Northern Cultures Research
Department (jpn. Hoppo: bunka kenkyu:shitsu At 5 SCAE Aff 98 =) at
Hokkaido University, which existed from 1937 to 1967. I consider it
necessary to outline briefly the history of these departments, as well as to
trace the establishment and development of the study of northern Japan as a
separate research area at Hokkaido University, with special attention to the
manuscript and book collections.

The formation of the Northern Studies Collection at the Hokkaido
University Library is closely linked to the University’s history. It dates back
to 1876, when the Sapporo Agricultural College was founded in the
administrative center of the Hokkaido Island to train specialists in the
colonization of the island under the auspices of the Hokkaido Development
Commission (jpn. Kaitakushi BA#f{#, in existence from 1869-1882). In
1887, the college began teaching colonial politics and the history of
colonization, subjects that would eventually play an important role in the
history of the region north of Japan. In 1907, the Sapporo Agricultural
College became part of the newly established Tohoku University as the
Faculty of Agriculture. The new university was to be located in Sendai in the
northeastern part of the Honshu Island. The campus was not built
immediately, and for several years the Faculty of Agriculture in Sapporo
remained its only functioning unit. In 1918, however, it was decided to
establish an independent Hokkaido Imperial University on the basis of this
faculty. To the Faculty of Agriculture were later added the Faculty of
Medicine (1919), Engineering (1924) and Natural Sciences (1930), which
testifies to the practical orientation of specialist training at Hokkaido
University in prewar Japan. The only department that could be conditionally
classified as a social sciences and humanities department was the
Department of Agricultural Economics at the oldest faculty of the university.
The founders of this department, which existed since the College period,
were its first graduates, Nitobe Inazo (1862—1933) and Sato Shosuke (1856—
1939), who also became the first rector of the Hokkaido Imperial University
(1918-1930). Both studied, among other things, social aspects of the
colonization of Hokkaido and other northern regions.

At the same time, as S. Takakura writes, “with the development of
Hokkaido, especially when our country took a course on external migration
(meaning the colonization of Manchuria. — V.S.), the need to establish a

9
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faculty of humanities began to be realized, because without research and
education in the field of culture, technical education is sinfully limited”.’
With the founding of the Japan Society for the Promotion of Science (JSPS)
in 1932 and the beginning of grant support for scientists, the Hokkaido
Imperial University initiated a number of studies in the humanities. For
example, the Research Department of Agricultural Economics received a
grant to study agricultural migration to Manchuria and the resources of
North China, and the Department of Medicine received a grant to study the
Ainu people in terms of medicine and physical anthropology. When the
Department of Anatomy began excavating Ainu burial sites to collect bone
remains, the need for an ethnographic study of the burial inventory was also
realized.® After the completion of projects with grant support from the JSPS,
the Hokkaido Imperial University decided to organize a unit for the study of
northern cultures. The Northern Cultures Research Department, founded in
1937, became such a division.

This department was not affiliated with any faculty, but reported directly
to the Rector and was under the auspices of the University Library from the
beginning, with Uehara Tetsusaburo, Head of the Library, as its first head.
The members were elected from each of the four faculties: Inukai Tetsuo
(Faculty of Agriculture), Kodama Sakuzaemon (Faculty of Medicine),
Takabeya Fukuhei (Faculty of Engineering), and Suzuki Jun (Faculty of
Natural Sciences), while the librarians Shibata Sadakichi and Takakura
Shin’ichiro were elected as external members. Such a variegated compo-
sition of the department may seem strange in the context of the study of
“northern cultures”, but it predetermined the formation of Ainu studies as an
interdisciplinary scientific direction. For example, F. Takabeya from the
Faculty of Engineering studied the construction of traditional Ainu houses,
S. Kodama from the Faculty of Medicine studied Ainu tattoos and hairstyles,
and zoologist T. Inukai studied the interaction of the Ainu with animals and
plants (an Ainu old man named Kikuchi was even invited to one of the
department’s seminars and demonstrated the art of cutting bear carcasses).
The department began holding seminars with presentations by staff members
and lectures by visiting scholars, and publishing its own journal, “Reports on
Research of Northern Cultures” (jpn. Hoppo: bunka kenkyu: ho:koku 4t.77
SRR FE ).

> TAKAKURA 1982: 963.
® Ibid.
7 AKIZUKI 1980: 1380.




This article focuses in particular on another important area of the
department’s work — the collection of written sources: books, manuscripts,
maps, etc. The Northern Cultures Research Department’s collection was based
on manuscripts and books that were already stored in the University Library
and had been accumulated since the existence of the Sapporo Agricultural
College. The collection and copying of written materials on the history of
Hokkaido and the neighboring islands had been carried out by the Hokkaido
Development Commission (to which the college was subordinate) since its
establishment in 1869. However, what made the department’s collection truly
unique was the transfer of written materials from the Hokkaido Government
Office. In 1937, the year of the department’s founding, the 7-volume ‘“New
History of Hokkaido”, which had been prepared for many years since 1915 by
the Special Commission for the Compilation of the History of Hokkaido (jpn.
Hokkaido:shi hensan gakari At/ 18 5§ 52 ), was completed.® Over a
period of more than 20 years, a unique collection of manuscripts and archival
documents on the history of Hokkaido and the neighboring islands has
developed, and in order to avoid division of this collection, it was decided to
transfer it in its entirety to the Hokkaido Imperial University (the Rector of the
University has long served as an advisor to the Special Commission).’
According to the “Catalog of books deposited from the Hokkaido Government
Office”, the collection included 489 printed books, 540 manuscripts, 239
photographs, 972 general overviews of towns and villages, and 824 archival
documents (a total of 3.064 items).'” Since then, the department’s collection
has become the largest in Japan in terms of the number of sources on
Hokkaido history since the Meiji Restoration of 1868. In addition, the collec-
tion has been augmented by new acquisitions, partly through departmental or
university library funds and partly through donors or sponsors such as the
entrepreneurs Shibusawa Keizo and Kuwata Gompei. T. Akizuki, one of the
former curators of the Northern Studies Collection of the Hokkaido University
Library, points out that the period of the Northern Cultures Research
Department (1937-1967) was the time of the most active growth of the written
materials collection''.

The years of the Second World War and the post-war occupation also
affected the activities of the Department: due to lack of funding, the

8 Shinsen Hokkaido:shi 1936-1937.
® AOYAMA 2018: 1-33.

10 TAKAKURA 1982: 964,

" AKIZUKT 1990: (4).
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publication of the journal temporarily stopped in 1942 (six issues had been
published since 1939), and full-fledged scientific work became impossible.
The Department resumed its work only in 1952, including the continuation
of the annual journal (14 more issues were published between 1952 and
1965). An important role in the postwar revitalization of the department was
played by the emergence of new faculties in humanities at Hokkaido
University: first the Faculty of Law (1947), then the Faculty of Education
(1949) and the Faculty of Letters (separated from the Faculty of Law in
1950), the staff of which became involved in research. In 1967, in the course
of restructuring, the Northern Cultures Research Department was subordi-
nated to the Faculty of Letters and renamed as the Center for the Study of
Northern Cultures, retaining only its research tasks. At the same time, the
Department’s collections of written materials were transferred to the
University Library, where a new structural subdivision, the Northern Studies
Collection Department, was organized. Thus, the research and collecting
functions of the Northern Cultures Research Department were now divided
between two divisions within the university.

When the Northern Studies Collection Department was finally taken over
by the Hokkaido University Library in 1967 and relieved of its research
tasks, more work began on the processing and cataloging of its materials.
In 1981, 1983 and 1990 respectively, the Department published the “Catalog
of Maps of Hokkaido and Adjacent Regions from the Collection of the
Hokkaido University Library”,'” the “Catalog of Foreigner Related Letters of
the Hokkaido Development Commission”" and the “Catalog of Old Books
Related to the Northern Margins of Japan (Hokkaido, Sakhalin, Kuril Islands,
Russia)”,'* which is planned as the basis for the future Russian catalog. In
the preface to this catalog, its author and compiler T. Akizuki writes that the
work he started on the catalog aroused great interest among scholars of other
institutions in Japan where similar materials are kept, and therefore, in the
process of preparation, the Northern Studies Collection of the Hokkaido
University Library was enriched with a large number of copies of manuscript
books and archival materials from these institutions." It is for this reason
that the resulting catalog claims to almost fully reflect the Japanese sources

2 Holkaido: kankei chizu zurui mokuroku : hoppo: chiikizu oyobi Nihon zu nado mo
fukumu: Hokkaido: daigaku toshokan shozo: 1981.

B Kaitakushi gaikokujin kankei shokan mokuroku 1983.

' Nihon hokuhen kankei kyu:ki mokuroku 1990.

15 AKIZUKT 1990: (3).




on the history of Hokkaido, Sakhalin, and the Kuril Islands known at the
time of its publication.

The main centers of storage of sources
on the history of Sakhalin and the Kuril Islands
of the 17th-19th cc. in Japan

By the time of the publication of the above catalog, the Northern Studies
Collection Department of the Hokkaido University Library, in addition to its
own collection, had received copies of manuscripts and archival materials
from many other institutions in and outside of Hokkaido. Among the most
important are the collections of the Hakodate City Central Library, the
National Archives of Japan, the University of Tokyo Library, the Archives
of Hokkaido, and the Historiographical Institute of the University of Tokyo.
The Collection of the Hokkaido University Library also received materials
contributed by the National Diet Library, Kokugakuin University, Hokkaido
Prefectural Library, Gifu Prefectural Archives, Otaru Commercial University,
and the libraries of several prefectures (Iwate, Akita, Miyagi) and cities
(Hirosaki, Niitsu, Hikone, etc.), primarily of the Northeast Japan, or Tohoku
region. To understand the reasons for such a wide geographical distribution
of sources on the history of Hokkaido, Sakhalin and the Kuril Islands, it is
necessary to briefly trace the history of Japanese relations with these lands in
the 17th-19th cc. in terms of the accumulation of written sources.

Until the last quarter of the 18th c., the Ainu lands were outside the
administrative system of the Tokugawa Shogunate, the military government
of Japan. In the early 17th c., the founder of the Tokugawa shogunate, Ieyasu,
granted a monopoly right to control Japanese trade with the Ainu to the
military house of Matsumae, which kept the small Japanese population on
the southern tip of Hokkaido under its control. Thus, the documents
reflecting Japanese relations with the Ainu in the 17th and 18th cc. were
mostly deposited in Fukuyama Castle, the residence of the Matsumae lords
in southern Hokkaido.'® Some written sources not related to trade included
reports of central government inspections, which were appointed very rarely
(no more than one per shogun’s reign) and records of interrogations of
Japanese sailors who were shipwrecked on the southern Kuril Islands. These
documents were preserved in the archives of the shogunate in Edo or in the

16 TAKAKURA 1969: 3—4.
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domains from which the sailors came.'” The Ainu uprising of 1669 led by
Shakushain was a separate episode that gave rise to a large number of written
sources: not only Matsumae, but also the authorities of the neighboring
Honshu domains of Nambu and Tsugaru took part in investigating the
circumstances of the uprising (a number of documents have been preserved in
archives in Aomori, Akita, and Iwate prefec‘[ures).18 In the second half of the
18th c., merchant houses from central Japan, such as Hidaya Kyubee, began to
play an active role in trade with the Ainu, especially in trading areas in the
north and northeast of Hokkaido, the population of which was in close
contact with the Ainu of Sakhalin and the Kuril Islands. The records of this
trading house are now in the archives of Gifu Prefecture, the former province
of Hida, from where the merchants originated."”

From the 1780s, the Ainu lands came under the scrutiny of central
authorities: documents about the first government expedition to the Ainu
lands, as well as about the Ainu uprising in Kunashir and northeastern
Hokkaido in 1789, were already preserved in the archives of the shogunate.*’
From that time on, the Ainu lands were visited more frequently by central
government officials and inspectors, who wrote not only official reports, but
also essays about the Ainu and their lands in a freer form: such texts are
found not only in government archives, but also in many regional and even
private archives. Between 1799 and 1821, the Ainu lands (first only the
eastern, and from 1807 also the western) were placed under the direct
administration of the shogunate due to a possible spread of Russia’s
influence. The administration of the shogunate viceroys was located first in
Hakodate, and from 1807 in Matsumae, where all the documents of the
governing bodies were collected. At the same time, copies of some
documents, as well as correspondence with the central authorities, were
deposited in the archives of the shogunate in Edo and are now preserved at
the National Archives of Japan and at the Historiographical Institute of the
University of Tokyo.?' During this period, the troops of the domains of
northeastern Honshu — Nambu, Tsugaru, Sendai, and Aizu — were actively
engaged to protect Japan’s borders in the north, which resulted in some

7 HIRAKAWA & TAKEHARA 2023: 96-211.

18 Nihon hokuhen kankei kyu:ki mokuroku (Hokkaido:, Karafuto, Chishima, Roshia) 1990:
250-252.

¥ Yamashita Tsuneo 2003: 666—672.

2 Ezochi ikken 1969: 261-262.

2L KLiMov 2009: 127-141.




documents and other written sources being also deposited in relevant
archives in the former domains (now the archives and libraries of Iwate,
Aomori, Miyagi, and Fukushima prefectures).”

From 1821 to 1854, when Russian activity in the Kuril Islands declined,
the Ainu lands were again put under the administration of the Matsumae clan,
and the documents from this period were again preserved at the Fukuyama
Castle. Finally, in 1854, when negotiations with Russia on border
demarcation in the Kuril Islands and Sakhalin began, the Ainu lands were
again placed under the direct control of the shogunate until 1869, when the
last pro-shogun forces were defeated by the imperial army at the Battle of
Hakodate. During this battle, the records of the Matsumae domain were lost,
both for the period of the 17th to 18th cc. and for the years 1821-1854.%
Documents from the direct rule period of the shogunate (1854—1869) have
largely survived,** and today are mostly stored either in the Hakodate City
Central Library, which housed the governing bodies, or in the National
Archives of Japan, established on the basis of the Cabinet Library (jpn.
Naikaku bunko PN SCJE), the collection of which was in turn based on the
library and archives of the Tokugawa shoguns (jpn. Momijiyama bunko #L.
HE1LISCEE)>. More or less complete preservation of written sources was
ensured starting from the Meiji period (1868-1912), when the Hokkaido
Development Commission was established in the city of Sapporo: it was its
archive that formed the basis of the Hokkaido Library collection (see above).
It should be noted that the southern Kuril Islands (Iturup, Kunashir,
Shikotan) and the southern part of Sakhalin were also under the jurisdiction
of the Development Commission. After 1875, when Japan renounced its
claims to Sakhalin under the Treaty of St. Petersburg and received in return
the entire range of Kuril Islands up to Kamchatka, Sakhalin was excluded
from Japan’s administrative control for 30 years, while the Kuril Islands
north of Iturup, on the contrary, were placed under it. Thus, sources on the
history of all the Kuril Islands from 1875 to 1945 exist mostly in Japanese.
This period includes, among other things, the tragic history of the
resettlement of the Ainu people of the northern Kuril Islands to Shikotan,
and of many Sakhalin Ainu people to Tsuishikari in Hokkaido.

22 Nihon hokuhen kankei kyu:ki mokuroku (Hokkaido:, Karafuto, Chishima, Roshia) 1990:
82-87.

2 AKIZUKI 1990: 3.

2 Ibid.

2 KLiMov 2010: 272-278.
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Conclusion

After analyzing the composition and the history of formation of the
collection of sources on the history of Hokkaido, Sakhalin and the Kuril
Islands of the 17th—19th cc. in the Northern Studies Collection Department
of the Hokkaido University Library, it becomes clear that, first, it is the
largest collection of sources on this topic both in Japan and abroad, and,
second, it allows to trace the process of accumulation of written sources in
many other archival repositories in Japan.

The wide distribution of sources on the history of Hokkaido, Sakhalin,
and the Kuril Islands in the 17th—19th cc. throughout Japan was caused by
the complex history of the state’s interaction with the Ainu and the lands
inhabited by them: from the late 18th to the mid-19th cc., control over them
repeatedly passed from the Matsumae clan into the hands of the Japanese
central government and back again, and the intensification of politics in the
Ainu lands led to a wider access of representatives of various domains and
estates of Japan and, consequently, to an increase in the number and
diversity of written sources.

The formation of the collection of sources on the history of Hokkaido,
Sakhalin and the Kuril Islands of the 17th—19thcc. in the Hokkaido
University Library is closely linked with the activities of the Northern
Cultures Research Department, which existed in 1937-1967 and became the
first specialized scientific unit in Japan to study the history and culture of the
Ainu people and their lands. The collection of written sources became one of
the most important areas of the department’s work, resulting in valuable
collections, both private and institutional, including the largest archive of
materials created for the production of the official history of Hokkaido and
the surrounding islands. Thus, the collection of written sources on the history
of Sakhalin and the Kuril Islands of the 17th—19th cc. at the Northern
Studies Collection Department of the Hokkaido University Library, as well
as its catalogs, can serve as an important basis for the creation of a similar
catalog in Russian.
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Abstract: The paper offers a survey of the Kalmuck and Mongol typography developed
in St. Petersburg under supervision of Isaak Jakob Schmidt, Europe’s first expert on
Kalmuck and translator of the Bible into this language. This work was practically,
executed by Friedrich Gass, a designer, in St. Petersburg, probably advised by the
engineer, Orientalist and printing expert Schilling von Canstadt. The actual printing was
arranged by Nikolaj Grech, printer, bookseller, author, whose biography was translated
by Maximilian Heine, brother of the poet Heinrich Heine. Two anonymous booklets on
life in St. Petersburg were identified as M. Heine’s work by means of a dedication which
led to Therese Heine — a cousin of the Heine brothers, to whom Heinrich addressed his
probably best known love poem “You are like a flower”.

Key words: Mongol typography in St. Petersburg, Isaak Jakob Schmidt (1779-1847),
Paul Schilling von Canstadt (1786—1837), Nikolai Ivanovich Grech (1787-1867),
Heinrich Heine (German poet, 1797-1856), Maximilian Heine (physician, 1806—1879).

Making connections, finding things that belong together, piecing together
fragments, finding traces, all this may make an exciting pastime (like
reading detective novels), often it also spices up professional activity.
Lawyers, police, customs investigators, doctors and researchers of all kind
belong to the latter category; admittedly, their routine is by no means always
as glamorous as it seems in movies and television entertainment programmes.
It is easiest to watch such presentations and enjoy the highlights; more
stimulus for the imagination is provided by crime novels, which can bring
variety to grey everyday life. No less interesting is the literary and historical
search for clues, probably precisely because the researcher is personally
involved. Sensational results are to be expected in the fewest cases; on the
other hand, mistakes are usually less consequential than accusing an
innocent person or administering the wrong medicine.
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Now, a researcher easily succumbs to the temptation to make his
findings “interesting”. The harmless version is to relate obviously remote
things: How can a Mongol text be related to love poems by Heinrich Heine?
In this case the question would not be quite correct, because it suggests
that it would be arranged on purpose; no, the connections are entirely
coincidental.

The starting point is the founder of modern Mongolian studies, Isaak
Jakob Schmidt (1779—1847),' a German-speaking pietist born in Amsterdam
who attended school in Neuwied (Rhine) and then decided to go as a
“commis” to Sarepta, a Moravian Church settlement established under
Catherine the Great on the edge of the Kalmuck steppe. At that time, it was a
pioneer existence, comparable to the “Wild West”, whereby the role of the
Red Indians was taken over by the more peaceful Kalmucks. There is no
trace of this flair nowadays, because Sarepta is incorporated into Volgograd,
the historical Stalingrad. Young Schmidt spent some years with these
western Mongols and learned their language. When the Russian Bible
Society was founded in 1812, it was obvious to think of translating the Holy
Scriptures into Kalmuck and Eastern Mongol, and Schmidt was enlisted for
this task, who accomplished this difficult work, partly with the help of two
Mongolian noblemen: for many Christian terms there were no counterparts
in Kalmuck, Buddhist terms had to be redefined, new technical terms coined.
Schmidt’s translations, as well as subsequent scholarly treatises on
Mongolian language and history, led to his being elected a member of the
Petersburg Academy of Sciences. Through his numerous publications,
including text editions in Mongol, such as the Chronicle of Sayang Se¢en’
and the Epic of King Geser,” also a grammar and a dictionary, Schmidt
became the father of a new discipline, Mongolian studies, for which a first
chair was established in Kazan in 1838. When an attempt was made in 2005
to compile Schmidt’s publications as completely as possible in order to
facilitate an appreciation of his work, it turned out that two of his earliest
works were not known in detail — not even their correct title could be
determined. An earlier researcher could only quote them as “Kurze
Darstellung der christlichen Glaubenslehre (kalmiikisch)* and “Christliche

' WALRAVENS 2005.

% Geschichte... 1829.

3 Die Thaten... 1836. A translation into German followed in 1839: Die Thaten Bogda
Gesser Chans, des Vertilgers der Wurzel der zehn Ubel in den zehn Gegenden. Eine
mongolische Heldensage, aus dem Mongolischen iibersetzt von I.J. Schmidt. XIV, 287 pp.

4 A short account of the Christian faith (in Kalmuck).




Tractitlein zur Bekehrung der Burjiten, in zwey Abtheilungen”.” The dates
given were 1817-1818. Now, at first glance, these gaps in the documentation
are perhaps annoying, but probably not of great importance — should one
investigate such almost two hundred year old “Tractétlein” (little tracts) at
all? The matter seems more interesting in the light of the fact that with these
early Christian texts in Mongol and Kalmuck, one could probably take a
look into the translator’s workshop — how did he try to translate Christian
thought into the context of a Buddhist-influenced terminology? Besides,
there were no European dictionaries of these languages at the time — only
Mongol (or Mongol-Tibetan and Mongol-Chinese) ones were available.
Thus, these small publications were given a higher status and priority after
all. Since their titles were not known, the search was problematic. Although
there were now catalogues of larger collections of Mongol books, for
example for Germany, Copenhagen, St. Petersburg and Tokyo, not even a
detailed search yielded any hits. Finally, an entry in an old library catalogue
of the Deutsche Morgenléndische Gesellschaft (German Oriental Society) in
Halle aroused suspicion. The director of the University and State Library
kindly provided a copy, and eureka! it was the “Christliche Tractétlein!”
A pencil inscription in an old hand even gave this German title, so that the
identification was certain. Professor Charles Bawden,® doyen of British
Mongolian studies and author of a fundamental study on the Christian
mission to the Mongols,” checked the text, translated and analysed it, and
thereby gave interesting details on the translation work."

It proved to be a special surprise that this text had an imprint
“CanktnerepOyprs B tunorpadun H. I'peua 1818 (St. Petersburg, printing
house of N. Gre¢). The Mongol prints known so far from the early period,
i.e. after 1815, have no imprint, at best a year, and even that is rather sporadic.
Thus, research has had to rely on conjecture as to whether the printing was
done in Eastern Siberia (where a British mission was established) or even in
London (since the British & Foreign Bible Society subsidised the printing of
the Scriptures). Bibliographical “ethics” aside, the question of the place of
printing is by no means merely academic, but very practical — which printing
house was capable of printing Mongol at the time as there were neither
Mongol types nor typesetters? When Schmidt completed his first work, the

5 Christian tracts for converting the Buryats, in two parts.
® WALRAVENS 2017: 175-210.

" BAWDEN 1985.

¥ BAWDEN 2009.
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translation of the Gospel of Matthew into Kalmuck (presumably in 1812/13),
it was not published until 1815.° Researchers speculated whether the reason
for the delay was that Schmidt had lost his manuscript in the fire of Moscow
in 1812 or whether it was the lack of types! In fact, Schmidt had to design
the types and fortunately found a skilled typographer in Petersburg, so that
the first Kalmuck typography was created. In contrast, we have less
information about the creation of Mongol typography. It is true that texts in
Mongol script had been printed in China (Yuan dynasty) since the Mongol
rule, but, following the example of Chinese, the printing was done by
engraved wooden blocks, not by individual letters, or types.

The aforementioned imprint now provides concrete clues. Apparently,
then, (Eastern) Mongol typography was ready for use in 1818, and we have a
printed record of it. But questions remain:

— Who developed the typography? We know that Schmidt was involved.

— What is the role of the pioneer of printing technology in Russia, Baron
Paul Schilling von Canstadt,'” in this undertaking?

— What caused N. Grech to print Mongol and Kalmuck books? (Who
was he in the first place?)

A clue to the emergence of a Mongol typography is provided by a
statement of the Paris sinologist of the time, J.P. Abel-Rémusat (1788-1832),
who wrote'' that in 1817 Baron Schilling von Canstadt had a Mongol-
Manchu type set cut by Friedrich Gass (1769-1854) in Petersburg. At that
time, Manchu was the state language of the Chinese empire alongside
Chinese, so it was given a great deal of attention in Europe as well. The
Manchu script had been developed from Mongol script: The main
differences were diacritical marks and writing habits; in this respect, it was
by no means illogical to represent both writing systems by one typography.
Since the types were relatively large, Schilling had a smaller set cut by
Schelter'” in Leipzig in 1819, following the same pattern. Rémusat further
reports that Schilling lent these types to the Bible Society, which used them
to print the Gospel of Matthew in Manchu translation by Stepan Lipovcov in
1822." He also donated a set of types to the Société asiatique in Paris.

® Evangelium... 1815.

10 WALRAVENS 2005: 768-769; CHUGUEVSKI 1971: 280-294; GUREVICH 1911: 276-280;
WALRAVENS 2020.

' WALRAVENS 1999.

12 WALRAVENS 2022: 451-460.

'3 WALRAVENS 1977/78: 65-74.
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Title-page of I.J. Schmidt’s Kalmuck tract, printed in 1815.
dédu onco burxan yéziis kiristusiyin ibélér : niiiilese bolod niiiiliyin nekelgen-ése yayazi
yarxu iziitiliigci nom : niyide xalimaq-tu orosixu boltuyai,
see the Text of LM 3 in Another tract for the Buryats, 124—131, transcription, 61-63.

AAAARNARARAARNANTT
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-

Title-page of I.J. Schmidt’s Mongol tract,
translated from the Kalmuck and printed in 1818.
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Schilling’s activities are not surprising — he was much interested in
Oriental languages, collected books,'* and experimented as an inventor with
electricity and the telegraph — he became known for his invention of an
electromagnetic telegraph, actually, and only his sudden death led to this
achievement being initially attributed to others. Schilling was also concerned
with printing technology, and his examples of Chinese printing were not
inferior in appearance and perfection to the best products of the Imperial
Printing Office in Peking, as Abel-Rémusat noted. This versatile scholar had
been appointed director of the first Russian lithographic institute by the Tsar
in 1818, so it stands to reason that he should be involved in such a novel
project as a Mongol typography.

Prof. Bawden, an expert on Mongolian Bible translations, states that the
typography used was owned by the Bible Society; Franz Babinger, the first
biographer of 1.J. Schmidt, was of the opinion that Schmidt designed the
type and supervised its production.

If we assume that two Mongolian type sets were developed quite
independently of each other in St. Petersburg in 1817—1818, then this is not
impossible, but it would be a coincidence without convincing probability.
In addition, the “ingenious German” who helped to create the Kalmuck
typography a few years earlier (his name is not mentioned in the
documents) was probably the same Friedrich Gass who cut the Manchu-
Mongolian types for Schilling. The characterisation that he was not a
printer also fits him: Gass worked for the Mint, and he had graduated from
the Academy of Arts.

Another argument is revealing: Russia, as China’s neighbour, was very
interested in expanding mutual trade. Russia also had the privilege — as the
only European country — of maintaining a mission in Beijing, which gave it
the opportunity to train language and country experts there. Members of this
mission had worked out a five-language dictionary which was of great value
in promoting Chinese studies, and so — after Napoleon had made a start by
printing the first Chinese dictionary in Europe in 1813"> — it was decided to
print this dictionary, which was probably much better, and the funds were
provided for it. But first a test was to be made, because printing Chinese,
Manchu, Mongolian, Russian and Latin together was already a special
challenge. At Schilling’s suggestion, Chinese was to be printed
lithographically, the other four scripts with types, and Schilling had just

4 WALRAVENS 2012: 407-431.
S Dictionnaire 1813.




developed the typography for Manchu and Mongolian. In 1817, 4 test pages
were printed — by the Grech printing house!'®

If we compare the Mongolian style with the Schmidt treatise, it is quite
similar, but some of the letters are very Manchurian. Can the details
discussed so far be brought into an overall picture? A good working
hypothesis would be to assume that Schilling, with Gass’s help, produced
the typography in 1817, and that then, with Schmidt’s advice and help, these
types were more closely adapted to Mongolian and used for printing the tract
(and other Schmidt texts) in 1818."

The link between the two interest groups seems to have been the printing
house — it was obviously either particularly qualified and was thus called
upon for a difficult project, or its owner had appropriate connections (or
both!); on the other hand, the printing house was associated with the Bible
Society and was thus also eligible for Mongol productions. Incidentally, the
president of the Bible Society, Count Aleksandr Nikolaevich Golicyn,
became Minister of National Education in 1817, and therefore it became
almost a necessity for people in public life to accept the Bible Society,
especially since Tsar Alexander was considered religious.

Nikolai Ivanovich Grech (1787-1867), from a German family (hence his
occasional spelling Gretsch), began his career as a teacher at the German
St. Peter’s School in Petersburg, but became a celebrity thanks to his diverse
publishing and educational activities — authoritative works on Russian
grammar and literature at the time were written by him, and he founded
influential journals such as Syn otechestva (“Son of the Fatherland”, since
1812) and Severnaya pchela (“Nordic Bee”). The fact that Grech was also
active as a printer is mentioned in the literature at best in a subordinate
sentence, and Grech himself did not mention it in his memoirs either. An
early biography of Grech was written by Faddei (Tadeusz) Bulgarin (1789—
1859), with whom Grech published the “Nordic Bee” from 1825. Although
this paints a sympathetic and highly positive picture of the important man, it
offers nothing about his printing activities. A German translation'® can be
found in the Berlin State Library, bound together with two anonymous
collections of feuilletons from St. Petersburg:

' SKACHKOV 1977: 124-126; WALRAVENS 2022: 91-147.

' There is a misprint in note 4 where the date should be “1818” instead of 1828. A further
update was accepted for publication by the Central Asiatic journal. See: WALRAVENS 2015:
213-22.

' GRETSCH 1838.
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Sample printing, first page, of the pentaglot dictionary of P. Kamenskij. Around 1817.
(Institute of Oriental Manuscripts, Russian Academy of Sciences, St. Petersburg.)
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Autograph of the author on the fly-leaf of: Briefe aus St. Petersburg. 1839
(Staatsbibliothek zu Berlin)

Briefe aus St. Petersburg.

St. Petersburg, Printed by Karl Kray, 1839. 86 pp. as well as

Geselliges und Literdrisches. Evinnerungen an St. Petersburg [Social and
Literary. Memories of St. Petersburg.]

St. Petersburg, printed by Karl Kray, 1841. 96 pp.

The former bears the caption:

Wie ich die Mufsestunden zugebracht,

Nach ernstem Tagsberuf in friiher Nacht,

Und mannichfach Allotria getrieben,

Das findest Du treu in diesem Buch geschrieben.

[How I spent the hours of leisure,

After a serious day’s work in the early night,
And sometimes practised allotria,

That you will find faithfully written in this book.]




118

EGO

On the flyleaf there is the dedication:

Dem Biedermanne, seinem vielgeschdtzten Freunde Herrn Dr. Praeses
A. Halle freundlichst zugeeignet vom Verfasser

[Kindly dedicated by the author to the good man, his much esteemed
friend Dr. Praeses A. Halle].

St. Petersburg in September (improved in October) 1841 (corrected in
1843).

These two anonymous works are not assigned to any author in the usual
reference works. But the fact that the two writings are bound together with
Grech’s biography, the latter of which was also printed by Karl Kray, leads
us to suspect Dr. Maximilian Heine.

The recipient of the dedication copy was Christian Hermann Adolf Halle,"
1798-1866, lawyer in Hamburg, 1831-1848 President of the Hamburg
Commercial Court. In 1828 he married Therese, the youngest daughter of the
banker Salomon Heine, the uncle of the poet Heinrich Heine. Here, the
assumption that Maximilian Heine — not proven as a writer at first glance —
was connected to Heinrich Heine’s family becomes stronger. More detailed
research reveals him to be one of the poet’s younger brothers — 1806—1879;
he studied medicine in Berlin, Gottingen, Heidelberg and Munich and, after
gaining his doctorate in Gottingen (1828), entered Russian service as a
military doctor in 1829.%° With a short interruption, he worked as a doctor in
the Russian civil service until his retirement in 1865 and enjoyed wide-ranging
recognition. In 1867 he was in Paris, in 1879 in Berlin, where he died. Of his
writings, his contributions to the history of the Oriental plague®' in particular
are praised as progressive and forward-looking. He was also co-editor (with
Rudolf Krebel and Karl Heinrich Thielmann) of the Medizinische Zeitung
Ruflands in 1844-1860, and for three years editor of the Magazin fiir
angenehme Unterhaltung (St. Petersburg), to which the two anonymous
feuilleton volumes owe their origin. Of biographical interest are his memoirs
of Heinrich Heine and his family. By his brother Maximilian Heine (Berlin:
F. Diimmler, 1868. X, 247 p.)*

' Allgemeine Deutsche Biographie 18979: 418-419.

* HEUER 2002: 9-16; STELZNER 2004.

2! St. Petersburg: Eggers, 1846.

22 Erinnerungen an Heinrich Heine und seine Familie. Von seinem Bruder Maximilian
Heine.




Maximilian Heine in Russian uniform.
From: Heine-Reliquien. Hrsg. von Maximilian von Heine-Geldern und Gustav Karpeles.
Berlin: Curtius 1911, 152.

Maximilian Heine was more adaptable and diplomatic than his famous
brother. He is described as the favourite nephew of Salomon Heine; he
avoided controversy and was a successful civil servant — in Russia he made
it to court councillor and was nobilitated. A portrait shows him with an
enormous moustache and in uniform with impressive epaulettes. His
relationship with his brother Heinrich, although it fluctuated, could generally
be described as good, which was undoubtedly encouraged by the long
distance. Heinrich also counted on his brother’s financial support and
medical advice. In one will Maximilian was even appointed executor, but
this was later changed in favour of Heinrich Laube, probably not least
because of the topographical distance. Maximilian wrote in a pleasing style,
but one will hardly attest him a special literary talent.

The two brothers seem to have agreed on one point, namely their
admiration and affection for their cousins Amalie (1800—1838) and Therese
(1807-1880), which, however, were not reciprocated. In any case, Heinrich
was inspired to write some of his most important love poems, such as “Du
bist wie eine Blume”, dedicated to Therese.
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Du bist wie eine Blume,

So hold und schon und rein;
Ich schau dich an, und Wehmut
Schleicht mir ins Herz hinein.

Mir ist, als ob ich die Hande
Aufs Haupt dir legen sollt,
Betend, daB Gott dich erhalte
So rein und schon und hold.

You are like a flower,

So pure and good and fine,
I look on you, and sorrow
Fills this heart of mine.

I feel I should pray a blessing,
My hands upon your brow,
That God may always keep you
As fine and pure as now.”

It was published in Heine’s Das Buch der Lieder (Book of Songs) in
1827.
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He studied Sanskrit and Chinese at the Oriental Faculty of the University
of St. Petersburg, then continued his Sanskrit studies at the University of
Bonn, Germany, and studied Japanese at the University of Berlin. In 1910 he
graduated from the University of St. Petersburg and prepared for an
academic career. He was required to write a master’s dissertation followed
by a doctoral one in the future. The years between 1912—-1916 he spent in
Japan conducting research at the University of Tokyo and preparing
materials for his dissertation. After returning to St. Petersburg Rosenberg
continued his work and in 1918 successfully defended his dissertation and
obtained the position of professor at the University of St. Petersburg.
Unfortunately, circumstances of the Russian Civil War interfered with his
professional future. He tried to reach Finland and then Estonia, but he
became ill with scarlet fever and died on November 26, 1919.

Japanese-language handwritten materials published for the first time in this
article are a part of the archive of 0.0. Rosenberg'. Their significance for the
history of Oriental and Buddhist studies is closely tied to research goals set by
the academician Th.I. Stcherbatsky for his disciple O.O. Rosenberg.

In Rosenberg’s obituary Th.I. Stcherbatsky wrote:

Already during his university time, I had brought to Rosenberg’s
attention the great significance of the work of Vasubandhu,
Abhidharmako$a, and he started on the study of this, since Tibetan,
Chinese and Sanskrit sources were abundantly available in the
Petersburg Asiatic Museum. When I was in Calcutta in 1911, I came to
know the Japanese cleric, Yamakami Sogen, who was then head of the
university there, and I learned from him many interesting details
concerning the study of Abhidharmakosa in Japan, including the
traditional explanation of it, which is still alive there.” I wrote this to
Rosenberg, and he decided to go to Japan so as to become familiar, on
the site, with the traditional interpretation. The faculty concurred, and
granted the necessary funds for the trip.’

' These materials attracted attention of T.V. Ermakova who was conducting research on
international scholarly ties of the St. Petersburg school of Buddhist studies. A specialist in
Japan had to be consulted to make sense of the texts. A.Y. Lushchenko showed interest in the
project, correctly identified and deciphered the cursive texts, and translated them with
commentaries. This article’s preface, written by T.V. Ermakova, describes the context and
goals of Rosenberg’s research in Japan.

? Present-day researchers confirm this. For details about the Japanese commentarial
tradition on the works of Vasubandhu see SHOKEI 1975.

3 The original text is in German. This translation into English is quoted from BARLOW
1998: 51.




Stcherbatsky also characterized Rosenberg’s original contribution to the
field of lexicography as follows:

In the course of this work, Rosenberg hit upon the idea that it was
also possible to order Chinese characters in a way that very closely
approximated an alphabetical arrangement. In his large dictionary,
Rosenberg could only partially employ this new system, and presented
it in a special dictionary under the title: Arrangement of Chinese
Characters according to an alphabetical System with Japanese
Dictionary of Eight Thousand Characters and List of Twenty-two
Thousand Characters, Tokyo 1916 (Kobunsha).*

The first part of Rosenberg’s dissertation — a dictionary of Buddhist and
other terms — greatly contributed to solving one of the most serious
problems of Buddhist studies — identification of technical terms used in
Buddhist philosophical texts.” Rosenberg explicated his approach in the
dictionary’s preface. It is quite obvious that conceptually it is based on
Stcherbatsky’s methodological approach: the history of Buddhism is the
history of its Canon transmitted beyond India and preserved eventually in
translations. Rosenberg wrote:

The present volume will be followed by essays on Buddhist
dogmatics and Buddhist literature. The publication of this Vocabulary
first is due to the consideration that without such a lexicographical
basis any detailed research must remain greatly hindered.

Up to the present, neither has the Chinese-Japanese Buddhist
terminology been codified, nor does there exist any Chinese-Sanskrit
dictionary. Such works are however desiderata, and I hope, therefore,
that the present volume, which is one of its components is the
realization of the awaited triglot work — with the Japanese part
however instead of the Tibetan part — may contribute to that parallel
study of Indian and Chinese Buddhist literature inaugurated by Julien
and Wassiliew.

The importance of the Buddhist literature preserved in Chinese
translations in Japan and China is very great, since its opening is

4 .
Ibid.
> For details about Rosenberg’s studies of Buddhist philosophical treatises in Japan see
OSTROVSKAYA 2009.

125



126

equivalent to the reconstruction of a comprehensive literature of
India — religious and philosophical — that has been almost entirely
lost in the original.’

Rosenberg not only pointed out the crucial influence of Buddhism on
Japanese spiritual life, but also suggested a path for future investigations:

Moreover, Buddhist studies are a necessary part of Japanese
philology. Japanese civilization was brought in by the Buddhist
movement in the sixth and seventh centuries, and the influence of
Buddhism on the language, literature and art of Japan is very great
indeed. A large part of the most important classical literature is the
work of Buddhist priests, and knowledge of Buddhist sentiment
furnishes the answer to many questions concerning aesthetic Japan.
Japanese systematic philosophy, logic and metaphysics are entirely
Buddhist, while Japanese ethics, and practical philosophy are greatly
influenced by Buddhist thought. Japanese philology must go back to
India, and Indian philology will find in Japan abundant material for
research awaiting critical examination. It is owing to these
considerations that the present vocabulary has been compiled.’

The structure and content of Rosenberg’s groundbreaking vocabulary
reflected the theoretical propositions described above.

The Vocabulary, as a whole, should be considered as composed of the
following parts:

a) A General Survey of Buddhist Terms. — The central part is the
vocabulary of Buddhist terms (together with the names of men, places and
books) contained in various works belonging to various ages and sects in
India, China and Japan.

b) A Chinese-Sanskrit Vocabulary. — In order to understand the
technical terms, the original Sanskrit equivalents should be considered, and
these have been added as far as it was possible. The material scattered about
in different Sanskrit-Chinese vocabularies, etc., has been brought together,
and rearranged in this Chinese-Sanskrit vocabulary.

c¢) A Vocabulary of Words connected with Shintd, and Japanese
History. — Researches in Japanese Buddhist literature and philology cannot

® ROSENBERG 1916a: 1.
7 Ibid.




be separated from their connection with Japanese history and thought. This
necessitated the addition of some non-Buddhist elements relating to Japanese
history and Shintd.

d) Material for the Study of Comparative Philology. — The study of
Buddhist philosophy and religion, and of the history of Japanese civilization,
is the main object of this volume, but the material gathered may be used to
some extent in the study of comparative philology. The Chinese-Japa-
nese-Sanskrit parallels of words as well as of sounds will show the Indian
elements in these two Eastern languages and furnish a contribution to the
study of the history of the Chinese and Japanese languages.®

There is another very important, but not widely known, part of Rosen-
berg’s heritage: his proposals about future development of lexicographical
studies.

Upon his return from Japan O.0. Rosenberg sent an explanatory note to
the Academy of Sciences which was presented by S.F. Oldenburg at the
meeting of the Department of Historical Sciences and Philology of the
Russian Academy of Sciences on September 18, 1918.° In this important
document Rosenberg once again argues for the inadequacy of Japanese
traditional dictionaries for work with Buddhist writings. It is significant that
in this regard he expresses a desire to teach a special course on the study of
ideographic writing. Rosenberg’s statement about the need for dictionaries
adapted specifically for work with Buddhist texts is fundamentally important
since it was precisely this type of work that was relevant for St. Petersburg
Buddhology.

0.0. Rosenberg realized that Buddhist texts in Japan were predominantly
preserved in Chinese script and this led him to compile lists of ancient forms
of characters based on the Chinese dictionary Shuowen Jiezi &% 3 fi#=F
(Analytical Dictionary of Characters, ca. 100 CE). In addition, the need to
work with texts written in cursive forms of Chinese characters explains why
he was also compiling lists of cursive characters. O.0O. Rosenberg did not,
however, confine himself to classical themes. He also worked on
transforming the Inouye’s Japanese-English dictionary'® according to the

¥ ROSENBERG 1916a: 1-2.

° ROSENBERG 1918: 1740-1745.

1% INOUYE 1909. Inouye Jukichi (1862-1929). Japanese translator and writer. He was sent to
England by his family, educated in English and after returning to homeland was employed as a
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new system he developed. Unfortunately, these projects were not completed
due to his untimely death.

Concrete circumstances of Rosenberg’s life and work in Japan become
clear from his letters to relatives and Th.I. Stcherbatsky. Rosenberg often
mentions Japan’s high cost of living, his low income and various payments
related to his work. For instance, he made payments to the printing company
and to his assistants for lexicographical work."'

Handwritten materials
from O.0O. Rosenberg’s personal archive

In 1916 O.0. Rosenberg published two dictionaries in Japan: Introduction
to the study of Buddhism according to material preserved in Japan and
China, Part 1: Vocabulary (Bukkyo kenkyii meijishii {NBTRZE B FEEE)"
and Arrangement of the Chinese characters according to an alphabetical
system with Japanese dictionary of 8000 characters and list of 22000
characters (Kanjiten: godan hairetsu JE=F 8 FEEHEF)."” Both works
occupy a prominent place in the history of Buddhist studies and Japanese
lexicography of the early 20th c. Not much is known about the preparation
stage that preceded their publication. O.0. Rosenberg does acknowledge the
input of Japanese scholars and assistants in the prefaces, but details of his
communication with the Japanese remain obscure due to scarcity of
available materials.

Fortunately, several handwritten texts in Japanese from the personal
archive of O.0. Rosenberg, kept at the Archive of Orientalists at the Institute
of Oriental Manuscripts RAS (St. Petersburg, Russia), clarify the context to
some extent. Most of them have not been thoroughly studied before and
provide valuable information related to O.0O. Rosenberg’s stay in Japan and
his scholarly activities there. Available materials'* can be grouped into four
sets:

tutor at the Tokyo University. Then he worked as translator at different Japanese legations. He
compiled dictionaries and also wrote books to elucidate things Japanese to foreigners.

" In a letter to his mother he wrote, “I am forced to be frugal”. See VIGASIN 2008: 467.

12 ROSENBERG 1916a.

1> ROSENBERG 1916b.

4 The Archive of Orientalists at the IOM, RAS, found 47, op. 1, items 35-38.




1) Financial documents: receipts signed by Japanese assistants
confirming that they were paid by O.0O. Rosenberg for their work on the
Introduction to the study of Buddhism according to material preserved in
Japan and China, Part 1: Vocabulary. Each receipt contains the amount paid,
the duration of work, the name, signature and date.

2) A legal document: a book publishing contract between
0.0. Rosenberg and the publisher Kashima Chojird (£ & & K BF,
1863-1926), the president of the Kobunsha publishing company in Tokyo.
It specifies legal terms for publishing the Chinese character dictionary.

3) Several letters and postcards written by the Japanese and sent to
0.0. Rosenberg.

4)  0.0. Rosenberg’s notebook with handwritten personal names and
addresses in alphabetical order. Many Japanese business cards are found
between the pages of the notebook.

Although these materials do not give a full picture of O.0O. Rosenberg’s
interaction with the Japanese and tend to highlight only specific episodes,
they still provide sufficient documentary evidence about a wide range of
tasks and problems that O.0O. Rosenberg had to face and tackle to bring his
scholarly projects successfully to completion. In this article only some of the
materials are introduced and the rest are expected to be published in the
future.

Let us first consider one of the receipts from one of Japanese specialists
who were hired by O.0. Rosenberg as assistants. In the “Introduction” to the
Introduction to the study of Buddhism he writes: “The compiler is indebted
for assistance of various kinds, for suggestions, help in proof-reading etc., to
Prof. J. Takakusu, Dr. U. Wogihara, Dr. K. Watanabe, Mr. C. Ikeda, Mr.
K. 1t6 (Shingon sect), Mr. B. Matsubara (Jodo sect), Mr. T. Satd (Zen sect),
Mr. J. Makino (Japanese history) and other friends”."” The following is the
text of the receipt from Makino Jun’ichi who apparently checked historical
information for O.0. Rosenberg:

15 ROSENBERG 1916a: 4-5.
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Receipt from Makino Jun’ichi'®

16 The Archive of Orientalists at the IOM, RAS, found 47, op. 1, item 36, f. 1. The receipt
(21.3 cm long and 14 cm wide) is written on thick paper, light yellow in colour.
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Receipt

Amount 75 yen (75%)

I have indeed received the amount given above as payment for the work
on the publication of the Buddhist dictionary of the Russian Petrograd
Imperial University, Oriental Institute [Faculty], from June of the year
Taishd 4 [1915] to May of the year Taisho 5 [1916].

May of the year Taisho 5 Makino Jun’ichi (seal) J. Makino

To Mr. O. Rosenberg

Almost certainly Makino Jun’ichi (1885-1929)" is the author of the book
on Japanese history Historical study of public welfare policy of the Go-Hojo
clan (Go-Hojo shi minsei shiron $%ILEKRBUEM, 1916). Biographical
dictionary of present-day Buddhists gives additional details about him:
Makino Jun’ichi was the chief priest of Shofuku-ji (IEf&3F) temple in a
village in Mie prefecture, Buddhist priest of the True Pure Land School, and
a bachelor (bungakushi X% X) of an Imperial university."®

This receipt is a document that supplies financial details, specifies the
duration of assistance and, in general, unambiguously demonstrates that
0.0. Rosenberg, apart from Buddhist studies, had to deal with practical and
financial aspects of his publication project that included hiring Japanese
scholars.

The next manuscript is a letter from Makino Jun’ichi with advice
concerning the Chinese character dictionary. Names and addresses of the
letter’s sender and recipient are written on the envelope:

'" According to information in National Diet Library bibliographic records.
https://id.ndl.go.jp/auth/ndIna/00039883 (accessed on 13.05.2024).
'8 Gendai bukkyoka jinmei jiten 1917: 509.
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PL. 2-3.
Envelope of the letter from Makino Jun’ichi (recto and verso)19
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Koishikawa-ku Myo6gadani-cho 74
To Mr. O. Rosenberg (with good news)

Hongo-ku Dozaka-cho 124
“Seal” June 27 Makino Jun’ichi

!9 The Archive of Orientalists at the IOM, RAS, found 47, op. 1, item 38, f. 5. The paper
envelope (21 cm long and 8.4 cm wide) has a stamp on it.
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The text of the letter 1s as follows:
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Letter from Makino Jun’ichi20
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2 The Archive of Orientalists at the IOM, RAS, found 47, op. 1, item 38, f. 6. The letter
(58.2 cm long and 18.2 cm wide) is written on thin white paper (one side only) that is folded
to fit into the envelope.
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Dear Sir,

Recently I have received your work, Chinese character dictionary, and
express my gratitude to you.

As for the formalities concerning the presenting of this Character
dictionary to the Department of the Imperial Household, [the matter] that we
discussed on that occasion, please be aware that it is most convenient to
present it through the hands of the Russian ambassador. In addition, as for
the [book’s] appearance, it should be wrapped in paper (hosho paper
[high-quality white paper]) and tied with mizuhiki [decorative paper cord,
usually red and white].

[In the message] above, | briefly inform you [about this]. Respectfully
yours,

June 27 Makino Jun’ichi
To Mr. Rosenberg  respectfully

This letter reveals some details about the situation right after the
publication of O.0. Rosenberg’s character dictionary. In this case Makino
Jun’ichi acts not as assistant or editor of the dictionary, but as an advisor and
friend suggesting how to submit the recently published character dictionary
to the Department of the Imperial Household. O.O. Rosenberg’s network of
Japanese colleagues, friends and acquaintances was involved in various
capacities in the production and later promotion of his dictionaries. This
letter is a good example showcasing friendly ties between them and
eagerness of the Japanese to support and provide advice to O.0. Rosenberg.
Submitting the new dictionary to the Japan’s Department of the Imperial
Household via the Russian ambassador® testifies to O.0. Rosenberg’s
involvement in high-level diplomatic matters. Also, this letter is written in
semi-cursive handwriting that is quite clear, but still requires special
training. O.0. Rosenberg’s fluency in Japanese, including his mastery of
handwritten Japanese, enabled him to interact confidently with the Japanese.

The following is a postcard sent by a worker of the Shiieisha Printing
Company, possibly an editor or proofreader, to O.0. Rosenberg.

2 In 1916 Vasilii Nikolaevich Krupensky (1869-1945) was the ambassador of the
Russian Empire to Japan.
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Postcard from Yamashita Shimeo22
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Koishikawa-ku Myogadani-cho 74
To Mr. Rosenberg
Yamashita Shimeo

EE AEREHSAMLZ”
A2 R SR SR B

22 The Archive of Orientalists at the IOM, RAS, found 47, op. 1, item 38, f. 1 (recto and
verso). The postcard is 14 cm long and 9 cm wide.

2 Unclear handwritten character. Another possibility is {&. The translation stays the
same.
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Dear Sir,

Today I was supposed to bring proofreading [texts], but an urgent matter
arose and I missed the agreed time, therefore in haste I am now sending you
only these galley proofs.

Respectfully yours,

November 28

The postcard gives us a glimpse of O.0. Rosenberg’s correspondence
with technical staff of the above-mentioned Japanese printing company in
Tokyo about proofreading and galley proofs. Most likely the above postcard
was written in November of 1915 before publication of the dictionary
Introduction to the study of Buddhism in June of 1916. It is a great fortune
that this postcard, one of the numerous ephemera of daily life and work, was
preserved by O.0. Rosenberg. It is also noteworthy that a business card of
Yamashita Shimeo, the sender of this postcard, is found inside
0.0. Rosenberg’s notebook described above. It is impossible to know how
often they met or communicated with each other while preparing the
dictionary for publication. In the “Introduction” to the Introduction to the
study of Buddhism O.0. Rosenberg briefly thanks this company: “To the
Shiieisha Printing Company due acknowledgement must be made, as the
work of printing presented many technical difficulties”.® This postcard is a
tangible remnant of presumably intense efforts of both sides, O.0O. Rosen-
berg and the printing company, to solve these technical difficulties.

# Unclear handwritten character. FB is also possible. In this case, the translation is “only
the urgent galley proofs”.

2 ROSENBERG 1916a: 5. In addition to technical difficulties, Rosenberg also faced
financial troubles. In his letter to Th.I. Stcherbatsky (5 December 1914) Rosenberg writes that
preparation work is finished, but actual printing will start in January because the printing
company is overloaded with orders such as New Year journals. The work’s completion is
planned for April-May. However, it is necessary to sign the contract with the printing
company now [in December 1914] and also make a prepayment of 300 yen. For this reason,
Rosenberg asks Stcherbatsky to request additional 400 yen from the University (VIGASIN
2008: 496).




Special mention should be made of the cursive hasty handwriting of the
postcard. In the epistolary practice of the Japanese in the first half of the
20th c. and earlier it was usual to write in cursive handwriting. However, even
among foreigners in Japan who could speak Japanese and read printed texts,
not many were able to decipher Japanese cursive handwritten texts and this
ability required many years of training and practice. This postcard highlights
0.0. Rosenberg’s proficiency in Japanese, including its handwritten forms.
Successful publishing of the dictionaries was based in part on his ability to
communicate with Japanese editors such as Yamashita Shimeo.

Finally, a brief mention should be made about O.0O. Rosenberg’s network
of acquaintances in Japan that included other foreigners. For example,
0.0. Rosenberg’s notebook contains a business card that he received from
the Reverend S.H. Wainright®®. In the yearbook for 1917 The Christian
Movement in the Japanese Empire S.H. Wainright as the author of the
chapter “Annual review of religious literature” included a brief review of
0.0. Rosenberg’s Introduction to the study of Buddhism published in 1916.
He wrote:

Very notable is the first published instalment of Buddhist research
work conducted by Mr. O. Rosenberg, of the University of Petrograd.
This was published during the year under the general title of Bukkyo
Kenkyu, Meijishu (Introduction to the study of Buddhism). Part First,
which was published during the year, and is for sale at the
Kyobunkwan, is a Vocabulary. It contains five hundred and twenty-
seven pages, besides an index. The Introduction to the Study of
Buddhism is based upon material preserved in Japan and China. The
Vocabulary is a survey of Buddhist Terms and Names arranged
accordng [sic] to Radicals with Japanese Readings and Sanscrit [sic]
Equivalents. It has a supplement of Terms and Names relating to Shinto
and Japanese History.”’

It is likely that S.H. Wainright’s acquaintance with O.O. Rosenberg made
him aware of the new publication and led him to include its review in this
yearbook.

% Samuel Hayman Wainright (Wainwright) (1863-1950) represented the American
Methodist Episcopal Church in Japan as General Secretary of Christian Literature Society in
Japan. It is possible that S. Wainright was the unidentified “pastor” (reverend) mentioned by
0.0. Rosenberg in his letter to his father dated 23 January 1913. See VIGASIN 2008: 474.

21 The Christian Movement in the Japanese Empire 1917: 225.
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Conclusion

Handwritten materials in Japanese kept at the Archive of Orientalists at
the IOM, RAS shed light on previously unnoticed details of
0.0. Rosenberg’s work and interaction with the Japanese before and after
the publication of his two dictionaries in 1916. It is clear that during his stay
in Japan O.0. Rosenberg maintained a wide and diverse network of contacts.
In addition to academic activities with prominent Japanese Buddhist scholars
and priests, he was busy with financial and legal matters (publishing
contract, payments to Japanese assistants, receipts), technical issues
(proofreading, galley proofs, correspondence with printing company staff),
discussion of diplomatic procedures (correspondence about presenting his
dictionary to the Department of the Imperial Household of Japan via Russian
ambassador). Maintaining contacts with other foreigners (such as
S.H. Wainright) resulted in his dictionary being mentioned in
English-language publications by Christian missionaries in Japan. Relying
on a wide network of contacts in Japan, O.0. Rosenberg was able to
accomplish a number of difficult tasks that accompanied publication of the
two dictionaries in Japan. His fluent knowledge of Japanese (scholarly,
epistolary, Buddhist, legal), and handwritten Japanese in particular, made it
possible to complete his publication projects successfully. The three
handwritten materials discussed above demonstrate clearly the importance of
ephemera in clarifying circumstances of scholarly work.
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